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(11) And God said, Let the earth produce vegetation: let seed-yielding plants,

and fruit trees which produce their own species of fruit containing its own seeds

ע ,ב.(יא) ��א  הארץ ל��ן �ד�א '�א לא ©§¥¨¨¤¤¤¥¤Ÿ¤¤§
ה!קרא  ל��ן  היה ולא '�א ל��ן  ע �ב  ולא ¨§¦©§¨¨Ÿ¥¤§¤¤§Ÿ§¤¥ע �ב 
אחד  �ל מח �קין  '�אין  �!יני  הארץ  �ע�יב ¨¤¨¦¨ª§¦¨§¥¦¤¤¨¨¦£©©ל �מר
ל �מר  למד
ר ל��ן  ואין  �ל �ני  ע�ב נקרא ©¥©§©¨¥§¦§¤¥¨§¦§©§לעצמ �

ל ה�א '�א ����ן  �ל �ני  ��היא '�א הארץ בי �ת ¤¤§¦¤§¤¤§¦©¨¨¤§¤¦

ד�אים : הארץ.מתמ �את �תמ �א �ד �א  ¦§©¥¦§¨¦©§¥¨¨¤¦§©¥

'�א  נקרא לע "ז  
ל ��ן  ע �בים לב�� ¤¤¨§¦©©§¦¦¨£§¤©§¦§ותת�0ה
נקרא  לעצמ � �ר� וכל 
ער
�ביא ��ן  ¨§¦§©§¤ª¨§¦§§¨§¨Ÿארבדי "ץ 

זרע .ע �ב : 
מק�םמזריע  מ !�� לזרע  זרע �
 �+ג'ל ¥¤©§¦©¤©¤¦§©¤©¦§Ÿ©¦¤§¨
�רי.אחר: והיא עץ ה�רי  �טעם  העץ  טעם  �+היה ©¥¥§¦¤¦§¤©©¨¥§©©©§¦§¦

�רי  ע��ה ועץ  הארץ  ו ��צא א�א �ן  ע�תה ¦§¤¥§¤¨¨¥©¨¤¥¨§¨Ÿלא
ע�נ � על  אדם  ���תקלל לפיכ � �רי , העץ  £©¨¨¥©§¦¤§¨¦§¦§¥¨Ÿ§ולא

ונתק�לה: ע �נ& על  היא "ם  ב�.א �ר נפקדה זרע � ¦§§¨©¦©£¨§¦§©§¨£¤©§

(11) ayr `yc ux`d `ycz — Let the

earth produce vegetation ... plants —

[What is the difference between the word `yc
and the word ayr, both appearing to be

similar terms for vegetation?] `yc does not

mean the same as ayr, nor does ayr mean

the same as `yc [i.e., the two terms are not

simply synonymous. Each term has a different

meaning]. Now, [the term `yc, refers to

general plant life, whereas the term ayr
refers to individual species of plant life.

Therefore,] since there are various species of

`yc, and each individual species is called

“ayr so and so,” it would have been

incorrect according to Scriptural language, for the verse to have said, ux`d aiyrz [because

the term ayr denotes specific plant species, as explained]. And similarly, it would not be

linguistically correct for someone to say, “`yc so and so,” because the term `yc denotes the

covering of the ground when it is filled with plant growth [i.e., it is the term meaning general

vegetation]. [Now Rashi proceeds to explain the first expression in the verse, in light of the

above discussion:] ux`d `ycz — Let the earth produce [vegetation] — Let it be filled

and covered with a garment of [different species of] plants, referring to all [of the different

species of plants growing] together (`yc), while each individual species is termed a

[particular type of] ayr. In Old French, `yc is called erbidies [similar to the English,

herbage]. Seed-yielding — [This means] that its seed should grow inside the [particular]

plant, so that this seed can be sown in another place. Fruit trees — [God's command to the

earth here was] that the taste of the tree itself be exactly the same as that of its fruit [thus the

expression in the verse, “fruit trees which produce ... fruit,” rather than simply, “trees which

produce ... fruit”]. However, the earth did not do so. Rather (verse 12), “And the earth brought

forth ... trees which produced fruit,” whereas the tree itself was not a fruit. Therefore, when

man was cursed on account of his sin, the earth was also cursed as a punishment for its sin

(see Genesis 3:17, Bereishit Rabbah 5:9 and Rashi 3:17 below). Containing its own seeds
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lr DiA Dirxf xa iC Dipfl oixiR car oixiR oli` rxCfn Dirxf xaC `Aqr d`ziC `rx ©̀§¨¦§¨¦§¨§©©§¥¦§§©¦©¥¦¨¥¥¦¦§¥¦©©§¥¥©

:ok dede `rx` יבure Edpinl rxf rixfn aUr `WC ux`d `vFYe ©§¨©£¨¥©¥̧¨¹̈¤Â¤¤¥´¤©§¦³©¤̧©Æ§¦¥½§¥¯
:aFhÎiM midl` `xIe Edpinl FaÎFrxf xW` ixRÎdUrzwR`e «Ÿ¤§¦²£¤¬©§−§¦¥®©©¬§¡Ÿ¦−¦«§©¥©

`fge idFpfl DiA Dirxf xaC oixiR car oli`e idFpfl rxCfn Dirxf xaC `Aqr d`ziC `rx ©̀§¨¦§¨¦§¨§©©§¥¦§§©¦§¦§¦©¨¥¥¦§©©§¥¥¦§¦©£¨

:ah ix` ii יג:iWilW mFi xwaÎidie axrÎidietmFi xtv dede Wnx dede §¨£¥¨©«§¦¤¬¤©«§¦−Ÿ¤¬§¦¦«©£¨§©©£¨§©

:i`zilY ידoiA liCadl minXd riwxA zx`n idi midl` xn`Ie §¦¨¦©´Ÿ¤¡Ÿ¦À§¦³§ŸŸÆ¦§¦´©©¨©½¦§©§¦¾¥¬
— be upon the earth. And so it happened. (12) And the earth brought forth

vegetation: Plants which yielded their own kinds of seeds, and trees which

produced fruit containing its own kind of seeds. And God saw that it was good.

(13) And it was evening, and it was morning, a third day. (14) And God said,

Let there be lights in the expanse of the heaven, to divide between the day and

����טעין  צ �מח האילן  �!הן  �רי  �ל  "רעיני  ¦§¤§©¥¨¦¨¤¥¤¦§¨¥¦§©¥הן 
וג�'.(יב)א�ת�: הארץ נאמר ו��צא ��א �י  על  אף ©¥¨¨¤§©©¦¤Ÿ¤¡©

האילנ �ת  ��צט�� �מע � 
צ��ייהן  
ד�אין  ¨¦¨©§¦¤§¨¤¥¦§¦¨§¦¥¦§למינה�

א"דה  �דמפר� 
עצמן  וחמר קל  ונ �א� �� ¨¨©¨Ÿ¤§©§¨§¦§Ÿ̈¨©§¨§¨©על

ח �ין : וג�'.(יד)
�חיטת מארת רא��ן יהי מ +�ם ¦§¦©ª¦§¦§ŸŸ§¦¦
�ל וכן  
רקיע  לה�ל �ת עליהם  צ�ה �ברביעי  ¨¥§©¦¨¨¨¦§¤¥£¨¦¦¦§¨§§¦נברא�
אחד  וכל רא��ן  מ +�ם נברא� וארץ  �מים  ¨¤¨§¦¦§§¦¤¨¨¦©¨§��לד�ת
את  �ת�ב :� ה�א עליו . ��גזר 
+�ם נק
ע  ¤¨¤¨¨©§¦¤©©§¦¨¤§ואחד
לר
�ת  הארץ , ואת ��לד�תיהם . לר
�ת ©§¤¨¨¤§¤¥§©§¦©¨©ה�מים,

— These are the seeds of every fruit. And

that particular fruit tree grows from these

seeds, when they are planted [in the ground].

(12) And the earth brought forth ... —

[God commanded the earth to send forth fruit

trees which produce their own species of fruit.

However,] even though God did not specify

in His command regarding the vegetation,

that the plants must produce their own species,

nevertheless, the plants heard that the trees

were commanded to do so. So the plants made a kal vehomer [and said: “The trees are large,

and have many, big branches and other distinguishable features. And because they are so

large, they cannot grow close together. Thus, each separate species of tree is easily

identifiable, even if different types of trees grow together in one place. Yet the trees were still

commanded to produce their own species. How much more so with us that we should produce

our own particular species? For we are small, and if we grow closely together, the distinctions

between us may be lost.” Consequently, the plants came into existence with each individual

species able to produce its own kind], as is explained in an Aggadic passage in Chullin (60a).

(14) Let there be lights — [Actually] these had been created on the first day, but on the

fourth day, God commanded the lights to be suspended in the heavenly expanse (see Chagigah

12a). Indeed, all the sub-products of heaven and earth were created on the first day, but each

of them was fixed [into its place] on the [respective] day in which each one was commanded

[to do so]. This is the meaning of (verse 1,) when it states: minyd z` [Here, the word z`,

which can be understood as meaning with], comes to include all the sub-products of heaven

[that is, the verse is saying, “the heaven and all that comes with it]. Similarly, [the word z`
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:mipWe minilE micrFnlE zz`l Eide dliNd oiaE mFIdii xn`e ©−¥´©¨®§¨§¨³§ŸŸÆ§´£¦½§¨¦−§¨¦«©£©§¨

oFda ipnnlE oipnflE oiz`l oFdie `ilil oiaE `nni oiA `Wxt`l `InXc `riwxA oixFdp oFdi§§¦¦§¦¨¦§©¨§©§¨¨¥§¨¨¥¥§¨¦§¨¦§¦§¦§¦§¥§

:oipWE oinFiטוux`dÎlr xi`dl minXd riwxA zxF`nl Eide ¦§¦§¨³¦§ŸÆ¦§¦´©©¨©½¦§¨¦−©¨¨®¤
the night; and they will be as omens, and for [determining] festivals, and for

[defining] days and years, (15) And they will be for lights in the expanse of the

מארת.��לד�תיה: �ה�א יהי על  �תיב  וי "ו  חסר §¤¨§¦§ŸŸ¨¥¨§¦©¤
��נינ �: ה�א 
�ינ �ק�ת אס �רה ל�ל מארה ¦¨¤¦©¨¨§©Ÿ¦¨¥§י �ם 
��ל ��א אס �רה על מתע �ים  הי � 
רביעי ̈§¦¦¨¦§©¦©©§¨¨¤Ÿ¦Ÿ

ה!ילה.
�ינ �ק�ת: �בין ה��ם �ין מ ��גנזלהב�יל ©¦§©§¦¥©¥©©§¨¦¤¦§©
��!� 
רא�ית ימי  
�בעת אבל הרא��ן , §¦¦¥§¥§©§¦§¨£¦¨ה̈א�ר

�ילה: �בין  
+�ם 
ין  יחד הרא��נים  והח�� ¨§©©¥©¥©©¦¦¨¤Ÿ©§ה̈א�ר

לאתת. ה�א והי� רע סימן  ל �קין  ��ה!א�ר�ת §¨§ŸŸ§¤©§¦¦¨¨
�חת�". אל ה�מים "�מאת�ת ��אמר: ¨¥©¦©¨©Ÿ¥©¡¤¤¨ל̈ע�לם,
צריכין  א�ם  אין  ה�א 
ר�� ה$ד�� רצ�ן  
ע��תכם ©£§¤§©¨¨¥©¤§¦¦

ה�רענ�ת: מן  העתיד �למ�עדים.לדאג �ם  על  ¦§Ÿ¦©ª§¨§£¦©¥¤¨¦
והם ה!�עד�ת על  להצט��ת י �ראל  ¥§£©©©§¦§¥¨§¦¦¦£¤�עתידים 

ה�בנה: למ �לד חצי �לימים.נמנים  הח!ה ��!� ¦§¦§©©§¨¨§¨¦¦©©¨£¦
�לם: י �ם  זה הרי  חצי �, ה�בנה ו �!�� ו�נים.י �ם §¦©§¨¨¤§£¥¤¨¥§¨¦

מ �ל �ת  
י "ב מהלכן  יגמר� ימים  שס "ה ¨©§¨¨£©§§¦¦¨§לס �ף
�מתחילים וח �זרים  �נה: וה�א א�תם  ¦¦§©¦§§¨¨§¨¦§¨§©המ �רתים

in the expression:] ux`d z`e, comes to

include all the sub-products of the earth

(Bereishit Rabbah 12:4). zx`n idi — [The

word for lights, zx`n, is written] without a e
[after the `, so that it may also be read zx`n,

meaning “cursed”], because it [that is, the

fourth day of the week,] is a cursed day when

young children are susceptible to [succumb

to] askarah [a dangerous disease]. And this is

what we have learned [in the Talmud]: “On

the fourth day of the week, they used to fast,

so that askarah would not fall upon young

children.” (Taanit 27b; Yerushalmi Taanit

4:3; Sofrim 17:5) To divide between the

day and the night — [This division of

light and darkness took place] after the

[Divine] light [of Creation] was set aside [to be reserved for the righteous in the

world-to-come]. However, during the first seven days of Creation, the original light and

darkness functioned together, both by day and by night. And they will be as omens —

When the heavenly luminaries are eclipsed, it is a bad omen for the world, as the verse says

(Jeremiah 10:2), “Do not fear the omens of the heavens”— [that is,] when you carry out the

will of the Holy One, blessed is He, you need not worry about retribution (Sukkah 29a). And

for [determining] festivals — [This is stated] apropos of the future, when Israel would be

commanded regarding the festivals, which are to be calculated from the appearance of the

new moon. [E.g., once the first day of Nissan was formally proclaimed preceded by the

appearance of a new moon, then the exact day of Pesah, which occurs on the fifteenth of

Nissan, could be calculated.] (Bereishit Rabbah 6:1). And for [defining] days — The sun

serves for half a day [that is, half of a twenty-four hour period], and the moon for the other

half— [together comprising] a complete “day” (mei). And years — At the end of three

hundred and sixty five days [another version: 365.25 days], the heavenly luminaries complete

their course through the twelve constellations which attend them, and that [span of time

comprises] one “year” (dpy). Then, the heavenly luminaries begin to revolve a second time
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:okÎidie:ok dede `rx` lr `xdp`l `InWc `riwxA oixFdpl oFdie ©«§¦¥«¦¦§¦¦§¦¨¦§©¨§©§¨¨©©§¨©£¨¥

heaven, to illuminate upon the earth. And so it happened.

הרא��ן : �מהלכן  
"ל "ל  לס 
ב  �נ +ה והי�(טו )�עם  ©©§¦¨§©¥©©§©§©£¨¨¨¦§¨
לע�לם:למא �רת. �+איר� י �!�� זאת ע �ד ¦§ŸŸ§©§¤¨¦¨¨

[through the constellations,] in the same

cycle as the first. (15) And they will be for

lights — [that is to say, apart from the

heavenly luminaries having the aforementioned functions,] they will have the additional

function of giving light to the world.

i"yxRASHI

mi`iapan wxt diryiPROPHETS Isaiah 42

miOb`eטו miI`l zFxdp iYnUe WiaF` mAUrÎlke zFrabE mixd aixg ©̀«£¦³¨¦Æ§¨½§¨¤§¨−¦®§©§¦³§¨Æ¨«¦¦½©«£©¦−
:WiaF`:WAi` oiOb`e oebpl oixdp ieW`e WAi` oFdiAqr lke onxe oixEh aixg` ¦«©§¥¦§¨¨§¨¦§¥£©¥©£©¥©£¦§©§¨©£©¦£©¥

KWgnטז miU` mkixc` ErciÎ`l zFaizpA Erci `l KxCA mixer iYklFde§«©§¦´¦§¦À§¤̧¤Æ´Ÿ¨½̈¦§¦¬Ÿ¨«§−©§¦¥®¨¦Á©§¨̧
:miYafr `le mziUr mixaCd dN` xFWinl miXwrnE xF`l mdiptlxAc`e ¦§¥¤¹¨À©«£©¦Æ§¦½µ¥¤©§¨¦½£¦¦−§¬Ÿ£©§¦«¨£©¥

oFdincw law iEW` oEpikxc` Etil` `lC oiliaWA Erci `lC gx`A onqM oincC l`xUi zial§¥¦§¨¥§¨¦§¨¨§Ÿ©§¨§¨¦§¦¦§¨©¦©§§¦£©¥§©¢¨¥

:oEpiwigx` `le oEpcAr` `InBzR oiN` `xWnl `ltke xFdplיזzWa EWai xFg` Ebqp ¦§§©§¨§¥§¨¦¥¦§¨©¨©§§¦§¨©§¦¦¨³Ÿ¨Æ¥´½¤
:Epidl` mY` dkQnl mixn`d lqRA mighAd`zdA oEzdAi `xFg`l oExgYqi ©«Ÿ§¦−©¨®¤¨«Ÿ§¦¬§©¥¨−©¤¬¡Ÿ¥«¦§©£©£¨¦©£©£¨

:`pzerh oEY` `kYn mlvl oixn`C `inlv iglR יחEhiAd mixerde ErnW miWxgd ¨§¥©§©¨§¨§¦¦§©©§¨©©£¨¨¨©¥«§¦−§¨®§©«¦§¦−©¦¬
:zF`xloipiir `ld onqM oEpi`C `IaIge ErnW oFkl oipcE` `ld oiWxgM oEpi`c `iriXx ¦§«©¦£¨§¦©¥§¦£¨§¦§§¨§©¨©¨§¦§¨©£¨©§¦

(15) I will make waste mountains and hills, and dry up all their herbs; and I will

make the rivers islands, and will dry up the swamps. (16) And I will bring the

blind by a way they knew not, in paths that they knew not will I lead them; I

will make darkness light before them, and rugged places plain. These things

will I do, and I will not leave them undone. (17) They shall be turned back,

greatly ashamed, that trust in graven images, that say to molten images, “You

are our god.” (18) Hear, you deaf, and look, you blind, that you may see.

�גבע�ת.(טו ) ו �לט�נים :הרים ע ,�ם.�רים וכל ¨¦§¨¨¦§¦§¦§¨¤§¨
אליהם: יב�:א �בי�.ה�לוים  וה�לכ �י.(טז)ל��ן  ©¦§¦£¥¤¦§Ÿ¤§©§¦

ה�ה: עד  ע�רים  �הי � 'רכיהם �מעק�ים.י�ראל  ¦§¨¥¤¨¦§¦©¥¨©£©¦©§¥¤

אע�ה :ע ,יתם.העק �מ �ת: ¨££¦¦¤¡¤

(15) Mountains and hills — [means here]

princes and governments. And ... all their

herbs — that accompany them. yiae` — an

expression of dryness. (16) And I will bring

— Israel, who were blind until now. Rugged

places — Their twisted ways. miziyr — I will do.

mi`iapan wxt diryiPROPHETS Isaiah 42

i"yxRASHI



ziy`xaiyily meilBEREISHIT FOR TUESDAY 33bl

(19) Who is blind, but My servant? Or deaf, as My messenger that I send? Who

is blind as he that is wholehearted, and blind as the Lord's servant?

אם (יט) 
כ�ם :עב�י.�י� הע�ר  א�ר �מלאכי.ה�א ¦¦©§¦¨¦¥¤§ª¨§©§¨¦£¤

נב�א�ת: לה �בא ��לח  �מ �!ם.מי אני ע�ר ע �ר �היה  £¦¥©§¦¨¥§¦¦¥¦§ª¨¤¨¨¦¥

�עבד  נח�ב ה�א וע�ה ות�ל�מיו י�0ריו  ק
ל �בר  
כם ̈¤§¨¦¥¦¨§©§¨§©¨¤¡¨§¤¤

ה':

(19) But My servant — This is the blind

person in all of you. As My messenger —

whom I send to prophesies.Who is blind as

he that is wholehearted — The one who

was blind among you has already received

his sufferings and recompense, and now he is regarded as the Lord's servant.

i"yxRASHI

miaezk` wxt ilynWritings Mishlei 1

mPg:יא iwpl dpRvp mcl dax`p EpY` dkl Exn`iÎm``pOr `z` oExni oi` ¦Ÿ§»§¨¶¦Å¨¬¤¤§¨¬§¨®¦§§¨−§¨¦´¦¨«¦¥§¡¨¦¨¨
:oBn iMfl iWhp `ncl oEnkp יב:xFa icxFiM mininzE miIg lF`WM mrlap ¦§¦§¨¦§¥§©¥©¨−¦§¨¥¦§´©¦®¹§¦¦À§´§¥«

:`aEB izgp Kid mEn `lcle iIgl lFiWM oEprlap יגEpiYa `Nnp `vnp xwi oFdÎlM ¦§¨¦¦§§©¥§¦§¨¥¨£¥¨¨´¨̈´¦§¨®§©¥−¨¥´
:llW:`zfA `pYa ilnpE gMWp `xwie `xzEr lM ידcg` qiM EpkFzA liRY LlxFB ¨¨«¨§¨¦¨¨¦§©§©¥¨¨¨¦§¨−¨´§©¦´§¥®¦¬¹¤À̈

:EpNkl didi:oNkl iedi cg `qiM `pzpiA Dinx` KqiMטוmY` KxcA KlYÎl` ipA ¦§¤¬§ª¨«¦¨©§¥¥¨¨¨¦¨©¤¡¥§ª¨§¦À©¥¥´§¤´¤¦¨®
:mzaizPn Llbx rpn:oFdiliaW on Klbx rpn oFdOr `gx`A lifY `l ixA §©¬¹©§§À¦§¦¨¨«§¦¨¥¦§¨§¨¦§§©¦§¨¦§¦¥

(11) If they say, “Come with us, let us lie in wait for blood, let us lurk for the

innocent without cause; (12) let us swallow them up alive as the grave, and

whole, as those that go down into the pit; (13) we shall find all precious

substance, we shall fill our houses with spoil. (14) Cast in your lot among us;

let us all have one purse.” (15) My son, walk not in the way with them, restrain

your foot from their path.

לדם.(יא) 'ם:נארבה מארב:נצ�נה.ל��� ל��ן  ¤¤§¨§¨¦§Ÿ¨¦§§¨§©£¨
ח"ם. ח�ם:לנקי ה�א לנקי  ��א �ל.(יב)צפינתם §¨¦¦¨§¦¨¨§¨¦¦¨¦§

ה"�ף: את �למים:�תמימים.ה
�לע  ��הם  ©¥©¤©§¦¦§¤¥§¥¦
כ�'ג�רל .(יד) אחד �יס  א� �חלק �רצה אם  ¨§¦¦§¤©£Ÿ¦¤¨


��פ �ת:§ª¨

i"yxRASHI

(11) Let us lie in wait for blood — to shed

blood. Let us lurk — This has the meaning

of “lie in wait.” For the innocent without

cause — Their lurking for the innocent is

without cause. (12) As the grave — which

swallows the body. And whole — When they

are complete. (14) Your lot — If you want we can divide [through lots], or “let us all have

one purse” in partnership.

:Efge ElMYq` oFkl יטxEr in glW` ik`lnM Wxge iCarÎm` iM xEr in §¦§©¨©£¦³¦¥Æ¦´¦©§¦½§¥¥−§©§¨¦´¤§¨®¦³¦¥Æ
:deci carM xEre mNWnMziglW iikpC `IaIge icar oExwzi `IriXx oEaEzi m` `ld ¦§ª½̈§¦¥−§¤¬¤§Ÿ̈«£¨¦§©¦©¨¦§§©§©§©¨©¨¦§¦©§©¥

`ICar oExwzi oEaEzi m` mxA oFdiaFg zEprxER `nNYW`l oicizr `IriXx `N` oFdilr£¥¤¨©¦©¨£¦¦§¦§©§¨§£¥§©¦§¦§§©§©¨
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dpyn` wxt zenai

`dxUr WngzFxve odizFxv zFxhFR miWp £¥¤§¥¨¦§¨¥¤§¨
on odizFxvEN`e .mlFrd sFq cr mEAId onE dvilgd ¨¥¤¦©£¦¨¦©¦©¨¨§¥

,od,FYA zaE ,FYA,DpA zaE ,FYW` zA ,FpA zaE ¥¦©¦©§©¦§©§¨
,dYA zaEFzFg` ,eing m`e ,FzFng m`e FzFng ©¦¨£§¥£§¥¨¦£

,FO` zFg`e ,FO`n,FO`n eig` zW`e ,FYW` zFg`e ¥¦©£¦©£¦§§¥¤¨¦¥¦
,FnlFra did `NW eig` zW`eEN` ixd ,FzNke §¥¤¨¦¤Ÿ¨¨§¨§©¨£¥¥

Mishnah Yevamot, chapter 1

(1) Fifteen women [if one of these fifteen were

married to the deceased and he had two wives

one of which were of the following fifteen

women listed and he died childless they]

exempt their fellow-wives [literally rivals]

and the fellow-wives of their fellow-wives

and so on, endlessly from halitzah [i.e., the

procedure of refusal of the levirate marriage] and from yibum — levirate marriage. And they

are: his daughter [i.e., the deceased married his niece, the daughter of his brother born through

a premarital relationship, and] his daughter's daughter [i.e., the deceased married his

grandaughter; the daughter of the aforementioned, and] his son's daughter [his son born through

a premarital relationship, since in these cases the woman who bore children was not the

deceased's brother's legal wife the Mishnah therefore now includes the following], the daughter

of his wife, and her son's daughter and her daughter's daughter, his mother-in-law, [whose

husband had died and she married the deceased] and the mother of his mother-in-law, his sister

by his mother [who married a paternal brother] and his mother's sister, and his wife's sister and

the wife of his maternal brother, and the wife of a brother who was not his contemporary [i.e.,

he did not live at the same time; e.g., Reuvein died childless. After his demise, a brother was

born named Levi. Shimon, who was an older brother of Reuvein's performed the levirate

marriage to Reuvein's widow. Shimon had a previous wife as well. Now, Shimon passed away

without having any children. Both widows are now exempt from levirate marriage to Levi;

Ruevein's widow, because Levi is a brother who did not live at the same time as Reuvein and

Shimon's wife, because she is a fellow-wife of Reuvein's widow. The reason being, since

Scripture states, “if brothers reside together and one of them dies childless, ... her husband's

צרותיהן .` פוטרות נשים  עשרה בנים ,חמש  בלא ומת  נשים  שתי ולו לאחיו נשואה  מהן אחת היתה  שאם

שנאמר  פטורות, gi)שתיהן  `xwie), עליה לומר  תלמוד  שאין עליה, ערותה  לגלות  לצרור  תקח לא אחותה  אל ואשה 

בה  שנאמר  יבמתו  שאפילו ללמדך  dk)אלא mixac)הדין והוא תקח. לא אחותה, אל  אשה היא אם  עליה , יבא יבמה

תקח  לא דמשמע לצרור. ת "ל מנין , צרתה  צרת לצור. ת "ל מנין, צרתה  היא, אלא לי ואין כרת . בהן שיש עריות לשאר

צרתה : צרת ולא צרתה ולא היא וכו'.לא בתו ובת מאשתובתו בתו דאילו בנו , ובת  בתו בת וכן  מאנוסתו , בבתו 

דכתיב דכיון אשתו. בת  gi)היינו `xwie) לא מאנוסתו  בתו אבל  אחר. מאיש שנא ולא הימנו  שנא לא ובתה , אשה ערות 

בתך בת  או בנך בת מערות  נפקא אלא משמע, קדושין ידי  על  דאשה  קרא, מהאי  חמות :(my)נפיק ואם  חמותו

חמיו. חמותוואם זה בכלל  ויש בתה , בת ואת  בנה בת  את תגלה  לא ובתה אשה  ערות  משום  לו, אסורות אלו כל

חמיו: ואם חמותו מאמו.ואם  האב,אחותו  מן  באחיו אלא יבום  שאין אמו. אחות וכן ומת . מאביו  לאחיו  שנישאת

שנא: לא נמי הכא האם  מן שאין  פי  על  אף האב מן  להלן  מה  יעקב מבני אחוה  אחוה מאמו .דילפינן  אחיו ואשת

תחלה  שהיתה  לפי  לו  ואסורה  ליבום. לפניו ונפלה  בנים בלא ומת אצלו , נכרית שהיתה  מאביו , אחיו  ונישאה  שמת 

דכתיב עולמית , לו  ואסורה מאמו אחיו  האם:(my)אשת מן  בין האב מן בין אחיך ודרשינן אחיך, אשת  ואשת ערות

בעולמו . היה שלא לויאחיו ושמו מיתה  לאחר אח  לו ונולד בנים, בלא שמת  ראובן  אשתוכגון  את  שמעון  ויבם

אסורה  לשמעון שנישאת  ראובן  שאשת  לפי  פטורות, שתיהן  לוי , לפני  שתיהן  ונפלו  בנים, בלא ומת  אחרת  אשה  ולו

שנאמר לוי, מיבום הכתוב שמיעטה לפי בכרת, dk)ללוי mixac). בעולם אחת  ישיבה  להם שהיתה יחדיו , אחיך  ישבו כי 
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onE dvilgd on odizFxv zFxve odizFxv zFxhFR§¨¥¤§¨¨¥¤¦©£¦¨¦
.mlFrd sFq cr ,mEAIdF` ,Ep`n F` ,Ezn m` oNke ©¦©¨¨§ª¨¦¥¥£

.zFxYn odizFxv ,zFipFli` E`vnPW F` ,EWxBzpi`e ¦§¨§¤¦§§©§¦¨¥¤ª¨§¦
eing m`aE FzFng m`aE FzFngA xnFl lFki dY ©̀¨¨©©£§¥£§¥¨¦

:Ep`OX F` zFIpFli` E`vnPWazFxhFR cviM ¤¦§§©§¦¤¥¥¥©§
EN`d zFixrd lMn zg` F` FYA dzid ,odizFxv̈¥¤¨§¨¦©©¦¨¨£¨¨¥

,zne ,zxg` dX` Fle ,eig`l d`EUpFYAW mWM §¨§¨¦§¦¨©¤¤¨¥§¥¤¦
z`Vpe FYA zxv dkld .dxEhR Dzxv KM ,dxEhR§¨¨¨¨¨§¨¨§¨¨©¦§¦¥

brother must be intimate with her ....”

meaning, only such brothers who lived at the

same time, have the responsibility of yibum]

and his [former] daughter-in-law [i.e., his son

married and died, his widow then married her

husband's uncle]. These exempt their

fellow-wives and the fellow-wives of their

fellow-wives and so on, endlessly from

halitzah and from yibum [levirate marriage].

But in all these cases, if any [of the fifteen women mentioned above] died [prior to the death

of the brother] or exercised miyun [prior to the death of the brother, miyun being the

prerogative of refusal; i.e., an orphan who was a minor may be married by her brother and

mother; however, she has the option of refusing the marriage] or were divorced or were found

to be barren [prior to the death of the brother], their fellow-wives are [then] permitted [to

perform levirate marriage or halitzah]. Nevertheless, you cannot say regarding one's

mother-in-law or regarding the mother of one's mother-in-law or regarding the mother of one's

father-in-law that they were found to be sterile or that they exercised the prerogative of refusal

[since they obviously had children they could not be sterile nor could one who has a child

exercise the prerogative of refusal, since only a minor may do so]. (2) How do they render their

fellow-wives exempt [from halitzah and from levirate marriage]? If one's daughter, or any other

woman from any of the forbidden unions [mentioned], were married to his brother who had yet

another wife and he died [childless], then, just as his daughter is exempt [from levirate marriage

to her father], so too, is her fellow-wife also exempt. If the fellow-wife of his daughter went

and married a second brother and he, too, had [yet] another wife and he then died [childless],

then, just as the fellow-wife of his daughter is exempt, so too, is the fellow-wife of her

fellow-wife exempt — even if there be one hundred [brothers and she married the third brother

שמעון נישואי  מכח נפלה  שעתה ואע"פ בנים. לו שיש אח כאשת עולם איסור  לוי  על  נאסרה ראובן כשמת הלכך

אסורה : צרתה כך  אסורה שהיא וכשם  ראובן . מחמת  לו אסורה בעולמו, וכלתווכלתו .שהיה אחיו . ונשאה בנו, שמת 

בנו : שמת אחר ואפילו עולם איסור עליו  מתו .אסורה אם  בו.וכולן  שמיאנה  או  אחיו  מיתת  קודם  בתו  שמתה  כגון

אביה  שהשיאה כגון אביה, בחיי  שמיאנה  לה  משכחת ואחיה, אמה שהשיאוה  קטנה  ביתומה אלא מיאון  שאין  ואע"פ

דקרינן במיאון , יוצאה  אז קטנה , בעודה  אביה לאחי ונישאת בה, רשות  לאביה אין ששוב קטנה , בעודה  ונתגרשה לאחר 

לא  וכאילו טעות מקח  שמקחה  אילונית נמצאה או ממנו, נתגרשה או באחיו מיאנה  ואם  האב. בחיי  יתומה לקמן  לה

מתיבמת : צרתה מעולם, אחיו אשת שדים אילונית.היתה לה שאין מפורשים , וסימניה  הצאן. מן  הזכר  איל. לשון

כערות מגופה  בולט אינו מקום  שאותו כלומר  כנשים  מעים שיפולי  לה ואין כאיש עבה וקולה סימנים  לה  ואין  כנשים

הנשים : וכו'.שאר  לומר יכול אתה נינהו.ואי אילוניות  לאו הלכך לאחיו, שנישאו קודם  מאחר  ילדו  שכבר 

שפוטרות הנשים  בכלל  אמו חשיב דלא דידן  ותנא קטנה . אלא ממאנת  ואין  הן, גדולות שהרי  ליכא, נמי ומיאון

אביו אנוסת אדם  נושא האומר  לדברי אבל אביו. ומפותת  אביו  אנוסת  נושא אדם  שאין  כמ"ד לה  סבר צרותיהן,

ליבום . בנה  לפני נופלת  אמו  נמצאת  בנים בלא וכשימות  מאביו, לאחיו  אמו  שנתנשא אפשר  הלכה , והיא אביו, ומפותת

הלכה : וכן  מהן. אחת ואמו  צרותיהן, פוטרות נשים  ט"ז פטורה.aונמצאו שבתו שם כשם ואין לו , אסורה  שהרי

פטורה: צרתה  כך  הוא. אלא השני .אח לאחיו ונישאת בתו צרת מותרותהלכה ששתיהן אחר  אח  דיש היכא
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odizFxv Ezn m`lMn zg` F` FYa dzid ,zFxYn ¦¥¨¥¤ª¨¨§¨¦©©¦¨
dzn ,zxg` dX` Fle ,eig`l d`EUp EN`d zFixrd̈£¨¨¥§¨§¨¦§¦¨©¤¤¥¨

FYa.zxYn Dzxv ,eig` zn KM xg`e ,dWxBzp F` ¦¦§¨§¨§©©¨¥¨¦¨¨¨ª¤¤
,dp`n `le o`nl dlFkid lke`le zvlFg Dzxv §¨©§¨§¨¥§Ÿ¥£¨¨¨¨¤¤§Ÿ

:znAiznbipRn ,EN`n zFxEng zFixr WW ¦§©¤¤¥£¨£¥¥¦§¥
.zFxYn odizFxv ,mixg`l zF`EUPWzW`e ,Fn` ¤§©£¥¦¨¥¤ª¨¦§¥¤
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and so on and so forth]. In which case does it

apply that if they [i.e., the women of

prohibited unions] died their fellow-wives are

permitted? If one's daughter, or any other

woman from the prohibitive unions

[mentioned], were married to his brother who

had yet another wife, and his daughter died or

was divorced, and afterwards his brother died,

then her fellow-wife is permitted [to perform

the levirate marriage or halitzah]. And anyone

[of the forbidden unions] who could have exercised her right of refusal but did not exercise

this right of refusal, her fellow-wife must perform the rite of halitzah and must not contract

levirate marriage [since, (by definition someone who could exercise the right of refusal would

be an orphaned minor, married by her brother and mother,) this marriage is valid only by

Rabbinic decree. Therefore, if she were the fellow-wife of one forbidden in union to the brother

of the deceased she would only be a “Rabbinic fellow-wife” and as such could not exempt

levirate marriage, which is a Biblical law. Therefore, the Rabbis decreed that she perform

halitzah]. (3) There are six women who are prohibited in union [to the brother of the deceased]

to a greater degree than those [mentioned in Mishnah 1], because they may be married only to

others [i.e., not to any of the paternal brothers], and [therefore, if their husbands died] their

fellow-wives are permitted, [and they are:] his mother [i.e., Reuvein's mother married Yaakov

who was also married to Rivkah; Yaakov passed away, Rivkah, his mother's fellow-wife, may

then marry Reuvein]; the wife of his father [i.e., his father had two wives, Rivkah his mother

and Rahel; his father then passed away; Rahel, the fellow-wife of his mother married Moshe,

who had another wife Sarah; Sarah is not prohibited to Reuvein after Moshe dies]; the sister

of his father, [i.e., his paternal aunt married Moshe who had another wife Sarah, Sarah, even

though a fellow-wife of his aunt, is not forbidden to him]; his paternal sister, [who

דכתיב פטורה , והשניה האחת ומתיבמת יבום, מצות כאן יש שהרי פטורות, ואינן dk)לו, mixac) אחד בית  אחיו, בית  את 

לפניו: ונפלו וחזרו  בנים  בלא ומת אחרת אשה  ולו בתו צרת  את  השני  אחיו  יבם ואם  בתים . שתי בונה ואין  בונה הוא

פטורה. בתו שצרת האחרת,כשם השני  אחיו  אשת צרתה, צרת  כך הראשון. אחיו  נפילת משעת  עליו שנאסרה

צרתה : פוטרת ערוה שצרת פוטרתה , שזו מאה.פטורה , הן  ונתיבמה אפילו  בתו  של צרתה  צרת והלכה אחים,

לעולם : וכן זה . על אסורות  שתיהן  בנים , בלא ומת אחרת אשה ולו השלישי, מותרת.לאחיו שהריצרתה להתיבם.

צרתה: אינה יבום  זיקת  למאן.בשעת היכולה הואיל וכל אחיו , ומת מיאנה , ולא למאן ויכולה הערוה , קטנה  שהיא

שלה  וזיקה  מדרבנן אלא אינן שנראיתוקידושיה אסורה, ולהתיבם  החליצה, מן  צרתה פוטרת  אינה  מדרבנן , אלא אינה

ערוה: מאלו.bכצרת  חמורות עריות שלהן :שש  חומרא היא לאחרים .ומה  יכולותשנשואות ואינן

ערוה  צרת שאין  לזה , לינשא מותרות  צרותיהן  זה, אצל  נכרים  שהן  בעליהן מתו ואם מאביו, זה של  לאחיו  להנישא

ונפלו בנים בלא ומת  לאחיו , בעבירה  נישאו אם פירש, מימון  בר משה  ורבינו  מאחיו. ליבום  לפניו  בנופלת אלא אסורה 

עריות : באותן  לאחיו  תופסין  קדושין  היו  ולא הואיל  ערוה , צרות  אלו שאין מותרות , צרותיהן לפניו, אינה אמו.ליבום 

כן שאין פירשתי ולעיל אסורה . אביו  שאנוסת האומר לדברי  האב, אשת לו היא שהרי מאביו , לאחיו להנשא יכולה 

מאביו: לאחיו  להנשא יכולה  שהיא צרתה, פוטרת  אמו  אלא מאביו .הלכה , אחיו אשת אביו, לואשת [שהיה
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had a fellow-wife]; the wife of his father's

brother [i.e., his aunt had a fellow-wife], and

the wife of his paternal brother [i.e., his

sister-in-law who remarried and had a

fellow-wife Rahel, during her second

marriage. Rahel is not prohibited to Reuvein].

(4) The School of Shammai [argue on

Mishnah 1] and permit the fellow-wives [of

those listed in Mishnah 1, in union] to the

brothers, but the School of Hillel forbid it. If

they [the fellow-wives] had performed the ceremony of halitzah; the School of Shammai

declare them ineligible for the priesthood [since they permit levirate marriage their halitzah is

a valid halitzah and a halutzah is prohibited to marry a priest], but the School of Hillel declare

them eligible [because according to Hillel they are exempt from levirate marriage, therefore,

the halitzah is superfluous and has no effect]; if they had been taken in levirate marriage, the

School of Shammai declare them valid, but the School of Hillel declare them invalid.

Nevertheless, although one School [prohibit that which the other School permitted, and one

School] declare invalid that which the other School declare eligible, those of the School of

Shammai did not refrain from marrying the women of the School of Hillel, nor did those from

the School of Hillel refrain from taking, in marriage, the women from the School of Shammai

[since the students of one School would inform the other concerning marriages that the other

considered forbidden]. In spite of all the disputes regarding purity and impurity in which one

side declares pure that which the other side declares impure, they did not refrain from making

use of whatever pertained to the other, in matters connected with purity [e.g., lending vessels

to one another, since each School would trust the other to inform them regarding the status of

the vessel].

אביו .בנים ]: אחרים ואחות נשאום  ואם לעולם . זה  על יבום  צד בהם  ואין עליו, שאסורות  כמו  לאחיו אסורות כולן

צרותיהן בנים  בלא ומת  בעבירה  אחיו אותם נשא אם  וכן לזה . לינשא מותרות צרותיהן ומתו , אחרות  נשים  ולהם

מתירין .cמותרות: שמאי  דלצרור :בית דרשה  הך להו  דלית לאחיו . להתיבם ערוה  מןחלצו .צרת  הצרות 

פוסלין .האחים: שמאי חליצה:בית שחליצתן הכהונה, מן  מכשירין .הצרות הלל שלא ובית שחליצתן 

נכרי : מן כחולצת היא והרי היתה, מכשירין .לאחין :נתיבמו .לצורך  שמאי  נתאלמנובית אם  לכהנים  אותן

פוסלים.מיבמיהם: הלל לכהן :ובית אסורה  וזונה זונה  עשאה לה לאסור והנבעלה  להם, לאסור  לאשנבעלו

ואשתנמנעו. עליהם  הם אח אשת  באיסור  שהרי לב"ה, הם  ממזרים שמאי בית  כדברי שנתיבמו הצרות שבני  ואע"פ

אותן להם  מודיעים  שהיו לפי מב"ש, נשים  מלישא ב"ה נמנעו  לא אעפ"כ  הם, ממזרים כריתות  חייבי ובני בכרת , אח 

מהן : ופורשין  הצרות מן אלו.הבאות גבי  על שמאיאלו בית דתנן  אהא פריך ובגמרא לאלו. אלו כליהם  משאילים 

דין בית  כגון  ומשני, אגודות . אגודות תיעשו  לא תתגודדו, לא כאן קרי אוסרים , הלל  ובית לאחים הצרות  את מתירין 

דינים  בתי שני וכ"ש אחת , בעיר דינים  בתי  שני  אבל  הלל . כבית  מורים ופלג שמאי  כבית מורים פלג אחת  בעיר אחד

בה : לן  לית  עיירות בשתי 

`xephxan dicaer epax
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Gemara Yevamot 16a

“What is the halachah,” they asked Rabbi

Yehoshua, “in the case of a daughter's

fellow-wife?” “This,” he replied to them “is a

question in dispute between the School of

Shammai and the School of Hillel.” [We

learned earlier in] the main text. In the days

of Rabbi Dosa ben Horkinas, the fellow-wife

of a daughter was permitted to marry the

brothers. This ruling was very disturbing to

the Sages, because he [Rabbi Dosa] was a

great scholar and his eyes were dim so that he

was unable to come to the study hall [and

thereby learn that most scholars opposed what

was thought to be his ruling]. When a

discussion took place as to who should go to

inform him, Rabbi Yehoshua said, “I will go.”

“And who will join him?” “Rabbi Elazar ben

Azariah.” “And who will join him?” “Rabbi

Akiva.” They went and stood at the entrance

to his house. His maid entered and told him,

“Master, the Sages of Israel have come to

you.” “Let them enter,” he said to her, and

they entered. Taking hold of Rabbi Yehoshua,

he invited him to sit upon a golden couch.

The latter said to him, “Master, will you ask

your other disciple to sit down?” “Who is he?” [Rabbi Dosa] inquired. “Rabbi Elazar ben

Azariah.” “Has our friend Azariah a son?” [Rabbi Dosa] asked, and applied to him the Biblical

text, “I have been young and now I am old, but I have not seen the righteous forsaken, nor his

offspring begging for bread,” (Psalms 37:25) and so he took hold of him as well and made him

sit upon a golden couch. “Master, will you ask your next disciple to sit down as well?” “Who

is he?” [Rabbi Dosa] inquired. “Akiva the son of Yosef.” “You are,” [Rabbi Dosa] exclaimed,

“Akiva son of Yosef whose name is known from one end of the world to the other!? Sit down,

my son, sit down. May men like you multiply in Israel.” They then began to address to him all

sorts of questions regarding halachic practice until they reached that of the daughter's

fellow-wife. “What is the law,” they asked him, “in the case of the daughter's fellow-wife?”

“This,” he answered them, “is a question in dispute between the School of Shammai and the

School of Hillel.” “In accordance with whose ruling is the law?” “The law,” he replied, “is in

accordance with the ruling of the School of Hillel.” “But, indeed,” they said to him, “it was

stated in your name that the law is in accordance with the ruling of the School of Shammai?”

He said to them: “Did you hear 'Dosa,' or 'the son of Horkinas?'” “By the life of our Master,”

`xnb.fh sc zenai
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`Ede FnW ozpFie .`Ed ohU xFkA il Wi ohw g` :mdl̈¤¨¨¨¥¦§¨¨§¨¨§§
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:miIcEnxYd onE miiECxTd on mixB milAwnE§©§¦¥¦¦©©§¦¦©©§¦¦

they replied, “we did not hear a specific

name.” He said to them, “I have a younger

brother who is keen and obstinate. His name

is Yonatan and he is one of the disciples of

Shammai. Take care that he does not

overwhelm you regarding the law, because he

has three hundred answers to prove that the

daughter's fellow-wife is permitted. But I call

upon heaven and earth to be witness that upon this mortar-shaped seat the prophet Haggai sat

and delivered three rulings: That a daughter's fellow-wife is forbidden, that in the lands of

Ammon and Moav the tithe of the poor is to be given in the seventh year, and that converts

my be accepted from the Carduyim and the Tarmudyim.”

mebxzxdefd

(ישעיה  �ת �ב,� מה  ואמר , �מע�ן ר
י ¨¤©©¨§§¦¦©©̈�תח

אל  ו +ת��ל  ה $יר אל  �ניו חזק +ה � ו+0ב ¤¥©§¦©¦©¤¨¨¨¦§¦¥©©ל "ח )

וכ !ה  ה ��רה , �ח חזק  �!ה �ראה, 
א ¨©§¨©©Ÿ§¥©¨¨¨Ÿה '.

�ע�סק מי  �ל �י  ה �ל . על עלי �נה  ¥¤¦¨¦Ÿ©©¨§¤¦היא

�מ�ח��נים , מעלי�נים  ירא אינ � 
��רה,©¨¥¨¥¥¤§¦¦©§¦

מ�ני 
ע�לם,� רעים  מחלאים ירא ¥§¦¨¨¤¦¨¦¨¢¥¥¨¥§ואינ�


כל  מ !�� ול�מד  הח +ים , 
עץ  אח�ז ¨§¤¦¥§¦©©¥§¨¤�ה �א

ללכת האדם  את �ל !ד  ה��רה �י  ¤¤¨¨¨¨¤¥©§¨©¦י�ם .

י ��ב  אי � עצה א�ת � �ל!ד אמת , 
דר�§¤¤¡¤§©¥¥¨¥¨

נגזר  אפ�� �י  "זרה. א�תה לב�ל אד�נ � ©§¦¦£¦¨¥§¨¥©§£¥§¦לפני

מת 
�לת היא �ת
�ל, לא �ה "זרה ¤¤©§¦¦¥©§¦Ÿ¨¥§©¤¨ע̈ליו

האדם  על ��רה ואינ& מ!��, ונעברת  ¨¨¨©¨¨¥§¤¦¤¤¡¤§¨¦מ +ד

לעס�ק האדם  צרי� זה, �מ��ם  ה�ה . 
ע�לם ̈¨©¤¦¤¨¦¨¨¨©£

זה  מ!�&. יס�ר  ולא ולילה, י�ם  
��רה©¨¨©§¨§Ÿ¨¦¤¨¤

ולילה . י �מם  ב� והגית א') (יהושע �ת �ב�¤¨§¨¦¨¨¨©§¨

ה�א  מ !�&, נפרד א� ה��רה, מן סר  ה�א ¨¤¦¨§¦¨©¦¨¦§ואם

עצה  �ראה , 
א הח+ים. מעץ נפרד �א��§¦¦§¨¥¥©©¦Ÿ§¥¥¨

צרי � מ �ת � על 
�ילה  ע�לה  ��ה�א ¦¨¨¦©¨§©©¤¤§¨¨ל̈אדם,

�לם , 
לב מעלה �ל מלכ �ת עליו ¥¨¥§¨§©¤§©¨¨¥©§לק 
ל 

�מ +ד  נפ��, �$ד �ן אליו  למס�ר ¨¦§©§¦¨¥§¦¦§©§�להק'ים 

ר �ח�ת �מ�ל רעים  חלאים מ�ל נ/ל  ¨¦¦¨¦¨¢¨¦¨¦ה �א

��ה�א  �ב
קר עליו. ��לט�ת  �אינן  ¤§¤Ÿ©¨¨§¨¥¤ר̈ע�ת,

�לה�נס  לאד �נ� לבר � צרי � ה �א מ!�ת �, ¥¨¦§©¥¨§¦¨¨¦¦ק̈ם

�ת�ב,� הקד ��ים האב�ת מן עצה וי$ח  �פ�ת �. ית ��ל �� ואחר  "ד �לה. 
יראה היכל � לפני  �לה ��חו �ת  ¨¤¦§©¨¨¦¨¥©¦§¨¦§¥©§¦¨©©§¨§¨§¦§¨¥¥§¦£©§¦§¥§לבית �,


יראת,. קד�, היכל אל א��חוה  בית, אבא חס', בר �ב ואני  ה') ¤¨§¦§§§¨©¥¤¤£©§¤¤¥Ÿ¨§§©§¦£©(תהלים
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'כתיב מאי ואמר: �מע�ן ר 
י לח)�תח  חזק+ה�(ישעיה ו+0ב ¨©©¦¦§§¨©©¦§¦©©¥¦§¦¨
�$יפא  חילא ה�א �!ה חזי �א  יי. אל  ו+ת ��ל ה$יר אל  ¨¦©¨¥¨©¦£¨¨§¤¥©§¦©¦©¤¨̈�ניו
'א ��'ל מאן  'כל  ��א. על ע�אה ה�א וכ!ה ¥©§¦§¨¨§¨Ÿ©¨¨¦¨©§¨§¨§'א �ריתא
מ!רעין  'חיל ולא �מ��אי מע�אי 'חיל לא 
א �ריתא§¨§¨¨¨¦¥¦¨¥¦©¨¥§¨¨¦¦©§¦
'חין  ולא  ויליף 'ח+י 
אילנא  'איה� 
גין 'עלמא . 
י�ין¦¦§¨§¨§¦§¦§¦¨¨§©¥§¨¦§¨¨¦
'ח+י  
אילנא אחיד 'איה� 
גין 'עלמא. 
י�ין ¥©§¨¨¦§¦¨¦§¦§¨§¨§¦¦¦§©¦מ!רעין
למיזל נ � לבר ��ליף א�ריתא  'הא י�מא . 
כל  מ�& ©¥§¨©§¦¨§¨¨§¨¨§¥¦¦¨§ויליף
לב�לא  מארי& קמי ית �ב הי� עיטא ל& ��ליף ק ��ט. 
ארח§Ÿ©§¦¥¥¨¥§¨¥¨¥§©§¨
מ+ד  "זרה. האי ית
�ל  'לא על & ית"זר 'אפ�� "זרה. ¨¦¨¥§©¥©§¦¨§¥£©§§¦¦£©¨¥§¦©ההיא 
עלמא. 
האי נ � 'בר  על & �ריא ולא מ�& ואס��ק  ¨§¨©§¨©§¥£¨§©¨§¥¦¥©§¦§¥©§¦את 
�ל
ולילי  יממא  
א�ריתא לא��'לא  נ� לבר ל & 
עי �� ¥¥§¨¨§¨§¨§¨§©§¦§¨©§¥¥¨¨¦§�בגין

'כתיב ה�א  הדא מ�& יתעדי א)ולא  י�מם (יהושע �
 והגית  §¨¦§£¥¦¥£¨¦§¦§¨¦¨¨
�א �� מינ& את �ר � א� 'א �ריתא מ�ה אתעדי ואי ¦§¨¦©§§¦¨§¨§¨¦¥£§¦¦§¨§©ו̈לילה.
סליק  איה� �ד נ � לבר  עיטא חזי �א  'ח+י. מאילנא  ¦§¦©¨©§¨¥¦£¨¥©§¨¨¦¥©§§¦את �ר �

ל
א  'לע�א  מלכ �תא על & לק
לה 
עי ערס& על  
ליליא §¥§¨©©§¥¨¥§©§¨£¥©§¨¦§¥¨§¦¨
�מ+ד  'נפ �ה �קד�נא קמי& לממסר �לאק 'מא ¨¦¥§©§¨§¦¥¨©§¦§¨§§©§¦§�לים .
�לטין  ולא  
י�ין ר �חין �מ�ל  
י�ין מרעין מ�ל ¦§©¨§¦¦¦¨¦¦¦¦§©¨¦¦§§¦א ��זיב
�למיעל למארי& לברכא  
עי מערסי& קם  �בצפרא ©¥§¥¨§¨§¨§¥¨¥§©¥¨¨§©§¥£על&.
יצלי  �ן �בתר  סגיא. 
דחיל � היכל & ק!י �למס"ד ¥§¦¥©¨¨§©¦§¦¥¨¥¥©©§¦§¥¥§לביתי&

'כתיב ק'י�ין אבהן  מא��ן עיטא וי0ב ה ')צל �ת& (תהילים §¥§¦©¥¨¥¦£¨¨©¦¦¦§¦
קד�, היכל אל א��חוה בית, אבא חס', 
רב §§¨©¥¤¤£©§¤¤¥Ÿ©§§¨Ÿ§¦£©ואני


יראת ,:§¦§¨¤
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הע�לם מן  עצמ� ט �רד  לר�ע ¨¨¦§©¥¨¨¨¥©§¦©ה!תח 
ר 
�נים וה!ס
יר  ה
א הע�לם �מן ¦¨¦§©©§¨©¨¨¦¤©ה�ה
והמר!ה  אל מ!ר"יזי זה הרי  ¤©§©§¥¥¦§©¦¤¥£¨¨§לר �ע
חבר� את וה!�ה 
ס�פ �. מתא
ל 
דרכיו¦§¨¨¦§©¥§§©©¤¤£¥
ימיו . 
חצי  מת  רעה לדר� ט�בה ¨¨¦£©¥¨¨¤¤§¨¤¤¦מ'ר �
מן  עליו  מרחמין  אין ה!צ�ת  על ¦¨¨¦£©§¥§¦©©¦§©©§וה!לעיג
ענ+ים �ל ענ+�תן  על וה!לעיג  ¦¦£¤¨¦£©¦§©©§¦©¨©ה�מים .
יגיע�. א�כלים  ואחרים  יגע ה�א ס �ף ¦§¦§¦¥£©©¥¨ס �ף
�נקס� חבר� �ני  להא'ים  ה!ר"יל ¨§¦¥£¥§¦§©§¦§©©¨§וכל
מי  א�א ק�ה ל� ואין  
+�ם �
 ¦¨¤¤¨¨¥§©¨§�ת �חה
�הע�לם למי  א�י הבאי . 
דברי ¨¨¤¦§©£¥§¦§¥¤�ע�סק
ל�, מ�חקת  �ה�עה למי  א�י ,�
 ¤¤©§¨¨¨¤¦§¤§¦מטעה
למי  א�י ק�יג �ר �, סניג �ר � ��ע�ה למי  ¦§¥¨¥¨¤£©¤¦§א�י 
עליו  ��ה�� למי א�י מנ/ח �. ¨¨©§¤¤¦§§©§§¦¤�+צר �
ה' עמל�. את  �!א
ד למי א�י ¨£¤¥©§¤¦§©§©©ה"ל"ל,
ורע�ת ק��ת "זר �ת  מ �ל י /ילנ� 
רחמיו §©£¨©¦¥¦¨§¥¨§¨
צרה  �מ�ל הרע מ +צר י/ילנ� �פרט . 
כלל¦§¨§¨©¦¥¦¥¤¨¨¦¨¨¨
יהי  �ן אמן , �למה. 
ת ��בה ל��ב ¦§¥¥¨¨¥§¨§¦¨¥©¦ויז�נ�

ר̈צ �ן :

Yosef le-Hok

Ethical teachings:

Marganita de-Rabbi Meir

If a person joins with a wicked person, he

harries himself from this world and from the

World to Come. If a person is kindly disposed

to a wicked person, he is one of those who

anger the Lord, and the one who acts with

deceit will mourn in the end. The person who

diverts his fellow from the good way to an

evil one will die halfway through his

[appointed] lifetime. The person who mocks

the commandments receives no mercy from

Heaven; If a person mocks the poverty of the

poor, in the end he will labor, and others will

enjoy the fruits of his labor. If anyone

slanders in order to shame his fellow, his [the

slanderer's] account book [in Heaven] is

opened that very day. Nothing is as harsh as

the person who engages in vain talk. Woe to

the person who deceives the world; Woe to

the person upon whom fortune smiles; Woe to

the person whose defender has become his

accuser; Woe to the person whose [Evil] Urge bests him; woe to the person whose wheel

[mazal] has turned upon him; woe to the person who loses the fruits of his labor. May the Lord

in His compassion save us from all harsh and evil decrees, both those against the community

and those against individuals. May He save us from the Evil Urge, and from all trouble, and

may He cause us to repent completely. Amen. So, may it be His will.

dkld
fy oniq miig gxe` jexr ogley


תא � �ל  
�ר ,' יהא  ��א 'בר . ¨©¤§¦¥§Ÿ¤¨¨¥©§וד
ר
�ל�ני  'בר  ל �מר אס�ר ��הל חל, �ל �ד
�ר,§¦§¤Ÿ¦§¨¨©¨¨§¦
למחר אקנה �ל�נית סח �רה א � למחר ¨¨§¤§¤¦§¨§¨¨§¤¡¤אע�ה
להר
�ת : אס �ר  
טלים 'ברים 
�יחת §©§¨¦¥§¦¨§©¦§¦£אפ��

לע��תב אס�ר ואינ � מלאכה �אינ � £©¨¥§¨¨§¥¤¨̈'בר 
ל�מר לי�ראל מ�ר  �ב�ת מ��ם  א�א 
ת�
§©¨¤¨¦§ª¨§¦§¨¥©

Practical Law:

Shulhan Arukh, Orah Hayim 307

(1) “Speaking of your matters (Isaiah 58:13)”

teaches that [you should] speak so that your

Sabbath speech will not be similar to your

weekday speech. Accordingly, it is forbidden

[on the Sabbath] to say, “I will do

such-and-such tomorrow,” or “I will purchase

such-and-such tomorrow.” It is even

forbidden to engage excessively in conversations of no import. (2) A Jew may tell a non-Jew

[on the Sabbath] to do anything that is not a malakhah [one of the thirty-nine types of activity

forbidden on the Sabbath], and which is prohibited on the Sabbath only because of shevut [an
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lcBdטז xF`OdÎz` milcBd zx`Od ipWÎz` midl` UrIe©©´©¡Ÿ¦½¤§¥¬©§Ÿ−Ÿ©§Ÿ¦®¤©¨³©¨ŸÆ
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:miakFMd`xFdp zie `nniA hlWnl `Ax `xFdp zi `Iaxax `IxFdp oixY zi ii care ©«¨¦«©£©§¨¨§¥§©¨©§§©¨¨§¨©¨§¦§©¦¨¨§¨§¨

(16) And God made the two great lights: the great light to rule by day — and

ה#דלים.(טז) ונתמעטה ה�ארת נברא� �וים  ©§ŸŸ©§Ÿ¦¨¦¦§§§¦§©£¨
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activity forbidden by Rabbinic law], provided

that there is someone [even] slightly ill, or

there is a great necessity for it or for a

mitzvah. How so? The Jew tells the non-Jew

to climb a tree to bring a shofar [ram's horn]

in order to blow it when legally required to

do so etc. (3) If a person selects food from the

worthless matter in his hand in order to put it

aside, even for [use on] the same day, he is

regarded as one who selects for a hoard, and

he is guilty [of violating the prohibition of

borair]. (4) If a person selects worthless

matter from food, even with only one hand,

he is guilty. (5) Olives and grapes may not be

squeezed. (6) [Onto food (see ap-'ky a"n,)] It is permissible to squeeze lemons. ['q og zielae
k"b lke` ila xizn 'fp] (7) It is permitted to put saffron in food, and there is no concern that [it

transgresses the] prohibition against dyeing, for dyeing does not apply to foods. (8) If a person

cuts vegetables very finely, he is guilty of “grinding.” (9) Fruits which fall off a tree are

prohibited on the Sabbath, but are immediately permissible that night [after the Sabbath's

conclusion].

(16) The [two] great lights — [At first, the

verse says, “the ... great lights,” and then, it

continues, “the great light ... and the small

light.” Were these two lights — the sun and

the moon — of equal or unequal size?] They

were created equal [in size], but then, the moon was made smaller, because it complained,

saying, “It is impossible for two kings to use the same crown!” [That is to say, “Two rulers —

the sun and I — cannot be equal.”] (Hullin 60b) And the stars — Because God made the

moon smaller, He increased its [attendant] hosts, in order to placate it (Bereishit Rabbah 6:4).




