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over fruits [placed] before him, and then he
was brought more of the same variety, or of
another variety [of fruit] which has the same
blessing, he need not recite a blessing [again.
However, others maintain that a different kind
of fruit requires another blessing, unless he
explicitly had them in mind (23-/17 2”1)].
@ If a person took a fruit in his hand in order
to eat it and he recited a blessing over it, but
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then it fell from his hand and was lost, or ;109 N1

became disgusting [to eat], he must recite the

blessing once again, [since his blessing was mainly on that which he was holding in his hand]
even though there were more of the same type before him when he recited the blessing the first
time. [However others do not require a blessing when there were more before him (,12-"171 2"1)
(20N A7 2”1 AOP VIPP)]. He must also say, “Blessed be the name of His glorious kingdom
forever and ever,” because he pronounced the Name of God in vain. If he said, “Blessed are
You, O Lord,” and [then] it fell, and he did not [yet] say “our God,” he should conclude by
saying “teach me Your statutes,” for it then appears as if he is reciting a verse (Psalms 119:12)

[and not indiscriminately pronouncing God's name].
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(27) And God created man with the template [made] for him — He created him

RASHI

@7 MP%1 ORI NN DPOR NI —
[literally, “And God created man in his
image.” In whose image — God's or man's?
Actually, it refers to man's “image,” and the

meaning of the verse is that God created
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man] with the template (DL)E) that had been

made [by God earlier,] for [the creation of] man. For everything [else] had been created
through [Divine] verbal order, while man was created by [God's] hands [so to speak], as the
verse says (Psalms 139:5), “and You have set your hand upon me.” Man was formed from a
seal (ONN), just as a coin that is made by an impression [i.e., a die], called coin in Old French.
Similarly, Scripture says (Job 38:14), “It is transformed like clay [under] the seal (BNW1).”
(Sanhedrin 38a) He created him in the image of God — This [phrase] explains to you
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in the image of God. He created them male and female. (28) And God blessed
them, and God said to them: Be fruitful, multiply, fill the earth and conquer it.
Dominate the fish of the sea and the birds of the heaven and every living being

RASHI

that the template that was prepared for [the
creation of] man [signified by the phrase
TYEI OINT NN D’P'?N X72",] was actually a
form that resembled His Creator [a fact
which is manifested in the eternal qualities of
man, such as his soul and his intellectual
faculties, qualities which resemble Divinity
itself]. He created them male and
female — However, below (Genesis 2:21),
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the verse [in describing the creation of

woman,] says, “And He took one of his sides ...”. [So, did God create man and woman
together, as implied in our verse here, or did He create woman afterwards by taking one of
man's ribs, as specified in verse 2:21?] The Midrash Aggadah explains: [The word for rib, Yoy
also means a “side” or an “aspect.” Thus, verse 2:21 can mean that God took one of man's
“aspects” to create woman, | for God had originally created man with two facets [the facet at
the back being woman and the one in front being man, both joined together by their backs],
and afterwards, God divided this being into two [thus, “And He took one of his aspects
(PNYP3N)”]. And according to the plain meaning of Scripture [where the word Y93 is
understood as an actual side, the apparent contradiction above can be explained as follows]:
In our verse here, Scripture is informing you that both [man and woman] were created on the
sixth day, although it does not specify just how they were actually created; while in the other
place (verse 2:21), Scripture does specify [how woman was created, namely, that God took
one of man's sides ...] (Bereishit Rabbah 8:1). (28) W21 — [This word, meaning “and conquer
it,” is written] missing a1 [after the ¥ so that it may be read as 7W12), rendered as God telling
man to “conquer her”]. This teaches you that the male subdues (W213) the female, so that she
[modestly remains within the confines of her home and family, and] not become a woman who
goes out [openly into public places, indiscriminately socializing with other men]. Furthermore,
this teaches you that the male, whose nature it is to subdue (¥13) [in war and in cohabitation],

is the one who is commanded to “be fruitful and multiply,” and not the female (Yevamot 65b).
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that moves on the earth. (29) And God said, 1 have hereby given you every
seed-bearing plant that is upon the surface of the entire earth, and every tree
that contains seed-bearing tree-fruit — it will be food for you, (30) For every
animal of the land, for every bird of the heaven and for every crawling creature
that has in it a living soul — all green plants are food. And so it was. (31) And
God saw everything that He had made, and indeed, it was very good. And it
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29-30) It will be food for you, [and] for n'n "' a%x? A D7 (-v) KD
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continuity of these two verses demonstrates
that] when it comes to food, Scripture here
equates man and woman to livestock and wild
animals, insofar as [they were all allowed to
eat vegetation, while] permission was not
granted to Adam and his wife to kill any
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creature for the purpose of eating meat — all of them together [man and animals alike, | were
” But when Noah's family came [back to land after the Flood, ]

God granted permission to them [to eat] meat, as the verse says (Genesis 9:3), “Every moving

to eat only “all green plants.

creature that lives [will be food for you]: like green plants that I allowed the first man, Adam,
(see Rashi there; Sanhedrin 59b) (31) The sixth day —
Here, [as opposed to “a third day,” “a fifth day,”
[the definite article, namely, ] the letter 11 to "0V, “sixth day” at the completion of the Creation

I have [now] given you everything.”
etc., Scripture says “the sixth day,” | adding
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was evening, and it was morning, the sixth day. 2 (1) And so, the heavens, the
earth and all their constituents were completed. (2) And on the seventh day,
God had completed His work which He had done. On the seventh day, He

RASHI

process. This teaches us that God made a
proviso with the creatures [that the heavens
and earth, and all their constituents are
created only] on the condition that Israel will
[at the appointed time] accept upon
themselves the five books of the Torah [five
being alluded to here by the numerical value
of the letter 1] (Tanhuma I). An alternative
[but similar] explanation of “the sixth day”
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[with the definite article]: All of creation was

held in suspension, until the sixth day, referring to the sixth day of the month of Sivan — the
day that was set for the giving of the Torah (Shabbat 88a). [For we have learnt: God created
the world for the sake of the Torah (Bereishit Rabbah 1:1; see Rashi Genesis 1:1) and on
condition that Israel accept it upon themselves (Tanhuma 1)]. (2) On the seventh day, God
had completed — Rabbi Shimon says: [Man, who is merely] flesh and blood, who cannot
determine his times and moments [i.e., who cannot perfectly and precisely determine the point
of time that demarcates between one period and the next], must necessarily add from mundane
onto holy [i.e., he must observe as holy a portion of the weekday immediately preceding the
Shabbat, in order to ensure that the very moment of entry of the holy Shabbat will be observed
properly]. However, the Holy One, Blessed is He, Who can indeed determine His times and
moments [with truly perfect precision] — He can enter it [i.e., He can do work and at the
precise moment that the holy Shabbat begins, can cease the work He was doing] by a very
hairbreadth, appearing [to man] as if He had actually completed His work on the [seventh]
day itself [even though He had actually completed it on the precise moment of the entry of
Shabbat. Thus, apropos of man's perception, Scripture says here, “And on the seventh day,
God had completed His work”] (Bereishit Rabbah 10:9). Another explanation [of the verse]:
What did the world lack [at that juncture, after the six days of Creation]? Rest. So when

Shabbat arrived [and God “rested,” so to speak, from His work], rest arrived. Hence, [since
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ceased from all His work that He had been doing. (3) And God blessed the
seventh day and sanctified it, because on it, God had ceased from all His work
which He had created to do. (4) Those, then, are the products of the heavens
and the earth when they were created, on the day that the Lord God made earth

RASHI

rest had been “created,” as it were, on the
seventh day, so Scripture says that it was on
that day that all] the work [of Creation] had
finally been completed. (ibid.) 3) [And God]
blessed [the seventh day] and sanctified
[it] — [What do these two expressions
signify here?] He “blessed” [the seventh
day] through the mann, in that all the days of

the week, an omer of “mann” per head, came
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down [from heaven] for the people of Israel,

while on the sixth day, twice the amount of this “bread” [was supplied to each person, so that
he would have enough for the sixth day and Shabbat]. And God “sanctified” [the seventh day]
through the mann, in that it did not come down [from heaven] at all, on Shabbat. This verse,
then, is written with reference to the future [events regarding the mann, when the people of
Israel would be in the desert (see Exodus Chapter 16)] (Bereishit Rabbah /7:2). Which He
had created to do — [Would it not have been more fitting to have written, “God had ceased
from all His work which He had created and done?” However, when the verse says “to do,” it
alludes to work that should have been done in the future, namely, on the seventh day.] God
performed the work that was to have been done on Shabbat, by doing double [the amount of
work] on the sixth day as is explained in Bereishit Rabbah (11:9). (4) ﬂ’?N — [could mean,
“these (that follow) are ...,” or “those (enumerated above) are ...”. In our verse here, xR
means: Those] that are mentioned above. The products of the heavens and the earth
when they were created, on the day that the Lord [God] made — [Since Scripture
says, “on the day,” rather than “on the days,” plural, it] comes to teach you that everything
was created on the first day [and only brought forth to its completed form on its respective
day of Creation (see Rashi 1:24 above)]. Another explanation (of our verse): [The word for
“when they were created,” namely,] OX1272 [can be divided, to read,] OX71 '3, [meaning
that the world was created by God through the letter 7. A reference to this matter is found in
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and heavens. (5) Now, no tree of the field was yet [growing] upon the ground,
and no plant of the field had yet sprouted, because the Lord God had not sent

RASHI

Scripture,] as the verse says (Isaiah 26:4),
“for in [yud kay] 7—" the Lord is the strength
of worlds,” i.e., through these two letters [*
and 71, which comprise two letters] of the
[four-letter Divine] Name [of yud kay vav
kay], God created two worlds [namely, this
world and the world-to-come] (Menahot
29b). And [which world was created through
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which letter? Well,] here, our verse [when it
says, OX72 'N3,] teaches you that it is this
world that was created through the letter 1.
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This bears an allusion to the fact that evil people will descend downwards to [see their just
retribution in the section of hell called] Shahat, just like the letter 71 itself, which is closed on
all sides, but is open at the bottom [alluding to evil people having an opening in this world]
for them to descend through it. [Thus, God's creating the world through 71 signifies that there
is perfect justice in the world.] (5) TR 7’1 QW — Wherever the word QI occurs in
Scripture, it means “not yet,” and [even though it appears to mean “before,”] it does not
mean “before.” Moreover, [it is an expression in its own right, rather than the root of a verb,
and consequently] it cannot form a verb, becoming Q07, as is the case with [O7p, “before,”
which is a root of a verb and therefore can be made into a verbal form, e.g.,] Q*Tp7. Indeed,
this verse proves [that the word O does not mean “before,” for if it would mean “before,”
the verse would read: “Before every tree of the field was upon the ground, and before every
plant of the field had sprouted, because the Lord God had not sent rain upon the earth,” a
rendering which is not meaningful]. And another verse (Exodus 9:30), 1WR°n 00 *2 [also
proves that O does not mean “before,” but rather, must be translated as,] “[But I know that
you and your servants] will still not (0W) be afraid” [which, if B0 would be translated as
“before,” would be rendered as the meaningless, “But I know that you and your servants
before they will be afraid”]. Thus, here too, our verse must have the following meaning: [The
trees and plants] had not yet appeared upon the ground, when the creation of the world had
been completed on the sixth day, before the creation of man. [Consequently,] 1707 AWY =)



XY BEREISHIT FOR THURSDAY NIGHT WY 95 MwNI3 71

M2V TNY 1 xmo b Y wan Ny By DT 7 Xn I X
"pUN Ry 2 o0 M a1 STATNGD *3D70DTANR RYM PINT IR
TRTRA"TA 2y DIRANN DAYR AT TR ¢k mx v

rain upon the earth, since there was yet no man to work the ground. (6) So, a
mist rose up from the earth, and it watered the entire surface of the ground.
(7) Then the Lord God formed man [out of the] dust from the ground. And He

RASHI

MAX® 00 — [means: ] Had not yet sprouted.
Now, on the third day [of Creation, when the
verse says (1:12)], “And the earth brought
.., [although the earth

actually produced vegetation, ] it did not come

forth vegetation

out [from the ground,] but rather, stood just
below the surface of the ground until the sixth
day. [This, then, is the meaning here, in our
verse, “no tree ... was yet (growing) upon the
ground, and no plant ... had yet sprouted.”
And why had they not grown above the
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ground?] Because [the Lord God] had
not sent rain — And why had God not sent

rain? Because [as the verse continues,]
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“there was yet no man to work the ground,” and consequently, there was yet no creature who
would be capable of [appreciating and] being grateful for the [very kindness God is bestowing
when He sends] rain [upon the earth]. But when man appeared [after being created], and
recognized the very necessity for rain in the world, he prayed [to God] for the rains [to come],
and so indeed they then came down. [Only then, did] the trees and the vegetation begin to
sprout (Chullin 60b). D’PbN "N — [This means:] ' — this is God's [four-letter] Name;
D’P’?N — [is the Name of God denoting] that He judges and controls everything. [Le., the
expression “D’P'?N "1 has the meaning, “'1 Who judges and controls everything.” ] Similarly,
this is the explanation [of this expression,] wherever it appears in Scripture, namely,
understood as the simple meaning [of the words]: The Lord (') Who is God (D’P’?N) [ie,'n
Who judges and controls everything]. (6) So, a mist rose up — for the purpose of creating
man. God brought up the [waters from the] depth (see verse 1:2 and Rashi there) which then
watered the clouds, in order to soak the dust [on earth]. Consequently, man was created. [How
so? It is] like one who kneads [dough], who pours water [onto dry flour], and then kneads
the dough [shaping it into the required form]. So too, here [the process of the creation of
man]: (Our verse) “it watered,” and then after this (in the next verse), “Then ... [God] formed
[man].” (Bereishit Rabbah 14:1) (7) V%1 — [This word, meaning “and (God) formed,” is
written with two (yuds) 's, alluding to] two formations (M7’X°) — one formation [of life in
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breathed into his nostrils the soul of life, and man became a living creature.

RASHI
man] for this

formation [of life in man for the era] when

world, and a [second]
the dead will be resurrected. But as far as
animals who are not to stand in judgment are
concerned, [and thus, are not given the
opportunity to gain the world-to-come],
Scripture does not write their formation
(77°X%°) with two °'s [but rather one letter °
(see verse 19 below, which begins 8" ... )]
(Tanhuma Tazriya 1). [Out of the] dust
from the ground — God gathered up dust
from the ground of all the four directions [of
the earth i.e., north, south, east and west].
Consequently, if a man dies in any place on

s

earth, [he is “compatible,” as it were, with

the earth there, insofar as] it will absorb him
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at burial [and keep him within the earth, until

resurrection] (Tanhuma Pekudei 3). Another explanation [of the phrase “(Then ... God formed
man out of) the dust from the ground (MIX)”]: God took dust from the place about which
Scripture writes (Exodus 20:21), “Make Me an altar of earth (7IX)” — [said God, when He
created man thus,] “Would that this earth [from the holy altar] facilitate man's atonement,
enabling him to endure!” (Bereishit Rabbah 14:8) And He breathed into his nostrils [the
soul of life] — God created man [as a composite] of earthly elements and heavenly
elements: his body [consists] of corporeal elements, while his soul (7WQ1) [consists] of
heavenly elements. For on the first day [of Creation], the heavens and the earth were created;
on the second day, God created the heavenly expanse for the heavenly things; on the third
day, the dry land appeared for the earthly creations; on the fourth day, God created luminaries
for the upper spheres; and on the fifth day, the waters swarmed [with living creatures] for the
earthly creations — consequently, [for the sake of equity, since up till that juncture there was
equal weight placed on the upper and lower spheres,] it was necessary on the sixth day to
create on it both heavenly and earthly beings. For otherwise, there would have been jealousy
among the works of Creation, for those [of one group, whether the heavenly beings
or the earthly beings,] would have outnumbered the others [for there would have been] one
more day [of creation devoted to them, thus upsetting the balance] (Bereishit Rabbah 12:8).
7 woIb
creatures” (see verse 1:24 above), however, the soul (VB3) of man is the most “alive” of them
all, since [the facility to absorb] knowledge and faculty of speech was added to it.

— The livestock and the wild animals were also termed N WB3, “living
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(8) And the Lord God planted a garden
the man that He had formed, (9) And

RASHI

8) DTPN — [means:] At the east of Eden,
God planted the garden. Now, [concerning
the creation of man,] you might submit the
following: [The preceding verse has just
stated, “Then the Lord God formed man ...”.]
But has Scripture not already stated (in verse
1:27 above), “And God created man ...?” [In
answer to this,] I have seen in the beraita of
Rabbi Eliezer the son of Rabbi
HaGalilli, that from the thirty-two
methodological rules through which the
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Torah is expounded, that the following is one
of them: [If] a general statement [is made in

at the east of Eden, and there, He placed
the Lord God caused to grow from the
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Torah], and this is then followed by a specific

act, then [this act is not distinct from that general statement, but rather, ] it signifies a detailed
description of the former [general statement]. [Hence here, in verse 1:27,] “And [God]
created man” is a general statement, at which juncture Scripture does not specify from where
man was actually created and just what God did [to facilitate the creation of man].
Accordingly, Scripture here now goes back and specifies (in the preceding verse), “Then the
Lord God formed [man out of the dust of the ground],” and planted for him a garden in Eden
(our verse), laying him in this Garden of Eden (verse 15 below) and then caused a deep sleep
to fall upon him (verse 21 below) .... Now, someone hearing all this would assume it is an
account of completely separate events [to those relating to the creation of man in Chapter
One]. However, it is in fact the details of that first section. Likewise, concerning the [creation
of the] animals, Scripture [first makes the general statement (verse 1:25 above), “God made
particular species of animals ...,” and then] goes back and specifies (verse 19 below), “the
Lord God had formed out of the ground, every animal of the field [and every bird of the
heaven],” for the purpose of explaining that God brought them to man so that he would give
each one a name, and for the purpose of teaching us that the birds had been created from wet
earth (see Rashi verse 19 below). 9) And [the Lord God] caused to grow [from the
ground, all trees ...] — Scripture [here is not referring to the earth in general, that God

was causing pleasant and nourishing trees to grow from it, but rather, it] is referring to the
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ground, all trees that are pleasant to look at and that are good to eat, and the
Tree of Life in the middle of the garden and the Tree of the Knowledge between
good and evil. (10) A river goes out of Eden to water the garden; from there, it
divides and becomes four major rivers: (11) The name of the first is Pishon; it
is the one that encircles the entire land of Havilah, where there is gold; (12) And
the gold of that land is good. Crystal is there, and the shoham stone. (13) And
the name of the second river is Gihon; it is the one that encircles the entire land

RASHI

Garden [of Eden specifically] (Bereishit
Rabbah 13:1). 17 W2 — [here, means:]
In the middle of the garden. (11) Pishon —
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This is the River Nile, the river of Egypt. And
because its waters are plentiful, rising up and
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watering the land [of Egypt, this river] is
named Pishon (1W°3) [from the root 1B,
meaning “increase”], as in the verse (Chavakuk 1:8), “and their horsemen will increase
(WWB1).” Another explanation of the name Pishon (1W°8): [This river] causes flax (JNWD) to
grow, as the verse says, referring to Egypt (Isaiah 19:9), “And those that work flax (Q’nws)
... will be embarrassed.” (Bereishit Rabbah 16:2) (13) Gihon (1W1°3) — [This river is so called, ]
because it roars as it flows, indeed a very great roar. This is like [the term T33] in the verse

WL DNy Nt 2L Ny TR A% A

(Exodus 21:28), “If [an ox] gores (13),” for [the very term TA), to gore, connotes roaring,
since when an ox] gores, it accompanies this [aggressive action] with roaring [and thus, the
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of Kush. (14) And the name of the third river is Hiddekel; it is the one that
flows east of Ashur. And the fourth river — this is Perat. (15) And the Lord
God took the man, and laid him in the Garden of Eden, to work it and to guard
it. (16) And the Lord God commanded the man, saying, From every tree of the
garden, you may certainly eat; (17) But from the Tree of the Knowledge between
good and evil — you must not eat from it, for on the day that you eat from it,
you will surely die. (18) And the Lord God said: It is not good that man should

RASHI

name Gihon (1W1°) alludes to the mighty roar
of this river]. (14) Hiddekel (9pT1) — [So
called,] because its waters are swift [just as
a sharp (1) blade cuts swiftly] and light ()
[i.e., not dense]. Perat (N7D) — [So
called,] because its waters increase and are
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plentiful (1AM 1"B) [even without rain] and

make people healthy (Bekhorot 55b). (13-14) Kush ... Ashur — [These countries] were not
yet in existence, and Scripture writes [of them here,] apropos of the future [when they did
come into existence] (Ketuvot 10b). MR NTP — [means:] To the east of Ashur. This is
Perat — [Why is the expression
rivers? Because Perat is] the most distinguished of all of them, being mentioned in connection

“this is” used for the River Perat, as opposed to the other

with the Land of Israel [in several places in Scripture (see e.g., Deuteronomy 11:24)].
15) And [the Lord God] took [the man]
over] with pleasant words, thus persuading him to enter [the garden]. (18) It is not good

— [means:] He “took” him [i.e., He won him
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be by himself. I shall make him a helper to match him. (19) Now, the Lord God
had formed out of the ground, every animal of the field, and every bird of the
heaven. He now brought [them] to the man, to see what he would call them.
Every living creature to which the man would give a name — this would

RASHI

[that man] should be [by himself] —
[God thus created a helpmate for man,] so
that [heretics] would not erroneously claim:
“There are two controlling powers [in the
world;] The Holy One, Blessed is He, the
Sole Being in the heavens above, without a
mate, and this one [namely, man] on earth
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below, [for he likewise] has no mate!” (Pirkei
d'Rabbi Eliezer 12) 17312 1Y
“a help against him;
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contradiction can be understood to allude to 7¢J iT NDR YW VY X XD D lind Wil
the following:] If a man is worthy, [he will
merit that his wife be] a help [to him]; but if
he is unworthy, [she will] fight against him (Yevamot 63a). (19) TIRT 1 ... 8”1 — God's
forming (77°%°) described here is the very same action of creation (7W0Y) referred to above
(verse 1:25), “God made (V™) ... “God created ...

species of winged flying creature”]. [So one might think that it is unnecessary to repeat it

Jial n w9l T i1 M N 1 DTy

animals ...” [and in verse 1:21, every ...
here.] However, [the mention of God's creating the birds again in our verse,] comes to teach
us that birds were created from PP, grivalles in Old French, meaning “wet earth.” [And how
do we learn this?] Because earlier, Scripture says (1:20-21) that birds were created from the
water, yet here in our verse, it says that they were created from the earth [thus, teaching us
that birds were in fact created from both combined, namely, from wet earth]. Furthermore,
[the repeated mention of the creation of animals] here, teaches you that as soon as they were
created, God immediately that day brought them to the man, so that he could give [each one]
a name (Chullin 27b). The Aggadah explains that the term 33" [apart from its literal meaning
of God “forming”
subjugation, as in the verse (Deuteronomy 20:19), “When you will besiege (M3N) a city.” [This

the birds and animals, here in this context,] denotes domination and

signifies, then,] that God subjugated the birds and animals to be under the domination of man
(Bereishit Rabbah 17:4). [T X¥7] 7PN wB3 OIRA 12 XWP° WK 921 — [if read literally,
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[forever] be its name. (20) And the man gave names to all the livestock, and
birds of the heaven and to all the animals of the field. But as for Adam, he did
not find a helper to be a match for him. (21) So the Lord God caused a deep

sleep to fall upon the man, and he slept. And He took one of his sides, and
closed up the [cut-open] area with flesh.

RASHI

means: “Everything that man called out for,
by the name living creature is its name!”
Rather,] we must understand the meaning of
this verse by re-adjusting the order of the
phrases within it, as follows: “Every living
creature to which the man would give a name
— this would forever be its
(20-21) But as for Adam, he did not find

name.”
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a helper .... So the Lord God caused a

deep sleep to fall [upon the man] — When God brought the animals [in front of the man,
to be named], He brought every species to him as male and female. So the man said, “They
all have a mate, but I have no mate!” Immediately, “the Lord God caused a [deep sleep] to
fall [upon the man ...].” (Bereishit Rabbah 14:4) (21) 'I’.'ﬂ}?blm — [Although this word means
“of his ribs,” it has the literal meaning,] “of his sides,” as in the verse (Exodus 26:20), “And
for the ... side (¥73) of the Sanctuary.” [This alternative meaning of the word ¥93 has
relevance to] the explanation which our Rabbis have taught, that man was created with two
facets [with man in the front and woman at the back, joined by their backs (see Rashi verse
1:27). Here, then, according to this explanation, the verse means that God took from this
two-faceted man, “one of his aspects” (YNY93n)] (Eiruvin 18a, Berakhot 61b). And closed
up — the area [that had now been] cut [open]. (Berakhot 61b) And he slept. And He
took [one of his sides] — [Why did God put the man to sleep for this purpose?] So that
the man would not see the piece of flesh from which the woman was created, and consequently

find her repulsive (Sanhedrin 39a).



