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(22) And God blessed them, saying, Be fruitful and multiply, and fill the waters

in the seas; and let the flying creatures multiply on the earth. (23) And it was

אתם.(כב) �מהםויבר וצדין  א�תם  �!ח 0רים לפי  ©§¨¤Ÿ¨§¦¤§©§¦¨§¨¦¥¤
הצרכ� הח +�ת ואף לברכה. הצרכ� א�תם §§ª§§¦§¨¨§©©©ª¨¦§§וא�כלין 
לא  לכ � לקללה �עתיד ה�ח � מ �ני  א�א Ÿ¨§¨¨§¦¦¨¤¨¨©¥§¦¨¤¨¨§¦לברכה,


כלל: ה�א יהיה ��א �ל �מר �ר�.
רכן  �רי , ל ��ן  ¥§¨¤Ÿ¦§¤¦§¨§§§¦§©
�יר�ת: אחד �רב�.ע �� היה �ר� א�א אמר לא אם £¥§¦Ÿ¨©¤¨§¨¨¤¨

מ �ליד  �אחד �רב �, �בא. י �תר ולא אחד ¦¨¤¤§¨¥Ÿ§¨¤¦מ �ליד

(22) And God blessed them — [Why were

the creatures of the sea and those that fly

given this blessing to be fruitful and multiply,

while those of the land (apart from man) were

not given this special blessing?] Because

these [the creatures of the sea] and those

[that fly] are being constantly diminished in

number, by [people, animals and other creatures of prey,] hunting them, [or fishing them out

of the sea,] and eating them. Consequently, these creatures needed a [special] blessing [for

fruitfulness, so that they may replenish their numbers]. Now, actually, the animals [of the

land] also needed a [special] blessing [for fruitfulness, for the same reason, namely, that they

are also constantly being preyed upon, hunted and killed.] However, on account of the snake

that would later be cursed, God did not bless [the animals of the land], so that the snake would

not be included in a blessing (Midrash Aggadah, Bereishit). Be fruitful — ext is derived from

the word ixt, “fruit,” and has the meaning “produce fruit.” And multiply — [Since God

already said, “Be fruitful”, why did He add, “and multiply?”] Had God said only “Be

fruitful,” each [creature] would have produced a single progeny [at a time], and no more.

Therefore, eaxe, “and multiply,” was included [in the blessing], which facilitated that each

[creature had the capability to] produce many progeny [at one time i.e., multiple births —
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on a weekday, because of the prohibition,

“Nor may a man wear a woman's garment,”

(Deut. 22:5) [i.e., engage in feminine

pursuits]. (3) If a person removes ink from

parchment, or wax from a tablet: if this leaves

enough space to write two letters, he is liable

[a sacrifice, however even space for one letter

is prohibited]. (4) A person should take care not to write with his finger in liquids on a table

or in the dirt. (5) Stitching that is sewn [into a fabric or garment] that has loosened may not be

stretched [tight], because [this is regarded as the prohibited activity] of sewing.
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evening, and it was morning, a fifth day. (24) And God said, Let the earth bring

forth particular species of living creatures: Particular species of livestock,

[small] crawling creatures and animals of the land. And so it happened.

(25) And so, God made particular species of animals of the land, and particular

species of livestock, and every particular species of [small] creatures that crawl

upon the ground. And God saw that it was good. (26) And God said, Let us

הארץ.(כד)הר
ה: �ה�ל��צא ��ר��י  ה�א ©§¥¥¨¨¤¤¥©§¦¤©Ÿ
לה�ציאם: א�א הצרכ� ולא רא��ן  מ +�ם  נפ�נברא ¦§¨¦¦§Ÿª§§¤¨§¦¨¤¤

ח+�ת:ח�ה. &
 �הםורמ ,.�+� �רצים  הם  ©¨¤¥¨¦¨¤¤¥§¨¦¤¥
נגררים �א�� ונראים  הארץ על  ור�מ �ים  ¦¨§¦¦§¦§¦§¤¨¨©¦§§¦§נמ �כים

ל ��ננ� ו �רץ  רמ � ל��ן  �ל נ�ר ה��כן  ¥§¦¤¤§¤¤§¨¨¦¨¦¥¤�אין 


ת$�נן ו�ע ,.(כה)קונמו "בריש : 
צבי �נם  �$נם ©©©¦§¨§¦§¨§¦¨
אדם.(כו )�בק�מתן : ה$ד��נע,ה �ל ענותנ �ת� §¨¨©£¤¨¨¦§§¨¤©¨


דמ �ת  ה�א �האדם  לפי  מ �אן  למדנ � ה�א 
ר��̈¨©§¦¨§¦¤¨¨¨¦§

twins, triplets, and so on]. (24) Let the earth

bring forth — This refers to the same

matter that I have already explained (above,

in verse 14), namely, that everything was

actually created on the first day [of

Creation], and required only to be brought

forth [to its final, completed form on its

respective day]. Living creatures — which

has a living soul inside it. [Compare Rashi on

verse 21, where we see that the waters produced the creatures' bodies, into which God placed

life. Regarding the land animals, however, these were all created on the first day together with

their life-force installed; hence, God says here, “Let the earth bring forth” (these living

creatures), while the waters were commanded to “teem,” i.e., to produce the bodies, which

would then receive life.] ynxe — This refers to creeping creatures that are low-standing, and

crawl upon the ground. They appear as if they are being dragged along [the ground], because

their walking movements are not recognizable [and thus, their overall movement is perceived

as one of sliding or crawling smoothly along the ground]. The terms ynx and uxy are

[translated as] conmovres in our language [i.e., Old French; similar to the English, move].

(25) [And so, God] made — God formed them in accordance with their complete acceptance

[i.e., if each creature would have been asked from the outset, Do you wish to be created like

this? that creature would have been completely pleased with the particular form shown to it],

and in their full stature [that is, they were created in their fully matured height] (Chullin 60a).

(26) Let us make man — [Why did God employ the first person plural here, saying, “Let us

...”?] From here, we learn of the humility of the Holy One, blessed is He. Since man was
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:i`Wing mFi כדdndA Dpinl dIg Wtp ux`d `vFY midl` xn`Ie £¦¨¦©´Ÿ¤¡Ÿ¦À¥̧¨¹̈¤¤³¤©¨Æ§¦½̈§¥¨¬
:okÎidie Dpinl ux`ÎFzige UnxeDpfl `zig `Wtp `rx` wRY ii xn`e ¨¤²¤§©«§¤−¤§¦¨®©«§¦¥«©£©§¨©¥©§¨©§¨©§¨¦§©

:ok dede Dpfl `rx` zege WgxE xirA כהux`d zIgÎz` midl` UrIe §¦§¥§¥©©§¨¦§©©£¨¥©©´©¡Ÿ¦Á¤©©̧¨¹̈¤
`xIe Edpinl dnc`d UnxÎlM z`e Dpinl dndAdÎz`e Dpinl§¦À̈§¤©§¥¨Æ§¦½̈§¥²¨¤¬¤¨«£¨¨−§¦¥®©©¬§

:aFhÎiM midl``rx`c `Wgx lM zie Dpfl `xirA zie Dpfl `rx` zeg zi ii care ¡Ÿ¦−¦«©£©§¨¨¥©©§¨¦§©§¨§¦¨¦§©§¨¨¦§¨§©§¨

:ah ix` ii `fge idFpflכוEpzEncM EpnlvA mc` dUrp midl` xn`Ie ¦§¦©£¨§¨£¥¨©´Ÿ¤¡Ÿ¦½©«£¤¬¨¨²§©§¥−¦§¥®
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ÎlkaE ux`dÎlkaE dndAaE minXd sFraE mId zbca ECxie§¦§Á¦§©̧©¹̈§´©¨©À¦©§¥¨Æ§¨¨½̈¤§¨
:ux`dÎlr Unxd UnxdoEhlWie `pzEncM `pnlvA `Wpi` ciarp ii xn`e ¨¤−¤¨«Ÿ¥¬©¨¨«¤©£©§¨©£¦¥¨¨§©§¥¨¦§¨¨§¦§§

:`rx` lr WgxC `Wgx lkaE `rx` lkaE `xiraaE `InWc `tFraE `Oi ipEpA§¥©¨§¨¦§©¨¦§¦¨§¨©§¨§¨¦£¨§¨¥©©§¨

make man with our template, like us; and let them dominate the fish of the sea,

the birds of the heaven, the animals and all the earth, and every crawling

creature that crawls upon the earth.

�כ �ה�א  
הם  נמל� לפיכ� ,�
 ויתק�א� ¤§¤¨©§¦¨¦§§©§¦§¦¨§©©ה!לאכים 
מצינ� �ן � ��� 
פמליא נמל� ה�א ה!לכים  את ¦¨¥¤¤¨§©¨§¨§¦¦¨§©¤̈'ן 
על י ��ב ה' את ראיתי  מיכה: ל� �אמר 
אחאב §©§¨¤¨©¦¨¨¦¦¤¥©
מימינ � עליו  ע �מד ה�מים  צבא וכל �סא�¦§§¨§¨©¨©¦¥¨¨¦¦
א�� א�א לפניו ?! ��מאל ימין  י � וכי  ¥¨¤¨¨§Ÿ§¦¥¨¦§Ÿ§¦�מ 1מאל �.

גזרת  וכן  לח �בה. מ �מאילים וא�� לז ��ת ©¥§¦¥§¨§¦¦§§©¥§©§¦¦§©מימינים
�אן  אף �אל �א ק'י �ין  �מאמר �ת"מא ¨©¨§¦§¦¦©©£©¨¨§¦¦¦עירין 

עלי �נים י � להם אמר ר��ת נטל  ��� 
�מליא©¨©§¨¤¨©§¨©¨¤¥¨¤§¦
קנאה  י � הרי  
�ח��נים �דמ �תי  אין  אם �דמ �תי ¦§¦¦¥¦§¦©©§¦£¥¥¦§¨


רא�ית: אדם.
מע�ה ��א נע ,ה �י  על  אף §©£¥§¥¦©£¤¨¨©©¦¤Ÿ
לא  לר'�ת לא�ק�רסים מק�ם  וי � 
יצירת� Ÿ§¦¦§¦¤¨¨¥§¨¦¦§¦ס +ע�ה�
�+הא  ענוה �מ 'ת ארץ 'ר� מ �ל !ד� ה�ת�ב ¥§¤¨¨£©¦¤¤¤¤§©§¦¨©©§¦נמנע 
אע�ה  �תב  ואם ה$טן  מן  ר��ת ונ�טל  נמל � ¤¡¤©¨¦§¨¨©¦§¥§¨§¦¨©ה"ד�ל
עם א�א 'ינ� 
ית עם  מד
ר �היה למדנ � לא ¦¨¤¦¥¦¥©§¨¨¤§©¨Ÿ¨א̈דם 
ולא  האדם  את ו +ברא 
צ '� �תב  �ת��בת� Ÿ§¨¨¨¤¨§¦©¦§©¨¨§§©עצמ �

created in the likeness of the angels, the

[celestial] angels were jealous of man [who,

in their eyes, was a creature merely fashioned

out of clay]. Therefore [in order to allay their

jealousy], God consulted [as it were] with

the angels [when He created man] (Bereishit

Rabbah 8). And [similarly, also demonstrating

God's humility, we learn that] when God

judges kings, He consults with His heavenly

retinue. We find this in the case of [God

judging] Ahav, to whom Miha[yhu] said (I

Kings 22:19), “I saw the Lord sitting on His

throne, and all the host of heaven standing by

Him, on His right and on His left.” But does

God have a right or a left? Rather, [this

means that] some [of God's heavenly retinue

stood on the “right side” as it were, i.e., and], pleaded for [Ahav's] innocence, while the

others stood on the “left side,” i.e., in prosecution. Similarly (Daniel 4:14), “The matter is by

the decree of the angels, and the sentence is by the word of the holy ones.” So too here, [when

God created man], God consulted [so to speak,] with His heavenly retinue and received

permission from them, as it were, saying to them, “In the heavens, there are [celestial beings]

after My likeness; if there will not also be on earth [beings] after My likeness, surely this

would cause jealousy in creation [for the creations below would feel slighted that there is no

creature on earth reflecting the Divine likeness].” (Sanhedrin 38b) Let us make man —

Now, although the angels did not actually assist God in creating man, and [although

Scripture's use of the plural, “Let us make man,”] may give heretics a pretext to rebel [against

God, heaven forbid, by using this to support their heretical submissions] — nevertheless, the

verse did not hold back from teaching proper conduct and about the virtue of humility, namely,

that someone greater should consult with, and take permission from, someone lesser than he.

For indeed, had the verse written, “I shall make man” [instead of “Let us make man”], we

would never have learned that God spoke with His [heavenly] court, but rather [we would

have thought He was merely speaking] to Himself. And [as far as the erroneous claim that

i"yxRASHI
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ו +ברא�: ��נ�:�צלמנ��תב �דמ�תנ�.
'פ�ס  ¨©©¦§§§©§¥©§¤¨¦§¥
�לה��יל : ה�ם.להבין  בדגת ה�ה ויר�� 
���ן  י � §¨¦§©§¦§¦§¦§©©¨¥©¨©¤

ירידה �ל ��ן  ר'�י  �בבהמ �ת ל��ן  
ח +�ת ר�דה זכה §¦§§¦¨¨¨¤§©¦§¥
:�
 מ ��לת והח +ה לפניהם  יר�ד נע�ה זכה ¤¤¨©©§¤¥§¦¨¤£©¨¨Ÿלא

God did not single-handedly create man,

based on the plural form used in the verse,]

as a refutation against the heretics, the next

verse immediately retorts: “And God created

man,” and it does not say, “And they created

man” [thus clearly demonstrating that indeed God single-handedly created man] (Bereishit

Rabbah 8:9). epnlva — With our template [i.e., the previously prepared primordial template

for the creation of man]. Like us — [i.e., like the angels, insofar as man is created] with

the powers of understanding and of intellectual perception. And let them dominate the

fish of the sea [... the animals and all the earth ...] — The expression ecxie may stem

from the word iecix [which denotes domination], but may also stem from the word dcixi [which

denotes descent, or subjugation. Consequently, the verse may be interpreted as follows, using

both of the alternative meanings:] If man is worthy, he will dominate the [whole of creation,

even the large] animals and livestock; but if man is not worthy, then he will sink lower than

the animals, and they will rule over him (Bereishit Rabbah 8:12).

i"yxRASHI

mi`iapan wxt diryiPROPHETS Isaiah 42

(1) And now thus says the Lord that created you, O Yaakov, and He that formed

you, O Israel: Fear not, for I have redeemed you, I have called you by your

name, you are Mine. (2) When you pass through the waters, I will be with you,

and through the rivers — they shall not wash you away; when you shall walk

through the fire, you shall not be scorched, and the flame shall not burn against

you. (3) For I am the Lord your God, the Holy One of Israel, your Savior; I have

�ים.(ב)� תעבר הייתי :�י א�, ס �ף 
ים ��עבר� ¦©£Ÿ©©¦§¤¨©§¨§©¦§¨¦¦
ה!צרים :�ב"הר�ת. א �.
ין  לבא:�מ � לעתיד ©§¨¥©§¨¦§¥¤¨¦¨Ÿ

הע�לם:ולהבה. א!�ת את כפר (ג )���רף §¤¨¨¤¦§Ÿ¤ª¨¨¨§§

(2) When you pass through the waters

— When you passed through the Sea of

Reeds, I was with you. And through the

rivers [— they shall not wash you

away] — When you dwelled among the Egyptians and the Babylonians, who were as numerous

as the water of a river, they could not overcome you and destroy you. Through the fire —

[This refers] to the future. And the flame — that shall burn the idolaters. (3) As your

i"yxRASHI

LiYl`bא iM `xiYÎl` l`xUi Lxvie awri L`xA deci xn`ÎdM dYre§©À̈«Ÿ¨©³§Ÿ̈ÆŸ©«£´©«£½Ÿ§«Ÿ¤§−¦§¨¥®©¦¨Æ¦´§©§¦½
:dY`Îil LnWa iz`xwlgcz `l l`xUi Kpwz`cE awri K`xaC ii xn` opcM orkE ¨¨¬¦§¦§−¦¨«¨§¨¦§©£©§¨¦§¨¨©£Ÿ§©§¨¨¦§¨¥¨¦§©

:Y` iliC KnWA KziAx KYwixR ix` ב`l zFxdPaE ip` LY` miOA xarzÎiM £¥¨¦§¨©¦¨¦§¨¦¦©§¦©«£³Ÿ©©̧¦Æ¦§´½̈¦©§¨−´Ÿ
:KAÎxraz `l dadle deMz `l W`ÎFnA KlzÎiM LEthWicM `zincwA ix` ¦§§®¦«¥¥³§¥Æ´Ÿ¦¨¤½§¤«¨¨−¬Ÿ¦§©¨«£¥§©§¥¨©

oFkl Eliki `l `xdp inM oi`iBqC i`xvnE drxR oFkcrqA ded ixnin sEqC `OiA oEYxar£©§§©¨§¥§¦£¨§©©§©§Ÿ¦§¨¥§©¦¦§¥©£¨¨¨¦§
opiqgC oeMlnE oFkl oElki `l `YW`M oitiTzC `Innr ipial oEkdY cM `zipipzA s`e§©§¦§¨¥¨©©£§¥¥©§©¨§©¦¦§¤§¨¨¦§§©§§©©£¦¨

:oFkzi oEviWi `l `ziaFdlWM גLriWFn l`xUi WFcw Lidl` deci ip` iM §©§¦¨¨§¥©§¦À£¦Æ§Ÿ̈´¡Ÿ¤½§¬¦§¨¥−«¦¤®
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:LiYgY `aqE WEM mixvn Lxtk iYzpKwxR l`xUiC `WiCw Kdl` ii `p` ix` ¨©³¦¨§§Æ¦§©½¦¬§¨−©§¤«£¥£¨§¨¡¨¨©¦¨§¦§¨¥©§¨
:KzFgY `aqE WEM i`xvn Ktilg ziadi דip`e YcAkp ipira Yxwi xW`n ©£¦£¦¨¦§¨¥§¨§¨¥«£¤̧¨©¯§¨§¥©²¦§©−§¨©«£¦´

:LWtp zgY miO`lE LiYgY mc` oY`e LiYad``YxTiz` incw aiag Y`cn £©§¦®§¤¥³¨¨Æ©§¤½§ª¦−©¬©©§¤«¦§©§¨¦¢¨©¦§©©§¨
KWtp slg `zeMlnE KzFgY `Innr zixqnE jYnigx `p`e הip`ÎLY` iM `xiYÎl` ©£¨§¦§¨§©¦©§©¨§¨©§§¨¨£©©§¨©¦¨−¦´¦§¨®¦

:JvAw` axrOnE Lrxf `ia` gxfOnizii` `gpicOn ixnin KCrqA ix` lgcY `l ¦¦§¨Æ¨¦´©§¤½¦«©«£¨−£©§¤«¨¨¦§©£¥§©§¨¥§¦¦©¦§¨©§¥
:KzelB axw` `axrOnE Kpa§¨¦©©§¨¤¨¥©§¨¨

given Egypt as your ransom, Ethiopia and Seba instead of you. (4) Since you

are precious in My eyes, and honored, and I have loved you; therefore I will

give men instead of you, and peoples for your life. (5) Fear not, for I am with

you; I will bring your offspring from the east, and gather you from the west.

יקר�.(ד)ל ,:.לפדי �ן ח��ב מא�ר �היית 
�ביל  §¦§§¥£¤¨©§¨¦§¦¤¨¦¨¨

נכ
ד�: �ן 
"לל  
עיני §¤¥©¦§©¥¦§©§¨

ransom — as ransom for you. (4) Since you

are precious — Since you are important in

My eyes, consequently you are also honored.

i"yxRASHI

miaezk` wxt ilynWritings Mishlei 1

(22) “How long, you [who are] thoughtless, will you love thoughtlessness? And

how long will scorners delight in their scorning, and fools despise knowledge?

(23) Return at my reproof, behold, I will pour out my spirit to you, I will make

known my words to you. (24) Because I have called, and you refused, I have

stretched out my hand, but no one pays heed. (25) But you have set at nought

ר�חי.(כג ) לכם 
ר�חא�יעה ע !כם  ה$ד�:אד
ר ©¦¨¨¤¦£©¥¦¨¤§©©Ÿ¤
ידי.(כד ) אלי :נטיתי �+��ב � להם לרמז ¨¦¦¨¦¦§Ÿ¨¤¤¨¥©
.(כה ) אביתם.ות�
ית�:ו�פרע� ל�מ �ע:לא  ©¦§§§©§¦Ÿ£¦¤¦§©

(23) I will pour out my spirit — I will

speak to you with Divine inspiration. (24) I

have stretched out my hand — to signal

to you to return to me. (25) erxtze — means

you have set at nought. And you were not willing — to hear.

i"yxRASHI

akEad`Y mizR | iznÎcrÎE`pUi miliqkE mdl Ecng oFvl mivle izt ©¨©´§¨¦»§«¥£Å¤¬¦§¥¦À−¨¨§´¨¤®¹§¦¦À¦§§
:zrcoipq ilkqe oFdl Ebibx `zEpwnn ipwnnE `zExaW oingx ixaW zni` cr ¨«©©¥©©§¥©£¦©§¨§¦§¥§¦§¨¨¦§§¦§¥¨¦

:`zrici כג:mkz` ixac dricF` igEx mkl driA` dPd iYgkFzl EaEWY §¦¨¨¨À§«Å©§¦¬¦¥³©¦´¨¨¤´¦®¦−¨§¨©´¤§¤«
:iNn oEprcF`e igEx oFkl rA` izEpkqnl oEpRzY כדici izihp Ep`nYe iz`xw ori ¦§§§©§§¦©©§¦§§¦¦¨©©́−¨¨¦©§¨¥®¨¦¬¦¹̈¦À

:aiWwn oi`e:oEziv` `le ici` zinix` oEYpnid `le zixwC lr כהErxtYe §¥´©§¦«©§¨¦§¨¥©§Ÿ£¥¦©§¥§¨£¥©¦§§¬
:mzia` `l iYgkFze izvrÎlk:oEzia` `l izEpqknE izirxY lM oEzpWe ¨£¨¦®¹§©§¦À´Ÿ£¦¤«§©¥¨©§¦¦©§§¦¨£¦
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mkCgt:כו `aA brl` wgU` mkci`A ip`ÎmBKgc`e Kgb` oFkixazA `p` s` ©−£¦§¥§¤´¤§¨®¹¤§©À§´Ÿ©§§¤«©£¨§©§¥¤§©§¤§©
:oFklr `igElc izii cM©¥¦§§¨£¥

all my counsel, and were not willing for my reproof. (26) I also, in your

calamity, will laugh, I will mock when terror comes upon you.

אני (כו ) זאת:.גם 
�בר�נכם:�אידכם.אע �ה ©£¦¤¡¤Ÿ§¥§¤§¦§§¤(26) I also — will act thusly. In your

calamity — in your misfortune.

i"yxRASHI

dpyn` wxt migaf

`migaGd lM,mixWM ,onWl `NW EgAfpW`N` ¨©§¨¦¤¦§§¤Ÿ¦§¨§¥¦¤¨
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Mishnah Zevahim, chapter 1

(1) All sacrifices which have been slaughtered

not in their own name [i.e., as another type of

sacrifice; e.g., if someone slaughtered

burnt-offerings and had in mind that they

were peace-offerings, they] are valid

[sacrifices and the priest must complete the

procedures of the sacrifice by sprinkling its blood and by offering its fat on the altar]. However,

they are not credited to the owner as fulfillment of [his] obligation [and he must bring another],

except for the Passover sacrifice and a [hattat] sin-offering [which would not be valid sacrifices

altogether]. [This applies to] a Passover sacrifice [which was slaughtered], at its appointed time

and to a sin-offering, at any time. Rabbi Eliezer says, [Except] also for a[n asham]

guilt-offering [i.e., this rule, that they are completely invalid if slaughtered in another name,

also applies to a guilt-offering and to] a Passover sacrifice, at its appointed time [from midday

until evening the day before Passover] and to a sin-offering and a guilt-offering, at any time.

Rabbi Eliezer said [to prove his view], A sin-offering is brought for a sin, and a guilt-offering

לשמן.` שלא שנזבחו הזבחים  שלמים :כל לשם עולה שנשחטה לשמן.כשרים.כגון אמוריהן  ויקטיר  דמן  ויזרוק 

בהו: לשנויי  ואסור קיימו  חובה .דבקדושתייהו  לשם לבעלים  עלו  שלא לנדרואלא  או לחובתו אחר  להביא וצריך

קרא  דאמר  לשמו . bk)וישחטנו  mixac), נדר אינו נדבה  אם  נדבה, אלהיך לה ' נדרת  כאשר  ועשית  תשמור  שפתיך מוצא

הבעל  ויצא נדר יהא הבעלים , ולשם  נדר לשם שנשחט עשית  שנדרת כמה  אם קאמר , הכי  אלא נדבה, אינו נדר ואם

לא  אבל לנדבה, הביאו  כאילו  הוא כשר כלומר נדבה , יהא בעלים לשם הזבח נשחט שלא לא, ואם נדרו. חובת  ידי

שלא  שנשחטו צבור קרבנות  אבל  בעלים. לו שיש יחיד  קרבן  ודוקא חובה . לשם לבעלים  עלה  שלא נדרו , ידי יצא

עלו דלא אמרינן  אז לשמן , שלא בפירוש כששחטן ודוקא לו. ראויין שהן למה  מושכתן  חובה  לשם לצבור עלו  לשמן,

לחובה: לבעלים עלו  סתם, שחטן  אבל חובה . לשם הפסח.לבעלים מן  כתיבחוץ fh)דבפסח my)שהיו עד פסח, ועשית

כתיב ועד פסח, לשם עשיותיו ai)כל  zeny) לפסול חד  קראי, תרי והנהו פסח, לשם זביחה שתהא הוא, פסח  זבח  ואמרתם 

בעלים: לשם שלא נעשה אם לפסול וחד פסח, לשם שלא נעשה כתיב והחטאת.אם קראי, תרי כתיבי  נמי דבחטאת 

(c `xwie)וכתיב חטאת , לשם שחיטה  שתהא לחטאת , אותה הדם (my)ושחט קבלת שתבא עד החטאת, מדם  הכהן  ולקח 

שתהא  חטא, אשר  מחטאתו  בעלים. לשם  שתהא דהיינו  חברו , על  ולא עליו הכהן , עליו  וכפר חטאת לשם וזריקתו 

חולין, לשם שחט אבל  אחרים. קדשים  לשם כששחטו אלא פסול, לשמו שלא דחטאת אמרן ולא החטא. אותו  לשם

דכתיב חובה , לשם  לבעלים  עלה ולא ak)כשר , my)חולין ואין קדשים , מחללין  קדשים ישראל, בני קדשי את יחללו  ולא
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is brought for a sin; consequently, just as a

sin-offering is invalid [if slaughtered] not in

its own name, so too, is a guilt-offering

invalid [if slaughtered] not in its own name.

(2) Yosi ben honi says, If [any other

sacrifices] were slaughtered with the intent of

a Passover sacrifice [on the fourteenth of

Nissan at the “appointed time”] or in the

name of a sin-offering [at any time], they are

completely invalid. Shimon the brother of

Azariah says, If they were slaughtered with

the intent of a higher grade [of offering], they

are valid, but if with the intent of a grade lower than themselves, they are invalid. How so? If

any of the most holy sacrifices were slaughtered with the intent of any of the sacrifices of a

lesser degree of holiness, they are invalid; but if any of the sacrifices of the lesser degree of

holiness were slaughtered with the intent of the most holy sacrifices, they are valid. If a

firstborn or tithe [of cattle] were slaughtered with the intent of a [shelamim] peace-offering,

they are valid; [since the peace-offering requires additional sprinklings of its blood, leaning of

hands, libations and the waving procedure, it is therefore, a higher grade of holiness than the

firstborn or tithe] but if a peace-offering was slaughtered with the intent of a firstborn or tithe

[of cattle], it is invalid. (3) If a Passover sacrifice was slaughtered on the morning of the

fourteenth [of Nissan] but not with its own intent, Rabbi Yehoshua declares it valid, as though

it had been slaughtered on the thirteenth [since the rule that it is not credited to the owner

mentioned in Mishnah 1, when slaughtered not its own intent is only “at its appointed time”

and the morning of the fourteenth is not the appointed time since it must be slaughtered at dusk

(see Mishnah 1, above); but] Ben Beteira declares it invalid, as if it had been slaughtered at

קדשים  בזמנו.:מחללין  אבל הפסח הערב. עד פסח  ערב של היום  מחצות דהיינו  שחיטתו, זמן  כל לשמו  שלא פסול 

כשלמים  דינו  וכל  הוי, שלמים  השנה ימות בשאר פסח לן קיימא מכן , ואחר  לכן האשם .:קודם טעמא אף כדמפרש

דלא  אשם פסול. מיעוטא, ביה  דכתיב חטאת  סברי, ורבנן  כאשם . כחטאת וכתיב וכו ' החטא על באה  החטאת ואזיל ,

בא  ואם  אימורין , הקטרת לאחר  אלא נאמר  לא האי  הוא, אשם ביה  כתיב נמי אשם תאמר , כשר מיעוטא, ביה כתיב

אליעזר: כר' הלכה ואין  לכתבו . צריך היה אימורין הקטרת קודם דפסול , לשמו  שלא פסח.aלמעט לשם  הנשחטים

היכי כי  פסולים. זמן, בכל חטאת  לשם  שנזבחו  וכן פסולים. פסח , לשם  בניסן  עשר  בארבעה  שנזבחו זבחים  שאר  כל

איהו, ואמר  כשרים. לשמן שלא שנזבחו הזבחים  כל  דאמר דמתניתין  קמא אתנא ופליג  אחרים. לשם  פסולים דאינהו

חטאת: לשם  ולא פסח לשם  ישחטם שלא עזריה .ובלבד  אחי  והיה שמעון בפרקמטיא עסק  שעזריה שם  על  נקרא

שמעון: של  למודו בשכר  לעזריה חלק שיהא ביניהם  והתנו בתורה, עוסק שהיה אחיו  שמעון צרכי לשאר שחטן .מספק 

מהן .זבחים: גבוה  כשרים:לשם  ואזיל. מהן .כדמפרש נמוך בקדושה:לשם מהן פחות שהוא זבח פסולין.לשם

ak)דכתיב `xwie) מהם בנמוך  מתחללים, אין מהם  במורם לה', ירימו  אשר  את  ישראל  בני קדשי את  יחללו ולא

עזריה : אחי כשמעון  ולא חוני  בן יוסי כרבי הלכה  ואין  ומעשר.מתחללים . מפניבכור משלמים , נמוכין בהמה

בבכור  כן  שאין  מה ושוק. חזה ותנופת  ונסכים, וסמיכה , ארבע, שהן  מתנות  שתי כלומר  ארבע מתן  טעונים  שהשלמים 

ושוק : חזה תנופת ולא בהן , נוהגת ונסכים  סמיכה  ואין  אחת , מתנה  טעון  דדמן מכשיר.'ר bובמעשר דחשיב יהושע 
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dusk [since a portion of the fourteenth day is

the “appointed time” therefore the entire day

is considered as the “appointed time”].

Shimon ben Azzai said, “I have received a

teaching from the seventy-two Elders, on the

day when they appointed Rabbi Elazar ben

Azariah head of the Academy [of Sages], that

all sacrifices which [their meat] are eaten are

valid, even if slaughtered not in their own

intent, but they are not credited for their

owners as fulfillment of their obligation,

except for a Passover sacrifice and a

sin-offering. Ben Azzai added the [olah]

burnt-offering [that, it too, is not valid], but

the Sages did not agree with him. (4) If a

Passover sacrifice or a sin-offering were

slaughtered not in their own intent, or if [the blood] were received, conveyed, or sprinkled [on

the altar] not in its own intent, or in its own intent and [then afterwards, during the slaughtering

or receiving of the blood or ....] in an intent not its own, or not in its own intent and [then] in

its own intent, it is invalid. How [does a case arise where] “in its own intent and [then] not in

its own intent”? [A Passover sacrifice, if it were first dealt with] with the intent of a Passover

sacrifice and [then, he changed his intent and thought] with the intent of a peace-offering. How

[does a case arise where] “not in its intent and [then] in its own intent?” [A Passover sacrifice,

if it were first dealt with] with the intent of a peace-offering and [then, he changed his intent

and thought] with the intent of a Passover sacrifice. For a sacrifice can be rendered invalid at

[any of the] four procedures: at the slaughtering, or at the receiving of the blood in the mizrak

[receiving bowl], or at the conveying [of the blood to the altar], or at the sprinkling of its blood

[on the altar]. Rabbi Shimon declares it valid during the conveying [regardless of his intent at

the time he conveyed it]; for Rabbi Shimon said, [A sacrifice] is impossible without the

slaughtering, or without the receiving, or without the sprinkling of the blood, but it is possible

without the conveying [of the blood], for it can be slaughtered alongside the altar and [the

blood] can be sprinkled [directly, and since this procedure is not mandatory, improper intent

during that procedure does not invalidate the sacrifice]. Rabbi Eliezer says, In the conveyance

הערבים : בין  עד זמנו  ואין  הואיל  השנה . ימות בשאר  כפסח  פוסל.ליה בתירא  ליה בן  הוי ראוי , היום  ומקצת  הואיל

בתירא: כבן והלכה  בזמנו  זקן.כפסח  ושנים  לכך שבעים אחד , כאיש הורו וכולן יושבין  היו  אחת  שבישיבה להודיעך 

זקנים: תנא ולא זקן  הנאכלים.תני הזבחים לא:כל עולה עזאי.אבל  בן הוסיף חוץולא  לפסול חכמים דברי על 

עולה: אלא וחטאת , וזרק .cמפסח והלך הדם קבל הוליך או  במזרק , הדם קבל או  לשמן, שלא ששחטו  קתני . או  או 

עלו לא זבחים , ובשאר פסל . ובחטאת, בפסח לשמן , שלא שעשה הללו עבודות מארבע אחת כל זרק. או למזבח ,

לשמן מחשבת שהקדים  בין יחד , לשמן ושלא לשמן  הללו  עבודות מארבע אחת עשה  ואפילו חובה . לשם  לבעלים
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[of the blood], when conveying is required

[i.e., when slaughtered a distance from the

altar which is the usual practice], the intent

can render [the sacrifice] invalid; when conveyance is not required [i.e., he slaughtered it near

the altar], the [improper] intent [even if he did carry it in the wrong direction, such as away

from the altar and then came back to the altar, improper intent during such a conveyance] does

not render it invalid.

פסול : ענין בכל לשמן, למחשבת לשמן שלא מחשבת שהקדים בין  לשמן, שלא אפשרלמחשבת בהלוך.אבל שלא 

לבטלה  שאפשר  דעבודה בה , פוסלת  מחשבה  בהלוך , שלא דאפשר אע"ג אומרים, וחכמים  למפסל. חשיבא לא הלכך

ואילך  מקבלה הכהנים, אהרן בני והקריבו  ושחט דכתיב בזר  פסולה  שהרי היא, עבודה הדם והולכת  עבודה, שמה

כהונה : להלך.מצות  צריך שהוא  במקום המזבח המהלך מן להלן בחוץ קבלו  כיצד, בה . פוסלת  מחשבה  זו , הולכה 

והוציאו למזבח סמוך בפנים קבלו בו . פוסלת  ומחשבה להלך , שצריך הלוך  זהו  המזבח , לצד  שקירבו בפנים, והכניסו 

כר ' ולא אליעזר כר ' הלכה  ואין  הצריך. הלוך זהו  והכניסו, חזר בו. פוסלת מחשבה ואין  צריך, שאינו  הלוך זהו  לחוץ ,

שמעון:

`xephxan dicaer epax

Gemara Zevahim 4a

How do we know that the slaughtering must

be in its own name? Because Scripture says,

“If one's sacrifice is a [zevah shelamim] a

peace-offering.” (Lev. 3:1) [This teaches] that

its slaughtering must be with the intent that it

is a peace-offering. But perhaps that is their

name [i.e., zevah means simply “sacrifice,”

and thus has no bearing on the question of

intent during its slaughter]? Since it is written,

“Anyone ... who may offer the blood of the

peace-offering” (Leviticus 7:33) and “[to the

priest] who splashes the blood of the peace-offering [against the altar],” (ibid., v. 14) and it is

not written “zevah” [in these latter two verses and if it were indeed only part of the name of

the sacrifice, the verse should have said here also “[To the priest] who splashes the blood of

the zevah shelamim — the peace-offering sacrifice], while here [in the first verse] “zevah” is

written, it may therefore be deduced that [the word zevah means that] the slaughtering must be

in the name of a peace-offering. We have thus learned this regarding slaughtering. How do we

know [this applies] to the other [sacrificial] procedures [e.g., receiving the blood, conveying

the blood to the Altar and sprinkling the blood on the Altar that they too require intent for a

peace-offering]? Scripture says, “[he] that offers the blood of the peace-offerings,” which

teaches that the receiving [of the blood] must be in the name of peace-offerings. We have thus

learned [this] regarding slaughtering and receiving; how do we know [this applies] to

sprinkling? Scripture says, “[he] that dashes the blood of the peace-offerings” [which teaches]

that the sprinkling must be in the name of peace-offerings. We have thus found this applies to
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xn` .olpn dwixf .dlAwe dhigW ogMW` .minlW§¨¦©§§¨§¦¨§©¨¨§¦¨§¨¨¨©
mWl dwixf `dYW minlXd mC z` wxFGd :`xw§¨©¥¤©©§¨¦¤§¥§¦¨§¥

`xw xn` olpn dklFd EdlEM ogMW` .minlW(my): §¨¦©§§¨§¨¨§¨¨¨©§¨



ziy`xaiying meilBEREISHIT FOR THURSDAY 62aq

mixa` zklFd Ef :xn xn`e .dgAfOd lMd z` aixwde§¦§¦¤©Ÿ©¦§¥¨§¨©©¨©¥¨¦
`pngx wiR`e mCd zlAw Ef Eaixwde `ipze .UaMl©¤¤§©§¨§¦§¦©¨©©¨§©¦©£¨¨
llMn wiRz `l `klFdC `xninl dklFd oFWlA¦§¨¨§¥§¨§¨¨Ÿ©¦¦§©

:dlAw©¨¨

all [the aforementioned sacrificial

procedures]. From where do we learn that [it

applies] to carrying [i.e., the blood to the

Altar]? Scripture says, “[But regarding the

innards and the legs he must first wash them

in water.] Then the priest will bring ve'hikriv all [of the animal] and cause it to [go up in]

smoke on the altar.” (Leviticus 1:13) A Master [i.e., a Tanna] said, This refers to the conveying

of the limbs to the ramp [of the altar]; while it was also taught: “[And Aharon's sons ...] shall

bring near [ve'hikrivu] [the blood]” (Leviticus 1:5) refers to the receiving of the blood.

Scripture expresses receiving by the term ve'hikrivu normally meaning conveying, in order to

teach that conveying cannot be excluded from the realm of receiving [and just as receiving

must not be with an improper intent, so too, conveying must not be with the an improper intent.

עב  יג דף בהקדמה זוהר

ל ��יעאה 'כתיב מיחן �$�דא טרפא  ל�ן �למיהב למס�ני ¦¨§¦¨¨§¥©§¦§§¥§¥©©§¨¦§¦
�לל 
���פא אד"ם נע�ה �דמ�תנ �. 
צלמנ � אדם  ©§¨¦§¨¨¤£©¥§¦¥§©§¨¨¤£©נע�ה
מ0טרא  'הא מס �ני. �דמ�תנ � עתירי. 
צלמנ� ונ �קבא. ¨§¦¦¨§¥§§¦¥§¦¥¦£¥§©§¨§§¨§'כר 
'א ��ן  �מה מס �ני. 'נ �קבא �מ0טרא עתירי ¦§¨§¥§§¦¨§§¨§¦¦¥¦£¨§¦'דכ�רא 
ל & וגמיל  לדא 'א ויהיב 'א על  'א  וחס  חדא  
���פא§¦¨£¨§¨¨©¨§¨¦¨§¨§¨¦¥
�מס �נא  עתידא למהוי לת�א  נ� 
ר איצטרי� הכי ¨§§¦¨¦£¥¡¤§¨©§¨©¦§§¦¦¨¦טיב�
לדא. 'א ט�בא לגמלאה לדא 'א  �למיהב חדא 
ח 
�רא §¦¨£¨§¥©¨§¨§©§¨¨¨¨§¨
'�למה  
ספרא  חמינן 'נן רזא וג�מר ה+ם 
דגת  ŸŸ§¦¨§¦§¨¥£¨§¨¨¥§¨©©§¦§¦§ויר'�
מ��ני  לא 'ל 
א  
רע�תא מס�ני על 'חס  מאן 'כל  ¥¨§¦¨¨¦§¨§¦¥§§¦©¨§¨¨§¨§©מל�א .
'אד"ם  'ד+�קנא  וכיון הרא��ן 'אדם מ'+�קנא לעלם  ¨¨§¨§¦§¨¥§¦¨¨¨§¨§¦¦©¨§¥§¦'+�קנ &
'+�קנא. 
הה�א 'עלמא 
רין �ל  על  ��יט &
 ¨§¦©§¨§¨§¨§¦¨©¦©¥¦§§¦אתר�ים 

'כתיב ה�א ט)הדא �ל(בראשית על יהיה וח �כם �מ�ראכם  £¨¦§¦©£¤§¦§¤¦§¤©¨
'+�קנא  מהה�א  ודחלין זעין ��ה� וג�מר. הארץ ¨§¦©¥¦£©§¦¨§ª¥§¤¨¨©©ח +ת 

ר לאס��קא מעליא �$�דא  ה�א  'דא  
גין &
 ©¨§©§¦§¨§©©¨¦¨§¦§¥¦¨§¦§'אתר�ים 
מ�ב�כדנ /ר לן מ�א  �$�דין. �אר �ל  על 'אדם  
ד+�קנ & ©¤§©§¦¨¨¦¦¦¨§¨©¨¨§¥§¦§נ̈�
למס�ני  מיחן 'הוה זמנא �ל חלמא הה�א  'חלם "ב על ¥§§¦§¨¥¨£©¨§¦¨¨§¤©©¨§©©©אף
למיחן  'לא  
י�א עינא  'א�יל �יון חלמ&,, עלי& �רא ©¥§¨§¨¦¨¥¦©§¨¥¥§¤¥£¨¨ל̈א

�תיב מה ד)למס�ני וג�מר(דניאל  מל�א  
פ �ם  מ�תא ע�ד §¦§§¥©§¦¦§¨§©§¨§¥
נע�ה  �� �בגין נ�א . 
ני מן ואטריד '+�קנ & א ���י ¤£©¨¦§¨¨¥§¦¦§©§¥§¦¥©§¦©¦מ+ד

התם  �כתיב ע�+ה הכא  �תיב ב)אדם. א�ר(רות  האי� �ם  ¨¨§¦¨¨£¦¨§¦¨¨¥¨¦£¤

�עז: ה+�ם ע!� ©©¦¦¦ע̈�יתי

mebxzxdefd

הענ+ים , את  לח �ן היא, ה��יעית  ¦¦£¨¤¨¦¦¦§©¨§¦©ה !צוה 

אדם  נע�ה �ת�ב,� טרף . להם ¨¨¤£©¨¤¤¤¤¨¥¨§ולתת 


���ף, ה�א אדם  נע�ה �דמ �תנ�. 
צלמנ �§©§¥¦§¥©£¤¨¨§¦

ע�ירים . 
צלמנ �, �נקבה. זכר  ��לל¥¨¨§¥¨§©§¥£¦¦

הם  ה �כר  מ/ד �י  הענ+ים . �דמ �תנ �¦§¥¨£¦¦¦¦©©¨¨¥

�כמ � הענ+ים . הם ה �קבה �מ /ד  §¦¦£¨¥¨¥§©©¦¦¦£ה̈ע�ירים .

ונ�תנים  זה, על זה  וחסים  אחד, 
חב�ר  ¦§§¤©¤¦¨§¨¤¦§¥¤�הם

למ �ה  האדם  �� חסד. ל� וג �מלים  לזה , ¨©§¨¨¨¨¤¤¦§§¤§¤זה

אחד , 
ח
�ר  והעני  הע�יר  להי �ת , ¨¤¦§¦¨¤§¦¨¤§¦¦צ̈רי �

ויר '� זה. עם  זה  חסד ויגמל� לזה זה §¦§¤¦¤¤¤§§¦§¤§¤§¦¤�י�נ�

�ל  
ספר� ראינ� זה ס�ד  וג �', ה +ם ¤§¦§¦¨¤§¨©©§¦בדגת

העני על  �!רחם מי �ל � ה!ל�, ¦¨¤©¥©§¤¦¨¤¤¤©ŸŸ§�למה

אדם  מ /�רת  מ���ה  צ �רת� אין  לב, 
חפץ §¥¤¥¥¨¦§©¨¦©¨¨

צ�רת �
 ��ר�מה וכיון  לע�לם. ©¨§§¦¤¨¥§¨§¦ה̈רא��ן ,

על  הע�לם 
ר +�ת �ל  על  ��לט ה�א ©¨¨¦§¨©¥¨א̈דם,

ט') (בראשית �ת �ב� זה  ההיא. ה /�רה ¨¤¤¦©¨©¥§ידי

הארץ ח+ת �ל  על  יהיה  וח�כם  ¤¨¨©©¨©¤§¦¤§¦§¤£©�מ �ראכם

הצ�רה  מא�ת & �מפחדים זעים ��ם  ¨©¨¥¦£©§¦¨¨ª§וג �'.

�ל  על  מ��
חת  ז� �!צוה �יון  .�
 ¨©©©§¨§¦¤¨¥¨§§¦¤��ר�מה


צ �רת� אדם , 
ן להתע��ת  ה !צ �ת, ¨§¨¨¤©§¦§§¦©¨§�אר 

מ �ב�כ'נ/ר , זה . לנ� מאין הרא��ן . אדם ©¤§©§¦¤¨¦©¥¦¨¨¨¤�ל 

�היה  זמן �ל החל�ם, א�ת� �חלם  �י על  ¨¨¤¨§¨£©©¨¤¦©©אף


פ�ם  מ�תא ע�ד  ד') (דניאל  �ת �ב, מה הענ+ים , את לח �ן ��א רעה עין  �ה�יל �יון החל�ם. �
 נתק +ים לא ענ+ים  §¨§¦¨©¦¦£¨¤¨Ÿ¦§©¥©£¥¨¤¦¦©¦¨¨¤Ÿ¦¦£¥ח �נן 

�ם  �ם וכת �ב ע�+ה , �אן  �ת�ב אדם . נע�ה  �ת�ב, זה �מ��ם אדם . 
ני  מן ונרחק צ �רת�, נ���תה  מ +ד וג �'. ¥¨¨§¨¦£¨¨¨¨¤£©¨¤¦¨¨¥§¦¨§¦§¨¨§©§¦¨¦§¨§©מל�א


עז. ה +�ם  ע!� ע�יתי  א�ר  ©Ÿ©¦¦¦¨¤£¦ה̈אי �
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Yosef le-Hok

Ethical teachings:

Sefer ha-Yashar

My heart, my heart, do you not know that I

was created only in order to return to the

dust? From the day you came into existence,

why have you not remembered your end? Do

you not know that all the days you live on the

earth are like a passing shadow and like the

chaff that flies with the wind from the

threshing-floor, and like smoke from the

chimney? Your days are determined and your

life is alloted, and everything that passes over

you, day or night, decreases [by] a portion,

the portions of your life; every day you draw

closer to the grave, when you will fly away

without any limbs. Why have you not

remembered that you are dust? That you were

formed from the earth? In whom did you put

your trust, that you rebelled [against God]?

Why do you make haste, and not set your

mind on the bitter day, the day in which your

counsel shall be lost and your wisdom shall

putrify? The day in which your tongue shall

cleave to your palate? The day you will be

carried, borne on the shoulder, and in the

lower earth you shall be cast, and all your

deeds shall be reckoned, in which you shall

be crushed as dust, and the fires that burn you

will not be extinguished? The day you will

see that the accounting is arranged, the book

is open, and the scales of justice and the cup

of poison are in the hand of the Lord. There

your sediment shall be pressed [out] and your soul shall cry in its pangs. How will you answer

for your malicious acts? Then you shall see the fruits of your actions and you will find your

recompense. If you were to die as a beast, and would not have to give an accounting, you

should be happy in your death — but you are going to what is more bitter than death, to a dark

place, a land of darkness and the shadow of death, where dread shall fall upon you; you shall

be covered in shame; your garb shall be a block of worms; there will be spread on your body,

brimstone, so that no remnant will be left. Is that day not terrible and awesome! A day in which

there is no redemption. A day of bitter weeping, with mourning and moaning. A day of

wegl sqei
xqen

mz epiaxl `le ipein digxf iaxl xyid xtq

אם �י  נבראתי  לא �י  ידע� הלא ל
י ¦¦¦¥§¦Ÿ¨©§¨¦Ÿ£¦¦¦¦ל
י 
הי�ת , מ+�ם  לעפר  זכר�ל��ב  לא מ '�ע ¨¤¨¨¦¡§©©Ÿ¨©§¨

א�ר ה+מים  כל �י תדע הלא ¤£¦¨©¨¦©¥Ÿ£¨¦£©אחרית �
וכ!�ץ  ע�בר  �צל האדמה על חי  ©§¥¥§¨¨£¨©©¨©א�ה
חר�צים ימי, מאר
ה �כע�ן מ"רן  ¦£¤¨¨Ÿ¤¤¨¨¥£ª¦¥§יס �ער 
א� י�ם  עלי , יעבר  א�ר וכל קצ �צים  ¤¨Ÿ£©¤£¨§¦§¤©§וח+י,
י�ם �בכל ח+י, מחלקי חלק �חסר ¨§¤©¥§¤¥¤¥©§¤¨§©לילה
�מ '�ע  אבר 
לי ותע�ף  ה$בר אל ©©¤¥¦§¨§¤¤©¤©§¦�קרב 
מן  �י ידע�י ולא א�ה עפר זכר�ני . ¦¦¦§©¨Ÿ§©§©¦¨¨©¨§Ÿלא
מרד� �י 
טח� מי ועל נ�צר� ¨§©¨¦¨§©¨¦©§¨§©¨¨£ה̈אדמה
י�ם ,
ל אל �עבר  ולא נמהר א�ה §¦¤Ÿ©£Ÿ§¨§¦¨©©©�מ '�ע
ונסרחה  עצת , �אבד  א�ר  י �ם ¨§§¦§§¨£©Ÿ¤£©©ה!ר .
י�ם לח �י ,. ל��נ, יד
ק י�ם  ¤¦§§§©§¦§¨§ח̈כמת,.
�ח�ית ארץ ועל יס
ל�, �תף  על ¦§©¤¤©§§§¦¥¨©¨¦י1א�,
�כאבק  יח �ב�, מע�ה �ל ועל ¨¨§§§©¤£©¨©§¦§©י�ליכ�,
�ראה  י �ם �כ
ה. לא וא�, ¤§¦¤§¦Ÿ¤¦§¤§¦�ד �ה
מ��ט  �מאזני �ת�ח  וה0פר ער�� ¨§¦¥§Ÿ©¨¤¥©§¨§¤©הח�
�ן
�מריה  �מ /ה �ם ה' 
יד �רעלה ¨¤¨§¤©§¨©§¨¥§©§וכ�ס 
על  ��יב �מה 
ציריה נפ�, ©¦¨©¨¤¦§§§©¤¡¤§ותהמה
מעללי, �רי  �ראה אז הלא ¤¨£©¦§¤§¦¨Ÿ£¤§זד �נ�תי,
ה
המה  �מ�ת  �מ�ת וא�� "מ�ל, ¨¥§©§¨¦§¤§¨§¦§ותמצא
ל, היה ח �
�ן  לתת עתיד �היה §¨¨§¤¥¨¦¨¤§¦Ÿ§ולא
מ !ות למר �ל� א� 
מ �ת,, ¤¨¦©§¥¥©§§©Ÿ§¦ל�מח 
��ל  �ם וצלמות ח�� ארץ אפל Ÿ¤¤¤Ÿ¤§©§¨¤¨¦Ÿ§¦§ולמק�ם 
��" �לב ��� �ל!ה �תכ0, אימה ¨§¨¦§§©§¨¥¤ע̈לי ,
ה�איר לבל�י  "פרית  "�פ� על ויזרה ¦§©¦§¦§¦§¨¨©¤Ÿ¦¨¦ר!ה
י�ם ואים . נ�רא הה�א ה+�ם הלא �ריד  Ÿ©©¨§¨Ÿ£¦¨§ל,

בכ+ה  �מר �ר י�ם  �די�ם . ל� אין  ¨¦§¦§©§¦¥¤£א�ר 
י�ם �צעקה, חרדה י�ם  ואנ+ה, ¨¨§¨¨£¨¦£©¨¦£©�אנ+ה
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dkld
ex oniq miig gxe` jexr ogley


ין א  יפסיק  ��א צרי� ה
רכ�ת  א�� �ל̈¥©§¨¨¦¤Ÿ©§¦¥
ואם  לאזניו. לה�מיע וצרי� לאכילה 
רכה§¨¨©£¦¨§¨¦§©§¦©§¨§¨§¦
�+�ציא  �בלבד יצא, לאזניו ה�מיע ¦¤©§¦¨¨¨§¨§©¦§¦Ÿלא 

ל ��ן: 
כל ונאמרים 'ברב 
�פתיו �ל  ¦§¨¨§¤¡¨¦§¨¨¨¨¨
צרי� �
 להריח  א� לאכל � עליו ¦¨©¦¨§§¨§¨¨¥¨§¤�!בר�

מבר �: ��ה�א 
ימינ� לא ג לאחז � מברכין אין §¨£¦¦§¤§¨¥¥§¨§¦Ÿ
לפניו. �+ביא � עד מ�קה על  ולא  אכל  ¨¨§¦¨¤©¤§©©Ÿ¤§Ÿ©על 
�עם  לבר � צרי� לפניו הביא �ה� �� ואחר 
ר �¥¥§©©¨¥¦§¨¨¨¦§¨¥©©
��פניו  �יר �ת על 
ר �� מי אבל ¨¨§¤¥©¥¥¤¦¨£¤¤©אחרת ,

�ער � י�ם  מר, מס�ד י�ם  �נאקה, Ÿ£©¨¥§¦¨¨§¨��אה
אף  יחרה י �ם מ�מר , מ �ל מ �מר ©¤¡¤¨§¦¨§¦¤¥אבל
�
יר י�ם  חמת�. �א� ונ�כה וקנאת� §¦¨£¥§¨§¦§¨§¦§¥ה̈אל
אי� �ל יהמה י �ם וה!כא�בים . ¦¨¤¡¤¦§©©§¦¨£©©ה!עצבים 
י�ם חפציו. �ל יאבד� י �ם חלציו . על ¨¨£¨§Ÿ¨¨£©¨י̈דיו 
מלא  �כלי ה"�ף וי�אר ה��מה ¥¨¦§¦©¥¨¦§¨¨§©¥¥�צא
אדם 
ן וא�ה '�מם  �אבן מ �ל� ¨¨¤¨©§¥¤¤§¨§ª¨¦§כל!ה
עלי, יהיה מי א� לעזרה �נ�ס  מי  ¤¨¤§¦¦¨§¤§¨¦©על
ע�יתי  מה לי א�י  �אמר  אז הלא ¦¦¨¤¦©Ÿ¨Ÿ£¨§¦§לסתרה
ל
י  �ריר �ת ואחרי 
�יתי  ה' 'בר ¦¦¦§¥£©§¦¦¦©§©©מ'�ע
אנכי  ערם  �י את �0ה �ב !ה ¦Ÿ¨Ÿ¨¦¤©§¤¤©¦¦̈�ניתי 
מח�אתי, וה�לם ���
והת ¤Ÿ©¥¥¨¦§¥§¦§¥§¦התק���

ג�פ, נפ �, 
ע�ד  לאלהי , ��דה §§§§©§¤Ÿ¥¨¥§ותן 
אחד י �ם ��ב נ��� ��כבי יח�כ� ¨¤¨§¦¥§§§¤¤¤§�בטרם 
נ/רה  �רף אל 
!�סר החזק מיתת�. ¨¤§¦¤¤©¨©¥£©¨¨¦¥§¦לפני

ח +י ,: היא �י ¦¦©¤

trembling and cries. A day of holocaust and

wailing. A day of bitter eulogy. A day in

which mourning shall be set, watch after

watch. A day in which the Lord's anger shall

be kindled, and His jealousy; and His wrath

like fire shall melt you. A day in which the

depressed and pained shall multiply. A day in

which every man shall moan, with his hand

over his loins. A day in which he shall lose

all his possessions. A day in which the soul

shall depart, leaving the body as a vessel

filled with shame, cast away as a lifeless

stone. And you, son of man, to whom shall

you flee for help? Who shall be over you as

a hiding place? Then will you not say, “Woe

to me, what have I done? Why did I despise

the word of the Lord, and follow my stubborn

way? With what shall I cover [myself]? For I am naked.” Gather together and be ashamed and

embarrassed of your sins. Give thanks to your God while your soul is still in your body, and

before the stars of your soul go dark. Repent one day before your death, hold the reigns, do

not release the guard, for it is your life.

Practical Law:

Shulhan Arukh, Orah Hayim 206

(1) For all these blessings [over food, drink,

etc.], a person may not interrupt between the

blessing and the eating. [The blessing] must

be audible to him. If it is not audible to him,

he has fulfilled his obligation, provided that

his lips uttered it; and the blessing may be

recited in any language [however it is best to

recite it in Hebrew (`-d"tw a"n)].

(2) Everything over which a person recites a

blessing in order to eat it or to smell it, must

be held in the person's right hand while he recites the blessing [A left-handed individual holds

it in his left hand, according to the Mishnah Berurah. However, the Kaf Hahaim states that

even a left-handed individual should hold it in his right hand. According to the sqei ihewil
where there is no danger of dropping the cup it is better to hold it in the right hand (see

oiirnd on on Kiddush 7:7)]. (3) A blessing is not to be recited over food or over drink until it is

brought before him; if he recited the blessing and afterwards it [food] was brought before him,

he must recite the blessing a second time [unless at the time that he recited the blessing he was

absolutely sure that it would follow (hi-'ex a"n)]. If, however, a person recited the blessing
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אחר מ!ין א � ה!ין מא�ת� י�תר  ל � ¥©¦¦¦©¥¥¦¥§והביא�
לבר �: צרי� אינ � הרא��ן, �בר �ת  
רכת��¤¦§¨§¦§©¨¦¥¨¦§¨¥

מ+ד�ד  ונפל עליו �בר� לאכל � �רי 
יד� ¨¦©¨§¨¨¥¥§¨§¦§¨§©נ̈טל
�י  על אף �לבר� לחזר  צרי� נמאס , א � ¦©©¥¨§Ÿ£©¦¨©§¦©¡¤§ונאבד
על 
ר��� י�תר לפניו ה!ין מא �ת � ©¥¥¤§¥¨¨§¦©¥¨¨¤�היה
מלכ�ת � �ב�ד �ם  
ר�� ל �מר וצרי� §©§¥¨©¦¨§¦ה̈רא ��ן
לב�לה. �מים �ם �ה�ציא  על  ועד ¨¨©§¦©¨¥¦¤©¤¨¨§לע�לם
אמר ולא  ה' א �ה 
ר�� ���פל  אמר  ©¨Ÿ§¨©¨©¨¤§©¨¦§ואם
נראה  �+הא  ח$י, ל !דני ויאמר יס+ם  ¤§¦¥§¤¤Ÿ¥§©¥§Ÿ©©§¥¦ª¡אלהינ�,

�ס �ק: �ק�רא§¥¨
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dedi sexiv

`Fzכז `xA midl` mlvA FnlvA mc`dÎz` | midl` `xaIe©¦§¨̧¡Ÿ¦³¤¨«¨¨Æ§©§½§¤¬¤¡Ÿ¦−¨¨´Ÿ®
(27) And God created man with the template [made] for him — He created him
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(27) enlva mc`d z` miwl` `xaie —

[literally, “And God created man in his

image.” In whose image — God's or man's?

Actually, it refers to man's “image,” and the

meaning of the verse is that God created

man] with the template (mlv) that had been

made [by God earlier,] for [the creation of] man. For everything [else] had been created

through [Divine] verbal order, while man was created by [God's] hands [so to speak], as the

verse says (Psalms 139:5), “and You have set your hand upon me.” Man was formed from a

seal (mzeg), just as a coin that is made by an impression [i.e., a die], called coin in Old French.

Similarly, Scripture says (Job 38:14), “It is transformed like clay [under] the seal (mzeg).”

(Sanhedrin 38a) He created him in the image of God — This [phrase] explains to you
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over fruits [placed] before him, and then he

was brought more of the same variety, or of

another variety [of fruit] which has the same

blessing, he need not recite a blessing [again.

However, others maintain that a different kind

of fruit requires another blessing, unless he

explicitly had them in mind (ak-'ex a"n)].

(4) If a person took a fruit in his hand in order

to eat it and he recited a blessing over it, but

then it fell from his hand and was lost, or

became disgusting [to eat], he must recite the

blessing once again, [since his blessing was mainly on that which he was holding in his hand]

even though there were more of the same type before him when he recited the blessing the first

time. [However others do not require a blessing when there were more before him (,ek-'ex a"n)

(aqz sc b"g sqei hewli)]. He must also say, “Blessed be the name of His glorious kingdom

forever and ever,” because he pronounced the Name of God in vain. If he said, “Blessed are

You, O Lord,” and [then] it fell, and he did not [yet] say “our God,” he should conclude by

saying “teach me Your statutes,” for it then appears as if he is reciting a verse (Psalms 119:12)

[and not indiscriminately pronouncing God's name].


