
1`

ux`d:אא  z`e minXd z` midl` `xA ziW`xAii `xA oincwA §¥¦−¨¨´¡Ÿ¦®¥¬©¨©−¦§¥¬¨¨«¤§©§¦§¨§¨

:`rx` zie `InW zi בmFdz ipRÎlr KWge Edae Edz dzid ux`de ©§©¨§¨©§¨§¨À̈¤¨«§¨¬¸ŸÆ¨½Ÿ§−¤©§¥´§®
1 (1) In the beginning of God's creating the heavens and the earth, (2) When the

צרי ��רא�ית.(א) היה לא יצחק: ר
י  אמר §¥¦¨©©¦¦§¨Ÿ¨¨¨¦
�היא  לכם ה�ה מהחד� א�א ה��רה את ¦¤¤¨¤©¤Ÿ©¥¨¤¨©¤¦§©§להתחיל 
�תח �עם  �מה י �ראל ��צט�� רא��נה ©¨©©©¥¨§¦©§¦¤¨¦¨§¦מצוה

מע�יו  �ח  מ ��ם  להם
ברא�ית לתת לע!� ה"יד ¦§¥¦¦Ÿ©©£¨¦¦§©¨¥¨¤
לי �ראל הע �לם  א!�ת יאמר� �אם "�יים ¥¨§¦§¨¨Ÿ§ª¦¤¦©£©נחלת
הם "�ים . �בעת ארצ�ת �ב ��ם � א�ם  ¥¦©§¦§©¤§©§¤¤©¦§¦לסטים
היא, ה�א 
ר�� ה$ד�� �ל הארץ �ל  להם : ¦¨¨©¤¤¨¨¨¤¨¦§א�מרים 
נתנ & 
רצ�נ � 
עיני . י �ר לא�ר �נתנ& 
רא& ¨¨§§¦¨¥§¨¨¤£©¨¨§¨¨§ה�א

לנ�: �נתנ& מהם  נטלה �ברצ�נ � �רא �ית להם  ¨¤¦§§¨¨¥¤§¨¨¨§¥¦
�מ ��רא . 'ר��ני  א�א א�מר ה�ה ה!קרא אין  ¨¨¥©¦§¨©¤¥¤¨¦§¦§

ה��רה  
�ביל  לברכה: זכרנם  ר
�תנ� ¨©¦§¦¨Ÿ̈¦§Ÿ̈§¦¥©§¨¤�'ר��
��קרא� י �ראל  �ב�ביל ��'ר רא�ית §§¦¤¥¨§¦¦§¦§©¦¥¥§¦¤��קראת
�� �פ ��ט� לפר�� 
את ואם  �ב�את&. ¨§¦§¨§¨¨¦§¨¨§¦¥רא�ית
היתה  והארץ וארץ  �מים  
ריאת 
רא�ית ¨§¨¤¨¨§¤¨¨¦©¨©¦§¦¥§¨§¥�ר�ה�

א  ולא א�ר. יהי  אלהים  ו +אמר וח �� ובה� ¨�Ÿ¨Ÿ§Ÿ¤©Ÿ¤¡Ÿ¦§¦§Ÿה�
קדמ �, �א�� ל �מר ה
ריאה סדר לה�ר�ת §¨¥¤©¨¦§©¤¥§¨§¦©ה!קרא

לכ �ב: ל� היה �� לה�ר�ת 
א 
רא �אם 
רא��נה ¤¦¨§¨¨¨¦§Ÿ¨¦¨¨¨
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oey`x meil ziy`xaBEREISHIT FOR SUNDAY

dxezTORAH

dxary zay ly dnyp ztqezn dx`d ea xi`ydl o"a myc cei ielinc e cbpk mdy el` miweqt dyy z`ixwa oieki¥

(1) In the beginning — Rabbi Yitzhak

said: [Since] The Torah [has the primary

purpose of teaching God's laws to Israel, it]

should not have begun with our verse here

but, rather, with (Exodus 12:2), “This month

will be to you [the beginning of months],”

because that commandment [i.e., the

calendar laws to a) pronounce the New Moon

every month, and b) to begin the calendar

year with the month of Nissan (see Rashi,

Exodus 12:2),] is the first one given to [the

people of] Israel. Why, then, did the Torah

begin with the Creation? Because of [that

which is expressed in the verse (Psalms

111:6)], “He told His people the power of

His works [i.e., God gave an account of the

Creation to Israel], in order to give them the

heritage of nations.” For if the peoples of the

world would say to Israel, “You are robbers because you took the lands of the seven nations

[of Canaan] by force!” then Israel can reply to them, “All the earth belongs to the Holy One,

blessed is He; He created it, and gave it to whom He saw fit. It was God's will to give it to

them [that is, to the seven nations], and it was His will to [subsequently] take it from them,

and give it to us.” (Yalkut Shemot 12:2) `xa ziy`xa — This verse calls out for interpretation

[since it clearly contains meaning far deeper than its simple explanation]. And so, our Rabbis

have expounded (Bereishit Rabbah 1:1): [God created the world] for the sake of the Torah,

which is called “The beginning (ziy`x) of His way,” (Proverbs 8:22) and for the sake of

Israel, who is called “The beginning (ziy`x) of His produce.” (Jeremiah 2:3) [Thus, the word

ziy`xa is expounded to read: ziy`x liaya, meaning, “for the sake of (those who are called)

ziy`x,” namely, the Torah and Israel]. And if you wish to explain this verse in its plain sense,

then explain it [to read] as follows: “At the beginning of the Creation of the heavens and

earth, when the [primordial] earth was wondrously void, with darkness ..., God said, Let there

be light.” The verse does not, however, teach us the actual order of Creation, namely, that the

heavens and earth were created first. For if the verse were coming to teach us the order of

events in the Creation, it should have written, dpey`xa,minyd z` `xa “Firstly, God created
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[primordial] earth was wondrously void, with darkness upon the surface of the

�אינ � 
!קרא רא�ית ל , �אין  וג �', ה�מים ¥¤¨§¦©¦¥§¥¤§¦©¨©¤את
ממלכת  
רא�ית �מ � ��אחריו  לתבה ¤¤§©¦¥§§¨£©§¤¨¥§̈'ב �ק
�אן  אף 'גנ ,, רא�ית ממלכ��. רא�ית ¨©§¨§¦¥§©§©¦¥¦¨§יה�יקים .

רא  
רא�ית �מ � וג �', 
רא 
רא�ית א�מר Ÿ§¦¥§§§¨¨¦¥§¥¨©א�ה
�ח�ת  �ל�מר 
ה��ע  ה' 'בר �ח �ת ל � ©¦§©§©¥§©§©¦§¤§וד�מה
אל ה' ו +אמר 
ה��ע  ה�א 
ר�� ה$ד�� �ל 
�ר�'¦¤©¨¨§¥©©Ÿ¤¥
�ח�ה  �א�� 
א לה�ר�ת �אמר ואם  וג�'. ¨¦§¥¤¨§©Ÿ¦§§©¥ה��ע
ל , וי � א�� 
רא ה�ל  
רא�ית �פר��� §¥§¥¨¨Ÿ©¦¥§¥§§¦נברא�
אחת  �בה �ממעטים  ל ��נם �!ק/רים  ©©¨¥¦£©§¨§¦§©§¤¨§¦מקרא�ת
ה�0גר, מי  �ר� ולא בטני  'לתי  סגר לא �י  �מ �§¦Ÿ¨©©§¥¦§¦§Ÿ¥©¦©¥
�כמ � י 1א��, מי  �ר� ולא '!�ק חיל את י 1א §¤¨¦¦©¥Ÿ§¤¤©¥¤¨¦§�כמ �

אם �ר� ולא 
קרים.
 יחר� אדםיחר�אם ¦©£Ÿ©§¨¦§Ÿ¥©¦©£Ÿ¨¨
�ר� ולא אחרית מרא�ית מ "יד �כמ � 
קרים ,
©§¨¦§©¦¥¥¦©£¦§Ÿ¥¥
על �מ & �ן  אם 'בר. אחרית 'בר מרא�ית ©©§¥¦¨¨¦£©¨¨¦¥¥¦©מ "יד
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the heavens and the earth ....” [And why is

the word ziy`xa not to be understood as

“firstly?”] Because wherever the word ziy`x
occurs in Scripture, it is always in the

construct state, qualifying the word that

follows it. [And therefore, the word ziy`xa
must mean, “in the beginning of ... .”] For

example (Jeremiah 27:1), “In the beginning

of (ziy`xa) the reign of Yehoyakim;” and

(Genesis 10:10), “The beginning of (ziy`x)

his kingdom;” and (Deuteronomy 18:4),

“The first of (ziy`x) your grain.” Similarly

here, you must render the phrase ziy`xa`xa
midl` as [midl`] `exa ziy`xa “at the

beginning of God's creating ... .” This is

similar to (Hosea 1:2), ryeda 'd xac zlgz, which means, “At the beginning of the Lord's

speaking with Hoshea, the Lord said to Hoshea ... .” [Up till now, Rashi has proved

linguistically that the verse means: “In the beginning of God's creating the heavens and the

earth,” rather than the verse telling us that the first things created were the heavens and earth.

Now Rashi proves the same point logistically:] Now, you might suggest that this verse actually

means that the heavens and the earth were created first, and that the verse is to be understood

as: “At the beginning of everything, God created these.” [Through suggesting this, you would

agree that the word ziy`xa is in fact in the construct state, but that the word signifying

“everything” had been omitted, being implicitly understood. And you would support the fact

that the verse may omit a word, leaving it as implicitly understood, by stating that:] Indeed,

we do have elliptical verses in Scripture, omitting a word. For example (Job 3:9), “Because

it did not close up the doors of my [mother's] womb,” where the verse omits explicit mention

of what in fact did not close [Iyov's mother's womb, namely, the night of his conception];

similarly (Isaiah 8:4), “He will take away the riches of Damascus,” without the verse

specifying who will take the riches away; and similarly “Would he plow with cattle?” (Amos

6:12), without explicitly saying, “Would a man plow with cattle?” [i.e., without specifying the

word “man”]; similarly (Isaiah 46:10), “Declaring the end from the beginning,” without the

verse explicitly stating, “Declaring the end of a matter from the beginning of a matter.” [Thus,

we see many examples of elliptical verses, which omit an implicitly understood word. Similarly,

here too, you might suggest, the word “everything” had been omitted, and so, you would

conclude, the verse here is telling us that the heavens and the earth were, in fact, created first

of all.] Now, if you were to claim all this, then you should be puzzled at your own suggestion.
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depth, and the Spirit of God hovering over the water's surface, (3) God said, Let

אלהים ור�ח  �תיב: �הרי  קדמ �, ה!ים �הרי  ¦Ÿ¡©§¦§¥£¤§¨¦©©¥£¤§§©עצמ ,

ס '�ר  ה!קרא "�ה לא ועדין  ה!ים  �ני  על  ¦§¨§¦©¨¦Ÿ¦©£©¦©©¥§©¤¤©§מרחפת
היתה  מתי  ה!ים 
ריאת �ל �ם  והמאחרים ¨§¨©¨¦©©©¦§§¦¨ª§©§¦§©ה$�דמים 
�ה�מים וע�ד לארץ. ה!ים  �$דמ � למד� ¦©¨©¤§¤¨¨¦©©§¨¤¨§©¨ה̈א

סדר  ה!קרא ל !ד לא �רח, על  נברא� �מים  ¤¥§¨§¦©¥¦Ÿ£§¨©§§¦¦©¥¥מא�

�ל�ם: והמאחרים אלהים.ה!ק'מים ולא �רא ©ª§¨¦§©§ª¨¦§¨¨¡Ÿ¦§Ÿ
לבראת� 
מח �בה עלה 
תח�ה� ה' 
רא Ÿ§¦¨¨£©§¨¨¨¦§¦¤¨¨©א̈מר
והקדים מתק+ם  הע�לם �אין  וראה ה'ין  
מ 'ת§¦©©¦§¨¨¤¥¨¨¦§©¥§¦§¦

י �ם 'כתיב והיינ � ה'ין . למ 'ת ו ��פ& רחמים §¦§¦§©§¦©©¦§¨§¦§¦£©©¦מ 'ת

ו �מים: ארץ אלהים  ה' ובה�.(ב)ע ��ת �ה��ה� £¡Ÿ¦¤¤§¨©¦Ÿ¨ŸŸ

ה� על  �מ ���מם  ��הה �אדם ו �!מ �ן  �מ & Ÿ©¥§¦¥¨¨¤¨¦§©¥§ל ��ן 

:&

לעז :�ה�.� ר$�ת בה�.אשטורדי "שון  ל��ן  ¤¨Ÿ§©©Ÿ§©
תה�ם.וצ '�: �ני הארץ:על �על ה!ים  �ני  על §¦©§¥§©§¥©©¦¤©¨¨¤

מרחפת. אלהים 
אויר ור�ח  ע �מד ה�ב �ד �0א §©¡Ÿ¦§©¤¤¦¥©¨¥¨£¦
ה�א  
ר�� ה$ד�� �ל �יו  
ר�ח ה!ים  �ני  על  ¨¨©¤¦©§¦©©¥§©¥©§�מרחף
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Because actually, the waters were created

before [the heavens and the earth], for it is

written (verse 2), “the Spirit of God hovering

over the water's surface,” Scripture not yet

having revealed when the creation of the

waters had taken place! You must learn from

here, that the creation of the waters preceded

that of the earth. [Thus, our verse here

cannot be teaching us that the very first

things to be created were the heavens and the

earth.] And [a] further [proof that the

heavens and the earth were not the first

things created, is] that the heavens were

created from fire (y`) and water (min) [hence

the very name miny representing the

composite of fire and water (see Chagigah

12a). Consequently, fire and water must have been in existence before the heavens]. Therefore

[in light of all the above], you must admit that this verse is not teaching us anything about

the chronological order [of events in the Creation, but rather, it is to be understood to mean:

“In the beginning of God's creating the heavens and the earth ...”]. midl` `xa — The verse

does not state `xa'd , “The Lord's [i.e., the Merciful One's] creating” [but rather, it says, “`xa
midl`,” employing God's Name which denotes His attribute of judgment]. For at first, God

had intended to create the world through His attribute of judgment. However, He saw that

[through this mode of creation,] the world could not exist, and He therefore advanced the

attribute of mercy [into the process of creation], combining it with the attribute of judgment

[through which combination, He created the world]. This is the meaning of that which is

written in the verse (Genesis 2:4), “on the day that the Lord ('d) God (midl`) made earth and

heavens.” [In this verse, the Name of God denoting mercy ('d) comes first, and is then followed

by the Name which denotes judgment (midl`), this order and combination alluding to the

discussion above.] (2) Wondrously void — The word edz denotes wonder and amazement,

for a person would have wondered and been amazed at the [primordial] earth's emptiness [at

that time]. edz — estordison in Old French. eda — This word denotes emptiness and

desolation. Upon the surface of the depth — [i.e., the darkness was] upon the surface of

the waters, which were [in turn] upon the earth. And the Spirit of God hovering — [This

expression refers to] The throne of [Divine] glory, [which] was poised in space, hovering over

the water's surface, by means of the breath [gex] of God's mouth and through His word — like
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there be light. And there was light. (4) And God saw that the light was good;

and God divided between the light and the darkness. (5) And God called the

light “Day,” and the darkness, He called “Night.” And it was evening, and it

was morning, one day. (6) And God said, Let there be an expanse in the middle

בלע"ז: אקובטי "ר ה$ן  על המרחפת �י �נה ¥©©¤¤©§©¨§¨£©§�במאמר�
ו�ב�ל.(ד) ט�ב �י הא �ר את אלהים 
זה ו�רא  אף ©©§¡Ÿ¦¤¨¦©©§¥©¨¤

�דאי  �אינ � ראה� א"דה לדברי  צריכים  ©§¥¤¨¨¨¨©¥§¦§¦¦§א̈נ �
לעתיד  ל/'יקים והב'יל � ר�עים  �
 ¦¨¤¦¦©©¦§¦§¦¨§¥©§¦§לה��!�
ואין  ט�ב  �י  ראה� �ר�ה�: �� ���ט� �לפי  ¥§¦¨¨¨§¥¨§¦§Ÿל̈בא.
וקבע 
ער
�ביא מ ��!�ים �+הי � ולח �� ל � ©¨§¨§§¦§¦§©§¦§¦¤¤Ÿ©§¤נ̈אה


�ילה: �ח�מ � ולזה 
+�ם  �ח�מ � אחד.(ה)לזה י�ם ¨¤§©§¨¤§©©§¨¤¨
רא��ן  י �ם לכ�ב  ל� היה ה�ר�ה ל ��ן  סדר ¦Ÿ§¦¨¨¨¨¨©§¤¥¦§לפי 
ל !ה  רביעי . �לי �י , �ני , ה+מים 
�אר �ת�ב � �מ �§¤¨¦§¨©¨¦§¦§¦¦§¦¦¨¨

�ה  לפי  אחד? יחיד �תב ה�א 
ר�� ה$ד�� יה ¨©¤¨§¦¤¨¨©¨¨¨¦
�� �ני , י �ם  עד ה!לאכים נברא� ��א 
ע�למ �§¨¤Ÿ¦§§©©§¨¦©¥¦¨

ר
א: 
ברא�ית רקיע .(ו )מפר� הרקיעיהי יתח �ק §Ÿ̈¦§¥¦©¨§¦¨¦©¦§©¥¨¨¦©
לחים עדין  רא��ן  
י �ם  �מים  ��ברא� �י  על  ¦©¦©£¦§¦©¨§§¦¤¦©©¤�אף

a dove hovering over the nest. Acoveter in Old

French. (4) And God saw that the light

was good; and [God] divided — [Just as

with verse 1, where an Aggadic explanation

was called for,] so too, here, we need an

explanation from the Aggadah [which

interprets the verse as follows]: God saw that

it was not fitting that the wicked should have

use of the light [of Creation]. He therefore

set it apart (lcaie), [reserving that light] for

the righteous in the world-to-come (see

Chagigah 12a). And according to the plain

meaning, the verse can be explained to read

as follows: God saw that the light was good,

and that it would [therefore] be improper for the light and the darkness to function together

in an intermingled fashion [i.e., one location being light, while in another place it is dark; or

one hour of light, and the next dark]. He therefore ordained that one [of them] should have

its sphere of activity in the daytime, and the other in the nighttime (see Bereishit Rabbah 3:6).

(5) One day — Consistent with the language used in this passage, the verse should have said,

“a first day,” just as is written with regard to the other days: “second,” “third,” “fourth”

[and so on]. Why, then, does the verse say cg`, “one?” Because [at that time,] the Holy One,

blessed is He, was the only One [i.e., the Sole Being] in His world, for the angels were not

created until the second day. [That is, cg` mei is taken to mean “The day of the One (Being)”

in His Universe.] Thus it is explained in [Midrash] Bereishit Rabbah (3:8). (6) Let there be an

expanse — [means:] Let the expanse [of the heavens] become solidified. For although the

heavens were actually created on the first day, they were nevertheless still fluid [in form]. They
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:xF`Îidie:`xFdp dede `xFdp idi ii xn`e דxF`dÎz` midl` `xIe ©«§¦«©£©§¨§¦§¨©£¨§¨©©§̄¡Ÿ¦²¤¨−
:KWgd oiaE xF`d oiA midl` lCaIe aFhÎiMah ix` `xFdp zi ii `fge ¦®©©§¥´¡Ÿ¦½¥¬¨−¥¬©«¤©£¨§¨¨§¨£¥¨

:`kFWg oiaE `xFdp oiA ii Wxt`e הKWgle mFi xF`l | midl` `xwIe §©§¥§¨¥§¨¥£¨©¦§¨̧¡Ÿ¦³¨Æ½§©−¤
:cg` mFi xwaÎidie axrÎidie dlil `xwt`nni `xFdpl ii `xwE ¨´¨¨®§¨©«§¦¤¬¤©«§¦−Ÿ¤¬¤¨«§¨§¨¦§¨§¨¨

:cg `nFi xtv dede Wnx dede `ilil `xw `kFWgleוriwx idi midl` xn`Ie §©£¨§¨¥§¨©£¨§©©£¨§©¨¨©´Ÿ¤¡Ÿ¦½§¦¬¨¦−©
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:minl min oiA liCan idie miOd KFzA`In zErivnA `riwx idi ii xn`e §´©¨®¦¦¦´©§¦½¥¬©−¦¨¨«¦©£©§¨§¦§¦¨¦§¦©¨

:`Inl `In oiA Wixtn idie¦¦©§¦¥©¨§©¨

of the waters, and let it divide between water and water.


אמר� ה�א 
ר�� ה$ד�� מ "ערת 
�ני  וקר�� §¨§¨¨©©£©¦¦¥©§¨§ה̈י �
י �ם �ל  יר�פפ � �מים ע !�די  �ת�ב:� וזה רקיע ¨¨§¦©¨¥©¨¤¤§©¦¨¦§יהי 
�!���מם �אדם  מ "ערת� יתמה� �ב�ני  ¥§¦¤¨¨§¨£©¦¨§¦¦¥©¦רא��ן 

עליו : המא+ם מ "ערת ה�ים.וע�מד �
אמצע�ת� §¥¦©£©©§©¥¨¨§©¨¦§¤§©

ין  �מ � לרקיע  העלי �נים מים 
ין  הפר� �+� ¥§©¦¨¨¦§¤¨¦©¥¥§¤¥¤¦©©ה!ים 
�ל �יים �הם למד� הא הארץ. �על ל!ים  ¦§¥¤¨§©¨¨¤¨¨©¤¦©©©¦¨ה̈רקיע 

מל�: �ל  
מאמר�§©£¨¤¤¤

[only] became solidified on the second day at

the rebuke of the Holy One, blessed is He,

when He said, “Let there be an expanse!”

(see Bereishit Rabbah 4:2) And this is the

meaning of the verse (Job 26:11), “The

pillars of heaven were weak ...” [referring to

their being fluid] — this was during the whole

of the first day [of Creation]. And on the

second day (ibid.), “... they were astonished at His rebuke,” like a man who is shocked and

petrified at the roar of someone who threatens him. In the middle of the waters — [This

means that the heavenly expanse was located exactly] In the center of the waters. The

separation between the upper waters and this expanse, was exactly the same as that between

this expanse and the waters which were upon the earth. [Thus, the heavenly expanse was

situated exactly halfway between the upper and lower waters. This is the meaning of, “In the

middle of the waters.”] We learn from here, that the heavens are actually suspended [in space]

by the King's command (Bereishit Rabbah 4:3).
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mi`iapan wxt diryiPROPHETS Isaiah 42

(5) Thus says God the Lord, He that created the heavens, and stretched them

forth, He that spread forth the earth and that which comes out of it, He that

gives a soul to the people upon it, and spirit to them that walk therein. (6) I the

ה'.(ה) רחמים :האל �בעל 'ין ה�מים.
על ��רא ¨¥©©¦©©©£¦¥©¨©¦
א�תם : נטה �� ואחר  �תי  �ל �קיע �מין רקע .�ח �ה  §¦¨§¦¨¦©¤§¦§©©¨¨¨¨Ÿ©

וירקע� מ!�ה :וצאצאיה.ל ��ן נ �מתנ�מה.ה+�צאים §§¥¨§§¤¡¨¤¨©§¦¦¤¨§¨¨¦§©
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(5) God the Lord — [God refers to] the

Master of strict judgement, and [the Lord

refers to] the Master of mercy. He that

created the heavens — first [He created

them] as a sort of bundle of warp [threads on a loom], and afterwards He stretched them. He

that spread forth — the same language as erwxie “And they beat” (Exodus 39:3) [to spread

it out]. di`v`ve — means that which comes out of it. dnyp — the soul of life.

ozpה  di`v`ve ux`d rwx mdihFpe minXd `xFA deci | l`d xn`ÎdM«Ÿ¨©º¨¥´§Ÿ̈À¥³©¨©̧¦Æ§´¥¤½Ÿ©¬¨¨−¤§¤«¡¨¤®¨Ÿ¥³
:DA mikldl gExe dilr mrl dnWpoEplzE `InW `xA ic ii `nlr Dl` xn` opcM §¨¨Æ¨¨´¨¤½¨§−©©«Ÿ§¦¬¨«¦§¨£©¡¨¨§¨§¨¦§¨§©¨§¨



ziy`xaoey`x meilBEREISHIT FOR SUNDAY 6e

Lord have called you in righteousness, and have taken hold of your hand, and

guarded you, and set you for a covenant of the people, for a light of the nations;

(7) To open the blind eyes, to bring out the prisoners from the dungeon, those

that sit in darkness out of the prison-house. (8) I am the Lord, that is My name;

and My glory I will not give to another, nor My praise to graven images.

(9) Behold, the former things come to pass, and new things do I declare; before

they spring forth I tell you of them. (10) Sing to the Lord a new song, and His

praise from the end of the earth; you that go down to the sea, and all that is

therein, the isles, and the inhabitants thereof.

ח +ים :ור�ח .ח +ים . א�מר :קראתי .(ו )ר�ח  לי �עיה ©¦§©©©¦§¨¦¦§©§¨¥

�להאיר ואצר . לבריתי  ע!י  את ���יב ��+צר �י, §¤¨§§¤§©§¦¤¨¦¤©¦¦§¦¦§¨¦

אסירים לפקח .(ז)להם: יצא� ה ��רה  �בזכ�ת  לפ�ח . ¨¤¦§Ÿ©¦§Ÿ©¦§©¨¥§£¦¦

ה "א�ה: 
עת א �תה!תי.(ח)מ!ס"ר  ל�סלא ילים :�ן  ¦©§¥§¥©§ª¨§¦¨¦Ÿ¤¥©§¦¦
לאברהם:הרא ��נ�ת.(ט) בא�.�הבטח�י  ה"ה ¨¦¤¦§©§¦§©§¨¨¦¥¨

וע�ה : הבטחתי מ #יד.�מר�י  אני לע!י :חד��ת ¨©§¦©§¨¨¦§©¨£¨£¦©¦§©¦
הא!�ת:הארץ.מקצה (י ) ה�ם.מ�ל ��ר �יי�רדי ¦§¥¨¨¤¦¨¨ª§¥©¨§¥


+ם :�מלא �.
ספינ�ת: ה $ב�ע�ת  ¦§¦§Ÿ©§©¨

And spirit — [The] Holy Spirit. (6) I have

called you — He is speaking to Isaiah. And

guarded you — When I created you, so

that you would return My people to My

covenant and light [the way] for them. (7) To

open — And by the merit of the Torah, the

prisoners will go forth from the dungeon at

the time of the Redemption. (8) Nor My

praise — I will not give to graven images.

(9) The former things — That which I promised to Avraham. Behold ... are come to

pass — I kept My promises and now — New things do I declare — To My people.

(10) From the end of the earth — From all the nations. You that go down to the sea

— Those who depart in ships. And all that is therein — That are permanently in the sea.

i"yxRASHI

:DA oikNdncl gExe Dlr ic `Orl `znWp aidi `dxice `rx` lilkWוdeci ip` ¦§¥©§¨§©§¨¨¨¦¦§§§§©¨¦£¨§©§¦§©§¦¨£¦¯§Ÿ̈²
:miFB xF`l mr zixal LpY`e LxS`e LciA wfg`e wcva Liz`xwii `p` §¨¦¬§¤−¤§©§¥´§¨¤®§¤¨§À§¤¤§²¦§¦¬¨−§¬¦«£¨§¨

:oinnr xFdpl mr miwl KpipY`e Kpipwz`e KciA zitiwz`e hFWwA KziAxזgwtl ©¦¨¦§§©§¦¦¦¨§¤§§¦¨§¤§¦¨¦§¨©§¨©§¦¦§−Ÿ©
:KWg iaWi `lM ziAn xiQ` xBqOn `ivFdl zFxer mipirzia ipir `gYtl ¥©´¦¦§®§¦³¦©§¥Æ©¦½¦¥¬¤−¤¬§¥«¤§©¨¨¥¥¥

oFdwxtnlE oixiq`l onc oEp`c `innr ipAn oFdzelb `wt`l `zixF` on onqM oEP`C l`xUi¦§¨¥§¦§¨¨¦¨§¨§©¨¨©§©¦§¥©§©¨§¦¨¨§©¦¦§¦§©
:law ixiq`M oipipr oEP`C `zEelB `zeMln cEArXn חicFakE inW `Ed deci ip` ¦¦§©§§¨¨©§¨§¦£¦¦©£¦¥§¨£¦¬§Ÿ̈−´§¦®§¦Æ

:miliqRl izNdzE oY`Î`l xg`lmrl oFkilr izlBz`C ixwie inW `Ed ii `p` §©¥´«Ÿ¤¥½§¦¨¦−©§¦¦«£¨¨§§¦¦¨¦§¦§§¥¦£¥§©
:`IakFM igltl iYgAWze oY` `l oxgF` טciBn ip` zFWcge E`aÎdPd zFpW`xd £¨¨¤¥§ª§©§¦§©§¥§©¨¨¦«Ÿ−¦¥¨®©«£¨Æ£¦´©¦½
:mkz` rinW` dpgnvY mxhAoiiz` `l cr iegn `p` oYcge d`z` `d `zIncw §¤¬¤¦§©−§¨©§¦¬©¤§¤«©§©¨¨¨¨¨¨§©§¨£¨©£¥©¨©§¨

:oFkzi xQa`יF`lnE mId icxFi ux`d dvwn FzNdY Wcg xiW dedil ExiW £©©¨§¦³©«Ÿ̈Æ¦´¨½̈§¦¨−¦§¥´¨¨®¤«§¥³©¨Æ§Ÿ½
:mdiaWie miI`izgp `rx` itiQn DiYgAWY `d Exn` `Ycg `YgAWEY ii mcw EgAW ¦¦−§«§¥¤«©¨¢¨§¨§©§¨©§¨¦§¨ª§©§¥¦§¨¥©§¨©£¥

:oFdiazie oebp D`lnE `Oi©¨§¨¨©§¨§¨§¥
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miaezk` wxt ilynWritings Mishlei 1

l`xUi:א Kln ceCÎoa dnlW ilWn:l`xUiC `Mln ceC xA dnlWC iFlzn −¦§¥§Ÿ´Ÿ¤¨¦®¹¤À¤¦§¨¥«©§¦§ŸŸ©¨¦©§¨§¦§¨¥
dpia:ב ixn` oiadl xqEnE dnkg zrclixn` oIAz`l `zEcxnE `znkg rCnl ¨©´©¨§¨´¨®¹§¨¦À¦§¥¬¦¨«§¥¨¨§§¨©§¨§¦§©¨¦§¥

:`YpFiAb:mixWinE hRWnE wcv lMUd xqEn zgwl`lkEUc `zEcxn `lAwnl §§¨−¨©©©´©§¥®¤¬¤¹¦§À̈¥¨¦«¦§©§¨©§¨§§¨
:`zEvixzE `pice `zwcvec:dOfnE zrC xrpl dnxr mi`ztl zzlixaWl oYnl §¦§§¨§¦¨§¦¨¨¥´¦§¨¦´¨§¨®¹§©À©©´©§¦¨«§¦©§©§¥

:`zirxze `zrici i`lhle `zEnixrd:dpwi zFlAgY oFape gwl sqFie mkg rnWi £¥¨§¦§¨¥§¦¨¨§©§¦¨¦§©´−¨¨§´¤¤®©¹§¨À©§ª¬¦§¤«
d:dpwi `zEpxAcn `zEpzlkEqe `rCn sqFie `niMg rnWiedvilnE lWn oiadl ¦§©©¦¨§¥©¨¨§§§¨¨©§§¨¨¦§¤§¨¦´−¨¨§¦¨®

:mzcige minkg ixaC:oFdzcgE`e iniMgC ilinE `z`ltE d`lzn `piAznl ¦§¥¬¹£¨¦À§¦Ÿ¨«§¦§§¨¨©§¨¨©§£¨¦¥§©¦¥§£©§

(1) The proverbs of Solomon the son of David, king of Israel. (2) To know

wisdom and ethics; to comprehend the words of understanding; (3) To receive

the discipline of wisdom, charity, and justice, and equity; (4) To give prudence

to the simple, to the young man knowledge and discretion; (5) That the wise

man may hear, and increase in learning, and the man of understanding may

attain wise counsels; (6) To understand a proverb, and an epigram; the words

of the wise, and their riddles.

�מ �סר.(ב) חכמה אמר לדעת הא�� ה!�לים  ¨©©¨§¨¨©§¨¦¨¥¨©
חכמה  �היא 
��רה עמלים  �+הי � ל 
ר+�ת ¨§¨¦¤¨©¦¥£§¦¤¦§©©¦§לה�דיע

אמת:�מ ��ט.מ !מ �נ�:צדק.(ג)�בינה: ל��ט ¦¨¤¤¦¨¦§¨¦§Ÿ¡¤
ה��רה:�מי�רים. לנער.חכמה:ערמה.(ד)ה�א ¥¨¦©§¨¨¨§¨¨§¨§©©

מ �ל : עצה:�מז�ה.המנער י�מע(ה )מח�בת ©§Ÿ¨¦Ÿ§¦¨©£¤¤¥¨¦§©
הא��:חכם. חכמת�:.וי�סףה!�לים  לקח .על ¨¨©§¨¦¨¥§¥©¨§¨¤©
חכם:ונב�ן.ל !�ד: ידיעת על להבין.(ו )מ �סיף ¦§¨¦©§¦©¨¨§¨¦

ה!�ל ה'רכים �ני  
!קרא להבין  לב ¨¨©¦¨§©¥§¨§¦©¦¨§¥§¦¤�+�נ �
למליצה: המ �יל מה את '�ר�י וחידתם.וה!ליצה §©§¦¨¤©¦§¦¦§¦¨§¦Ÿ¨§¥

§ר��מ �ת:

(2) To know wisdom and ethics — He

spoke these proverbs to people, so that they

would toil in the Torah, which is wisdom,

ethics, and comprehension. (3) Charity —

[to give charity] from one's money. And

justice— To judge truly. And equity —

This is compromise. (4) Prudence —

wisdom. To the young man — who is

xrpnd [emptied] from everything. And

discretion — counseled thought. (5) That

the wise man may hear — these proverbs.

and increase — upon his wisdom. gwl means learning. And the man of understanding

— adds to the knowledge of the wise man. (6) To understand — That he set his mind to

understand the Scripture in the two ways, [namely,] by proverb and epigram and the subject

matter which is meant by the epigram. And their riddles — [those of] the expounders of the

Torah.

i"yxRASHI

dpyn` wxt zekxa

`oixFw izni`nz`mipdMdW drXn .ziaxrA rnW ¥¥¨©¦¤§©§©§¦¦¨¨¤©Ÿ£¦

Mishnah Berakhot, chapter 1

(1) At which time are we to recite the shema

בתרומתן.` לאכול נכנסים  שהכהנים משעה  קורין. בתרומה מאימתי  לאכול יכולים  אין  וטבלו שנטמאו כהנים 

`xephxan dicaer epax
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,oznExzA lk`l miqpkpdxEnW`d sFq cr ¦§¨¦¤¡Ÿ¦§¨¨©¨©§¨
.xfril` iAx ixaC ,dpFW`xdcr ,mixnF` minkge ¨¦¨¦§¥©¦¡¦¤¤©£¨¦§¦©

,xnF` l`ilnB oAx .zFvg.xgXd cEOr dlrIW cr £©¨©§¦¥¥©¤©£¤©©©©
dUrnEpixw `l ,Fl Exn` ,dYWOd ziAn eipa E`AW ©£¤¤¨¨¨¦¥©¦§¤¨§Ÿ¨¦

oiaIg ,xgXd cEOr dlr `l m` ,mdl xn` .rnW z ¤̀§©¨©¨¤¦Ÿ¨¨©©©©©¨¦
.zFxwl mY`Exn`X dn lM `N` ,calA Ff `le ©¤¦§§Ÿ¦§©¤¨¨©¤¨§

.xgXd cEOr dlrIW cr ozevn ,zFvg cr minkg£¨¦©£¦§¨¨©¤©£¤©©¨©
cEOr dlrIW cr ozevn ,mixa`e mialg xhwd¤§¥£¨¦§¥¨¦¦§¨¨©¤©£¤©
dlrIW cr ozevn ,cg` mFil oilk`Pd lke .xgXd©¨©§¨©¤¡¨¦§¤¨¦§¨¨©¤©£¤

.xgXd cEOr,zFvg cr minkg Exn` dOl ,oM m` ©©©©¦¥¨¨¨§£¨¦©£

לן, משמע קא אורחיה  אגב מלתא הכוכבים , צאת משעת  תני דלא והא הכוכבים. צאת דהיינו שמשן, שיעריב עד 

דכתיב  בתרומה , מלאכול מעכבתן הכפרה  אין ומצורע, זב כגון בקרבן, תלויה שטהרתן בטומאה  הכהנים נטמאו  שאם 

:(ak `xwie)מעכבתו כפרתו ואין  בתרומה , מלאכול  מעכבתו שמשו ביאת  הקדשים, מן  יאכל  ואחר  וטהר  השמש ובא

בתרומה: הראשונה .מלאכול האשמורה  סוף ומשם עד משמרות, לשלשה  נחלק  שהלילה  לילה של  הראשון שליש

זמן ולאו  הוא יממא נמי  הכוכבים  צאת  ומקמי  בשכבך . ביה קרינא ולא דשכיבה, שמע קריאת  זמן תו  מקרי  לא ואילך

תפלת בפרק לקמן  דאמר  יהודה, דרבי אהא סומכים  יום, מבעוד ערבית של  שמע קריאת וקורים והמקדימים שכיבה .

כשכלה  ומיד עבד, יהודה כרבי  דעבד לן וקיימא הלילה, קודם ורביע שעה  שהוא המנחה פלג  עד  המנחה תפלת  השחר ,

ערבית: של שמע קריאת זמן מתחיל  המנחה  השחר.זמן  עמוד שיעלה  והלכה עד שכיבה. זמן מקרי הלילה דכל 

לכתחילה  ומיהו העבירה . מן  האדם את  להרחיק כדי  אלא חצות עד  אמרו ולא לו . מודים חכמים שגם  גמליאל כרבן

ויתפלל : ק"ש שיקרא עד  לישן  שכן  וכל  לסעוד  אסור הכוכבים, מצאת דהיינו דמתניתין ערבית  של ק"ש עונת  משהגיע

המשתה . מבית בניו שבאו  דפליגימעשה  הא ליה קאמרי  והכי  חצות , עד  דאמרי  לרבנן שמעינהו  גמליאל  רבן בני 

דקאמרי והאי להו  סבירא כוותך  רבנן  דלמא או כרבים , הלכה  ורבים  ויחיד  לא, ותו  חצות עד קאמרי דוקא עלך , רבנן

להרחיק כדי  חצות  עד דקאמרי  והא להו, סבירא כוותי רבנן להו, ואמר  העבירה . מן  האדם את  להרחיק כדי  חצות, עד 

לקרות : אתם וחייבים העבירה, מן האדם  בלבד.את זו  לבניו :ולא  דאמר  היא גמליאל  דרבן מילתא הקטר כולה 

קרבנות:חלבים . הלילה ,ואברים.של  כל  הנתחים להעלות מצוה  ביום , דמו שנזרק הערבים  בין  של  תמיד  עולת  של

e):דכתיב  `xwie):הבקר עד הלילה כל המזבח על מוקדה על העולה היא אחד., ליום  הנאכלין  וחטאתוכל תודה , כגון 

נותר: לידי  המביא והוא השחר  עמוד שיעלה  עד אכילתן זמן  ולילה, ליום  נאכלים  שהם בהם , וכיוצא כןואשם  אם

`xephxan dicaer epax

in the evening? From the time when the

priests return home [i.e., priests who have

become impure and have immersed

themselves in a mikvah, must wait until the

stars have appeared in order to be considered,

once again, ritually pure, enabling them to

return home] to partake of the terumah [i.e.,

the priestly dues and one may recite the

shema] up until the end of the first watch [the

night is divided into three shifts, referred to

by the Mishnah as “watches;” (during each

watch different groups of Angels sing shirah — praise to God) thus the conclusion of the first

watch would be the end of the first third of the night]. This is the opinion of Rabbi Eliezer,

but the Sages say, [One may recite the shema] until midnight. Rabban Gamliel says, Until dawn

[since it states “and speak of them ... when you lie down” (Deuteronomy 6:7) the intent being

all night]. It once occurred that his sons returned [late] from a feast and said to him, “We have

not yet recited the shema.” He told them, “If dawn has not yet broken it is your duty to recite

it [even according to the view of the Sages].” And not only in this case, but in all cases [of

obligations] where the Sages say, Until midnight, the obligation referred to may be carried out

until dawn; for instance, the burning of fat and limbs may be performed until dawn, and all

[the sacrifices] which must be eaten on the same day have their deadlines until dawn. If this is

so, why then did the Sages say, Until midnight? In order to prevent a person from transgressing
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:dxiard on mc`d z` wigxdl icMaoixFw izni`n §¥§©§¦¤¨¨¨¦¨£¥¨¥¥¨©¦
iAx .oall zlkY oiA xiMIXn .zixgWA rnW z ¤̀§©§©£¦¦¤©¦¥§¥¤§¨¨©¦

,xnF` xfril`(DxnFbe) .izxkl zlkY oiAupd cr ¡¦¤¤¥¥§¥¤§©§¦§§¨©¨¥
,xnF` rWFdi iAx .dOgdKxC oMW ,zFrW WlW cr ©©¨©¦§ª©¥©¨Ÿ¨¤¥¤¤

.zFrW WlWA cFnrl mikln ipAKli`e o`Mn `xFTd §¥§¨¦©£§¨Ÿ¨©¥¦¨§¥¨
:dxFYa `xFTd mc`M ,ciqtd `lbi`OW ziA Ÿ¦§¦§¨¨©¥©¨¥©©

,Ecnri xwAaE ,E`xwie EHi mc` lM axrA ,mixnF`§¦¨¤¤¨¨¨©§¦§§©Ÿ¤©£Ÿ
xn`PW(e mixac).LnEwaE LAkWaE,mixnF` lNd ziaE ¤¤¡©§¨§§§¤¥¦¥§¦

xn`PW ,FMxcM `xFw mc` lM(my)aE.KxCa LYkl ¨¨¨¥§©§¤¤¡©§¤§§©¤¤
ipAW drWA ,LnEwaE LAkWaE xn`p dOl ,oM m ¦̀¥¨¨¤¡©§¨§§§¤§¨¨¤§¥

micnFr mc` ipAW drWaE ,miakFW mc`.iAx xn` ¨¨§¦§¨¨¤§¥¨¨§¦¨©©¦
ixacM ,zFxwl izHde ,KxCa `a iziid ip` ,oFtxh©§£¦¨¦¦¨©¤¤§¦¥¦¦§§¦§¥

[since he may procrastinate in the fulfillment

of his obligation, which may cause him to

miss its deadline]. (2) At which time are we to

recite the shema in the morning? When [there

is enough light so that] one can distinguish

between [the] blue [strands] and [the] white

[strands of the tzitzit]. Rabbi Eliezer says,

Between [the colors] blue and green [and one

may recite it] until sunrise. Rabbi Yehoshua

says, Until the third hour [of the day], since it

is the habit [of the children] of kings to rise

at the end of the third hour [therefore it is

within the time limit of “and speak of them ...

when you arise” [referring to the recital of shema (Deuteronomy 6:7) i.e., when all men, even

late risers such as princes arise from their beds]. He who reads [the shema] later [than the

alloted time period] has not forfeited [the preceding and succeeding blessings (see Mishnah 4)]

thereby, but rather, he is as one who is reading the Torah instead [i.e., he has not performed

his obligation of reciting shema in its proper time, rather he has read from the Torah the verses

in Deuteronomy of shema]. (3) The School of Shammai maintain, In the evening everyone

should lie down and recite [shema], and in the morning they should stand up, because it states,

“and when you lie down and when you rise up” (Deuteronomy 6:7), but the School of Hillel

say, All should read just in the position in which they happen to be [whether it be standing,

sitting, reclining or walking], as it is said, “and when you walk on the way.” (Deuteronomy

6:7) If so, why does it say, “and when you lie down and when you rise up”? [The intent being]

at the time when people [usually] lie down and at the time when people [generally] arise. Rabbi

Tarfon said, “I happened to be returning en route and I lay down to recite [the shema]

`xephxan dicaer epax
חצות. עד חכמים  אמרו חצותלמה  עד  חכמים  בו  אמרו  לא ואברים  חלבים בהקטר אבל קדשים , ובאכילת בק "ש

הלילה: כל כשר  בלילה שמצותו דבר שכל  להודיע אלא הכא ליה  נקט ולא מןכלל , האדם  את להרחיק  כדי 

שהותהעבירה . לי יש עדיין יאמר שלא שמע בקריאת וכן  כרת . ויתחייב השחר עמוד שיעלה אחר  לאכלן  יבוא שלא

עונתה: ללבן.aותעבור תכלת תכלתבין  שצבעה  צמר  גיזת  אחר , פירוש שבציצית. לבן  לחוטי תכלת חוטי בין

לבן: ונשאר  יפה הצבע נקלט שלא מקומות  בה לכרתי .ויש תכלת כרישיןבין כרתי , של לגוון קרוב התכלת צבע

בלע"ז: פורו "ש שעות.שקורין  שלש  שוים .עד והלילות שהימים  בזמן היום  רביע שהוא שלישית , שעה  סוף עד ביום.

שעות ד ' עד  השחר  תפלת לקמן דתנן  הא וכן  קצרים . בין ארוכים שהימים בין היום , רביע עד  הוא ק"ש זמן  ולעולם 

מקום  וכל  שוין . והלילות  שהימים בזמן  שעות ד' הוא היום  ששליש לפי דנקט, שעות וד ' היום. שליש עד היינו  ביום ,

וטעמא  לי . ונתקבל  הרמב"ם  מפירושי הבנתי זו  ולדון. לחשוב צריך  אתה זה דרך על ביום , שעות וכך כך במשנה  שנזכר 

דאמר  ורחמנא שלישית , שעה סוף  עד  ממטתן  עומדים  שאין מלכים  בני דרך שכן ביום , שעות שלש עד  דאמר  דר"י 

ק"ש  לקרות  לכוין צריך  לכתחילה  ומיהו יהושע. כרבי והלכה קאמר , ממטתן  עומדים אדם בני  שכל  שעה  עד  ובקומך ,

עושים: הוותיקים  שהיו כמו החמה הנץ  הפסיד.עם  שעברה לא אע"פ אלא ולאחריה, לפניה  מלברך  הפסיד  לא כלומר

ולאחריה: לפניה  ומברך  קורא בתורה .עונתה  הקורא  קבול כאדם  לו  יש בעונתה , ק"ש חובת  ידי  יצא שלא אע"פ

בתורה : כקורא שכיבה :יטו .bשכר  דרך  בשכבך, דכתיב צדיהם. קימה :יעמדו .על דרך ובקומך , ביןכדרכו .דכתיב

בהליכה : בין  בשכיבה , בין  בישיבה , בין היית.בקימה, בנפשך :כדי  מתחייב היית  מת, היית ואם  ליהרג, היית  ראוי 
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.mihqNd ipRn invra iYpMqe ,i`OW zia,Fl Exn` ¥©©§¦©§¦§©§¦¦§¥©¦§¦¨§
M:lNd zia ixaC lr YxarW ,LnvrA aEgl ziid ic §©¨¦¨¨§©§§¤¨©§¨©¦§¥¥¦¥
cxgXA,dixg`l zg`e diptl miYW KxanaxraE ©©©§¨¥§©¦§¨¤¨§©©§©£¤¨¨¤¤

.dixg`l miYWE diptl miYWzg`e dMx` zg` §©¦§¨¤¨§©¦§©£¤¨©©£ª¨§©©
.dxvw.xSwl i`Xx Fpi` ,Kix`dl Exn`W mFwn §¨¨§¤¨§§©£¦¥©©§©¥

.Kix`dl i`Xx Fpi` ,xSwl`NW i`Xx Fpi` ,mYgl §©¥¥©©§©£¦©§Ÿ¥©©¤Ÿ
:mYgl i`Xx Fpi` ,mYgl `NWe .mYgldoixiMfn ©§Ÿ§¤Ÿ©§Ÿ¥©©©§Ÿ©§¦¦

.zFliNA mixvn z`ivi,dixfr oA xfrl` iAx xn` §¦©¦§©¦©¥¨©©¦¤§¨¨¤£©§¨
z`ivi xn`YW izikf `le ,dpW miraW oaM ip` ixd£¥£¦§¤¦§¦¨¨§Ÿ¨¦¦¤¥¨¥§¦©

,zFliNA mixvn,`nFf oA DWxCW crxn`PWmixac) ¦§©¦©¥©¤§¨¨¤¨¤¤¡©
(fhini lM mixvn ux`n Lz`v mFi z` xMfY ornl§©©¦§Ÿ¤¥§¥¤¤¦§©¦Ÿ§¥

.LiIg.zFliNd ,LiIg ini lM .minId ,LiIg ini ©¤§¥©¤©¨¦Ÿ§¥©¤©¥
ini) lM .dGd mlFrd ,LiIg ini ,mixnF` minkge©£¨¦§¦§¥©¤¨¨©¤Ÿ§¥

:giWOd zFnil `iadl ,(LiIg©¤§¨¦¦©¨¦©

according to the view of the School of

Shammai, when suddenly I found myself in

danger from thieves.” They [the Sages] said

to him, “You [would have] deserved to have

been killed [and had you been murdered, you

would be punished for unnecessarily

jeopardizing yourself, in the World to Come]

because you transgressed the decision of the

School of Hillel.” (4) In the morning, one

recites two benedictions before [the shema,

i.e., yotzeir hameorot and haboheir beamo

Yisrael beahavah] and one [benediction]

following [the shema, i.e., ga'al Yisrael],

while, in the evening, two [benedictions are

recited] prior [to the shema, i.e., hama'ariv

aravim and oheiv amo Yisrael] with two following [the shema, i.e., ga'al Yisrael and shomeir

amo Yisrael la'ad], one long [i.e., opening and closing with a “blessed are You” format,

referring to yotzeir or and ma'ariv aravim] and one short [i.e., only closing with the “blessed

are You” format, e.g., ahavah rabbah and ahavat olam]. Where they [the Sages] declared [that

the benediction] must be long, it is not permissible to be made short; [where they declared] to

be short, it is not permissible to be made long; [where they said] to conclude [with the “blessed

are You” format], it is forbidden not to conclude with it; and [where they said] not to conclude

[with a “blessed are You” format such as, the blessing recited over fruit and prior to performing

a mitzvah], it is forbidden to conclude it [with this format]. (5) We are obligated to mention the

exodus from Egypt [i.e., the section of tzitzit in the shema] at night [even though one is not

obligated to wear tzitzit at night, however, since we mention the exodus of Egypt in this section,

we therefore include its recitation in the evening shema]. Rabbi Elazar ben Azariah said,

“[Although] I appear as though I were a man of seventy, yet I was unable to prevail over the

Sages, that the [section containing the] exodus of Egypt should be recited at night, until Ben

Zoma deduced it from the verse, 'That you will remember the day when you went out of the

land of Egypt all the days of your life.' 'The days of your life' implies the days only, while the

phrase 'all the days of your life' includes the nights as well.” But the Sages say, “The days of

your life” implies this life, “all the days of your life” implies the days of the Messiah.

`xephxan dicaer epax
c. לפניה ואהבה:שתים  אור  לאחריה .יוצר ויציב:ואחת מברך אמת  לפניה .ובערב. ערבים שתים  מעריב

עולם : לאחריה .ואהבת  והשכיבנו:ושתים ואמונה  קצרה .אמת  ואחת ארוכה  יוצר אחת קאי, שלפניה  אשתים 

בברוך : פותחת  ואינה  בברוך  שחותמת קצרה , אהבה ערבים . מעריב וכן  בברוך , וחותמת  בברוך  שפותחת  ארוכה, אור

לחתום.בברוך :לחתום. המצוות :שלא  וברכת הפירות  ברכת בלילות.dכגון מצרים  יציאת פרשתמזכירין

לכסות פרט אותו, וראיתם  דכתיב ציצית, זמן לילה שאין פי  על ואף  ערבית של  שמע בקריאת  אותה  אומרים  ציצית

שבה: מצרים  יציאת  מפני בלילה אותה אומרים שנה .לילה, שבעים  שהלבינוכבן אלא ממש, זקן  ולא זקן . נראה הייתי 

זה : מקרא זומא בן  דרש היום  ואותו לנשיאות. וראוי זקן שיראה כדי נשיא, אותו שמינו  יום  זכיתי .שערותיו לא ולא 

כותים בנות בפרק  בש"ס לו ודומה לחכמים. gl),נצחתי  sc): נצחם כלומר  לרבנן, אליעזר  רבי  זכנהו  בהא
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`xnb:ai sc zekxa

z`ivi oixiMfn ike :minkgl `nFf oA mdl xn` `ipY©§¨¨©¨¤¤¨©£¨¦§¦©§¦¦§¦©
xn`p xaM `lde ?giWOd zFnil mixvn(bk dinxi) ¦§©¦¦©¨¦©©£Ÿ§¨¤¡©

xW` 'd ig cFr Exn`i `le 'd m`p mi`A mini dPd¦¥¨¦¨¦§ª§ŸŸ§©£¤
,mixvn ux`n l`xUi ziA rxf z` `iad xW`e dlrd¤¡¨©£¤¥¦¤¤©¥¦§¨¥¥¤¤¦§¨¦
ziA rxf z` `iad xW`e dlrd xW` 'd ig m` iM¦¦©£¤¤¡¨©£¤¥¦¤¤©¥
miYgCd xW` zFvx`d lMnE dpFtv ux`n l`xUi¦§¨¥¥¤¤¨¨¦¨¨£¨£¤¦©§¦
,dnFwOn mixvn z`ivi xwrYW `l :Fl Exn` .mẄ¨§Ÿ¤¥¨¥§¦©¦§©¦¦§¨
mixvn z`ivie .xTr zFIkln cEArW `dYW `N ¤̀¨¤§¥¦§©§ª¦¨¦¦©¦§©¦

:xnF` dY` FA `vFIM .Fl lth(dl ziy`xa)`xTi `l" ¨¥©¥©¨¥Ÿ¦¨¥
`l ,"LnW didi l`xUi m` iM awri cFr LnW¦§©£Ÿ¦¦¦§¨¥¦§¤§¤Ÿ
lth awrie xTir l`xUi `N` ,FnFwOn awri xwrIW¤¥¨¥¨£Ÿ¦§¤¨¦§¨¥¦¨§©£Ÿ¨¥

:xnF` `Ed oke .Fl(bn diryi)zFpW`x ExMfY l`" §¥¥©¦§§¦Ÿ
df _ zFpW`x ExMfY l` ,"EppAzY l` zFIpncwe§©§Ÿ¦©¦§Ÿ¨©¦§§ŸŸ¤
z`ivi Ff _ EppAzY l` zFIpncwe" ,zFIkln cEArW¦§©§ª§©§Ÿ¦©¦§Ÿ¨§¦©

.mixvn(my)ax ipY .gnvz dYr dWcg dUr ippd ¦§©¦¦§¦Ÿ¤£¨¨©¨¦§¨¨¥©
?dnFC xaCd dnl lWn .bFbnE bFB zngln Ff :sqFi¥¦§¤¤¨¨¨§¨©¨¨¤
,EPOn lSipe a`f FA rbR KxCA KNdn didW mc`l§¨¨¤¨¨§©¥©¤¤¨©§¥§¦©¦¤
lSipe ix` FA rbR .a`f dUrn KlFde xRqn dide§¨¨§©¥§¥©£¥§¥¨©£¦§¦©
Wgp FA rbR ,ix` dUrn KlFde xRqn dide ,EPOn¦¤§¨¨§©¥§¥©£¥£¦¨©¨¨
KlFde xRqn dide mdipW dUrn gkW ,EPOn lSipe§¦©¦¤¨©©£¥§¥¤§¨¨§©¥§¥
zFpFxg` zFxv _ l`xUi KM s` .Wgp dUrn©£¥¨¨©¨¦§¨¥¨©£

:zFpFW`xd z` zFgMWn§©§¤¨¦

Gemara Berakhot, 12b

It has been taught: Ben Zoma said to [i.e.,

asked] the Sages: Will the Exodus from Egypt

be mentioned in the days of the Messiah? Has

it not been said: “Therefore, behold, the days

come, says the Lord, that they shall no longer

say: ‘As the Lord lives, Who brought up the

children of Israel out of the land of Egypt;’

but, ‘As the Lord lives, Who brought up and

Who led the seed of the house of Israel out of

the northern country, and from all the

countries to which I had driven them’ ?”

(Jeremiah 23:7-8) They replied: This does not

mean that the mention of the Exodus from

Egypt shall be obliterated, but rather that the

[deliverance from] subjection to the other

kingdoms shall be primary and the Exodus

from Egypt shall become secondary.

Similarly, we read: “Your name shall not be

called any more Yaakov, but Israel shall be

your name.” (Gen. 35:10) This does not mean

that the name Yaakov shall be obliterated, but

that Israel shall be the principal name and

Yaakov, a secondary one. And so it says:

“Remember not the former things, nor consider the things of old.” (Isaiah 43:18) “Remember

not the former things:” this refers to our enslavement to the other nations; “neither consider the

things of old:” this refers to the Exodus from Egypt. “Behold, I will do a new thing; now shall

it spring forth.” (Isaiah 43:19) Rabbi Yosef learns: This refers to the war of Gog and Magog.

A parable: To what can this be compared? To a man who, while traveling on the road,

encountered a wolf and escaped from it; as he went along he would relate to all the incident

regarding the wolf. He then encountered a lion and upon his escape, he proceeded to recount

the affair of the lion. He was then attacked by a snake and escaped from it, whereupon he

completely forgot the previous incidents and went along merely relating the incident with the

snake. So too, with Israel: the later troubles cause them to forget the previous ones.

ar c sc dncwda xdef

�תח  �מע�ן ר 
י נא)
רא�ית . 
פי,(ישעיה 'ברי וא�ים §¥¦©¦¦§¨©¨¨¦§¨©§¦
וליליא  יממא  
א �ריתא לא ��'לא  נ � לבר ל & אית �!ה©¨¦¥§©¨§¦§©§¨§¨§¨§¨¨§¥§¨

mebxzxdefd

נ"א) (ישעיה �תח , �מע�ן ר
י 
רא�ית,§¥¦©¦¦§¨©

אדם  לבן ל � י� �!ה  
פי ,. 'ברי  ¨¨¤§¥¨©¦§©¨§¦¨ו̈א�ים
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'מתע0קי  'א ��ן לקלה�ן ציית ה�א  
רי� 'קד�א  
גין§¦§ª§¨§¦©¦§¨¥§¦§¦§©§¥
'מ�ה  �עתא 
ההיא �נן חדא. רקיעא  עביד 
א �ריתא§¨§¨¨¦§¦¨£¨§¨§©¦©£¨§¦¨
סלקא  מ�ה ההיא נ � 'בר  מ��מ& אתח '�ת ¨§¨¨¦¦©¨©§¥¦©§©§¦¨§¨§'א �ריתא
נטיל ה�א 
רי� וקד�א ה�א 
רי� 'קד�א קמ& ¦¨¦§¨§ª§¨§¦§ª§¥¨©§©§¦§ואתע�דת 
"ליפין  עטרין 
�בעין ל& ועטר ל & ונ�יק  מ�ה ¦¦§¦§¦¦§¦§¨©¨§¨¦¨§¨¦¦©§לההיא
רי�א  על  ויתבא סלקא 'אתח '�א  'חכמתא �מ�ה ¨¥©¨§¨§¨§©¨§©§¦§¨§§¨§¨¦¨§©§�מח $קן.
עלמין  אלף 
�בעין ו�טא מ�!ן וטסא עלמין חי ¦§¨¤¤¦§¦§¨¨§¨©¦¨¨§¦§¨©¦©§'צ 'יק
מ�ין  י�מין 'ע�יק  מ�ין וכל י�מין ע�יק לג
י ¦¦¦¦©§¦¦¨§¦¦©¥©§©¦§�סליקת 
סתימא  מ�ה וההיא  ע�אין. סתימין 
רזין א ��ן ¨¦§¨¦¦©§¦¨¦¦¦§¦¨§¦¨§§¨§'חכמתא
מ�ין  
א ��ן אתח
רת  סלקא  �ד הכא 'אתח '�ת ¦¦¦§©§©§¦¨§©©¨¨©§©§¦§¨§§¨§'חכמתא
עלמין  
תמניסר ועאלת  
הדיה� ונח�א וסלקא  י�מין ¦§¨©¥§©§¨¨§§©£©¨§©§¨§©§¦¦©§'ע�יק

סד)"ניזין מ�!ן (שם נפקי ז�לת ,. אלהים ראתה לא 'עין §¦¦§©¦Ÿ¨¨¨¡Ÿ¦¨¤©§¥¦©¨
י�מין  ע�יק קמי ואתע�ד� ��למין מליאן ואתין ¦¦©¥¨§©§¦§¦¥§¨¥§¨§©§¨¨§ו�אטן
קמ& וניחא מ�ה 
ההיא י�מין ע�יק  ארח  �עתא 
ההיא §©¦©£¨¨©©¦¦§©¦¦¨§¦¨¨¥
ו�בעין  מאה 
תלת  ל& ואעטר מ�ה לההיא  נטיל  ¦§¦§¨¥©§¦¨©§©§¨¦¦©§¦¨¨Ÿ¦מ��א .

עטרין: ואתעבידא אלף ונחתא  וסלקא  טסת  מ�ה וההיא ¤¤¦§¦§©¦¦¨¨©§¨§¨§¨£¨§¦§£¦¨
(ס "א ) אתעבדין 'חכמתא �מ�ה מ�ה �ל  וכן חדא . ¦¨£§¦¨¨§¨§¨¦¨¦¨¥§¨¨¨¦§רקיעא 
ל �ן  קרי וה�א י�מין, ע�יק  ק!י �לים  
ק +�מא ק+מין ¦¨§¦¦©¥©¦§¨¦§¦§©¦¦§רקיעין
'חכמתא  'רזין סתימין מח �'�ים  �מים חד�ים, ¨¨§¨§¦¨§¦¦§¦¨§¦©¨¦¨£¦©̈�מים
ק!י  ק+מין 'מתח '�ין 'א �ריתא מ�ין �אר  א ��ן וכל ¥©¦§©¦§©§¦§¨§©§¦¦¨§¦¨§¨¨¦ע�אה,
ונחתין  הח+ים , ארצ�ת ואתעביד� וסלקין ה�א, 
רי� ¦£¨§¦©©§©¦£§¦§¦§¨§¦§¨§ªקד�א
ארץ �לא  ואתעביד ואתח '� חד, ארץ לג
י ¤¤¨Ÿ¦£§¦§¨©§¦§©¤¤¥©§¦§©§¦�מתע�רין
�תיב  'א  ועל  
א�ריתא . 'אתח'� מ�ה מההיא ¦§¨©§¨§©§©©§¦§¨¦¦©¥¨¨£חד�ה
החד�ה  והארץ  החד�ים ה�מים כא �ר �י ס"ו) ¨¨£©¤¨¨§¦¨£©¦©¨©¤£©¦¨§©§(י�עיה
ע�Uה, א �א  �תיב לא  עUיתי וג�', לפני ע�מדים  ע�Uה אני ¤¨¤¦§Ÿ¦¦¨§©¨§¦§¤¦£¤£א �ר
�תיב  'א  ועל 'א�ריתא , ורזין ח'��ין מא ��ן �דיר ¦§¨©§¨§©§¦¨§¦¦¦¥¦¨¦¨§'עביד
�מים  לנט�ע �0יתי, ידי �בצל 
פי, 'ברי ואUים  נ "א) ¦©¨©§¦¦¦¦¦¨¥§¦§¦¨§¦¨¨¨(�ם 

�מים: א �א  �תיב לא ה�מים  ארץ, ¦©¨¨¤¦§Ÿ¦©¨©¤¨¦§וליס �ד

wegl sqei
xqen

xi`n iaxc `zipbxn

לא  לי �ראל: ה�א 
ר �� ה$ד�� Ÿ¥¨§¦§¨¨©©א̈מר 
ה��כח �ת ולא ה+�0רין  לא 
כם ¨©Ÿ©¦¦§Ÿ¤¨¦י�עיל�
טלט�ל  ולא הבטחה ולא התראה §¦Ÿ©§¨¨§Ÿ©§¨¨§Ÿ§ולא

Yosef le-Hok

Ethical teachings:

Marganita de-Rabbi Meir

The Holy One, blessed be He, said to Israel:

Nothing has an effect upon you, neither

sufferings, nor reproaches, nor warning, nor


ר�� ה $ד �� �י  ולילה, י�ם  
��רה  ¨¨©¦¨§©¨¨©£©לעמ �ל 

�בכל  
��רה , הע�סקים לק �ל מק �יב ¨§¨©¦§¨§¦§©ה �א

האדם  ידי  על  
��רה , ה!תח '�ת ¨¨¨¥§©¨©¤¤©§¦©¨¦מ �ה 

אחד . רקיע ע��ה  
ת �רה , העמל ¨¤©¦¨¤¨©¥¨¤©הה�א

מתח '� ��רה �'בר �עה 
א�תה  ¥©§¦¨©§¤¨¨¨§¦̈�נינ�,

לפני �מתי/ב ע�לה  הה �א ה'בר האדם , ¥§¦¥©§¦¤©¨¨©¨¨¨¦¦מ �י 

ל �קח  ה�א 
ר�� וה $ד �� ה�א. 
ר�� ©¥¨¨©§¨¨©ה $ד ��

א�ת� וע�טר  א�ת�, ונ ��ק  ה 'בר  ¥§¥§¨¨©א�ת �

�דבר  �מח�קק �ת . מפ�תח�ת  עטר �ת 
�בעים§¦§¦£¨§¨§¨§©

רא� על  וי ��ב ע�לה  ��תח '�, Ÿ©¥§¤¥©§¦¤¨§¨©החכמה 


�בעים  ו �ט עף �מ�ם  הע�למים , חי ¦§¦§¨§¨¨¦¦¨¨¥¦©צ 'יק 

'ברי וכל  י�מין, לע�יק וע�לה  ע�למ�ת , ¥§¦¨§¦¦©§¤§¨¤¤אלף 


ס�ד�ת חכמה  'ברי הם  י �מין , §¨§¨¥§¦¥¦¦©ע�יק

החכמה  'בר וא�ת� העלי �נים. ¨§¨©©§§¦§¤¨¦§©הסת �מים

ה�א  ע�לה , ��ה �א �אן , ��תח'� ¤¤§¨¥©§¦¤¨©ה 0ת �ם 

י�מין, ע�יק  �ל ה'ברים 
א�� ¦¦©¤¦¨§©¥§¥©§¦מתח 
ר 

ע�ר  
�מ �נה ונכנס ע!הם , וי �רד  ¨¨¨§¦¨§¦§¤¨¦¥§¤§וע�לה

אלהים  ראתה  לא עין א�ר צפ�נים , ¦Ÿ¨¨¨¡Ÿ¦©¤£¦§¨ע�למ �ת

�באים  �מ��טטים , מ�ם  וי�צאים  ¦¨¦§§¨¦¦§§§¨ז�לת,.

י�מין. ע�יק לפני ונ /בים  ��למים  ¦¦©¥§¦¦¨¦§¦¥§¦¥§מלאים


א�ת� מריח י�מין ע�יק �עה, 
א�ת &§¨¨¨©¦¦¥¦©§

ה'בר  את ל�קח  אז, מ�ל. לפניו  ורצ�י ¨¨©¤©¥¨Ÿ¦¨¨§¨§¨¨©ה 'בר ,

ו �בעים  מא�ת  
�ל � א�ת� �מע�ר  ¦§¦§¥Ÿ§¦¥©§©הה�א,

וע�לה  מ ��טט הה�א וה 'בר  עטר�ת . ¤§¥§©¨¨©§¨£¤¤אלף 

'בר  �ל וכן  אחד. רקיע מ !�� ונע�ה ¨¨¨¥§¨¤©¦¨¤¦¤£©§¥§וי �רד ,

ע�מדים  רקיעים נע�ים חכמה �ל  ¦§¦¦§¦£©¨§¨¤¨¨§ודבר 

ק �רא  וה�א י�מין, ע�יק  לפני �לם 
ק+�ם§¦¨¥¦§¥©¦¦§¥

מח�ד �ים , �מים חד �ים . �מים ¦¨§¦©¨¦¨£¦©¨¨א�תם ,

וכל  העלי �נה . החכמה ס�ד�ת  �ל  ¨§¨§¤¨¨§¨©¤¦§סת�מים 

אל  �מתע�רים  וי �רדים  הח +ים , ארצ�ת  ונע�ים וע�לים  ה �א, 
ר �� ה $ד �� לפני ע�מדים ה !תח'�ים , ��רה 'ברי ¤¦§©§¦¦§§¦©©§©¦£©§¦§¨¨©¥§¦¦§¦§©§¦©¨¥§¦¨§�אר

�א�ר  �י  ס"ו ) (ישעיה �ת �ב, זה ועל  
��רה . ��תח'� הה �א מה 'בר  חד �ה, ארץ ה�ל ונע�ה  ונתח '� אחת . ¤£©¦¨¤©§¨©¥©§¦¤©¨¨©¥¨¨£¤¤Ÿ©¤£©§¥©§¦§©©¤¤ארץ 

מא�� �מיד , �ע��ה ע��ה, א�א �ת�ב, לא ע�יתי וג �'. לפני ע�מדים ע��ה אני א�ר  החד�ה  והארץ  החד�ים ¥¥¦¨¤¤¤¨¤¨Ÿ¦¦¨§©¨§¦§¤¦£¤£¨¨£©¤¨¨§¦¨£©¦©¨©ה �מים

ארץ. וליס�ד  �מים לנט�ע �0יתי , ידי �בצל 
פי , 'ברי וא�ים נ"א) (שם �ת �ב, זה ועל  ה ��רה . �ל וה �0ד �ת ¤¨¦§¦©¨©§¦¦¦¦¦¨¥§¦§©¨§¦¨¨¨¤©§¨©¤©§¦¦©הח'��ים 

�מים . א�א �ת �ב, לא ¦©¨¨¤¨Ÿ¦©¨©ה�מים 
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ולא  ר�ח  אריכ�ת  ולא ימים אריכ�ת Ÿ£¦¨¦§Ÿ£¦©§Ÿ§ולא
חרמ�ת ולא קלל�ת  ולא צ��י  ולא ¨£Ÿ¦§Ÿ§¨§Ÿ§©¦̈�ליח
ולא  פחד ולא 
��ה ולא נחמ �ת Ÿ¤¨§Ÿ¨§Ÿ©©§Ÿ§ולא
ולא  ח �
�ן  אימת ולא ה
א הע�לם  Ÿ¥©¤§§Ÿ§¨©¨¨©¥אימת 
ה!תח �ל  �מי  ולא "יה�ם  'ין  ¥©§¦©¦§Ÿ§¨¦¥¦©¥אימת 
�
ל אל י�ים  ��א �מי  ידיכם. על 
"�יים©¦©§¥¤¦¤Ÿ¨¦¤¦
מ !�� �מ�נע זכ�ת� מא
ד ה�א א�ה 
כל§¨¥¤§©¥§¥©¦¤
�ם וק�נה מתק/רין ��נ�תיו  הר 
ה ¥¤§¦§©§¦¨§¥§©ט�ב �ת 
וע�נ�ת וע�נ�תיו  מע�יו  ל� ונז�רין £©¨£©¨£©¦¨§¦§ר̈ע
ה�ה  
ע�לם נמאסת  �תפ�ת� ¤©¨¨¤¤§¦¨¦§¨£אב �תיו
ונ�תן  מפרסמין מע�יו  וכל ה
א ¥§¦¨§ª§¨£©¨§¨©¨¨�בע�לם 
�1מח �מחה וכל וח�
�ן 'ין  ©¨¤¨§¦¨§§¤§¦¤¥£עליהם
מ !�� נת
עין והם אבל ל� נע�ית 
יצר�§¦§©£¥¥¤§¥¦§¨¦¦¤
�מלאכים מר 
ה �ב ��ה מ ��ים 
דינים §¦¦§ª¦¨§ª¨©§¨¦
א�מר ה�א לכן  אר �� 
ע�לם  ¥¥¨¨¨¨¦¨§©אכזרים

י ) ואנה (ישעיה  וג�' �ק'ה לי�ם  �ע�� ¨¨§§¨ª§§£©©�מה

עיניו  ח�טא אדם  וע�ד  �ב �דכם. ¨¥§¥¨¨§¤§§§©©�עזב�
חר �ת �. ��מע 
אזניו  ח �טא �ה�ת . ¨§¤©¥¨§¨§¥¥¨¥עיניו
ח �טא  נ�מעים . 'בריו  אין 
פיו ¥¦¨§¦¨¨§¥¦§¥ח �טא

מח�בה  ח�טא מתמעטת . �רנסת � 
עצה§¥¨©§¨¨¦§©¤¤¥§©£¨¨
י�0רין  
ל��נ� ח �טא מ ���ה. �ניו ¦¦§¦¥¤©§¦¨¨¦זיו 
מ �ב �ד �. י �רד  
יד� ח�טא עליו . 
אים ̈¦¨¨¥§¨¥¦§

רגליו  ח �טא 
דאגה. מת �

ל ¨§©§¥¨¨§¦¥¦§¥ח �טא
מקטרג �. 
יצר� ח�טא מתק/רים. §§©§§¦§¥¦§©§¦¨§�נ�תיו 

ניו  ואת  א��� את  ק�בר �מחטיא ¨¨¤§§¦¤¥¦£©¥ח �טא
נח�ם. 'ינ� גזר 
ליצנ�ת  ח �טא בית �. ¨§¤¦©§¨¥§¥¥¥§�בני 

ת��בה  ל��ב  יז�נ� 
רחמיו  ¨§¦¨¥©§¨£©§¨©ה!ק�ם 
יהי  �ן, �מיד. לפניו ר�ח  נחת ¦§¥¦¨¨¨§©©©£©§ולע��ת 

ר̈צ �ן :

promise, nor exile, nor long life, nor patience,

nor an emissary, nor command, nor curses,

nor bans, nor consolations, nor shame, nor

fear, nor the fear of the World to Come, nor

the fear of an accounting, nor the fear of the

judgment of Gehinnom, nor My name which

is desecrated among the nations because of

you. And whoever does not take to heart all

these, will lose his merits, and prevent many

good things from [happening] to him, his life

will be shortened, he will acquire a bad name;

his deeds and his sins and his fathers' sins will

be recalled against him. His prayer will be

abhorred in this world and in the World to

Come. All his deeds will be publicized, and

he will give an accounting of them. Every

rejoicing caused by his [Evil] Urge that he

enjoyed will turn into mourning for him. They

[his deeds] will be claimed from him with

unnatural judgements, and great shame, and

cruel angels in the hereafter. Therefore it

says, “And what will you do on the day of

visitation ... and where will you leave your

glory?” (Isaiah. 10:3). Furthermore, when a

person sins with his eyes, his eye sight dims.

If he sins with his ears, he hears his disgrace.

If he sins with his mouth, his words are not

heeded. If he sins with [bad] counsel, his

livelihood is diminished. If he sins in thought,

the brilliance of his face changes. If he sins

with his tongue, sufferings come to him. If he sins with his hand, his honor is diminished. If

he sins with his heart, he dies of worry. If he sins with his feet, his years are shortened. If he

sins with his [Evil] Urge, his [Evil] Urge accuses him. If he sins and causes others to sin, he

buries his wife and his children and his children's children. If he sins by merrymaking, his

sentence is sealed. The Omnipresent in His compassion will grant him the merit to repent and

to always please Him. So, may it be His will.

dkld
ck-` oniq miig gxe` jexr ogley


�רא�א  לעב�דת  
קר
 לעמד �ארי §©£©¤Ÿ©Ÿ£©¦£©¥©§¦ית"
ר 

Practical Law:

Shulhan Arukh, Orah Hayim 1, 24

(1) A person should strengthen himself in
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ה�חר: מע�רר ה�א  ירא ב �+הא  לכל רא �י ¤§¥§¥©©©¨§¨§¥

ית חר 
ן על  וד�אג מצר �+הא  ¥©§ª©¥§¥¥¥§¤¦¨̈�מים 

מהר
�תגה!ק '�: 
כ�נה תחנ�נים  מעט ט�ב ©¦§¨§©©£¦§©¨¨¥©§
��נה: 
�עתד 
לא  
ציצית להס ��ל  ט�ב §Ÿ©¨¨§¦§©¥§¦¦¦§©

ציציתה עטיפה: מצות המב�ל ענ� "ד�ל  £¦¨¨Ÿ¤©§©¥¦§©¦¦
וה�היר וג�'. הארץ  
כנפ�ת  לאחז  נאמר : ¦¨©§§¤¨¨§©§Ÿ¡¤©¡¤¨¨§ועליו
�כינה: �ני ור�אה ז�כה עליו ציצית 
מצות§¦§©¦¦¨¨¤§¤§¥§¦¨

�מע ו קריאת  
�עת  �פ�ין עליו �+הא  ©§©¦§©§¦¦¦§¨¨¥§¤¦צ̈רי�

כלז �תפ �ה: 
�פ �ין למ�מ� אדם ח+ב §¦¨©¨¨¨§©§¥©§¦¦§¨

יד  
�ל וימ�מ� מהם  'ע�� �סיח ��א ¨¤§¥§©¦¤¥§©©¦¨Ÿ¤¨̈�עה
ידי,, על  לא�ת �ק�ר �ם �כ �+אמר ¤¨©§¤§©§©Ÿ¤§¨¦§�ח�ה

ין  לטטפת והי� �כ�+אמר  יד. 
�ל  ¥Ÿ©§¨§Ÿ¨Ÿ¤§¨¤§¥§©§ימ�מ�

רא�: 
�ל ימ�מ� רא �ח עיני, �ל  �פ �ין ¥¤§©§¥§¤Ÿ§¦¦¤Ÿ

ין  לטטפת  והי� 'כתיב: מ��ם  �ח�ה ¥Ÿ¨Ÿ§¨§¦§¦¦¨¦§¥ח�לץ 
צרי� ��ים, יהי� עיני, 
ין� זמן �ל ¦¨¦©§§¦¤¥¥¤©§¨¤¥עיני,
�ל 
תיק י�יח מע!ד. רא� �ל �פ �ין ¤¦§©¦©¨Ÿ§¦¦¤Ÿ§ª£©לחלץ
יפ "ע  לה�יחם ��+בא � �די יד �ל ועליו ©§¦¨¦©§Ÿ§¨¨¤¨§¥¤§¤¨Ÿרא �

�ח�ה: יד לנ �ק ט 
�ל החכמים  מנהג §¤¨§¦¨¦§©©£¨¦§©¥
חליצתן: �ב�על ה�חתן 
�עת  ¨¨¦£©¤§¨¨¨©©§¦¦¦§©ה�פ�ין

�אותי מהרה�ר ל�הר  צרי� �פ �ין ©£©§¦¥¥¨¦¦¨¦¦§©¦©©ה!�יח
לי�ן יא א �ה: אס �ר  
רא �� �ה�פ�ין זמן �ל  ¦¨¨§©¤©§¦¦§Ÿ¨¦Ÿ

ארעי: �נת אפ �� 
הם ̈¤£¦¥©£©

order to rise like a lion in the morning for the

service of his Creator, and he should awaken

the morning [i.e., awaken before the morning

begins]. (2) It is fitting that every God-fearing

individual feel distress and concern over the

destruction of the Temple. (3) A few

supplications recited with proper

concentration are preferable to many

supplications without intent. (4) It is proper to

look at the tzitzit [fringes] when wrapping

oneself in it [i.e., the talit, when reciting the

blessing]. (5) Great is the punishment of the

person who negates the obligation of

[wearing] tzitzit; regarding him it is said:

“That it might take hold of the [zetpka]

corners of the earth [and the wicked shaken

out of it;” referring to those who don't wear

zetpk — tzitzit]. (Job 38:13) The person who

is careful regarding the obligation of tzitzit

will merit to see the countenance of the

Divine Presence. (6) Tefillin should be worn

[at least (ci-dk a"n)] during the reading of

the Shema and the Shemoneh Esreh. (7) A

person is obligated to feel [i.e., to touch] his tefillin all the time [i.e., frequently], so that his

attention will not be diverted from them. He should touch the hand tefillin first; when he says

“and you shall bind them for a sign upon your hand” (Deuteronomy 11:18) he should touch

the hand tefillin, and when he says “and they shall be for totafot [i.e., tefillin] between your

eyes” (ibid.) he should touch the head tefillin. (8) The head tefillin are to be taken off first,

because it is written: “and they shall be for totafot [tefillin] between your eyes”— as long as

they are between your eyes they will be two [zethhl — totafot is plural]. The head tefillin are

to be removed while standing [and the hand tefillin while sitting (f-gk miigd sk), however, the

Ashkenazik tradition is that both the hand tefillin and the head tefillin are removed while

standing (e-gk a"n)]. A person puts the head tefillin, into the case, and the hand [tefillin] on

top of them [according to the Taz and Bach; however, we place them side by side according

to the view of the Magen Avraham, (with the head tefillin always to the right and the hand

tefillin to the left 'gk miigd sk)], so that when he comes to put them on, he will touch [and

remove] the hand tefillin first. (9) It is the practice of the Sages to kiss the tefillin when putting

them on and when removing them. (10) A person who puts on tefillin must be careful not to

have thoughts connected with sexual desire. (11) As long as a person has tefillin on his head or

his arm, he may not sleep with them, not even a casual nap.


