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(22) And the Lord God built the side that He had taken from the man, into a
woman, and then brought her to the man. (23) And the man said, This time it
is bone of my bones, and flesh of my flesh; this will be called (Ishah) Woman,

because she was taken from (Ish) Man. (24) Therefore, a man must leave his
father and his mother and cleave to his wife, and they will become as one flesh.

RASHI

22) And [the Lord God] built [the side
... into a woman] — like a building: wide
at the bottom and narrow at the top, in order
to carry a child [efficiently]. This is similar
to a wheat silo, which is wide at the bottom
and narrow at the top, so that its load will not
be too heavy for [and thereby cause stress
on] its walls (Berakhot 61a). DX ... 12"
RS ... }7'?3-'[ — [even though the verse
could be literally read as: “And the Lord God
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built the side ... for the woman,” nevertheless,

here, it means:] To be a woman. This is similar to the verse (Judges 8:27), “And Gid'on made
it into an apron (1DN5),” [where the word TEKD, literally “for an apron,” means here,] “to be
an apron.” (23) This time — teaches us that Adam cohabited with every different type of
animal [in order to seek his mate], but was not consoled, until he had relations with Havah
[after which, he said, “This time, it is bone of my bones, and flesh of my flesh”] (Yevamot
63a). This will be called (Ishah) Woman — The root [of the word for woman, W] stems
directly from the word [for man, namely W°X. Since Scripture here teaches us that Adam
actually said these words, we learn] from here that the world was created with the Holy
Language [and that it was that language that God and man spoke at that time] (Bereishit
Rabbah 18:4). (24) Therefore, a man must leave ... — [Could Adam, who had no father or
mother, nor did he have children at that time, have been saying this? However,] it was the
Holy Spirit that was saying this, thereby prohibiting to Noah's offspring [i.e., to all people
from Noah till the giving of the Torah and to all non-Jews afterwards, certain] forbidden
marital relations [namely, certain relatives on the “father”'s side and the “mother”'s side, and
that one must only “cleave to his wife” ] (Sanhedrin 58a). As one flesh — The child is formed
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(25) And the man and his wife were both naked, and they were not embarrassed.
3 @) Now, the snake was the most cunning of all the animals of the field that
the Lord God had made. He said to the woman: Did God really say that you
must not eat from any tree in the garden?! (2) The woman said to the snake:

RASHI

through both the
Consequently, in that child itself, the flesh of
both parents have become

man and woman.
“one” [i.e., the
product is a composite of the parents, as it
were]. (ibid.) (259 And they were not
embarrassed — because they did not know
the way of modesty, to discern between good
and evil. And even though man was bestowed
with [such a high level of] knowledge [as to
equip him with the ability] to call [every
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creature] by name [based on his inspection
of the very of each

nevertheless, he was not given an evil inclination until he ate from the Tree [of Knowledge]
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essence one,]

— then, the evil inclination entered into him, and he knew the difference between good and
evil. [Thus, in our verse, before they had eaten from the Tree, they were not embarrassed.]
(1) Now, the snake was [the most] cunning — Whar relevance has this episode here [i.e.,
what connection to the preceding verse does it have, that it follows on from it?] Surely it would
have been more appropriate to adjoin it to (verse 3:21), “And [the Lord God] made skin-robes
for Adam and his wife, and He clothed them” [see Rashi verse 3:20, where it is explained that
from this verse 3:20, the original account is resumed, and therefore, it would have seemingly
been more appropriate to begin the episode of the snake there]. However, [the juxtaposition
of our verse, to the preceding one, with the common linked words D1 (cunning) and 2 M7y
(naked), ] teaches you with which ulterior scheme the snake pounced on them: it saw man and
his wife naked (Q°M7Y) and occupying themselves in cohabitation in front of all to see, and it
lusted after her (Bereishit Rabbah 18:6). The most cunning of all — The snake's downfall
corresponded to its cunningness and haughtiness — “the most cunning of all” [became] “the
most accursed of all.” (verse 14 below; Bereishit Rabbah 19:1) VAR °2 AR — [literally, “Even
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We may eat from the fruit of the trees in the garden; (3) But from the fruit of
the Tree that is in the middle of the garden, God said, Do not eat from it and
do not touch it, lest you die. (4) The snake said to the woman: You will certainly
not die! (5) For God knows that on the day you eat from it, your eyes will be
opened, and you will be like God, knowing [the difference between] good and

RASHI

if He said,” this unusual expression means
here:] “Perhaps God [really] said to you that
you must not eat from any ...?I” Now, even
though the snake saw them eating from fruits
other [than that of the Tree of Knowledge,
and his question was really irrelevant],

nevertheless, he [asked the question in an
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effort to] engage in lengthy conversation with

Havah, in order that she would [eventually] answer him, and subsequently he would come to
speak about that particular Tree [which was the real topic of his scheme]. (3) [Do not eat
from it] and do not touch it — [God only prohibited their eating from it, but] Havah
added to His commandment [not to even touch it]. Therefore, [since unauthorized adding to
the Torah leads to a detraction from it,] she came to detract [from that commandment, violating
that very commandment to which she had added of her own accord]; this is what is referred
to in the verse (Proverbs 30:6), “Do not add to His words.” (Bereishit Rabbah 19:3) 4) You
will certainly not die — [How did the snake convince her of this?] It pushed her [onto the
Tree,] until she actually touched it. Then it said to her: “Just as you did not die when you
touched it, so too, you will not die if you eat from it!” [Now, since Havah herself added the
prohibition of touching it, should she not have realized that this was no proof? However, she
indeed thought that the fruit was so life-threatening that even touching it would bring on
death.] (ibid.) (5) For [God] knows — [The snake argued: “Don't you know why God forbids
you to eat from the Tree?!] Every craftsman hates his fellow craftsmen! God ate from the Tree
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evil. (6) And the woman saw the tree as being good to eat, desirable for the
eyes and that the tree was enviable, as it would cause intelligence. So she took
from its fruit and ate. She also gave to her husband along with her, and he ate.
(7) And the eyes of both of them became opened, and they knew that they were

RASHI K|

and was then able to create the world [and
thus wants to prevent anyone else from
entering His territory]!”” And you will be
like God — [insofar as you will be able to
become] creators of worlds (Bereishit Rabbah
19:4). 6) And the woman saw — she
“saw” the snake's words, [as truth i.e., she
did not die from touching the tree and] she
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found
[consequently] she

them  pleasing to her and
believed  the
[regarding eating the fruit as well] (Bereishit

Rabbah 19:3). Saw] the tree as being good — To make her be like God. Desirable for
the eyes — [i.e., having a desirable effect on the eyes,] as the snake had told her (in the
preceding verse), “[on the day you eat from it,] your eyes will be opened.” And that the
tree was enviable, as it would cause intelligence — As the snake had rold her (in the
preceding verse), “knowing [the difference between] good and evil.” She also gave to her
husband [along with her] — So that she should not die and leave him alive to marry
another woman [who might be created for him] (Pirkei d'Rabbi Eliezer 13). [She] also [gave]
— [The word “also” here, comes] to include [the fact that she even gave the fruit to the]
livestock and wild animals (Bereishit Rabbah 79:5). (7) [And the eyes of both of them]

became opened — Here, the verse is referring to [Adam and Havah acquiring] wisdom [i.e.,
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a figurative opening of the eyes,] rather than a literal [improvement] in their actual vision,
and the end of this verse proves this [for we see that “they knew ...”]. And they knew that
they were naked — [But why was this such an eye-opener?!] Even a blind person knows
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naked. They sewed up a fig leaf, and made aprons for themselves. (8) Then they
heard the voice of the Lord God that had been moving about in the garden, in
the direction of the day[light towards evening], and the man hid himself with

RASHI

when he is naked! However, what is signified
by “they knew that they were naked’? It
refers to the fact that Adam and Havah had
only one commandment [namely, not to eat
from the Tree], yet they [violated it ]
stripping themselves “naked’ of it (Bereishit
Rabbah 19:6). A fig leaf — This [came
from] the same tree of which they ate. Thus,
they were rectified by the very thing through
which they had sinned (Sanhedrin 70Db).
However [when Adam searched for leaves to
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give him their leaves [saying, “You who

sinned against your Creator — we will not give you our leaves as a cover!”’] [Now, all of this
is by allusion, and in fact there are different opinions as to whether the fruit was wheat,
grapes, an etrog and so on (see Bereishit Rabbah 15:7).] So why is the actual identity of the
Tree not made public knowledge [by Scripture here]? Because the Holy One, Blessed is He,
does not wish to cause anguish to any creature. For [by not identifying the type of tree,
Scripture thereby] prevented the situation where [passersby] would shame it, saying, “That is
the tree through which the whole world was stricken!” [This explanation is taught in the]
Midrash of Rabbi Tanhuma (Vayeira 14). 8) Then they heard — [This verse, as many others
in Scripture, clearly has deeper Midrashic meaning. Indeed, ] there are many Aggadic Midrashim
[which expound the deeper, homiletical meanings here], and our Rabbis have already set them
in an organized arrangement in Bereishit Rabbah and other Midrashim. But as for me, [although
I naturally confer with the authenticity of these expositions as intrinsic to the very indivisible
fabric of Torah itself, nevertheless,] I have exclusively come [ie., my function in my
commentary to the Torah is only] to explain the simple meaning of Scripture and [to include
only those] Aggadic sources which [contribute towards] clarifying the meaning of the words
of Scripture, in such a way that is appropriate to the actual words written in the verse in
question. [Accordingly, Rashi now explains the simple meaning of our verse:] Then they
heard — What did they hear? It was the voice of the Holy One, Blessed is He, moving about
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his wife from before the Lord God, among the trees of the garden. (9) And the
Lord God called to the man, and said to him, Where are you? (10) And he said:
I heard Your voice in the garden and I was afraid, because I am naked; so |
hid. (11) So He said: Who told you that you are naked? Did you [possibly] eat

RASHI

in the garden, [thereby approaching the
sinners gradually, rather than shocking them
suddenly]. D111 > — [literally, “in the
direction of the day,” meaning here:] In that
direction from which the sun[light] comes,
namely, the west. For towards evening, the
sun is in the west. [And how do we know that
it was evening time then?] Because Adam

and Havah sinned in the tenth [“hour,” where
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one ‘“hour” is one portion of twelve equal

portions of daylight; thus it was in the last section of the day, namely, towards evening, that
they sinned] (Sanhedrin 38b). 9) Where are you? — God, of course, knew where Adam
was, but [He asked this of him,] in order to enter into conversation with Adam, so that he
would not be too terrified to respond [“O God, I have sinned!” As he would be] if he would
have been punished suddenly [and thereby be denied the opportunity to repent]. Similarly,
with Kayin, God said to him (Genesis 4:9), “Where is Hevel your brother?” [to give him an
opportunity to possibly repent, even though God knew full well that Kayin had killed him];
and likewise with Bilaam [God said to him] (Numbers 22:9), “Who are these men with you”
[in order to lead him astray (see Rashi there), for God knew who they were]. [God asked all
these people those questions,] so as to enter into conversation with them. Similarly (Isaiah
39:3), with Hizkiyahu [when he was cured from his illness,] messengers [were sent by]
Merodakh Baladan [king of Babylon, and Yeshayahu asked Hizkiyahu what they had said and
where they came from, even though he knew — in order to enter into conversation with him]
(see Bereishit Rabbah 19:11). (11) Who told you — i.e., How do you know that one is to be
embarrassed when he stands naked? V¥ 117 — [This is a question asked by God] in wonder
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from the tree, about which I commanded you not to eat?! (12) And the man said:
The woman that You gave to be with me — she gave me from the tree, and I
ate. (13) And the Lord God said to the woman: What is this that you have
done?! And the woman said: The snake misled me, and I ate! (14) And the Lord
God said to the snake: Because you did this, you are the most accursed of all
the livestock and all the animals of the field. You will go on your belly, and

RASHI !
[i.e., as if to say, How could you have eaten ~ DRN) WYX (21) @'ANA YYD AN DWW THiva
from the tree?!] (12) [The woman] that in> 1yvon axwn (v) v 192 |82 .TAY
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(Avodah Zarah 5b). (13) *IRWT — [means: ]

Led me astray, as in the verse (II Chronicles 32:15), “Let Hizkiyahu not lead you astray
(xw°).” (14) Because you did this — [Adam and Havah were each asked to explain their
behavior, but the snake was not.] From here, [we learn] that we do not make efforts to
mitigate the sin of an inciter [to idolatry, the snake being considered under this category, as
it said (verse 5 above), “you will be like God’]. For had God [also] asked the snake, “Why
did you do this?” he could have responded, “[When we have the choice of obeying the
contradictory] words of a master or the words of a student — who should we obey?!” [In
other words, “Adam and Havah were entirely to blame and not me, for they should have
listened to You, their Creator, rather than to me!”] (Sanhedrin 29a). Of all the livestock
and all the animals of the field — If the snake was more accursed than livestock [whose
gestation period is one year, and thus whose curse, related to pregnancy, endures for that time
period], then surely the snake is more accursed than a wild animal [“animal of the field,”

whose gestation period is seven times less than this, namely, fifty-two days]? [If so, why does
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you will eat dust all the days of your life. (15) And I shall set hatred between
you and the woman, and between your offspring and her offspring. He will
crush your head, and you will bite him in the heel. (16) To the woman He said:
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the verse find it necessary to mention animals
of the field altogether? Well,] our Rabbis

have indeed established the correctness of
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these words are included by Scripture to]
teach us that [just as livestock has seven

times longer a gestation period than that of
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wild animals, so] the snake [more accursed

than all of them,] has a gestation period [seven times longer than that of livestock, namely,]
Sor seven years. You will go on your belly — The snake actually had legs, but [as part of
its curse, | they were cut off [and consequently, it was forced to go on its belly] (Bereishit Rabbah
20:5). a5) And I shall set hatred — [God said to the snake:] Your sole purpose [for your
scheme] was that Adam would die when he would eat [the fruit] first, and then you would
marry Havah; and thus, the only reason why you came to speak to Havah before Adam, was
that women are easily influenced and [also] that they know how to persuade their husbands
— therefore, [because you used woman in such a despicable manner, as a pawn for your evil
scheme, ] “I shall set hatred [between you and the woman].” (Bereishit Rabbah 20:5) 91" —
[means:] He will crush you, as in the verse (Deuteronomy 9:21), “and I beat (\NX NIX) it
[grinding it well],” which is translated as 7n° N9 [like our word here, J9W°, meaning to
beat or crush]. And you will bite him in the heel — Since you, [the snake], will not have
height [anymore, as you are to go about on your belly], you must bite man on his heel; but
even from [down] there, you can kill him. [Now, technically, Scripture should have said 7NR)
APY 1N, “you will bite him.” Instead, it uses the word \IDWN, reminiscent of the verb in the
preceding phrase, I9W"°.] The word DWW is denoted [by the same verb used] in the verse
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I will surely increase your anguish and your pregnancy. In anguish will you give
birth to children. And your desire will be for your husband, yet he will rule
over you. (17) And to Adam, He said: Because you listened to your wife's voice,
eating from the tree about which I commanded you saying, Do not eat from it
— the ground is accursed for you. You will eat from it in anguish, all the days
of your life. (18) It will grow thorns and thistles for you, and you will eat the

RASHI

(Isaiah 40:24), “He ... blows (q¥1) upon
them.” [Thus, it has relevance here,] since
when a snake comes to bite, [it hisses,]
blowing (\WN) like a whistling sound. Thus,
[even though the verse could have technically
read: 2Py WWN ANX1 WX JPWC KIT,
word  [13DWN,
blowing, hissing, ] resembles the word [DW,

nevertheless,] since the

crushing], therefore, Scripture writes the

9”w1
NTIY M2 Yl MD W7 K3 Umng? .Dn2
N9l |iY? any |ivyn v 790 |ivtny 19
.:];"1;)! ‘o M1 WY nT .:];i:qu) (Tu) :DpIYA
DT WY 0T .02 TN 2YYA DAy Wy 0t
I'K 12 '9 7Y NI U'nun? ANFIYR QU NI
0,72 7Unt NN KPR ,N92 ivan? nyn 37
U9l Ny ANIND AMPYN  aan N7 1ann
A7 N7YR QAaYa TN R (1) Ry
¥n D'MM D'YivI9l DT fia 0N DMRT

verb 1901 for both instances [and the latter

then is understood to actually mean “biting” in this context]. (16) Your anguish — This refers
to the pain involved in bringing up children. And your pregnancy — This refers to the
pain involved in pregnancy. In anguish will you give birth to children — This refers to
the pain involved in childbirth. And your desire will be for your husband — for
cohabitation. Nevertheless, [even though this is a positive thing, the curse here is that] you
will not have the brazenness to explicitly demand it from him. Rather, [continues our verse, |
“he will rule over you” — all [the initiation] comes from him, not from you (Eiruvin 100b).
TP N — [means: ] Your desire, as in the verse (Isaiah 29:8), “and his soul yearns (TppW).”
@7 TRIRA OR T2V — [can mean, “the ground is accursed for you,” and thus, the
curse here is that the ground] will produce for you accursed things such as flies, fleas and

ants. [Alternatively, the phrase can mean, “the ground is accursed on account of you,”] this
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plants of the field. (19) By the sweat of your brow you will eat bread, until you
return to the ground, for you were taken from it — because you are dust, and
you will return to dust. (20) And the man called his wife's name Havah, because

RASHI

can be compared to someone who goes away
to lead a bad way of life. [When] people [see
the evil he is committing, they] curse the very
breasts from which he had suckled. [Thus
here, since man was created from the ground,
Scripture curses the ground itself, “on
account of man.”] (Bereishit Rabbah 5:9)
as) It will grow thorns and thistles —
[What will?] The ground i.e., when you will
sow it with [various] types of seeds, the
ground will grow thorns, thistles, [and also]
kundass [probably the cardoon,] and akaviyot
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[a type of bitter vegetable, possibly the

artichoke, and the latter two, only] becoming edible after a preparatory process [such as
boiling out the bitter flavor, thus necessitating man to labor for his food] (Bereishit Rabbah
20:10). And you will eat the plants of the field — And why is this considered a curse?
Did Scripture not state in the context of the blessing imparted upon man (verse 1:29 above),
“I have hereby given you every seed-bearing plant?!” However, [let us examine exactly] what
is stated here at the beginning of this passage [recounting the curse that addresses man]:
(Verse 17 above,) “the ground is accursed for you. You will eat from it in anguish;” and then
after the [curse regarding] anguish, Scripture continues (our verse), “It will grow thorns and
thistles,” [i.e., as was explained,] when you will sow the ground with legumes and garden
greens, it will grow thorns and thistles and [in addition to this, it will grow] other types of
[wild] “plants of the field,” [which are really only fit for animal consumption, but, since the
ground will not produce the planned foods fit for humans,] you will be forced to eat these
[wild field plants. This, in contrast to the “seed-bearing plants” mentioned in the blessing,
plants which are indeed fit for human consumption] (Pirkei d'Rabbi Eliezer 14). (19) By the
sweat of your brow [you will eat bread] — [i.e., you will only be able to finally eat the
end-product of the process, namely, bread,] after you will invest much toil to produce it.
20) And the man called — Here, Scripture returns to its original topic (continuing from
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she was the mother of all the living. (21) And the Lord God made skin-robes,
for Adam and his wife, and He clothed them. (22) And the Lord God said:

Indeed, the man has become unique among [those around] him, [insofar as]
knowing good and evil. So now, he must not put out his hand and take also

RASHI

verse 2:20), “And the man gave names ... .”
The interruption [of this original topic] took
place only to teach you that it was through
his giving names [to the various creatures],
that Adam was granted his mate Havah. [We
see this in the continuity of the verses
themselves, | as it says (verse 2:20), “[And the
man gave names ...] But as for Adam, he did
not find a helper to be a match for him;”
consequently (continues verse 21), “[the Lord
God] caused a deep sleep to fall [upon the

man]” [i.e., God then created woman]. And
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because Scripture writes [there, at the end of

the passage describing the creation of woman,] (verse 2:25), “And [the man and his wife]
were both naked,” it juxtaposes the passage concerning the snake there, to let you know that
through the snake seeing them naked and occupying themselves in cohabitation, it lusted after
Havah, and consequently came upon Adam and Havah with its evil scheme and deceit (see
Rashi verse 1 above). Havah — [This name, T, ] stems from the same source as the word
N [meaning “a living creature,” and means “giving life (7°1N)” to someone,] for she “gives
life (7°nn)” [as it were, ] to the children that she bears. [And the verb form 7 is in fact derived
from the root 77’11, ] just as the verse [similarly] says (Ecclesiastes 2:22), “what does man have
(Mn),” [where the word W] signifies the word 0. 1) MY MIND — [could mean either,
“robes for their skin,” or it could mean “robes of [animal] skins.” Hence, in accordance with
these two alternative meanings, | there are some of our Rabbis who teach in the Aggadah that
this refers to robes that were smooth like fingernails, [and which were] connected to their
skin; while others say that it refers to a garment that was made from “skin” — such as rabbit's
fur, which is soft and warm, from which God made robes for Adam and Havah (Bereishit Rabbah
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from the Tree of Life, eat and live forever! (23) So the Lord God cast him away
from the Garden of Eden, to work the ground from which he was taken. (24) He
drove the man out. And to the east of the Garden of Eden, He set the keruvim
and the sharp [blade] of the revolving sword, to guard the way to the Tree of

RASHI

20:12). (22) 13131 TNRD 1% — [literally, that
the man has “become like one of us,”
meaning, like one of the celestial beings, i.e.,
God says:] “Indeed, the man [since eating
from the Tree,] has become unique among
the earthly creatures, just as I am unique in
the celestial world.” And what is that [aspect
of] uniqueness of man [which is similar to an

aspect of God's uniqueness above]? It is
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[man's ability] to know [the difference
between] good and bad — an ability that the
livestock and wild animals cannot acquire (Bereishit Rabbah 27:5). So now, he must not put
out his hand — For if he would [eat from the Tree of life and] live forever, he would be
likely to be the cause of misleading people after him, when they say, “Surely he too is a god

N WL DT WNT KT TYY g XY

[for he lives forever]!” [In addition to the above explanation of the verse here,] there are also
Aggadic explanations, but they do not correspond to the simple meaning of the verse. (24) QTP
17y ]J'? — [means: God set up a guard] To the east of the Garden of Eden, outside the
garden [so that no one could enter inside at all. This expression, as opposed to QTPN 17Y2 JA
in verse 2:8, which means that God planted a garden “at the east of Eden,” i.e., inside Eden].
The keruvim — [These were] angels of destruction. The revolving sword — which has
a sharp [blade] (V7) to frighten the man from entering the garden again. The Aramaic
translation of the word o is 130, “sharp,” as in the expression (see Sanhedrin 82a), ’|'7W
X1IW, “he drew the sharp blade.” And [similarly, the word U.‘I‘?] in Old French is lame
[meaning “sharp”]. There are Aggadic explanations [to the expression of N9 2717 V2
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Life. 4 (1) Now, when Adam had had knowledge of Havah his wife, she
conceived and gave birth to Kayin, saying, I have acquired a man with the Lord.
(2) And she gave birth once more — to his brother, Hevel. Now, Hevel became
a shepherd, while Kayin was a worker of the ground. (3) And it was, at the end

RASHI

here,] but I come only to explain the simple
meaning [of the verse]. (1) ¥7° DINM —
that Adam had already had
knowledge of Havah] before the episode

[meaning

[described immediately] above, i.e., before
he sinned and was banished from the Garden
of Eden. And likewise, the conception and

birth [mentioned in our verse here, also took
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place before the sin. [And how do we know i7 ¢19 T A77may 97 KX a0
this?] Because if Scripture had simply written

IR Y17, then the verse would be understood to mean [“And Adam had knowledge ...,” i.e.,]
that it was after his being banished [from the garden,] that Adam had children [however,
Scripture uses the expression ¥71° OIXT, teaching us that Adam had these children already
before the sin (Bereishit Rabbah 22:2)]. P — [The very continuation of this verse explains to
us that Kayin was] so named, since [said Havah,] “I have acquired ("1"°1p) ... .” MO —
[means here:] With the Lord. [Havah was saying that she “acquired,” i.e., procreated, a
human “‘together with the Lord,”
husband, He created us completely by Himself. However, with [the birth of] this one [Kayin, ]
we were partners with Him, as it were.” (Bereishit Rabbah 22:2) 1-2) X IR DX ... 7P DX

D27 — These three mentions of the word DR are inclusions [i.e., they come to include

as it were. She said:] “”When God created me and my

something extra that is not explicitly stated in the verse. Thus, since there is one NX attached
to Kayin and two to Hevel,] this teaches us that a twin girl was born together with Kayin,
while two twin girls were born with Hevel. This is why the verse uses the term oM [literally,
she “additionally” gave birth, alluding to the two twins born with Hevel, as opposed to the
one born with Kayin] (Bereishit Rabbah 22:3). (2) [Hevel became] a shepherd — Since the
ground had been cursed [on account of Adam's sin (see verse 3:17)], Hevel [decide to]
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of [a period of] days, that Kayin brought, from the fruit of the ground, an
offering for the Lord. (4) Hevel also brought — from the firstborn of his flock
and from the fattest of them. The Lord turned towards Hevel and to his offering,
(5) But towards Kayin and his offering, He did not turn. This made Kayin very
furious, and he became depressed. (6) And the Lord said to Kayin: Why are you
furious and why have you become depressed? (7) Surely, if you improve your

RASHI a7
separate himself from working the ground NTAR W'l Y1Man |0 .ANTXD M9N (2) ANTIAYN
[and thus, he “became a shepherd”] (Midrash ~ 7x1 |21 .[9'I V'L (T) @ DY VT MNIRY
Aggadah). (3) From the fruit of the .n9o 2x wy' 7w 1 .n19 N7 ,nyy N7 innim
ground — [While in Hevel's case, the WX nTY WM '7yn n19 'yyn nyy |2t
offering was from “the firstborn of his flock

and from the fattest of them” (see next verse), here, our verse states that Kayin brought merely
“from the fruit of the ground,” thus teaching us that Kayin brought] from inferior [fruits,
rather than from the best] (Bereishit Rabbah 22:5). And there is an Aggadah (Tanhuma 9) which
teaches that [the actual offering brought by Kayin] was linseed. 4) YU — [means:] And
He turned. Similarly (in the next verse), 1YV X5 nman 5x meaning, “[But towards ... his
offering,] He did not turn.” Likewise (Exodus 5:9), %y 5X), meaning, “then they will not
turn.” [Rashi on that verse in Exodus states specifically that the meaning there of the
expression W 9X1 is not to be explained like the expression used in our verse here! However,
what Rashi means is as follows: Here, Scripture uses the expression 9X ... YW as describing
God's “turning” towards Hevel's offering, whereas there (in Exodus 5:9), Pharaoh used the
expression YU, which indeed means to “turn” to something, but it also meant something even
stronger. Not only did Pharaoh wish that Israel not turn to sacrificing to God — he wanted
them not even to speak about the matter: WPY *7272YV° 5K, “and let them not [turn towards,
nor even] speak about these false things!” This, then, is what Rashi is pointing out as the
difference between the two verses, even though Rashi agrees that the basic meaning of the
expression in both contexts is to “turn towards.”] Similar also is (Job 14:6), Toyn Y,
meaning, “Turn from him.” [The Lord] turned towards [Hevel and to his offering] —



ax BEREISHIT FOR FRIDAY WY 2”% MR 92

POXY 727 NRPD NNE? 20N KXY DX NRY 2°wn-oN
2°0in XY OX] 7?7 PIAY? T12I 2°0IA OX XN 12 5?2’?311 .'mm mvwn
7 PR 21NN DX 34N X7 OX T30 KYIBOX? TAYT T3 WO KT VP T
TR ORN MT¥2 OAPIR M YON P307OK TR RN .
T D7) KPP TR My K Y3 1 T AT PN 93770
KD K3 IR 2277 R PR7ON T MR o vvp wming vans

way, then will you not be forgiven? But if you do not improve, then your sin
is kept at the door; its desire is aimed at you, yet you can rule over it. (8) And
Kayin spoke [provocatively] with his brother Abel. Then it was, when they
were in the field, that Kayin rose up against his brother Hevel and killed him.
(9) And the Lord said to Kayin: Where is Hevel your brother? And he said: I

RASHI

[How did he know this?] A [Divine] fire
descended and licked up his offering (Midrash
Aggadah). (7) 2°0°n OX NX?on — The
explanation of this verse is as it is rendered
in the translation of Onkelos [namely:
“Surely, if you improve your way, then will
you not be forgiven? But if you do not

improve your way, your sin will be retained
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until the day of judgment, when, in the future, 122 nYyl AYT N7 77 TRONL AN W
you will have to pay for it — unless you

repent. And if indeed you repent, then you will be forgiven”]. Then your sin is kept at the
door — i.e., ar the opening (TNB) of your grave, your sin is kept [so that you will have to
account for it after you pass away (see preceding Rashi)]. Its desire is aimed at you —
[Whose desire?] That of the sin — this refers to the evil inclination, that constantly lusts and
desires to make you stumble, Yet you can rule over it — If you so wish, you can conquer
the evil inclination (Kiddushin 30b). (8) [z?:n z?N] 1P MR™M — [literally, the verse reads:
“And Kayin said to ... .7 So what was it that

Kayin actually said to Hevel?] He entered into provocative speech and [began] quarreling

Hevel. Then it was, when they were in the field ...

with him, in order to create a pretext to kill him. And there are Aggadic explanations to this
verse, but this explanation [above] is in accordance with the simple meaning of the verse.
9) Where is Hevel your brother? — [Bur did God not know where Hevel was, that He
should ask Kayin?! However, God asked, ] in order to enter into gentle conversation with him,
so that perhaps he would repent and say [to God], “I killed Hevel! I have indeed sinned
against You!” (see Rashi verse 3:9 above; Bereishit Rabbah 19:11). I do not know! — Kayin
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do not know! Am I my brother's keeper?! (10) And He said: What have you
done?! The voice of your brother's blood is screaming out to Me from the
ground! (11) So now you are more accursed than the ground, which has
[moreover] gaped its mouth open to take in your brother's blood from your
hands. (12) When you will work the ground, it will no longer provide its full

RASHI (/A
became as one who [believes he can] deceive |21 xin Anm |iY? AR MiYD iy Ny
the God on High [for he foolishly thought inT 'nk M7 () :NN2 quna NN K'D 72
that  God could actually not know D270 DWY9 A Awyy DX MAT DiYAT 0T
everything!] (Bamidbar Rabbah 20:6) MWT a (x) xyir iwox P YTt o KYY
IR — [Without the letter 11 at the beginning Dl Miya 122 XD N777MY NAN NIt .ANTRD
of this phrase, *2IX "X VMW, it would mean, NNF7 0'S NX ANXD WK XON? N9'0IN T2
“I am my brother's keeper.” However, the Jnx n777 A% qoin M .'ial 'nX MT NN
letter 11 as a prefix, vocalized with a hataf

patah (see below),] denotes that it is [to be read as] a question [i.e., “Am I my brother's
keeper?!”] Similarly, every [instance in Scripture where the] letter 11 [as a prefix] is vocalized
with a hataf patah [i.e., below the letter is a horizontal line with a colon to its right, signifying
that the patah sound is to be “snatched,” i.e., pronounced shorter — denotes that the statement
qualified becomes a question: Is it so, that ... ?] (10) TR "7 — [literally, “the bloods of
your brother,” the plural form alluding to] the blood of Hevel and that of his [potential]
offspring [whom Kayin also “murdered,” i.e., he precluded them from coming into life when
he murdered Hevel] (Bereishit Rabbah 22:9). Another explanation [of the plural form,
“bloods”]: [In his attempt to kill him,] Kayin inflicted multiple wounds upon Hevel, for he did
not know from where [in Hevel's body, i.e., what sort of blow would bring about that] Hevel's
soul would leave him [thus “bloods” alluding to these many wounds] (Sanhedrin 37b).
(11) More [accursed] than the ground — i.e., more than the curse already imposed upon
the ground, on account of its sin [namely, that it did not produce trees which themselves tasted
of fruit (see Rashi verse 1:11 above)]. And moreover, [in addition to this previous sin,] the
ground continued to transgress, in that it Has [moreover] gaped its mouth open to take
in your brother's blood — [And, God says, because of this additional sin of the ground,
that it made a special effort to hide the murder by absorbing every trace of Hevel's blood,] I
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yield to you. You will be a itinerant and banished in the world. (13) And Kayin
said to the Lord: Is my sin too great [for You] to bear?! (14) Indeed, You have
driven me out today from the face of the earth — but can I really be hidden
from Your Presence? I am to be itinerant and banished in the world — so then
anyone who finds me will [surely] kill me! (15) Therefore, [I warn] anyone who
might kill Kayin! [While] he will receive his retribution after seven

RASHI
hereby add an additional curse upon it
namely (next verse),
provide its full yield.” (12) Itinerant and
banished — ie,

“it will no longer
you do not have
permission to dwell in one place [but rather,
you must roam from one place to another].
a3 X1 1y 5178 — [This phrase is to
be read] as a question [with the following
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meaning: Kayin said to God,] “You bear [all ~ xn1 dpr' nmyay MRy X qiol a0

of the worlds, ] celestial and earthly, and yet  nwa |y xpgn n7nRY 07 'pn 720 nnn
you are unable to bear my sin?!” (Bereishit

Rabbah 22:11) 15) TP A7 5 '[D'? — [Literally, this verse reads, “Therefore, anyone who
might kill Kayin. While he (Kayin) will receive his retribution ... .” The first phrase seems
incomplete. Indeed,] this is one of the verses where Scripture abridges its words, merely
alluding [to the matter in question,] without stating it explicitly. [Thus, here, the expanded
meaning of the verse is:] “Therefore, anyone who might kill Kayin” is expressing a warning,
minasse in Old French [as if to say, “Anyone who might kill Kayin,] such and such will be
done to him, such and such is his punishment,” even though the verse did not explicitly state
what the actual punishment was to be. QP” Q°NYAV — [God says:] “I do not wish to exact
revenge against Kayin now. Rather, at the end of seven generations I shall exact My revenge
against him. One of his descendants, Lemekh, will rise up and kill him.” Now, the end of [this
half of] our verse, namely, “he will receive his retribution after seven [generations],” referring
to the revenge of Hevel against Kayin — teaches us that the beginning of the verse [which is

not connected to the next phrase, must be independent, and therefore, as explained,] an
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[generations]. And the Lord placed a mark on Kayin, so that anyone who finds
him would not smite him. (16) Kayin then went out from before the Lord, and

RASHI

expression signifying a warning that no
creature must harm Kayin. [le., the verse
must not be read as two connected phrases,
“Anyone who might kill Kayin will be
punished after seven generations” — this is
incorrect.] A similar instance in Scripture is
(I Samuel 5:8), “And David said ..., Anyone
who kills the Yevussi and reaches the top ...,”

while the verse does not continue to explain
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what would be done for that man [as a 211 Dpp XY 1 N7 'Y DX 2 72X DDl

reward]. However [just as in our verse here,] Oy XN 1M’y K N K7 DDnd ikl 1w

Scripture is speaking by allusion [and myay ind N0 72 % TN N WY Ty
means]: “Anyone who kills the Yevussi and
reaches the top [of the tower],” approaching the gate and conquering it, and who will also

.. the blind [idol] ... — for [the Yevussite people] would say [as long as] the blind

113

smite
[idol] and the lame [idol remains upon the tower, David] will not enter the house” —
therefore, whoever smites all of these, I shall make him a head and leader. [That is the
expanded meaning of] this verse here [in Il Samuel, ] which abridges its words [not stating its
full meaning explicitly]. And indeed, [we find that] in Chronicles (I 11:6), Scripture does
explicitly state [what King David was to do for the man as a reward:] “he will be a head and
a leader.” And the Lord placed a mark on Kayin — [The word for mark, NX, also
means “a letter.” Thus,] God inscribed a letter (MX) from his name on the forehead of Kayin.
[Some say that the letter that God inscribed on Kayin's forehead was from His Divine Name
(see Siftei Hakhamim)] (Pirkei d'Rabbi Eliezer 21). [Other editions of Rashi add the following.]
Another explanation [of the preceding verse,] “anyone who finds me will [surely] kill me:”
[Kayin was] referring to any livestock or wild animal [who might kill him]. But there were as
yet no humans [in existence] from whom he would need to have any fear, other than his father
or mother, and he did not fear that they would kill him. [But was not the fear of man imposed
upon animals (see Genesis 9:2)? So why was Kayin afraid? ] However, he said: Until now, my
fear was imposed upon all the creatures, as the verse says (Genesis 9:2), “The awe of you
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dwelled in the land of Nod, to the east of Eden. (17) And [after] Kayin had
knowledge of his wife and she conceived and gave birth to Hanokh — he then
[began to] build a city, and he called the name of the city after his son Hanokh.

RASHI

[and the dread of you will be upon every
animal].” But now, on account of this sin
[that I killed Hevel], the animals will no
longer fear me, and they will kill me! So
immediately, “And the Lord placed a mark on
Kayin,” thereby returning the fear of Kayin
upon all [the creatures] (see Bereishit Rabbah
22:12). a6) Kayin then went out — [Whar
is the significance of the unusual expression
“went out from before the Lord?” It means to
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teach us something about the way Kayin went 110 DRI NiNANL PANA NYTYTIN YIXRD

out from God's Presence, namely, that] he 'y nia 'z ' (1) 1'OR DX 20YW 0T L'7un
went out [pretending to be] humbled, [and

thus acting] as one who [believes he can] deceive the God on High [for he foolishly thought
that God could actually not know his true inner feelings and thoughts!] (Bereishit Rabbah
22:13). T2 YOIR2 — In the land to where all those who have been exiled, wander (2771). To
the east of Eden — [The same place] where his father [Adam] was exiled, when he was
driven out from the Garden of Eden, as the verse says (3:24 above), “And to the east of the
Garden of Eden, He set [the keruvim and the sharp (blade) of the revolving sword]” in order
to protect the path of entry into the garden. From here we can learn that [since it was the
easterly portal of entry to the garden that was being protected,] Adam must have been there
[to the east of Eden]. And indeed, we have found that in every context, it is the easterly
direction which acts as a refuge for murderers [as it did in the case of Kayin here], as the
verse says (Deuteronomy 4:41), “Then Moshe separated [three cities ...] towards the sunrise
(wnw anm) [... So that a slayer might flee there ...]” (Bereishit Rabbah 21:9). Another
explanation of M1 ¥IX: Wherever Kayin walked, the ground [in that place] would shake under
him, and so people [would identify him as the murderer and] say, “Get away from him! That
is the one who killed his brother!” [the word T3 means “movement,” signifying the movement
of the earth under him] (see Tanhuma 9). (17) 11”1 — [The verse could literally read: “... she
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conceived and gave birth to Hanokh, and he was building a city ...,” a rendering through

which we would mistakenly think that it was Hanokh who was building the city. Rather,] it
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(18) And Irad was born to Hanokh. And Irad produced Mechuya-eil. And
Mechiya-eil produced Metusha-eil. And Metusha-eil produced Lemekh.
19) And Lemekh took two wives for himself — the name of one was Adah,

RASHI

was Kayin who was building the city, and he,
Kayin, called the name of the city after the
remembrance of his son, Hanokh. (18) T7°¥1
9 _ There are places in Scripture where,
concerning a man [who produces a child,]
the verse uses the verb "9, while in other
places it uses the verb 72° [in the simple
conjugation]. This is because birth [i.e., the
production of a child] can be represented by
two terms: a) The woman's giving birth [of
the child], naistre in Old French, and b) the
man's production of progeny, engendrer in Old
French. Now, when Scripture employs the
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term T9W, in  the hif-il
conjugation, it is referring to a [man “causing” a] woman to give birth [thus the causative
form,] i.e., so-and-so “caused his wife to give birth” (\WWR NX T2W) to a son or daughter.
While when Scripture employs the term 72", it is referring to the production of progeny by the

[causative]

man himself [and thus the simple conjugation is used] Oneidrer in old French. 19) And
Lemekh took [two wives] for himself — Scripture need not have specified all this
[namely, to elaborate on the details of Lemekh's life. Rather, should it not have simply stated
that Metusha-eil produced Lemekh and Lemekh produced Yaval and Yuval, and then
continue?] However [it does elaborate on Lemekh,] in order to teach us at the end of the
passage [dealing with Lemekh's life,] that the Holy One, Blessed is He, fulfilled His promise,
when He said that Kayin will receive his retribution after seven generations (verse 15 above).
Thus, after Lemekh produced children, this signifying the production of the seventh generation
[after Kayin], he then arose and killed Kayin. This is what the verse refers to (verse 23 below),
when it says, “Did I kill a man by wounding [him intentionally]?” [for Lemekh said this after
he had unintentionally killed Kayin (see Rashi verse 23 below)]. Two wives — This was the
way of [people who lived in] the generation of the Flood, [to have] one wife for producing
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and the name of the second was Tzillah. (20) And Adah gave birth to Yaval: he
was the first of those who dwell in tents and pasture cattle. (21) His brother's
name was Yuval: he was the first of all those who play the harp and flute.

RASHI
children

[exclusively for pleasure]. The wife reserved

and one for  cohabitation
for cohabitation would be administered a
potion that would make her sterile; she would
be adorned like a bride and fed delicacies.
While her fellow-wife would be neglected and
mournful as if a widow. This is what Iyov
explained (Job 24:21), “He provides for the
barren one that does not give birth, while for
the widow, he does not do any good,” as is
taught in the Aggadic passage [of the chapter
entitled] Heilek [in Tractate Sanhedrin] (and
see Bereishit Rabbah 23:2). Adah — She was
the wife reserved for producing children. Her
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very name represents the fact that she was

repulsive to him and removed from his presence, for the Aramaic translation of Adah is 170,
meaning, “removed.” Tzillah — was the wife reserved for cohabitation [exclusively for
pleasure]. Her name signifies this — that she constantly was sitting in his shadow (93). These
[explanations regarding Lemekh's two wives,] are Aggadic teachings found in the Midrash
Bereishit Rabbah (23:2). [Now, although Tzillah was the wife reserved for cohabitation and was
thus the one administered with the potion to make her sterile, nevertheless, verse 22 says, “And
Tzillah also gave birth ... .” However, our Rabbis teach that even though she drank the potion,
it did not harm her and she was able to bear children in spite of it.] (20) 1P 5AN 2w YaN
— [means:] He was the first of all those who pasture cattle in deserts, dwelling in tents for a
month in one place and then a month in another, for the purpose of pasturing his flock. Thus,
when the pasture in a particular place had been consumed, he would leave and pitch his tent
somewhere else. And the Aggadic explanation of the verse is that Yaval would build houses for
idolatry [alluded to in the word 13PR], as the verse says (Ezekiel 8:3), “the symbol of jealousy
(TX3P), which causes jealousy (3p1n1).” Likewise, his brother, Yuval, played the harp and flute
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(22) And Tzillah also gave birth — to Tuval-Kayin, who sharpened and forged
all [instruments of] copper and iron. And Tuval-Kayin's sister was Na'amabh.
(23) Lemekh said to his wives, Adah and Tzillah harken to my voice, O wives

RASHI

to serenade idols (Bereishit Rabbah 23:3).
) 7P 52 — [So named, since] he refined
(%21n) the craft of Kayin. [The word] 21 is
derived from the same root as 122N, meaning
“seasoning.” [Thus, just as seasoning refines
the cooking to which it is added, so
added  seasoning [i.e.,
improved upon] and perfected Kayin's

Tuval-Kayin]

profession, namely, the manufacture of
weapons for murderers. (ibid.) WM 5o wub
21711 nwna

[cutting instruments used in] copper and iron

— [means:] He sharpens

work. [The word W% means “sharpens,”] as
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in the verse (Job 16:9), “sharpens (V109°) his

eyes upon me.” Now, the word W is not in the po-el form with a segol [three dots vocalizing
the second syllable, under the second, unaccented syllable, like ohel (tent) or okhel (food ) —
in which case it would be a noun, meaning “tools”]. Rather, it is in the po-eil form [with a
tzeirei i.e., two dots vocalizing the second syllable, under the letter 7, making it a verb, present
participle, like the verb omeir (saying) or holeikh (going)], for indeed it is vocalized by a kameitz
katan [i.e., a tzeirei], and the accented syllable is the second one [indicating that the word is
a verb, and has the meaning of cutting, forging or polishing]. Thus, the verse is understood
to mean as follows: “He sharpened and polished up all cutting instruments of copper and
iron.” Na'amah — She was Noah's wife [her name meaning “pleasant,” for her ways were
pleasant and righteous] (Bereishit Rabbah 23:3). (23) Harken to my voice — [Lemekh
appealed to his wives, ] for they had separated themselves from cohabiting with him, since he
had killed Kayin [his ancestor] and Tuval-Kayin his own son. For Lemekh was blind and [his
son] Tuval-Kayin would lead him. Now, [one time, Tuval-Kayin] saw what appeared to him
like an animal [but was actually] Kayin. So he told his father to draw his bow [and arrow, in
order to kill it, and he did so, thereby unwittingly] killing Kayin. When Lemekh discovered
that it was his ancestor Kayin that he had killed, he cracked his hands together [in distress,
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of Lemekh — listen to what I have to say! Did I kill a man by wounding [him
intentionally]? Or a child by [willful] injury? (24) If Kayin was to receive
retribution after seven [generations], then surely for Lemekh after
seventy-seven! (25) And Adam had further knowledge of his wife, and she gave

RASHI

accidentally] striking his own son between
them, killing him. [Because of this,] Lemekh's
wives separated themselves from him, so he
[was now making an attempt] to appease
them, saying, “Harken to my voice to agree
with me to have relations. Did the man that 1
[unwittingly] killed, die because I inflicted a
willful wound? Did 1 indeed kill him
intentionally, that his death be directly
attributed to me?! And did that child whom I
[accidentally] killed, die because I inflicted a
fatal injury onto him?!” That is to say, he
asked [rhetorically], “[Did that child die] by
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my willfully inflicting an injury?! Surely, [do

you not see that] my actions were unintentional, not willful?! This is not my [intentional]
wounding, nor my [willful] injuring!” *Y¥85 — refers to a wound inflicted by a sword or an
arrow, macheure in Old French. 24) If Kayin was to receive retribution after seven
[generations] — [meaning to say:] If Kayin, who killed willfully, had his retribution
suspended for seven generations, then how much more so should I, who killed unintentionally,
have my punishment suspended for many lots of seven-generations?! Seventy-seven — [not
to be understood literally, but rather, Lemekh] was employing a [figurative] expression to
signify multiples of sevens. Thus it is expounded by Rabbi Tanhuma (Midrash Tanhuma 11). [Up
till now, Rashi has explained the verses in accordance with the teaching that Lemekh had killed
Kayin and Tuval-Kayin, as described.] However, in the Midrash Bereishit Rabbah (23:4), it is
taught that Lemekh did not kill anyone at all, and that his wives had separated from him after
they had [facilitated] the fulfillment [of the commandment] to have children. For the decree
had been made (see verse 4:15 above) to annihilate the offspring of Kayin after seven
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birth to a son. She called his name Sheit, for God has placed another offspring

instead of Hevel, whom Kayin killed. (26) And a son was born also to Sheit,
and he called his name Enosh. It was then that people called things in the Lord's

RASHI

generations. [Now, Lemekh's wives knew that
a destructive Flood was to occur in the
lifetime of Lemekh, and they thought that this
Flood was to come in order to fulfill the
decree to annihilate the offspring of Kayin,
for indeed their husband Lemekh was one of
“Why
should we give birth for nothing?! Tomorrow

Kayin's descendants.] They said:

the Flood will come and wipe us all out!”
[But in actual fact, they had made a mistake.
It was an entirely different Lemekh in whose

lifetime the Flood was to occur — Lemekh,
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the son of Metushelah (see verse 5:25 below),

and Kayin's retribution was independent of the Flood.] So Lemekh [their husband,] now said
fo them: [>N2n> 7571 *¥¥05 "N WK °D which means: “But did I kill Hevel, who was a
[fully-grown] man in stature yet a [young] child in years — that my offspring be annihilated
on account of that sin?! If Kayin, who indeed killed, had his retribution suspended for seven
generations, then how much more so should I, who did not kill, have my punishment suspended
many times seven-generations?!” But this inference from minor to major [that Lemekh made]
was futile, [for God decreed destruction for the generation of the Flood, and] if so [if you
would hold Lemekh's argument as valid], how could the Holy One, Blessed is He, exact
retribution, keeping His decree [to destroy that generation, if Lemekh's descendants should
not receive retribution for “seventy-seven” generations, especially since they were anyway evil
people]?! 25) And Adam had ... knowledge [of his wife] — Lemekh came to the first
man [Adam], and complained about his wives [refusing to cohabit with him]. So Adam said
to the wives: “Is it your place to be particular about the decree of the Omnipresent [that you
should make calculations whether or not it is worthwhile to have children or not]?! You must
do that which you are commanded to do, and God will do that which He chooses to do.” They
said to Adam: “Correct yourself first [before you tell us what to do]! Have you not separated



ap BEREISHIT FOR FRIDAY WY arh mwNIa 102

T a0 277 X3 XPYPN XYIX °33 900 T 122 WY TRY M X1 92 TIK
Ay oo M7 0T DTPN K72 8¥3 7N ATPIN T80
21 2 em 72y oaby N2 07X 7 X727 XpP2 DX NTPN 90 7T :ﬁﬁN
:08727 0773 DN DR NN X7p BAK 737 0812 N3
DTN *M) a2 K010 NP2 DT TIRY 7 N AT TR TN N3P 197
MW IR TNK RP7 193D 0T T2 NIY NN ooy
Name for idolatrous purposes. 5 (1) The following is the enumeration of man's
progeny, on the day of God's creating Adam: He made him in the likeness of
God; (2) He created them as male and female. He blessed them, and called their

name Man, on the day when they were created; (3) Adam lived for one hundred
and thirty years, and then produced a child in his likeness and form. He called

RASHI

from your own wife for these past one
hundred and thirty years, since the time that,
because of you, death was imposed [on
mankind]?I” So immediately, [Adam indeed
acted on their words,] “And Adam ... had
knowledge [of his wife] ... .” [Now, Scripture
says, “And Adam had further knowledge of his
wife.”] What is
“further”? This teaches us that he now had
more desire [for his wife] than he had had

signified by the word
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before. This is taught in Bereishit Rabbah

(23:4-5). (26) 5T N — [This expression] denotes profanity [(1"2W), literally meaning to
apply something holy to a mundane (%) context. For here,] they would call the names of
people and the names of idols, using the Name of the Holy One, Blessed is He, thereby making
them into objects of idolatrous worship and referring to them as deities (Bereishit Rabbah 23:7).
(1) OIX DTN 90 77 — [means:] “This is the enumeration (N°BY) of the progeny of man.”
[That is the simple meaning,] and there are many Aggadic expositions [of this verse]. [The
enumeration of man's progeny,] on the day of God's creating [Adam] — [The
Jjuxtaposition of these two phrases] tells us that on the day that Adam was created he produced
progeny [namely, Kayin and Hevel] (Bereishit Rabbah 24:7). (3) [Adam lived for] One
hundred and thirty years, [and then produced a child] — Up rill that time, Adam had
separated himself from his wife [for he mourned for Hevel and for the fact that he had brought

death to mankind] (Bereishit Rabbah 24:6, Eiruvin 18b).
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his name Sheit; (4) And the days of Adam, after he had produced Sheit,
amounted to eight hundred years, and he produced sons and daughters; (5) And
all the days that Adam lived, totalled nine hundred and thirty years. Then he
died; (6) And Sheit lived for one hundred and five years, and produced Enosh;
(7) And Sheit, after he had produced Enosh, lived for eight hundred and seven
years, and he produced sons and daughters; (8) And the total days of Sheit were
nine hundred and twelve years. Then he died; (9) And Enosh lived for ninety
years, and he produced Keinan; (10) And Enosh, after he had produced Keinan,
lived for eight hundred and fifteen years, and he produced sons and daughters;
(11) And the total days of Enosh were nine hundred and five years. Then he
died; (12) And Keinan lived for seventy years, and he produced Mahalaleil;
(13) And Keinan, after he had produced Mahalaleil, lived for eight hundred and



P BEREISHIT FOR FRIDAY WY arh mwNIa 104

g om :N1331 2032 T A NiKR 13RI 7Y YN
79D P v o Pz THWI P PITIN AN 0 o o
yon p P vp hm © TR AT NARR YO D230 WY 1R
TP I DY) D3 WRN PRPIIR 1 o s 1 o
'?N'?'?H?J TP ro a7 TR PIY wEm pRw xem xom (TN
7549 Y NI IR NP DWRY TYNR 19N SN
P13 TN PIY P N 2R T M TR 02 oxPams wom <1337 %33
P TIRYY T3 DOYYD WRD DX P2 R0 P v
ST PIY R PYUM aNn cmn vxYems nb bz hm O A% AW
PINTNN T7 I IR Y D DPY TTIM
I3 MR TV o sqn m T i peam g s 7T M
ot a3 77 xm 2N132Y B%33 7911 3T NIRR IR I NN
a’m‘; 115"73"53 )ﬂ"l"'l > I m: 1"7‘|m mw X7 vmn '|‘|:m m
'f?‘?l 130 D’W? W??'J R Y w0 e Ty
'ﬁ:'m"l 2> WINPT PV WRM PRY 70 XM :n';g;amg'mg;
niRn WYY NAEIMATIN ITYT NN 2NIRITNN TiEn

forty years, and he produced sons and daughters; (14) And the total days of
Keinan were nine hundred and ten years. Then he died; (15) And Mahalaleil
lived for sixty-five years, and he produced Yered; (16) And Mahalaleil, after he
had produced Yered, lived for eight hundred and thirty years, and he produced
sons and daughters; (17) And the total days of Mahalaleil were eight hundred
and ninety-five years. Then he died; (18) And Yered lived for one hundred and
sixty-two years, and he produced Hanokh; (19) And Yered, after he had
produced Hanokh, lived for eight hundred years, and he produced sons and
daughters; (20) And the total days of Yered were nine hundred and sixty-two
years. Then he died; (21) And Hanokh lived for sixty-five years, and he
produced Metushelah; (22) And Hanokh, went with God for three hundred
years, after he had produced Metushelah, and he produced sons and daughters;
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(23) And the total days of Hanokh were three hundred and sixty-five years;
(24) And Hanokh went with God. Then, he was no more, for God had taken
him; (25) And Metushelah lived for one hundred and eighty-seven years, and he
produced Lemekh; (26) And Metushelah, after he had produced Lemekh, lived
for seven hundred and eighty-two years, and he produced sons and daughters;
(27) And the total days of Metushelah were nine hundred and sixty-nine years.
Then he died; (28) And Lemekh lived for one hundred and eighty-two years,

RASHI A
24) And Hanokh went [with God] — He 2w inyma 770 a1y .qian %an4 ()
was a righteous man, but it was easy to  ig701 nn N2 wiTga n 97 ywian
persuade him to turn towards evil ways. NI'pa 2umIn MWY 40T T 0T intanl
Therefore, the Holy One, Blessed is He, .imX ng% ' niag nxw? o7iva ayrx andYy
hastened Hanokh's demise, and had him die 7'y Tann NX a0 07?7 M0 ind it 197
before his time. This is why Scripture uses a

different expression concerning his death, when it writes, “he was no more” [i.e., Hanokh was
no more] in the world to complete his years (see Bereishit Rabbah 25:1). For [God] had
taken him — before his time. This [expression of God “taking,”] is similar to the verse
(Ezekiel 24:16), “I am hereby going to take the delight of your eyes from you in a stroke” [for

here, God informed Yehezkel that his wife was to die before her time].
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and he produced a son; (29) And he called his name Noah, saying, This one will
bring us rest from our work and from the anguish of our hands, from the ground
which the Lord has cursed. (30) And Lemekh, after he had produced Noah, lived
for five hundred and ninety-five years, and he produced sons and daughters;
(31) And the total days of Lemekh were seven hundred and seventy-seven years.
Then he died; (32) And Noah was five hundred years old. And Noah produced

RASHI
(28) And he produced a son — [Why is the

2

term 13, “son,” used here, as opposed to all
the other progeny mentioned? Because 13 is
connected to the term for building (1°32); thus
here, Lemekh produced a son (1), Noah,]
from whom the world was [to be] built (71321)
(Tanhuma 77). (29) 13113° T — [means: This
son] will bring us rest (1°3°) from the anguish

of our hands For until Noah came, they had
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[with which to
efficiently work the land], and Noah manufactured [such implements] for them. [Up till Noah, ]

no plowing implements
the ground used to produce thorns and thistles when wheat was sown, due to the curse brought
about by the first man [Adam] (see 3:17-18 above). But in the days of Noah, this came to a
halt (7n3). This, then, is the meaning of 132N3°, namely, “[This one will] bring us rest (1°3°).”
Now, if you do not explain it to mean this [but rather, you explain it to mean, “This one will
comfort (QNY) us” from the root ON1], then the term is not alluded to in Noah's very name [like
it is if you explain it to mean “rest’], and you would be forced to call him Menahem (Qrin)
[rather than Noah (13)] (ibid.). (32) [And Noah was] five hundred years old — Rabbi
Yudan says: What is the reason that all the [preceding] generations had children at the age
of [approximately] one hundred years, while Noah [only produced children] when he was five
hundred? The Holy One, Blessed is He, said, “If [Noah has children before the Flood, and]
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Sheim, Ham and Yefet. 6 (1) And it was, when man began to multiply on the
face of the earth, that daughters were born to them; (2) And when the rulers'

RASHI

they turn out to be evil, then they will perish
in the [Flood] waters, and that would cause
grief to this righteous one [Noah]. And if they
turn out to be righteous, then [through their
merit, their city will be saved from the decree
of the Flood, and consequently,] I shall have
to trouble Noah to make many arks [for
them].” Therefore, God withheld Noah's

issue [i.e., his abilities to procreate], and
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Noah only produced children when he was
five hundred years old. In this way, Yefet, the
eldest son (see Rashi Genesis 10:21) [and
clearly, then, the other two younger sons] did
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not yet reach an age, before the Flood

occurred, that would deem him liable to [capital] punishment. [And what age is this? Well,
concerning the time of the final redemption,] Scripture writes (Isaiah 65:20), “for the young
man will die at one hundred years of age” — i.e., that will be the age at which a person will
be deemed liable to capital punishment in the future, and so it was also in the time period
before the giving of the Torah [whereas after the Torah was given and also among those who
observed the Torah before this, namely, our Patriarchs and their families, the age for capital
punishment was twenty years old. Hence, since Noah was six hundred years old when the
Flood occurred (see Genesis 7:11), Yefet was not quite one hundred, and thus not yet liable
to capital punishment] (Bereishit Rabbah 26:2). Sheim, Ham and Yefet — But was Yefet not
the eldest? [Should the verse, then, not enumerate Noah's sons in chronological order?]
However, Scripture deemed it first necessary to discuss Sheim, for he was a righteous man
who was born already circumcised [a phenomenon reserved for only the very holy individuals
in this world], and Avraham descended from him ..., as is taught in the Midrash Bereishit Rabbah
(26:3). (2) oomONT 12 — [literally could be understood as “sons of God.” Rather, the
meaning is:] The sons of rulers and judges [for the term Q77X also refers to people with
rulership or courts of law (see Rashi further)] (Bereishit Rabbah 26:5). Another explanation of
O°19R" *32: These are the angels that were sent as messengers by God — [in addition to men, ]
these angels too, intermingled with the daughters of man (see Rashi verse 4 below; Pirkei

d'Rabbi Eliezer 22). Wherever the term ooR occurs in Scripture, it denotes authority [or
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sons saw the daughters of man beautified, they took [the] women for

themselves, from whichever they chose. (3) And the Lord said: Let My spirit
not be in conflict for a long time, on account of man, for he is but flesh. His

RASHI

mastership, thus, its use as a term referring
to God], and the following verses will prove
this: (Exodus 4:16,) “and you will be his
master (Q%2X)” [referring to Moshe being
Aharon's master, certainly not Aharon's
god!]; and (Exodus 7:1), “See! I have made
you a master (Q%12X)” [referring to Moshe
being a master over Pharaoh, certainly not a
god over him!] 113771 N2V "2
means, “that they were good.” However, as]
Rabbi Yudan says, [This word N9, normally

— [literally
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written MW, here] is written lacking [the  ind .MiQT ANy Ty 2 Ry .NYR 12T iK U

letters 1, and thus means “‘improved in

appearance,” or “beautified.” Consequently, the verse is to be understood as follows:] When
the girls were beautified (TN 1°2°07) and adorned, ready to enter the wedding canopy [to
marry their betrothed], the head ruler would [preempt by] coming in and having relations
with her before [her husband] (Bereishit Rabbah 26:5). [They took (the) women ...,] from
whichever they chose — [“Women” — meaning they took] even those who were married,
[and “from whichever they chose” — meaning they took] even males or animals. (ibid.) (3) X
O7N2 "I N7 — [means:] Let My spirit not complain and cause strife within Me, on
account of man. 0‘7;7'7 — [literally, “forever,” but here, it means: “Let My spirit not be in
conflict] for a long time.” [God was, in effect, saying:] “I am disputing within Me, whether to
destroy man or to be merciful upon him — let this conflict not be within My spirit D2¥%, i.e.,
for a long time!” [And indeed, we see that God did not delay His decision; rather, it was
immediate, for our very verse continues: “... His days will amount to one hundred and twenty
years.”] W2 RWT DM — [This word D32 with a patah under the letter W is to be
understood to be] equivalent to DXV with a segol [under the letter W, as if the verse actually
said:] 12 XY DN 9°2W3, [i.e., the verse means,] “since (9°2W2...) there is also this about him
— that he is [only made of soft] flesh — and yet he does not humble himself before Me! How
much more [insubordinate would he be], if he were made of fire or some hard substance?!”
Similar to this [instance, ] where the syllable sha is to be understood as she [meaning “that,” ]
are the following verses: (Judges 5:7,) 737 NPV TY [where the word shakamti is] equivalent
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days will amount to one hundred and twenty years. (4) Now, the giants were on
the earth in those days — and also afterwards, when the rulers' sons cohabited

RASHI

to shekamti [literally, “until the time that I,
Devorah, arose”]; and (Judges 6:17), NNXY
MY 727 [where the word sha-atah is]
equivalent to she-atah [thus meaning, ‘“‘that it
is You Who is speaking with me”]. Likewise,
the word here B3V2, beshagam, is equivalent
to beshegam [the prefix (U31) beshe..., meaning
“since”’]. His days [will amount to one
hundred and twenty years] — [i.e., God
says: ] “Up till one hundred and twenty years,
I shall delay my anger against mankind. But
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if [after this,] they do not return to Me, I N9
shall then bring a Flood upon them!” Now,

,0%iV0 WYY Qi oinpin Ny wiax

one might ask the following: [But did we not just read that Yefet was born, and] from the time
of Yefet's birth until the Flood was only one hundred years (see Rashi on verse 5:32 above)
[so do we not see that only one hundred years had elapsed to give man a chance to return,
rather than one hundred and twenty? In answer to this, we are taught that events] in Scripture
are not always [related] in chronological order: [in fact here,] the decree [that God was
giving mankind one hundred and twenty years to return to Him,] had actually been already
imposed twenty years prior to Noah having children. This is taught in Seider Olam (end of
Chapter 28). There are many Aggadic explanations on our verse, “Let My spirit not be in
conflict ...,” but the above is the clear, simple meaning of Scripture here. (4) P37 — [These
were angels, namely, Shamhaza-ei, Uzieil and others, who were called [akrion ] since they had
“fallen” (1993) [from heaven (see Rashi Numbers 13:33; Targum Yonatan Ben Uziel on our
verse)] and they had “brought about the downfall” (Y2°87) of the world [on account of their
sinfulness]. And in the Hebrew language, [the term 0'2°83] has the meaning “giants.” (Bereishit
Rabbah 26:7) In those days — namely, in the days of Enosh and Kayin's sons (see Rashi
Numbers 13:33). And also afterwards — [After what?] Even though people then saw the
annihilation of Enosh's generation, when [the waters of the] Okyanus [Ocean] swelled up and
flooded a third of the world [on account of their sins], nevertheless, [“also afterwards,”] the
generation of the Flood did not humble themselves to learn from those people [and rather,



P BEREISHIT FOR FRIDAY WY arh mwNIa 110

IR D2YR WK 0°7237 M0 077 177 BINT Na2TOK
NI2 M7 X72727 °32 7PY? *7 12 N2 AXI TENT X2 XYIXD i 8123 D ’DWH
na7°3 'I'I'l" N7 2 voon xow7 PUIR XuPYRT X2 PIX Ti7 70 NUIX
xim :2173" '7: ¥1 7 925 mawnn 9%3-901 yIND DR Ny
Q1377 1 oxn 59 w2 Tin? 25 NIUM KTX? P21 XY KYIX 1T X030 K 7
Twwa 7 am 12770K 2RI PIND DINGON APy D I

with the daughters of man, who would give birth to them. These [giants] were
the most powerful ever, men with distinctive names. (5) And the Lord saw that
the evil of man was great upon the earth, and that every inclination of the
thoughts of his heart was only evil, all day long. (6) And the Lord was
comforted that He had made man [only] on earth, and in His heart, He

RASHI

they continued their evil, sinful ways]. TN
[D7X7 M3 DX D°TOKA "33] WY —
[Here, Rashi continues with the explanation
that Q71987 °32 refers to angels (see Rashi on
verse 2 above), and teaches us that these
cohabited with the
and in turn,] these

angels, “the giants ...
daughters of man,”
women would give birth to giants like those

[who had cohabited with the women. This
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answers the question: “If the giants were

destroyed by the Okyanus flood, then how did this new generation of giants come into existence
i.e., the generation “also afterwards?”] Powerful — in rebelling against the Omnipresent
(see Rashi Genesis 10:8). QU "WIR — ie., men who had distinctive names, e.g. (see verse
4:18 above), TVY (meaning “expelled’), DXR™MM (meaning “erased by God” or XYM
(meaning “uprooted by God’) — thus, they were distinctive [insofar as their very names]
signified their destruction, their being erased and uprooted. Another explanation [of QW QIR ]:
Men of desolation (100, signified by the word QU here), for they caused the world to become
desolate (Bereishit Rabbah 26:7). (6) ¥ *2 "1 QNI — [In light of the fact that mankind was
so sinful that he caused all of the world to rebel against their Creator,] God found it a comfort
(71n3) that He had created man [only] below [on earth], for had man been one of the celestial
beings, he would have caused them to rebel. This is taught in Midrash Bereishit Rabbah (27:4).
AXYN*Y — [means:] And man became loathsome in the Heart of the Omnipresent i.e., God
considered in His thoughts to bring grief upon man — this is the translation [of the phrase
125 5X 23Yn™] by Onkelos. Another explanation of Bna™: The thoughts of the Omnipresent
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considered to punish him. (7) And the Lord said: I shall erase man whom I have
created, from upon the face of the earth — from humans to animals, to crawling

RASHI
were transformed from [acting on] the
attribute of mercy to [acting on] the attribute
of judgment. That is to say, [at first, God had
not thought of doing anything to man, but
now,] He considered in His thoughts, as it
were, what to do with mankind that He had
made on earth. Similarly, wherever the
expression W’ occurs in Scripture, it
denotes a “reconsidering of what to do.” [For
example] (Numbers 23:19), “nor a human
being, that He should change His mind
(Onan™),;” and (Deuteronomy 32:36), “and
will reconsider (QRAN°) His servants;” and
(Exodus 32:14), “And the Lord reconsidered
(On3") [doing] the evil;” and (I Samuel

15:11), “I have reconsidered ("nnl) My

e
D'IO) DTN Dipn Y iRIYDD N9 DMt

nivy? 0 7T NNy

N17AY DiN iY77 72 L YIR3 Abyy 0T
I'T2Y Y1 0NN DR M NiwY? A0 370 vy
n¥ MY7NN D AN .AyIn 7 ' oonyt .onan
a7 9N 23yn o Mnk Naynn |iY7 09
W A7AN ) N2 LI Abyn TIX 7Y 72RM)
TOX ONi'9N DA NUWN? 'MAN T .l
DRR 'K 7 0K AN 12 i a0 Ny 7RGy
MmN .'r‘gim nX XN NN N2 WiTEny DrTin
K a7 N axyn am? KL mxe D i

nn

Al 7 N D 7 My ?7men 121 29 T
Ai% xS0 X mnaw mnny i nr ?niivy
RDITN Nyya i7 My .ninY isiey yTit nvn X7
nwyn 3 7 MY K7 K7 TWYR NDITD

[9i0Y 197 43¢ '9 W QX NI [N WiTEn

coronating [Shaul as king]” — all of these
[expressions of D3] denote another thought [different to an original one]. 125 5x a3yn0"
— [Here, as opposed to the explanation above, Rashi gives another explanation of this
phrase:] God mourned the [imminent] destruction of His handiwork. This [meaning to the
phrase 125 5x AXYNN] is similar to the verse (Il Samuel 19:3), “The king is grieved about (23¥3
12 %y) his son.” Now, I cite the following [Midrash, so that you may know how] to refute the
heretics: “A non-Jew once asked a question of Rabbi Yehoshua Ben Korhah. He said to him,
Do you [Jews] not admit that the Holy One, Blessed is He, foresees the future? He answered,
Yes. The non-Jew then asked, But does Scripture not write, And [God] was grieved in His
heart?! [The non-Jew's question implied that God had not foreseen that mankind would reach
such low levels of sinfulness, for had He known, He would not have created him in the first
place!] [Rabbi Yehoshua Ben Korhah] said to him, Have you ever had a son born to you? He
said, Yes. He asked, And what did you do then? The non-Jew replied, I rejoiced and made
everyone else rejoice! [Rabbi Yehoshua Ben Korhah] queried, But did you not know that this
son will eventually die [yet you still rejoiced]?! He answered, At the time of joy, there is joy;
and at the time of mourning, mourning. [Rabbi Yehoshua Ben Korhah] responded, So too, is
the way of the Holy One, Blessed is He: even though He clearly knew that they would
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creatures through to the birds of the heaven! For I have decided what to do
[with them], now that I have made them! (8) But Noah found favor in the eyes
of the Lord.

RASHI
eventually sin and be destroyed, nevertheless,
He did not refrain from creating them.”
(Bereishit Rabbah 27:4) [This is the end of the
extract from Midrash Rabbah,
sufficient

and is a

answer to refute the heretic.
However, Rashi continues to provide us with

the real answer, namely, that even though
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God knew the end of man, still He did not

refrain from creating them,] for the sake of the righteous individuals who are destined to
descend from them. (7) And the Lord said: I shall erase man — [Why did God use the
term “erase,” rather than “destroy” or “annihilate?” God said:] “Man is but dust, so I shall
bring water upon him, and thereby erase him!” Therefore, [because of this metaphor, it is
indeed fitting for] Scripture to employ the term of “erasure” (Bereishit Rabbah 28:2). From
humans to animals — [Why did God decree destruction also upon the animals? Because]
they too perverted their way (see Rashi verse 6:12 below). Another explanation [why the
animals were also to be destroyed]: All of Creation was for the sake of man. Since now he
was to be annihilated, what need would there be for these [creatures any longer]? (Sanhedrin
108a). QNOWY °2 NN D — [means:] I have decided what to do [with them], now that |

have made them.
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Mishnah Mikvaot, chapter 1 NP5 MRpn 13T

(1) There are six degrees among ritual baths, .'1'71773'7 m im .‘I'?S??:'? I, nixpna ﬂ‘l’?g?; vy N
in ascending order. Water [gathered] in pits 0¥ .XBD 7170 INY XYL INY ,D°K23 0 M
[which contain less than forty se'ah, from 722 9BI1 Xnb ANY XY 7Y "222 X7@I XD
which] an impure person drank and a clean

person drank afterwards, [the latter] becomes impure [because when the impure person drank,
we assume that a drop of water fell from his mouth back into the pit and the second person
drinking water from the pit may drink that drop]. If an impure person drank [from it] and [then]
withdrew [water] with a pure vessel, the vessel becomes impure. If an impure person drank
[from the water in the pit] and a loaf of terumah [gift of produce given to priests, which may
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only be eaten in a purified state,] afterwards
fell in; if he rinsed it [intentionally in the

water of the pit, thereby intentionally
separating the water from the pit], it becomes
impure [since the water was lifted

intentionally it now becomes susceptible to
impurity and the original drop which fell back
into the pit, may be on the loaf lifted out of
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which, defiles the
additional water on the loaf, consequently

the water, in turn, 172 7230 X ,nn 12907 YB3 T Xmw 177 NPU
defiling the loaf], but if he did not rinse it, [rather it fell unintentionally], it remains pure [since
produce is only susceptible to defilement if a) it is detached from the ground, b) it was wetted
intentionally by one of the seven liquids which render detached produce susceptible to
becoming defiled, (see Mishnah 1 Makshirin); therefore the drop which originated from the
impure person, even if lifted together with the loaf cannot defile the additional water on the
loaf and, in turn, becomes (batel be'rov) neutralized in the majority of the pure water on the
loaf]. (2) If a person withdrew [water from the aforementioned pit] with an impure vessel, and
[then] a pure person drank [from the pit], the latter becomes impure. If a person withdrew
[water from the pit] with an impure vessel, and [then] drew [some] with a pure vessel, the latter
[vessel] is rendered impure. If a person withdrew [water from it] with an impure vessel, and
[afterwards] a loaf of terumah fell [into the pit]; if he rinsed it [intentionally], it becomes
impure, but if he did not rinse [it intentionally], it remains pure (see above). (3) If impure water
fell [into the aforementioned pit], and a pure person drank [from it], he becomes impure. If
impure water fell [into it], and a person withdrew [water from it] with a pure vessel, the latter
[vessel] becomes impure. If impure water fell [into it], and then a loaf of terumah fell in; if he
rinsed [it intentionally], it becomes impure, but remains pure if he did not rinse it
[intentionally]. [In all the above cases] Rabbi Shimon says, Whether he rinsed it [intentionally]
or whether he did not rinse it [intentionally], it [the loaf] becomes impure [Rabbi Shimon fears
that all the water may have fallen off the loaf when he lifted it out of the pit except for that
single original impure drop, preventing it from being neutralized (batel be'rov)]. (4) If a corpse
fell into it [the aforementioned pit], or if an impure person walked into it, and [then] a pure
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person drank [from it], the latter remains pure
[since water, in order to become susceptible
to defilement, must first be separated from the
ground; here however, the water remained
connected to the ground]. It is all the same
whether the water is in pits, or whether the
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trenches, [or] the water is in caves, or rain
water whether it is [flowing down the hill
slopes] forming pools [after the flow has
ceased], or ritual baths holding less than forty se'ah while the rain continues to fall, they are
all considered pure; once the rain has ceased however, those near a city or a roadway [since it
is considered very likely that an impure person drank from this water] are considered impure,
and those that are distant from city or a roadway are considered pure, unless a multitude of
people have passed by [in which case, they too, are rendered impure]. (5) When are they [again
to be] considered pure? The School of Shammai say, After they have been increased [by more
than an equivalent quantity of rain water] and have overflowed [even a minute amount]; but
the School of Hillel say, After they have been so increased, even if they have not overflowed.
Rabbi Shimon says, When they have overflowed, even though they have not been so increased
[by more than an equal amount of rain water]. The waters [which are again to be considered
clean] are valid for [preparing] hallah [the portion of dough given to a priest] and for the
washing of the hands. (6) Superior [in its purifying ability] to the water [gathered in pits
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containing less than forty se'ah, mentioned in
the preceding Mishnah] is rain water flowing
[down slopes] before the flow of water has
ceased. If an impure person drank [from it],
followed by a pure person [who drank from it
afterwards], he remains pure [because the
impure drop of water becomes pure in a
continuous flow of water]. If an impure
person drank [from it], and [then] withdrew
water [from it] with a pure vessel, [the vessel]
remains pure. If an impure person drank from
it, and a loaf of terumah fell [into it], even
though he rinsed it [intentionally], the loaf
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remains [nevertheless] pure. If a person

withdrew [water from it] with an impure vessel, and [then] a pure person drank from it [i.e.,
the rain water] he remains pure. If a person withdrew [water from it] with an impure vessel,
and [then] a person withdrew [water from it] with a pure vessel, it [the second vessel] remains
pure. If a person withdrew [water from it] with an impure vessel and then a loaf of ferumah
fell [into the rain water] even if he rinsed it [intentionally], it remains pure. If impure water fell
[into it], and an impure person drank [from it afterwards], it remains pure. If impure water fell
[into it], and a person [then] withdrew [water from it] with a pure vessel, the vessel remains
pure. If impure water fell into it, and [afterwards] a loaf of terumah fell [into it] even though
he rinsed it [intentionally], it, nevertheless, remains pure. The water is valid [for preparing]
terumah and for the washing of the hands [however, it is not valid for immersion and washing
hands for the higher degree of purity required to handle sanctified items (see Mishnah Hagigah
2:5)]. (7) Superior to the [flowing] water [mentioned in the preceding Mishnah] is the ritual
bath that contains forty se'ah, in which people may immerse themselves and may immerse
[other objects as well; e.g., vessels etc.]. Even more superior [in its ability to purify] is a spring
whose water is small in quantity [containing less than forty se'ah], to which was added a larger
quantity of drawn water; it is equivalent in purifying power, to the ritual bath for rendering
pure [when] not flowing, [although an ordinary spring can purify even when flowing; here
however, the added drawn water reduces its purifying power to that of a mikvah] and [is
equivalent] to a spring for immersion in it however small the quantity [of water; a spring in

which no drawn water has been added does not require forty se'ah of water in order to purify
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by immersion]. (8) Superior to the [spring,
into which drawn water had been added] is
“smitten water” [i.e., hot springs] which

purifies even while flowing. Superior to this
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is fresh flowing water [from a spring], for with this [is performed] the ritual immersion of zavim

[persons emitting a discharge], and [that of] the sprinkling of the leprous, and it is valid for

mingling with the ashes of the [red heifer] sin-offering.
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Gemara Niddah 7b

[The Mishnah states “Rabbi Eliezer ruled: In
four cases it suffices for a woman to reckon
her period of uncleanness from the time of
discovery of blood flow. In the case of a
virgin, in the case of a pregnant woman, a
nursing woman and an older woman. Rabbi
Yehoshua said, I only heard this ruling
concerning the case of a virgin.”] It was
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taught: Rabbi Rabbi
Yehoshua, “You have not heard, but I have
heard; you have heard only one tradition, but

Eliezer said to YR C277 STIAD OWM RPN AOMD

S92 370 DN T N2 P R

I have heard many; people do not ask the person who has not seen the New Moon to come and
testify that he has seen the New Moon, but only the person who has seen it [i.e., my view
should be accepted over yours].” Throughout the lifetime of Rabbi Eliezer the people acted in
accordance with the ruling of Rabbi Yehoshua, but after the death of Rabbi Eliezer, Rabbi
Yehoshua reintroduced the earlier practice [of Rabbi Eliezer]. Why did he [Rabbi Yehoshua]
not follow Rabbi Eliezer during his lifetime? Because Rabbi Eliezer was put in herem
[excommunicated (see Baba Metzia 59b)], and he felt that if they would act in agreement with
his ruling in one matter, they would also act in agreement with his rulings in other matters, and
that out of respect for Rabbi Eliezer no one could restrain them. After the death of Rabbi
Eliezer, however, when the people could be restrained [if they followed Rabbi Eliezer in other
matters as well], he reintroduced the original practice.
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Yosef le-Hok
Ethical teachings:
Marganita de-Rabbi Meir
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Fortunate is the one whose fear [of God] is
visible on his face. Fortunate is the one who
guards himself from sinning. Fortunate is the
one who is humble. Fortunate is the one
praised by the multitudes. Fortunate is the one
who is insignificant in his own esteem.
Fortunate is the one who inclines his ear to
hear words of Torah. Fortunate is the one who
hears words of Torah every day. The Torah
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of the Lord, which is perfect, stands before a person when he is occupied with his studies and
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it says, “The Lord be with you, mighty man
of valor. Behold, I have come to teach you,
therefore I have come forth to meet you, to
seek your face, and I have found you.
Fortunate are you if you shall recall me.
Fortunate are you if you will keep me in your
heart. Fortunate are you if you will observe
me. Fortunate are you if every day you shall
speak of me, and if every day your designs
shall be in me, for through me your days shall
be many.” Distance yourself from sin; adhere
to the Torah; flee from power, and always be
submissive. Call to your God always, for He
will calm you, and satisfy you, and cause you
to be at ease. Remember that you are [i.e.,
stem from] a putrid drop [i.e., of semen] and
that the dust and the [grave] pit await you.
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Therefore avoid rest, and serve your God with joy, and He shall be merciful to you, for if you

are bent over (lit., the way is to be bent over), He shall be to you as a gift and as bountiful

plenty. If you do this, He shall shine for you as a dazzling star. The Lord has commanded you,

if you shall serve the Lord with love and affection, you shall be fortunate in this world, and it
shall be good for you in the World to Come.

Practical Law:
Shulhan Arukh, Orah Hayim 250

(1) A person should arise early on Friday
morning to prepare whatever is necessary for
the Sabbath. Even if he has many servants to
minister to him, he should make an effort
himself, to prepare something needed for the
Sabbath in its honor, for Rabbi Hisda would
cut the greens very finely; Rabbah and Rabbi
Yosef would split wood; Rabbi Zeira would
kindle the flame; and Rabbi Nahman would
prepare the house, bring in the vessels needed
for the Sabbath, and remove the weekday
utensils. Every person should learn from
them, and not say, “I will not blemish my
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honor,” [by doing such demeaning labor] for it is an honor to him that he honors the Sabbath.

The knife should be sharpened on the eve of the Sabbath [i.e., Friday during the day], for it is

part of the honor of the Sabbath that he prepares himself for eating [of its meals]. (2) A person
should have as much meat, wine, and delicacies as he can afford.



