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(22) And the Lord God built the side that He had taken from the man, into a

woman, and then brought her to the man. (23) And the man said, This time it

is bone of my bones, and flesh of my flesh; this will be called (Ishah) Woman,

because she was taken from (Ish) Man. (24) Therefore, a man must leave his

father and his mother and cleave to his wife, and they will become as one flesh.
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(22) And [the Lord God] built [the side

... into a woman] — like a building: wide

at the bottom and narrow at the top, in order

to carry a child [efficiently]. This is similar

to a wheat silo, which is wide at the bottom

and narrow at the top, so that its load will not

be too heavy for [and thereby cause stress

on] its walls (Berakhot 61a). ez` ... oai
dy`l ... rlvd — [even though the verse

could be literally read as: “And the Lord God

built the side ... for the woman,” nevertheless,

here, it means:] To be a woman. This is similar to the verse (Judges 8:27), “And Gid'on made

it into an apron (ct`l),” [where the word ct`l, literally “for an apron,” means here,] “to be

an apron.” (23) This time — teaches us that Adam cohabited with every different type of

animal [in order to seek his mate], but was not consoled, until he had relations with Havah

[after which, he said, “This time, it is bone of my bones, and flesh of my flesh”] (Yevamot

63a). This will be called (Ishah) Woman — The root [of the word for woman, dy`] stems

directly from the word [for man, namely yi`. Since Scripture here teaches us that Adam

actually said these words, we learn] from here that the world was created with the Holy

Language [and that it was that language that God and man spoke at that time] (Bereishit

Rabbah 18:4). (24) Therefore, a man must leave ... — [Could Adam, who had no father or

mother, nor did he have children at that time, have been saying this? However,] it was the

Holy Spirit that was saying this, thereby prohibiting to Noah's offspring [i.e., to all people

from Noah till the giving of the Torah and to all non-Jews afterwards, certain] forbidden

marital relations [namely, certain relatives on the “father”'s side and the “mother”'s side, and

that one must only “cleave to his wife”] (Sanhedrin 58a). As one flesh — The child is formed
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(25) And the man and his wife were both naked, and they were not embarrassed.

3 (1) Now, the snake was the most cunning of all the animals of the field that

the Lord God had made. He said to the woman: Did God really say that you

must not eat from any tree in the garden?! (2) The woman said to the snake:
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ית����.(כה)אחד: 'ר�ולא  י �דעים הי � ��א ¤¨§Ÿ¦§Ÿ¨¤Ÿ¨§¦¤¤

�
 ���נה �י  על  ואף לרע  ט�ב 
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through both the man and woman.

Consequently, in that child itself, the flesh of

both parents have become “one” [i.e., the

product is a composite of the parents, as it

were]. (ibid.) (25) And they were not

embarrassed — because they did not know

the way of modesty, to discern between good

and evil. And even though man was bestowed

with [such a high level of] knowledge [as to

equip him with the ability] to call [every

creature] by name [based on his inspection

of the very essence of each one,]

nevertheless, he was not given an evil inclination until he ate from the Tree [of Knowledge]

— then, the evil inclination entered into him, and he knew the difference between good and

evil. [Thus, in our verse, before they had eaten from the Tree, they were not embarrassed.]

(1) Now, the snake was [the most] cunning — What relevance has this episode here [i.e.,

what connection to the preceding verse does it have, that it follows on from it?] Surely it would

have been more appropriate to adjoin it to (verse 3:21), “And [the Lord God] made skin-robes

for Adam and his wife, and He clothed them” [see Rashi verse 3:20, where it is explained that

from this verse 3:20, the original account is resumed, and therefore, it would have seemingly

been more appropriate to begin the episode of the snake there]. However, [the juxtaposition

of our verse, to the preceding one, with the common linked words mexr (cunning) and minexr
(naked),] teaches you with which ulterior scheme the snake pounced on them: it saw man and

his wife naked (minexr) and occupying themselves in cohabitation in front of all to see, and it

lusted after her (Bereishit Rabbah 18:6). The most cunning of all — The snake's downfall

corresponded to its cunningness and haughtiness — “the most cunning of all” [became] “the

most accursed of all.” (verse 14 below; Bereishit Rabbah 19:1) xn` ik s` — [literally, “Even
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B oli` lMn oElkiz `l ii xn` ix` `hWEwA `zY`l:`zpi בdX`d xn`Ye §¦§¨§§¨£¥£©§¨¨¥§¦Ÿ¦©¦§¨©¬Ÿ¤¨«¦−̈
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aFh irci midl`M mziide mkipir Egwtpe EPOn mklk` mFiA§Æ£¨§¤´¦¤½§¦§§−¥«¥¤®¦«§¦¤Æ¥«Ÿ¦½«Ÿ§¥−¬
We may eat from the fruit of the trees in the garden; (3) But from the fruit of

the Tree that is in the middle of the garden, God said, Do not eat from it and

do not touch it, lest you die. (4) The snake said to the woman: You will certainly

not die! (5) For God knows that on the day you eat from it, your eyes will be

opened, and you will be like God, knowing [the difference between] good and

if He said,” this unusual expression means

here:] “Perhaps God [really] said to you that

you must not eat from any ...?!” Now, even

though the snake saw them eating from fruits

other [than that of the Tree of Knowledge,

and his question was really irrelevant],

nevertheless, he [asked the question in an

effort to] engage in lengthy conversation with

Havah, in order that she would [eventually] answer him, and subsequently he would come to

speak about that particular Tree [which was the real topic of his scheme]. (3) [Do not eat

from it] and do not touch it — [God only prohibited their eating from it, but] Havah

added to His commandment [not to even touch it]. Therefore, [since unauthorized adding to

the Torah leads to a detraction from it,] she came to detract [from that commandment, violating

that very commandment to which she had added of her own accord]; this is what is referred

to in the verse (Proverbs 30:6), “Do not add to His words.” (Bereishit Rabbah 19:3) (4) You

will certainly not die — [How did the snake convince her of this?] It pushed her [onto the

Tree,] until she actually touched it. Then it said to her: “Just as you did not die when you

touched it, so too, you will not die if you eat from it!” [Now, since Havah herself added the

prohibition of touching it, should she not have realized that this was no proof? However, she

indeed thought that the fruit was so life-threatening that even touching it would bring on

death.] (ibid.) (5) For [God] knows — [The snake argued: “Don't you know why God forbids

you to eat from the Tree?!] Every craftsman hates his fellow craftsmen! God ate from the Tree
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evil. (6) And the woman saw the tree as being good to eat, desirable for the

eyes and that the tree was enviable, as it would cause intelligence. So she took

from its fruit and ate. She also gave to her husband along with her, and he ate.

(7) And the eyes of both of them became opened, and they knew that they were

את  �ברא אכל  העץ מן  א!נ�ת�. 
ני  את ¤¨¨©¨¥¨¦¨ª¥§¤¥��נא
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�ת §¦§¤§¦¨©¤¤©§©§¥¨§©¨
וג�'.(ז) ולא ו��קחנה ה�ת�ב 
ר' החכמה לענין  ©¦¨©§¨§§¦§©©¨§¨¦¥©¨§Ÿ

מ �כיח : ה!קרא וס �ף מ !�. רא+ה �י לענין  ו�דע � §¦§©§¦¨©¨§©¦§¨¦©©¥§¦

and was then able to create the world [and

thus wants to prevent anyone else from

entering His territory]!” And you will be

like God — [insofar as you will be able to

become] creators of worlds (Bereishit Rabbah

19:4). (6) And the woman saw — she

“saw” the snake's words, [as truth i.e., she

did not die from touching the tree and] she

found them pleasing to her and

[consequently] she believed the snake

[regarding eating the fruit as well] (Bereishit

Rabbah 19:3). Saw] the tree as being good — To make her be like God. Desirable for

the eyes — [i.e., having a desirable effect on the eyes,] as the snake had told her (in the

preceding verse), “[on the day you eat from it,] your eyes will be opened.” And that the

tree was enviable, as it would cause intelligence — As the snake had told her (in the

preceding verse), “knowing [the difference between] good and evil.” She also gave to her

husband [along with her] — So that she should not die and leave him alive to marry

another woman [who might be created for him] (Pirkei d'Rabbi Eliezer 13). [She] also [gave]

— [The word “also” here, comes] to include [the fact that she even gave the fruit to the]

livestock and wild animals (Bereishit Rabbah 19:5). (7) [And the eyes of both of them]

became opened — Here, the verse is referring to [Adam and Havah acquiring] wisdom [i.e.,

a figurative opening of the eyes,] rather than a literal [improvement] in their actual vision,

and the end of this verse proves this [for we see that “they knew ...”]. And they knew that

they were naked — [But why was this such an eye-opener?!] Even a blind person knows
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naked. They sewed up a fig leaf, and made aprons for themselves. (8) Then they

heard the voice of the Lord God that had been moving about in the garden, in

the direction of the day[light towards evening], and the man hid himself with

הם. א�א עיר�ים ערם. ��ה�ע י �דע  ה�0מא אף ¥ª¦¥©©¨¥©§¤¨Ÿ¤¨

ידם היתה אחת מצוה הם? ער!ים  �י  ו +דע� ¨¨§¨§¨©©¨§¦¥¦ª¥¦§¥©©מה�

הימ �ה: תאנה.ונתערטל � �אכל�עלה העץ  ה�א §¦§©§§¥¤¨£¥§¥¨¨¥¤¨§
העצים �אר אבל  נתקנ �, �
 ��תקלקל � 
'בר ¦¥¨¨§¨£§§¦§§©§¦¤¨¨©¤¦מ !��
העץ? נת�רסם לא מה �מ �ני  עליהם . מ ��ל ¥¨¥§©§¦Ÿ£¥¤¦§¥¨Ÿ¦¦¨§מנע�ם
��א  
ר+ה לה�נ �ת חפץ ה�א 
ר�� ה$ד�� Ÿ¤¨¦§§¥¨¨¨©¥¤�אין 
מדר� יד�. על  הע�לם ��קה זה� ויאמר� ©§¦¨©¨¨¨¨¤¤§Ÿ§¦§©יכלימ �ה�

�נח�מא: ר
יםו��מע�.(ח)ר
י  א"דה מדר�י  י � ©¦©§¨©¦§§¥¦§§¥©¨¨©¦
ר
ה  
ברא�ית מכ�נם על  ר
�תינ � ס 'ר�ם  ¨©¦¥§¦¨§©¥©§¦¨§�כבר
�ל לפ��ט� א�א 
אתי  לא ואני  מדר��ת ¤§¦¨¤¦¨Ÿ¦£©¨§¦¨§¦�ב�אר
על 'בר 'בר ה!קרא 'ברי  המי �בת �לא"דה ©ª¨¨¨¨§¦©¥§¦¤¤©§©¨¨©§¨§¦מקרא

ה$ד��ו��מע�.אפניו : ק�ל  את �מע � �מע�? מה ¨§¨©¦§§©¨§¨§¤©¨

when he is naked! However, what is signified

by “they knew that they were naked”? It

refers to the fact that Adam and Havah had

only one commandment [namely, not to eat

from the Tree], yet they [violated it,]

stripping themselves “naked” of it (Bereishit

Rabbah 19:6). A fig leaf — This [came

from] the same tree of which they ate. Thus,

they were rectified by the very thing through

which they had sinned (Sanhedrin 70b).

However [when Adam searched for leaves to

use as a cover,] the other trees refused to

give him their leaves [saying, “You who

sinned against your Creator — we will not give you our leaves as a cover!”] [Now, all of this

is by allusion, and in fact there are different opinions as to whether the fruit was wheat,

grapes, an etrog and so on (see Bereishit Rabbah 15:7).] So why is the actual identity of the

Tree not made public knowledge [by Scripture here]? Because the Holy One, Blessed is He,

does not wish to cause anguish to any creature. For [by not identifying the type of tree,

Scripture thereby] prevented the situation where [passersby] would shame it, saying, “That is

the tree through which the whole world was stricken!” [This explanation is taught in the]

Midrash of Rabbi Tanhuma (Vayeira 14). (8) Then they heard — [This verse, as many others

in Scripture, clearly has deeper Midrashic meaning. Indeed,] there are many Aggadic Midrashim

[which expound the deeper, homiletical meanings here], and our Rabbis have already set them

in an organized arrangement in Bereishit Rabbah and other Midrashim. But as for me, [although

I naturally confer with the authenticity of these expositions as intrinsic to the very indivisible

fabric of Torah itself, nevertheless,] I have exclusively come [i.e., my function in my

commentary to the Torah is only] to explain the simple meaning of Scripture and [to include

only those] Aggadic sources which [contribute towards] clarifying the meaning of the words

of Scripture, in such a way that is appropriate to the actual words written in the verse in

question. [Accordingly, Rashi now explains the simple meaning of our verse:] Then they

heard — What did they hear? It was the voice of the Holy One, Blessed is He, moving about
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dFci ipRn FYW`e mc`d `AgzIe mFId gExl oBA KNdzn¦§©¥¬©−̈§´©©®©¦§©¥̧¨«¨¹̈§¦§À¦§¥Æ§¨´
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his wife from before the Lord God, among the trees of the garden. (9) And the

Lord God called to the man, and said to him, Where are you? (10) And he said:

I heard Your voice in the garden and I was afraid, because I am naked; so I

hid. (11) So He said: Who told you that you are naked? Did you [possibly] eat


"ן : מתה�� �היה ה�א ה��ם.
ר�� לא�ת�לר�ח ¨¤¨¨¦§©¥©©§©©§
מ �ם 
אה �ה�מ � ל �ם(ר�ח היא )ס "א וז � ©¤©¤¤¨¨¦¨§¨§¦

סרח� והם  
!ערב ח!ה ערב  ��פנ�ת §¨¥§¨£©©¨©¤¤§¦¤¦¨£©מערבית
א�א איכה.(ט)
ע �ירית: ה�א. היכן  היה י �דע ©£¦¦©¤¨¥©¨¨¥¨¤¨

אם לה�יב נבהל  יהא ��א 
דברים  ע!� ¦¦¨§¨§¦¥§Ÿ¤¦¨§¦¦¥¨¦ל �נס 
אחי ,?! הבל  אי  ל�: אמר 
קין  וכן  �תאם  ¦¨¤¤¥©¨¦©§¥§Ÿ§¦¥¦£©יעני �ה�
ע!הם ל�נס  ע !,? הא�ה האנ �ים  מי  
בלעם : ¤¨¦¥¨¦§¦¤¥¨¦¨£¨¦¨§¦§¥§וכן 

�אדן : מר�ד� 
�ל�חי  
חזק+ה� וכן  
דברים .¦§¨¦§¥§¦§¦¨¦§¥§¨©¨¨

ל .(יא) ה#יד י �מי 
�ת מה לדעת ל , מאין  ¦¦¦§¥©¦§¨©©©Ÿ¤¥

in the garden, [thereby approaching the

sinners gradually, rather than shocking them

suddenly]. meid gexl — [literally, “in the

direction of the day,” meaning here:] In that

direction from which the sun[light] comes,

namely, the west. For towards evening, the

sun is in the west. [And how do we know that

it was evening time then?] Because Adam

and Havah sinned in the tenth [“hour,” where

one “hour” is one portion of twelve equal

portions of daylight; thus it was in the last section of the day, namely, towards evening, that

they sinned] (Sanhedrin 38b). (9) Where are you? — God, of course, knew where Adam

was, but [He asked this of him,] in order to enter into conversation with Adam, so that he

would not be too terrified to respond [“O God, I have sinned!” As he would be] if he would

have been punished suddenly [and thereby be denied the opportunity to repent]. Similarly,

with Kayin, God said to him (Genesis 4:9), “Where is Hevel your brother?” [to give him an

opportunity to possibly repent, even though God knew full well that Kayin had killed him];

and likewise with Bilaam [God said to him] (Numbers 22:9), “Who are these men with you”

[in order to lead him astray (see Rashi there), for God knew who they were]. [God asked all

these people those questions,] so as to enter into conversation with them. Similarly (Isaiah

39:3), with Hizkiyahu [when he was cured from his illness,] messengers [were sent by]

Merodakh Baladan [king of Babylon, and Yeshayahu asked Hizkiyahu what they had said and

where they came from, even though he knew — in order to enter into conversation with him]

(see Bereishit Rabbah 19:11). (11) Who told you — i.e., How do you know that one is to be

embarrassed when he stands naked? urd ond — [This is a question asked by God] in wonder
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from the tree, about which I commanded you not to eat?! (12) And the man said:

The woman that You gave to be with me — she gave me from the tree, and I

ate. (13) And the Lord God said to the woman: What is this that you have

done?! And the woman said: The snake misled me, and I ate! (14) And the Lord

God said to the snake: Because you did this, you are the most accursed of all

the livestock and all the animals of the field. You will go on your belly, and

ערם : העץ.
ע �מד נת�ה (יב)
תמי &:המן א �ר §¥¨Ÿ£¦¨¥¦§¦¨£¤¨©¨

��בה:ע�די. �פר �מ �ה�יאני.(יג )�אן  הטעני  ¦¨¦¨¨©©¨¦¦©¦¦§©¦§

חזק+ה�: אתכם י �יא זאת.(יד )אל  ע,ית מ �אן �י ©¨¦¤§¤¦§¦¨¦¨¦¨Ÿ¦¨
ל !ה  �אל� �א�� מסית. �ל  
זכ�ת� מה�כים ¨¨¨§¦¤¦¥¤§¦¦§©§¥¤�אין 
ודברי  הרב  'ברי  לה�יב: ל� היה זאת? ¥§¦§©¨¥§¦¦¨§¨¨Ÿ¨¦ע̈ �ית

��מעין ?!: מי  'ברי  �מ�ל ה�למיד, ה�המה מ �ל ©©§¦¦§¥¦§¦¦¨©§¥¨¦Ÿ
ה.דה. נתק�ל,ח�ת מ 
המה �לאם  לא מח+ה ©©©¨¤¦¦§¥¨¦§©¥¥©¨Ÿ¨

[i.e., as if to say, How could you have eaten

from the tree?!] (12) [The woman] that

You gave to be with me — Here, Adam

showed his ingratitude [to God's kindness for

having given him a wife “to be with him,” as

if to say to God, “It was Your woman that

You created that caused all the trouble!”]

(Avodah Zarah 5b). (13) ip`iyd — [means:]

Led me astray, as in the verse (II Chronicles 32:15), “Let Hizkiyahu not lead you astray

(`iyi).” (14) Because you did this — [Adam and Havah were each asked to explain their

behavior, but the snake was not.] From here, [we learn] that we do not make efforts to

mitigate the sin of an inciter [to idolatry, the snake being considered under this category, as

it said (verse 5 above), “you will be like God”]. For had God [also] asked the snake, “Why

did you do this?” he could have responded, “[When we have the choice of obeying the

contradictory] words of a master or the words of a student — who should we obey?!” [In

other words, “Adam and Havah were entirely to blame and not me, for they should have

listened to You, their Creator, rather than to me!”] (Sanhedrin 29a). Of all the livestock

and all the animals of the field — If the snake was more accursed than livestock [whose

gestation period is one year, and thus whose curse, related to pregnancy, endures for that time

period], then surely the snake is more accursed than a wild animal [“animal of the field,”

whose gestation period is seven times less than this, namely, fifty-two days]? [If so, why does
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:LiIg iniÎlM lk`Y xtre Klz LpgBYcar ix` `iegl midl` ii xn`e §«Ÿ§´¥¥½§¨¨¬Ÿ©−¨§¥¬©¤«©£©§¨¡Ÿ¦§¦§¨£¥£©§§

:KiIg inFi lM lEkiz `xtre lifiY Krn lr `xA zeg lMnE `xirA lMn Y` hil `C̈¦©§¦¨§¦¨¦Ÿ¥©¨¨©§¨¥¦§©§¨¥¨¥©¨

Ed`טו Drxf oiaE Lrxf oiaE dX`d oiaE LpiA ziW` | dai`e§¥¨´¨¦À¥«§Æ¥´¨«¦½̈¥¬©«§£−¥´©§¨®µ
:awr EPtEWY dY`e W`x LtEWiqKpA oiaE `zY` oiaE KpiA iEW` EaacE §«§´½Ÿ§©−̈§¤¬¨¥«§¨¤¨¥¥¨¥¦§¨¥§¨

:`tFql Dil xihp idY Y`e oincwNn Dil YcarC dn Kl xikC idi `Ed DdpA oiaE¥§¨©§¥§¦¨©¦£©§¨¥¦§©§¦§©§§¥¨¦¥§¨

iclYטז avrA Kpxde KpFaSr dAx` dAxd xn` dX`dÎl ¤̀¨«¦¨´¨©À©§¨³©§¤Æ¦§¥´§¥«Ÿ¥½§¤−¤¥«§¦´
you will eat dust all the days of your life. (15) And I shall set hatred between

you and the woman, and between your offspring and her offspring. He will

crush your head, and you will bite him in the heel. (16) To the woman He said:
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וי �דע �ת  להת���ת ק��ת �ה��ים  לפי  א�א §§©§¦§©¦¨©¤¦§¨¤¨¦§�ח �ה,

לפיכ 
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עקב �©£¥§©¦¨§¦¤§§¤§¨©

the verse find it necessary to mention animals

of the field altogether? Well,] our Rabbis

have indeed established the correctness of

this exposition in Tractate Bekhorot (8a)

[and have thus recognized the seeming

superfluity of the words “and all the animals

of the field.” They subsequently explain that

these words are included by Scripture to]

teach us that [just as livestock has seven

times longer a gestation period than that of

wild animals, so] the snake [more accursed

than all of them,] has a gestation period [seven times longer than that of livestock, namely,]

for seven years. You will go on your belly — The snake actually had legs, but [as part of

its curse,] they were cut off [and consequently, it was forced to go on its belly] (Bereishit Rabbah

20:5). (15) And I shall set hatred — [God said to the snake:] Your sole purpose [for your

scheme] was that Adam would die when he would eat [the fruit] first, and then you would

marry Havah; and thus, the only reason why you came to speak to Havah before Adam, was

that women are easily influenced and [also] that they know how to persuade their husbands

— therefore, [because you used woman in such a despicable manner, as a pawn for your evil

scheme,] “I shall set hatred [between you and the woman].” (Bereishit Rabbah 20:5) ijtey —

[means:] He will crush you, as in the verse (Deuteronomy 9:21), “and I beat (ez` zk`e) it

[grinding it well],” which is translated as dzi zitye [like our word here, jteyi, meaning to

beat or crush]. And you will bite him in the heel — Since you, [the snake], will not have

height [anymore, as you are to go about on your belly], you must bite man on his heel; but

even from [down] there, you can kill him. [Now, technically, Scripture should have said dz`e
awr epkeyz, “you will bite him.” Instead, it uses the word epteyz, reminiscent of the verb in the

preceding phrase, jteyi.] The word epteyz is denoted [by the same verb used] in the verse
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:LiIg ini lM dPlk`Y`pli` on Ylk`e KzY` xninl YliAw ix` xn` mc`lE «Ÿ£¤½¨−Ÿ§¥¬©¤«§¨¨£©£¥©¥§¨§¥©¦§¨©£©§¨¦¦¨¨

:KiIg inFi lM DipilkiY lnrA KlicA `rx` `hil DiPn lEkiz `l xninl KYciTt iC¦©¦§¨§¥©¨¥¦¥¦¨©§¨§¦¨©£©¦§¦¥¨¥©¨

dcVd:יח  aUrÎz` Ylk`e Kl ginvY xCxce uFweoiCh`e oiaEke §¬§©§©−©§¦´©¨®§¨«©§¨−¤¥¬¤©¨¤«§¦§©§¦

I will surely increase your anguish and your pregnancy. In anguish will you give

birth to children. And your desire will be for your husband, yet he will rule

over you. (17) And to Adam, He said: Because you listened to your wife's voice,

eating from the tree about which I commanded you saying, Do not eat from it

— the ground is accursed for you. You will eat from it in anguish, all the days

of your life. (18) It will grow thorns and thistles for you, and you will eat the

�ריקה  �מין  נ��ף ה�א לנ �� 
א ��ה�ח � 
הם.̈¤§¤©¨¨¨¦§Ÿ¥§¦§¦¨
נ �יפה  ל��ן  �תב ה���ן  על  נ�פל �ה���ן  ¨¦§§©¨¨©©¥¨©¤¦§�לפי 
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.����קת �אי� אין ואל כן  �י  על ואף לת�מי � §¤¦¥§¨¥§©§¦§©©¦¥¥
ה�ל ,�
 ימ �ל ה�א א�א 
�ה, לתבע � מצח Ÿ¨©Ÿ§¦¨¤¤©§¨§©¤ל̈ �

מ !�: ולא ונפ�����קת�.מ !�� �מ � �אות�. ¦¤§Ÿ¦¥§¨¥©£¨¥§§©§
�עב�ר .(יז)��קקה: האדמה ל ,אר�רה �עלה ¥¨£¨¨£¨¨©£¤©£¤§

מ �ל �נמלים  �פרע��ים זב�בים  �ג�ן  אר�רים  ¨¨¦¨§¦§©¦§§¦£¦¨§'ברים

(Isaiah 40:24), “He ... blows (syp) upon

them.” [Thus, it has relevance here,] since

when a snake comes to bite, [it hisses,]

blowing (syep) like a whistling sound. Thus,

[even though the verse could have technically

read: awr epkeyz dz`e y`x jteyi `ed,

nevertheless,] since the word [epteyz,

blowing, hissing,] resembles the word [jteyi,
crushing], therefore, Scripture writes the

verb dtiyp for both instances [and the latter

then is understood to actually mean “biting” in this context]. (16) Your anguish — This refers

to the pain involved in bringing up children. And your pregnancy — This refers to the

pain involved in pregnancy. In anguish will you give birth to children — This refers to

the pain involved in childbirth. And your desire will be for your husband — for

cohabitation. Nevertheless, [even though this is a positive thing, the curse here is that] you

will not have the brazenness to explicitly demand it from him. Rather, [continues our verse,]

“he will rule over you” — all [the initiation] comes from him, not from you (Eiruvin 100b).

jzweyz — [means:] Your desire, as in the verse (Isaiah 29:8), “and his soul yearns (dwwey).”

(17) dnc`d dxex` jxeara — [can mean, “the ground is accursed for you,” and thus, the

curse here is that the ground] will produce for you accursed things such as flies, fleas and

ants. [Alternatively, the phrase can mean, “the ground is accursed on account of you;”] this
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plants of the field. (19) By the sweat of your brow you will eat bread, until you

return to the ground, for you were taken from it — because you are dust, and

you will return to dust. (20) And the man called his wife's name Havah, because

�+נק  �דים מק�ל �ת וה
ר+�ת רעה לתר
�ת ©¨¤¦©¨§©§¦§©§¨¨§©§¥§לי �צא
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הר
ה: �
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can be compared to someone who goes away

to lead a bad way of life. [When] people [see

the evil he is committing, they] curse the very

breasts from which he had suckled. [Thus

here, since man was created from the ground,

Scripture curses the ground itself, “on

account of man.”] (Bereishit Rabbah 5:9)

(18) It will grow thorns and thistles —

[What will?] The ground i.e., when you will

sow it with [various] types of seeds, the

ground will grow thorns, thistles, [and also]

kundass [probably the cardoon,] and akaviyot

[a type of bitter vegetable, possibly the

artichoke, and the latter two, only] becoming edible after a preparatory process [such as

boiling out the bitter flavor, thus necessitating man to labor for his food] (Bereishit Rabbah

20:10). And you will eat the plants of the field — And why is this considered a curse?

Did Scripture not state in the context of the blessing imparted upon man (verse 1:29 above),

“I have hereby given you every seed-bearing plant?!” However, [let us examine exactly] what

is stated here at the beginning of this passage [recounting the curse that addresses man]:

(Verse 17 above,) “the ground is accursed for you. You will eat from it in anguish;” and then

after the [curse regarding] anguish, Scripture continues (our verse), “It will grow thorns and

thistles,” [i.e., as was explained,] when you will sow the ground with legumes and garden

greens, it will grow thorns and thistles and [in addition to this, it will grow] other types of

[wild] “plants of the field,” [which are really only fit for animal consumption, but, since the

ground will not produce the planned foods fit for humans,] you will be forced to eat these

[wild field plants. This, in contrast to the “seed-bearing plants” mentioned in the blessing,

plants which are indeed fit for human consumption] (Pirkei d'Rabbi Eliezer 14). (19) By the

sweat of your brow [you will eat bread] — [i.e., you will only be able to finally eat the

end-product of the process, namely, bread,] after you will invest much toil to produce it.

(20) And the man called — Here, Scripture returns to its original topic (continuing from
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she was the mother of all the living. (21) And the Lord God made skin-robes,

for Adam and his wife, and He clothed them. (22) And the Lord God said:

Indeed, the man has become unique among [those around] him, [insofar as]

knowing good and evil. So now, he must not put out his hand and take also

הס �יק  ולא �מ �ת האדם ו +קרא הרא��ן  ¦§¦Ÿ§¥¨¨¨¨§¦©¦¨¨§¦§לענינ�
ח �ה, ל � נז'�גה �מ �ת קריאת ידי  �על לל !ד, ¨©¨§©§¦¥©¦§¥§©¤§¤©§¨¤א�א
לפיכ � �נג'�, עזר מצא לא �לאדם  �ת�ב:� �מ �§¤¨§¨¨Ÿ¨¨¥¤§¤§§¦¨
ער!ים �ניהם ו +הי � �תב� ידי  ועל  �ר'מה. ¦ª£¤¥§§¦©©¨¤¥§©§¨¥§©¥©©ו +�ל 
�ראה  ���!� לה�דיע, ה�ח� �ר�ת ל � ¨¨¤¦¤£¦§¨¨©©¨¨©ס̈מ �

ת�מי �, עס �קים  א�תם וראה ער!ים  ¦§©§¦£¨¨¨§¦ª£¨א�תם 

�במרמה: 
מח�בה עליהם  �בא ל& ח�ה.נתא�ה ¦§©¨¨¨£¥¤§©£¨¨§¦§¨©¨
�א�ר  ולד�תיה את �!ח +ה ח +ה, ל��ן  על  ¤£©¨¤¨§¤¨©§¤¨©§©¥נ �פל 

היה: 
ל ��ן  לאדם  הוה מה ע �ר.(כא)�אמר �תנ �ת Ÿ©©£¨§¨¨¦§¨¨¨§
מד
קים הי � �צ �רן  חלקים א�מרים א"דה 'ברי  ¦¨Ÿ¤¨§ª¦§¦¨£¦§¨¨©¥§¦¥י �
צמר  �ג �ן  הע�ר, מן  ה
א 'בר א�מרים וי � ע�רן . ¤¤§¨¦¨©¨¨¦§¥§¨©על
מ !��: �תנ�ת להם  וע�ה וחם ר� �ה�א ¤¦¨¨¤¨¨¨§©§©¤¤¤§©ה̈ארנבת

verse 2:20), “And the man gave names ... .”

The interruption [of this original topic] took

place only to teach you that it was through

his giving names [to the various creatures],

that Adam was granted his mate Havah. [We

see this in the continuity of the verses

themselves,] as it says (verse 2:20), “[And the

man gave names ...] But as for Adam, he did

not find a helper to be a match for him;”

consequently (continues verse 21), “[the Lord

God] caused a deep sleep to fall [upon the

man]” [i.e., God then created woman]. And

because Scripture writes [there, at the end of

the passage describing the creation of woman,] (verse 2:25), “And [the man and his wife]

were both naked,” it juxtaposes the passage concerning the snake there, to let you know that

through the snake seeing them naked and occupying themselves in cohabitation, it lusted after

Havah, and consequently came upon Adam and Havah with its evil scheme and deceit (see

Rashi verse 1 above). Havah — [This name, deg,] stems from the same source as the word

dig [meaning “a living creature,” and means “giving life (dign)” to someone,] for she “gives

life (dign)” [as it were,] to the children that she bears. [And the verb form deg is in fact derived

from the root dig,] just as the verse [similarly] says (Ecclesiastes 2:22), “what does man have

(ded),” [where the word ded] signifies the word did. (21) zepzkxer — [could mean either,

“robes for their skin,” or it could mean “robes of [animal] skins.” Hence, in accordance with

these two alternative meanings,] there are some of our Rabbis who teach in the Aggadah that

this refers to robes that were smooth like fingernails, [and which were] connected to their

skin; while others say that it refers to a garment that was made from “skin” — such as rabbit's

fur, which is soft and warm, from which God made robes for Adam and Havah (Bereishit Rabbah
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ziy`xaiyy meilBEREISHIT FOR FRIDAY 89ht

from the Tree of Life, eat and live forever! (23) So the Lord God cast him away

from the Garden of Eden, to work the ground from which he was taken. (24) He

drove the man out. And to the east of the Garden of Eden, He set the keruvim

and the sharp [blade] of the revolving sword, to guard the way to the Tree of

מ�"�.(כב) �אחד 
�ח ��ניםהיה יחיד ה�א הרי  ¨¨§©©¦¤£¥¨¦©©§¦
לדעת  יחידת�? היא �מה 
עלי �נים יחיד �אני  �מ �§¤£¦¨¦¨¤§¦©¦§¦¨¨©©

וח+ה: 
בהמה �ן  �אין  מה ורע  י�לחט�ב �ן וע �ה ¨¨©¤¥¥¦§¥¨§©¨§©¨¤¦§©
וג�'. להט יד� קר�ב  ה�א הרי  לע �לם  ע �ת �מ �יחי & ¨§§¦¥§¨£¥¨§©§

מדר�י  וי � אל�&. ה�א אף ול �מר אחריו  ¥§§¦¥§©¡©©§¨£©¦§©ה
ר+�ת
���ט�: על מי �בין  אין  אבל לגן (כד )א"דה, מ -דם ©¨¨£¨¥§ª¨¦©§¦¤¤§©

ל"ן :עדן. ח�ץ עדן  "ן  �ל ה�רבים.
מזרח � את ¥¤§¦§¨¤©¥¤©©¤©§ª¦
ח
לה: ה�מלאכי  לא+םתה�כת.החרב להט ול & ©§£¥©¨¨©¤¤©¦§©¤¤§¨©©§©¥

�לף  �מ � �נן  להט �ר"�ם  ל"ן . ע �ד מ ��נס  ©¨§¨§©©§©©©¥¨¦¦¨ע̈ליו 
ואני  י � א"דה �מדר� למ "א לע "ז  �בל��ן  ¦£©¥¨¨©©§¦©©§¦¨§¦�ננא

20:12). (22) epnn cg`k did — [literally, that

the man has “become like one of us,”

meaning, like one of the celestial beings, i.e.,

God says:] “Indeed, the man [since eating

from the Tree,] has become unique among

the earthly creatures, just as I am unique in

the celestial world.” And what is that [aspect

of] uniqueness of man [which is similar to an

aspect of God's uniqueness above]? It is

[man's ability] to know [the difference

between] good and bad — an ability that the

livestock and wild animals cannot acquire (Bereishit Rabbah 21:5). So now, he must not put

out his hand — For if he would [eat from the Tree of life and] live forever, he would be

likely to be the cause of misleading people after him, when they say, “Surely he too is a god

[for he lives forever]!” [In addition to the above explanation of the verse here,] there are also

Aggadic explanations, but they do not correspond to the simple meaning of the verse. (24) mcwn
ocr obl — [means: God set up a guard] To the east of the Garden of Eden, outside the

garden [so that no one could enter inside at all. This expression, as opposed to mcwn ocra ob
in verse 2:8, which means that God planted a garden “at the east of Eden,” i.e., inside Eden].

The keruvim — [These were] angels of destruction. The revolving sword — which has

a sharp [blade] (hdl) to frighten the man from entering the garden again. The Aramaic

translation of the word hdl is opy, “sharp,” as in the expression (see Sanhedrin 82a), sly
`ppy, “he drew the sharp blade.” And [similarly, the word hdl] in Old French is lame

[meaning “sharp”]. There are Aggadic explanations [to the expression of zktdznd axgd hdl

i"yxRASHI

:mlrl ige lk`e miIgd urn mB gwle Fci glWiÎoRii xn`e ¤¦§©´¨À§¨©Æµ©¥¥´©«©¦½§¨©−¨©¬§Ÿ¨«©£©§¨

s` aQie Dici hiWFi `nliC orkE WiaE ah rcinl DiPn `nlrA icigi ded mc` `d midl¡̀Ÿ¦¨¨¨£¨§¦¦§©§¨¦¥§¦©©¦§©¦§¨¦§¥§¦©©

:mlrl igie lEkie `iIg oli`n כגcarl ocrÎoBn midl` dFci EdgNWie ¥¦©©¨§¥¦¥§¨¨©«§©§¥²§¨¬¡Ÿ¦−¦©¥®¤©«£ŸÆ
:mXn gTl xW` dnc`dÎz`zi gltnl ocrc `zpiBn midl` ii DigNWe ¤¨´£¨½̈£¤¬ª©−¦¨«§©§¥§¨¤Ÿ¦¦¦§¨§¥¤§¦§©©
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Life. 4 (1) Now, when Adam had had knowledge of Havah his wife, she

conceived and gave birth to Kayin, saying, I have acquired a man with the Lord.

(2) And she gave birth once more — to his brother, Hevel. Now, Hevel became

a shepherd, while Kayin was a worker of the ground. (3) And it was, at the end

לפ ��ט�: א�א 
א ידע .(א)איני  קדםוהאדם �בר ¥¦¨¤¨¦§§¨¨¨¨©§¨Ÿ¤
וכן  עדן : מ "ן  ונטרד �חטא קדם  מעלה �ל  ¥§¤¥©¦©§¦§¨¨¤¤Ÿ¨§©¤¨§¦ה̈ענין 
��אחר  נ �מע  אדם  ו +דע  �תב �אם  וה�דה ©©§¤©§¦¨¨©¥©©¨¦¤¨¥©§¨¥©ההרי �ן 


נים : ל � הי � קניתי :קין.��טרד �ם  ה'.על  �מ �את ¤¦§©¨¨¦©¦©¥¨¦¦¤§
אבל 
ראנ�, לב'� אי �י  ואת א�תי  
רא�� ה' ¨£¨¨§©§¦¦¤§¦¨¨¤§¦עם

ע!�: אנ � ��פים  את (ב)
זה אחיו את ... קיו את ¨¤ª¨¦¨¦¤©¦¤¨¦¤
נ�לדה הבל. ��א�מה מל!ד הם , ר
�ים  אתים ג ' ¤¤¤¦¦¨¥§©¥¤§¨§¨

נאמר: לכ� �נים, נ �לד� הבל  ועם  קין  ו �סף:עם ¦©¦§¦¤¤§§©¦§¨¤¡©©Ÿ¤
צאן. ל �רעה �ר� האדמה ��תק�לה לפי  Ÿ¥Ÿ§¦¤¦§©§¨¨£¨¨¥¥

here,] but I come only to explain the simple

meaning [of the verse]. (1) rci mc`de —

[meaning that Adam had already had

knowledge of Havah] before the episode

[described immediately] above, i.e., before

he sinned and was banished from the Garden

of Eden. And likewise, the conception and

birth [mentioned in our verse here, also took

place before the sin. [And how do we know

this?] Because if Scripture had simply written

mc` rcie, then the verse would be understood to mean [“And Adam had knowledge ...,” i.e.,]

that it was after his being banished [from the garden,] that Adam had children [however,

Scripture uses the expression rci mc`de, teaching us that Adam had these children already

before the sin (Bereishit Rabbah 22:2)]. oiw — [The very continuation of this verse explains to

us that Kayin was] so named, since [said Havah,] “I have acquired (izipw) ... .” 'd z` —

[means here:] With the Lord. [Havah was saying that she “acquired,” i.e., procreated, a

human “together with the Lord,” as it were. She said:] “”When God created me and my

husband, He created us completely by Himself. However, with [the birth of] this one [Kayin,]

we were partners with Him, as it were.” (Bereishit Rabbah 22:2) (1-2) z` eig` z` ... oiw z`
lad — These three mentions of the word z` are inclusions [i.e., they come to include

something extra that is not explicitly stated in the verse. Thus, since there is one z` attached

to Kayin and two to Hevel,] this teaches us that a twin girl was born together with Kayin,

while two twin girls were born with Hevel. This is why the verse uses the term sqze [literally,

she “additionally” gave birth, alluding to the two twins born with Hevel, as opposed to the

one born with Kayin] (Bereishit Rabbah 22:3). (2) [Hevel became] a shepherd — Since the

ground had been cursed [on account of Adam's sin (see verse 3:17)], Hevel [decide to]
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of [a period of] days, that Kayin brought, from the fruit of the ground, an

offering for the Lord. (4) Hevel also brought — from the firstborn of his flock

and from the fattest of them. The Lord turned towards Hevel and to his offering,

(5) But towards Kayin and his offering, He did not turn. This made Kayin very

furious, and he became depressed. (6) And the Lord said to Kayin: Why are you

furious and why have you become depressed? (7) Surely, if you improve your

האדמה.(ג )מעב �דת&: א"דה מ�רי וי � ה"ר�ע מן  ¥£¨¨¦§¦¨£¨¨¦©¨©§¥©¨¨
היה: ���ן  זרע ואלו��ע .(ד)�א�מרת וכן  ו +פן . ¤¤¤¤©¦§¨¨¨©¦©©¦¤§¥§¤

יפנ �. אל  י �ע � ואל וכן  �נה. לא �עה, לא §¦©§¦©§¥§¨¨Ÿ¨¨Ÿ¨§¦מנחת�
מעליו : �נה מעליו , �עה א�ו��ע .וכן  ירדה §¥§¥¥¨¨¨¨¥¨¨©¦©¨§¨¥

separate himself from working the ground

[and thus, he “became a shepherd”] (Midrash

Aggadah). (3) From the fruit of the

ground — [While in Hevel's case, the

offering was from “the firstborn of his flock

and from the fattest of them” (see next verse), here, our verse states that Kayin brought merely

“from the fruit of the ground,” thus teaching us that Kayin brought] from inferior [fruits,

rather than from the best] (Bereishit Rabbah 22:5). And there is an Aggadah (Tanhuma 9) which

teaches that [the actual offering brought by Kayin] was linseed. (4) ryie — [means:] And

He turned. Similarly (in the next verse), dry `l ezgpn l`e meaning, “[But towards ... his

offering,] He did not turn.” Likewise (Exodus 5:9), eryi l`e, meaning, “then they will not

turn.” [Rashi on that verse in Exodus states specifically that the meaning there of the

expression eryi l`e is not to be explained like the expression used in our verse here! However,

what Rashi means is as follows: Here, Scripture uses the expression l` ... ryie as describing

God's “turning” towards Hevel's offering, whereas there (in Exodus 5:9), Pharaoh used the

expression ryie, which indeed means to “turn” to something, but it also meant something even

stronger. Not only did Pharaoh wish that Israel not turn to sacrificing to God — he wanted

them not even to speak about the matter: xwy ixaca eryi l`e, “and let them not [turn towards,

nor even] speak about these false things!” This, then, is what Rashi is pointing out as the

difference between the two verses, even though Rashi agrees that the basic meaning of the

expression in both contexts is to “turn towards.”] Similar also is (Job 14:6), eilrn dry,

meaning, “Turn from him.” [The Lord] turned towards [Hevel and to his offering] —
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way, then will you not be forgiven? But if you do not improve, then your sin

is kept at the door; its desire is aimed at you, yet you can rule over it. (8) And

Kayin spoke [provocatively] with his brother Abel. Then it was, when they

were in the field, that Kayin rose up against his brother Hevel and killed him.

(9) And the Lord said to Kayin: Where is Hevel your brother? And he said: I

מנחת�: �יטיב.(ז)ולחכה אם �תר"�מ �הל�א  §¦£¨¦§¨£¦¥¦§©§
רבץ.�ר���: ח 1את חטאת,ל�תח  קבר, לפתח  ¥©¤©©¨Ÿ¥§¤©¦§§£¨§
���קת�.�מ �ר: הרעואלי  יצר ה�א ח�את �ל ¨§¥¤§¨¤©©¥¤¨¨

להכ �יל ,: �מתא�ה ��קק ��.�מיד �מ �ל וא�ה ¨¦¥¦§©¤§©§¦§§©¨¦§Ÿ
עליו : �ת"
ר �רצה קין.(ח )אם ע !�ו�אמר נכנס  ¦¦§¤¦§©¥¨¨©Ÿ¤©¦¦§©¦


זה  וי � להרג�. עליו  להתע�לל �מ /ה ריב  
דברי §¦§¥¦©¨§¦§¥¨¨§¨§§¥¨¤
מקרא: �ל י ��ב � זה א� א"דה הבל (ט)מדר�י  אי ¦§§¥©¨¨©¤¦¤¦§¨¥¤¤

ויאמר אחי . י �יב א�לי  נחת 
דברי  ע !� לה�נס  ¨¦§¦¨¥¦§¦§¥©©©¨¦§Ÿ©
ל ,: וחטאתי  הרג�יו  ידע �י.אני  �ג�נבלא נע �ה £¦£©§¦§¨¨¦§Ÿ¨©§¦©£¨§¥

[How did he know this?] A [Divine] fire

descended and licked up his offering (Midrash

Aggadah). (7) aihiz m` `ld — The

explanation of this verse is as it is rendered

in the translation of Onkelos [namely:

“Surely, if you improve your way, then will

you not be forgiven? But if you do not

improve your way, your sin will be retained

until the day of judgment, when, in the future,

you will have to pay for it — unless you

repent. And if indeed you repent, then you will be forgiven”]. Then your sin is kept at the

door — i.e., at the opening (gzt) of your grave, your sin is kept [so that you will have to

account for it after you pass away (see preceding Rashi)]. Its desire is aimed at you —

[Whose desire?] That of the sin — this refers to the evil inclination, that constantly lusts and

desires to make you stumble, Yet you can rule over it — If you so wish, you can conquer

the evil inclination (Kiddushin 30b). (8) [lad l`] oiw xn`ie — [literally, the verse reads:

“And Kayin said to ... Hevel. Then it was, when they were in the field ... .” So what was it that

Kayin actually said to Hevel?] He entered into provocative speech and [began] quarreling

with him, in order to create a pretext to kill him. And there are Aggadic explanations to this

verse, but this explanation [above] is in accordance with the simple meaning of the verse.

(9) Where is Hevel your brother? — [But did God not know where Hevel was, that He

should ask Kayin?! However, God asked,] in order to enter into gentle conversation with him,

so that perhaps he would repent and say [to God], “I killed Hevel! I have indeed sinned

against You!” (see Rashi verse 3:9 above; Bereishit Rabbah 19:11). I do not know! — Kayin
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:ikp` ig` xnWd iYrciig` xhpd `prci `l xn`e KEg` lad o` oiwl ii xn`e ¨©½§¦£Ÿ¥¬¨¦−¨«Ÿ¦©£©§¨§©¦¨¤¤¨©£©¨¨©§¨£¨¥¨¦

:`p`י:dnc`dÎon il` miwrv Lig` inC lFw ziUr dn xn`Ie ¨¨©−Ÿ¤¤´¨¦®¨µ§¥´¨¦½«Ÿ£¦¬¥©−¦¨«£¨¨«
:`rx` on incw oilAw KEg` on wRinl oicizrC oirxf mC lw `Ycar dn xn`eיאdYre ©£©¤£¨§¨©©©§¦¦£¦¦§¥©¦¨©§¦¢¨©¦©§¨§©−̈

inCÎz` zgwl diRÎz` dzvR xW` dnc`dÎon dY` xEx`̈´¨®¨¦¨«£¨¨Æ£¤´¨«§¨´¤¦½¨¨©²©¤§¥¬
:LcIn Lig`on KEg`C DinC zi zliAwe DnER zi zgztC `rx` on Y` hil orkE ¨¦−¦¨¤«§©¦¨§¦©§¨¦§©©¨©§©¦©¨§¥§¨¦

:Kci יבcpe rp Kl DgMÎzY sqzÎ`l dnc`dÎz` carz iM §¨¦³©«£ŸÆ¤¨´£¨½̈«ŸŸ¥¬¥Ÿ−̈¨®¨¬¨−̈
do not know! Am I my brother's keeper?! (10) And He said: What have you

done?! The voice of your brother's blood is screaming out to Me from the

ground! (11) So now you are more accursed than the ground, which has

[moreover] gaped its mouth open to take in your brother's blood from your

hands. (12) When you will work the ground, it will no longer provide its full

העלי �נה: אחי.'עת וכן ה��מר ה�א �ימ & ל ��ן  ©©¨¤§¨£¥¨¦§¥¨§¥
�תח : 
חטף ה�ק�דה ה"א אחי .(י)�ל  'מ ��מי ¨¥©§¨©£¨¨©§¥¨¦¨

הר
ה  �צעים  �
 �ע�ה אחר 'בר זרע +�תיו . ¥§©¦¨§¨¨¤¥©¨¨¨¦§©©§ודם 
י �צאה: נפ �� מהיכן  י �דע  היה מן (יא)��א ¤Ÿ¨¨¥©¥¥¨©§§¨¦

וגםהאדמה. 
ע �נ& �בר היא ��תק�לה מ !ה י �תר ¨£¨¨¥¦©¤¦§©§¨¦§¨©£¨§©
לחטא: ה�סיפה לקחת א �ר 
ז� �יה את �צתה ¨¦¨©£Ÿ£¤¨§¨¤¦¨¨©©

וג�'. אחי  �מי אצל ,את קללה ל& מ �סיף והנני  ¤§¥¨¦§§¦§¦¦¨§¨¨¤§§

became as one who [believes he can] deceive

the God on High [for he foolishly thought

that God could actually not know

everything!] (Bamidbar Rabbah 20:6) xnyd
ig` — [Without the letter d at the beginning

of this phrase, ikp` ig` xney, it would mean,

“I am my brother's keeper.” However, the

letter d as a prefix, vocalized with a hataf

patah (see below),] denotes that it is [to be read as] a question [i.e., “Am I my brother's

keeper?!”] Similarly, every [instance in Scripture where the] letter d [as a prefix] is vocalized

with a hataf patah [i.e., below the letter is a horizontal line with a colon to its right, signifying

that the patah sound is to be “snatched,” i.e., pronounced shorter — denotes that the statement

qualified becomes a question: Is it so, that ... ?] (10) jig` inc — [literally, “the bloods of

your brother,” the plural form alluding to] the blood of Hevel and that of his [potential]

offspring [whom Kayin also “murdered,” i.e., he precluded them from coming into life when

he murdered Hevel] (Bereishit Rabbah 22:9). Another explanation [of the plural form,

“bloods”]: [In his attempt to kill him,] Kayin inflicted multiple wounds upon Hevel, for he did

not know from where [in Hevel's body, i.e., what sort of blow would bring about that] Hevel's

soul would leave him [thus “bloods” alluding to these many wounds] (Sanhedrin 37b).

(11) More [accursed] than the ground — i.e., more than the curse already imposed upon

the ground, on account of its sin [namely, that it did not produce trees which themselves tasted

of fruit (see Rashi verse 1:11 above)]. And moreover, [in addition to this previous sin,] the

ground continued to transgress, in that it Has [moreover] gaped its mouth open to take

in your brother's blood — [And, God says, because of this additional sin of the ground,

that it made a special effort to hide the murder by absorbing every trace of Hevel's blood,] I

i"yxRASHI
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yield to you. You will be a itinerant and banished in the world. (13) And Kayin

said to the Lord: Is my sin too great [for You] to bear?! (14) Indeed, You have

driven me out today from the face of the earth — but can I really be hidden

from Your Presence? I am to be itinerant and banished in the world — so then

anyone who finds me will [surely] kill me! (15) Therefore, [I warn] anyone who

might kill Kayin! [While] he will receive his retribution after seven

�ח & �ת תסף לד�ר ונד.נע(יב):לא ר��ת ל, אין  ŸŸ¥¥Ÿ¨¨¨¨¥§§¨
אחד: ע�ני (יג)
מק�ם  א�ה מ ",�א .#ד�ל 
תמי & §¨¤¨¨£¦¦§¦§¦©©¨

לטען : א"א וע�ני  ותח ��נים  עלי �נים לכן (טו)ט�ען  ¥¤§¦§©§¦©£¦¦§Ÿ¨¥
קין. הרג 'בריהם�ל �$/ר� ה!קרא�ת מן  אחד זה ¨Ÿ¥©¦¤¤¨¦©¦§¨¤¦§¦§¥¤

�ה  "ערה: ל��ן  קין  ה�רג  �ל  לכן  �ר��. ולא Ÿ¥§¨¥¨¥©¦§§¨¨Ÿ§§¨§ורמז �
ענ��: �ר� ולא ענ�� וכ� �� ל� �בעתים יע�ה ©£¤¨§¨¨§§Ÿ¥¥¨§¦§¨©¦

�בעה י�קם. לס �ף עכ �יו  מ $ין  לה�קם  ר�צה איני  ©¥¦¤§¦¨¥¦©¦©§¨§¦§¨

ניו  מ 
ני  למ � �+עמד מ !�� נקמתי  נ�קם  אני  ¨¨¥§¦¤¤Ÿ£©¤¤¦¦¨§¦¥¦£'�ר�ת
והיא  י �קם  �בעתים �אמר ה!קרא וס �ף ¦§©¦©¨§¦©¨¤¨§¦©§¥§©©§ויהרגה�
"ערה  ל��ן  מקרא ��ח�ת למדנ � מ $ין  הבל  ¨¨§§¨§¦©¦§¤§©¨¦©¦¤¤©§¦נקמת

hereby add an additional curse upon it,

namely (next verse), “it will no longer

provide its full yield.” (12) Itinerant and

banished — i.e., you do not have

permission to dwell in one place [but rather,

you must roam from one place to another].

(13) `eypn iper lecb — [This phrase is to

be read] as a question [with the following

meaning: Kayin said to God,] “You bear [all

of the worlds,] celestial and earthly, and yet

you are unable to bear my sin?!” (Bereishit

Rabbah 22:11) (15) oiw bxd lk okl — [Literally, this verse reads, “Therefore, anyone who

might kill Kayin. While he (Kayin) will receive his retribution ... .” The first phrase seems

incomplete. Indeed,] this is one of the verses where Scripture abridges its words, merely

alluding [to the matter in question,] without stating it explicitly. [Thus, here, the expanded

meaning of the verse is:] “Therefore, anyone who might kill Kayin” is expressing a warning,

minasse in Old French [as if to say, “Anyone who might kill Kayin,] such and such will be

done to him, such and such is his punishment,” even though the verse did not explicitly state

what the actual punishment was to be. mwi mizray — [God says:] “I do not wish to exact

revenge against Kayin now. Rather, at the end of seven generations I shall exact My revenge

against him. One of his descendants, Lemekh, will rise up and kill him.” Now, the end of [this

half of] our verse, namely, “he will receive his retribution after seven [generations],” referring

to the revenge of Hevel against Kayin — teaches us that the beginning of the verse [which is

not connected to the next phrase, must be independent, and therefore, as explained,] an

i"yxRASHI

:ux`a didY:`rx`a idY ilbe lhlHn Kl Dlig oYnl siqFz `l `rx`A gltz ix` ¦§¤¬¨¨«¤£¥¦§©§©§¨¨¦§¦©¥©¨¦©§¥§¨¥§¥§©§¨
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[generations]. And the Lord placed a mark on Kayin, so that anyone who finds

him would not smite him. (16) Kayin then went out from before the Lord, and

'וד  ו +אמר :�
 וכ +�צא מ �יקת� 
ר+ה �הא ��א ¦¨¤Ÿ§¥§¦¨©¦¨§©¥©Ÿ¤¦היא
ל�, +ע �ה מה �ר� ולא 
/��ר ו +"ע  יב �סי  מ �ה ¤¨¥©¥¥Ÿ©¤§¦§¦©©¦§Ÿכל

/��ר  ו +"ע יב�סי  מ �ה �ל  
רמז  ה�ת�ב  
ר' ¦©©¦©¦§¥©¨¤¤§¨©¥¦¨£אבל
וגם וג�' הע�רים ואת ���
ו +כ ה�ער אל  ©§§¦§¦¨¤§¤§§¦©©©©¤©§¦©ו +קרב
אל יבא לא וה�0ח הע�ר אמר� א�ר על  י �ה ¤Ÿ¨Ÿ©¥¦©§¥¦¨§¨¤£©¤©¨א�תם 
ו �ר. רא� אע ��� אני  א�� את ה!�ה ה
ית ���©©¦©©¤¤¥£¦¤¡¤Ÿ§©
לרא� יהיה �ר� ה+מים �בדברי  'בריו  ק/ר �אן ̈¦¥§¨¨§¦§¥©¨¦¥¥¦§¤§Ÿ

ה'�ל�ר: א �ת.ו�,ם מ �מ �לקין א�ת ל � חקק §¨©¨¤§©¦¨©¦§
ה
המ �ת  יהרגני  מ �צאי  �ל  אחרים : (ספרים 
מצח �§¦§§¨¦£¥¦¨§¦©©§¥¦©§¥
רב מהם  �+רא הי � לא עדין  אדם 
ני  אבל  ©¤¥¥¨©¨Ÿ¦©£¨¨¥§¨£©©§והח +�ת
אמר: א�א �+הרג �ה� ירא היה לא �מהם וא!� ©¨¨¤§©©¤¥¨¨¨Ÿ¤¥¦§¦א̈ביו 
��אמר: �מ � הח+�ת, �ל על �ח 'י  היה עכ �יו  ©¡¤¤§©©¨©¦§©¨¨¨§©©עד

expression signifying a warning that no

creature must harm Kayin. [I.e., the verse

must not be read as two connected phrases,

“Anyone who might kill Kayin will be

punished after seven generations” — this is

incorrect.] A similar instance in Scripture is

(II Samuel 5:8), “And David said ..., Anyone

who kills the Yevussi and reaches the top ...,”

while the verse does not continue to explain

what would be done for that man [as a

reward]. However [just as in our verse here,]

Scripture is speaking by allusion [and

means]: “Anyone who kills the Yevussi and

reaches the top [of the tower],” approaching the gate and conquering it, and who will also

smite “... the blind [idol] ... — for [the Yevussite people] would say [as long as] the blind

[idol] and the lame [idol remains upon the tower, David] will not enter the house” —

therefore, whoever smites all of these, I shall make him a head and leader. [That is the

expanded meaning of] this verse here [in II Samuel,] which abridges its words [not stating its

full meaning explicitly]. And indeed, [we find that] in Chronicles (I 11:6), Scripture does

explicitly state [what King David was to do for the man as a reward:] “he will be a head and

a leader.” And the Lord placed a mark on Kayin — [The word for mark, ze`, also

means “a letter.” Thus,] God inscribed a letter (ze`) from his name on the forehead of Kayin.

[Some say that the letter that God inscribed on Kayin's forehead was from His Divine Name

(see Siftei Hakhamim)] (Pirkei d'Rabbi Eliezer 21). [Other editions of Rashi add the following.]

Another explanation [of the preceding verse,] “anyone who finds me will [surely] kill me:”

[Kayin was] referring to any livestock or wild animal [who might kill him]. But there were as

yet no humans [in existence] from whom he would need to have any fear, other than his father

or mother, and he did not fear that they would kill him. [But was not the fear of man imposed

upon animals (see Genesis 9:2)? So why was Kayin afraid?] However, he said: Until now, my

fear was imposed upon all the creatures, as the verse says (Genesis 9:2), “The awe of you
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:ocrc `zpibC oincwln idFlr `ciar dedC lhlHnE ilB `rx`A aizie ii mcw on oiw wtpE§©©¦¦¢¨§¨¦¦§©§¨¨¥¦©§©¦£¨£¦¨£¦¦§©§¦§¦§¨§¥¤

xirיז dpA idie KFpgÎz` clYe xdYe FYW`Îz` oiw rcIe©¥³©©̧¦Æ¤¦§½©©−©©¥´¤¤£®©«§¦Æ´Ÿ¤¦½
:KFpg FpA mWM xird mW `xwIeoiw rciezi zcilie z`iCre DizY` zi ©¦§¨Æ¥´¨¦½§¥−§¬£«¦©©¦¨¦§¥§©¦©¦¦©¨

dwelled in the land of Nod, to the east of Eden. (17) And [after] Kayin had

knowledge of his wife and she conceived and gave birth to Hanokh — he then

[began to] build a city, and he called the name of the city after his son Hanokh.

מ !ני  יירא� לא זה ע�ן  
�ביל ועכ �יו  וג �' ¦¤¦§¦Ÿ¤¨¦§¦¨§©§§¤£©�מ �ראכם 
החזיר  א�ת, לקין  ה' ו +�ם מ +ד: ויהרג �ני  ¦¡¤¦©§¤¨©©¦¦§©©§©©הח +�ת

ה�ל ): על קין.(טז)מ �רא� �ג�נבו�צא 
הכנעה יצא ¨©©Ÿ©¥¥©¦¨¨§©§¨¨§¥
העלי �נה: נ �ד.'עת ה"�לים�ארץ �ל� 
ארץ  ©©¨¤§¨§¤¤§¤¤¤¨©¦

�ם. עדן.נדים  מ "ן קדמת ��"ר� אביו  "לה �ם  ¨¦¨¦§©¥¤¨¨¨¨¦§¤Ÿ©¦©
את  ל�מר עדן  לגן  מ $דם  ו +��ן  ��אמר ¤Ÿ§¦¤¥©§¤¤¦¥§©©©¡¤¤¤¥עדן ,
�ם. אדם  �היה ללמד �+� ה"ן  מב �א 'ר� ¨¨¨¨¨¤Ÿ§¦¥¤©©§¤¤©¦§�מירת
את  מק�ם 
כל  ק�לטת מזרחית �ר�ח  ¤¨¨§¤¤¦¨§¦©¤¦¨�מצינ �
�מ �. מזרחה וג �' מ �ה +ב 'ל אז  ��אמר ¤¨¨¨§¦§¤Ÿ¦§©©¨©¡¤¤¦§ה̈ר�צחים ,
היתה  �ה�ל �, מק�ם  �ל נ �ד. 
ארץ  אחר: ¨§¨¥¤¨¨¤¤§¥©¨̈'בר
ס �ר� א�מרים וה
ר+�ת �ח �יו  מז 'ע�עת ¦§¦§©§¨§©©©§©§¦¤¨ה̈ארץ 

אחיו : את �הרג  זה� עיר ויהי.(יז)מעליו , 
�נה קין  ¥¨¨¤¤¨©¤¨¦©§¦©¦¤¦

[and the dread of you will be upon every

animal].” But now, on account of this sin

[that I killed Hevel], the animals will no

longer fear me, and they will kill me! So

immediately, “And the Lord placed a mark on

Kayin,” thereby returning the fear of Kayin

upon all [the creatures] (see Bereishit Rabbah

22:12). (16) Kayin then went out — [What

is the significance of the unusual expression

“went out from before the Lord?” It means to

teach us something about the way Kayin went

out from God's Presence, namely, that] he

went out [pretending to be] humbled, [and

thus acting] as one who [believes he can] deceive the God on High [for he foolishly thought

that God could actually not know his true inner feelings and thoughts!] (Bereishit Rabbah

22:13). cep ux`a — In the land to where all those who have been exiled, wander (micp). To

the east of Eden — [The same place] where his father [Adam] was exiled, when he was

driven out from the Garden of Eden, as the verse says (3:24 above), “And to the east of the

Garden of Eden, He set [the keruvim and the sharp (blade) of the revolving sword]” in order

to protect the path of entry into the garden. From here we can learn that [since it was the

easterly portal of entry to the garden that was being protected,] Adam must have been there

[to the east of Eden]. And indeed, we have found that in every context, it is the easterly

direction which acts as a refuge for murderers [as it did in the case of Kayin here], as the

verse says (Deuteronomy 4:41), “Then Moshe separated [three cities ...] towards the sunrise

(yny dgxfn) [... So that a slayer might flee there ...]” (Bereishit Rabbah 21:9). Another

explanation of cep ux`: Wherever Kayin walked, the ground [in that place] would shake under

him, and so people [would identify him as the murderer and] say, “Get away from him! That

is the one who killed his brother!” [the word cep means “movement,” signifying the movement

of the earth under him] (see Tanhuma 9). (17) idie — [The verse could literally read: “... she

conceived and gave birth to Hanokh, and he was building a city ...,” a rendering through

which we would mistakenly think that it was Hanokh who was building the city. Rather,] it
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:KFpg DixA mEWM `Yxwc `nW `xwE `Yxw ipA dede KFpg יחKFpgl clEIe £©£¨¨¥©§¨§¨§¨§©§¨§§¥£©¦¨¥³©«£Æ
l`WEznÎz` cli l`iIgnE l`iEgnÎz` cli cxire cxirÎz ¤̀¦½̈§¦¾̈¨©−¤§«¨¥®§¦¨¥À¨©Æ¤§´¨¥½

:KnlÎz` cli l`WEznEl`iEgn zi cilF` cxire cxir zi KFpgl ciliz`e §«¨¥−¨©¬¤¨«¤§¦§§¦©£¨¦¨§¦¨¦¨§¨¥

:Knl zi cilF` l`WEznE l`WEzn zi cilF` l`iIgnEiying יטiYW Knl FlÎgTIe §¦¨¥¦¨§¨¥§¨¥¦¨¨¤©¦«©¬¤−¤§¥´
:dNv zipXd mWe dcr zg`d mW miWpoiWp oiYxY Knl Dil aiqpE ¨¦®¥³¨«©©Æ¨½̈§¥¬©¥¦−¦¨«§¦¥¤¤©§¥§¦

(18) And Irad was born to Hanokh. And Irad produced Mechuya-eil. And

Mechiya-eil produced Metusha-eil. And Metusha-eil produced Lemekh.

(19) And Lemekh took two wives for himself — the name of one was Adah,

חנ ��: 
נ � לזכר העיר �ם ילד.(יח )ו +קרא י �ועירד ©¦§¨¥¨¦§¥¤§©§¦¨¨©¥
�ה�א  מק�ם וי � ה�ליד 
זכר א�מר �ה�א ¤¨¥§¦¨¨§¥¤מ̈ק�ם 

�� מ �!�ת �ה�דה ילד, לידת א�מר ל ��נ �ת י  ¥¨©¤©¥¨§©¤¤§¥§¥©
האי � ��לד�ת �זריעת 
לע"ז נשטר"א ¦¨§©¦§©©§¨¦ה̈א�ה

ל��ן  ה�ליד א�מר ��ה�א 
לע "ז  §¦¦¥¤§©©§אינינדרא"ר
א��� את ה�ליד �ל �ני  הא�ה 
לדת מד
ר §¦¤¦¦§¨¦¨©¥§¥©§¦§¦הפעיל 
האי � 
זריעת מד
ר ילד א�מר ��ה�א 
ת א� 
ן ¥©§¤¥¨©§©¥¦§¦©¨¦

אניירי "ר: 
לע"ז למ �.(יט)וה�א ל� היה ו�-ח לא §§©©©¦©¤¤Ÿ¨¨
�$+ם הענין  מ �0ף לל !דנ� א�א זה �ל לפר� ¥¦¤¨§¦¨¦¥§©§¨¤¤¨¥¨§ל �
עמד  קין , יקם  �בעתים  �אמר: הבטחת� ©¨¦¨©ª¦©¨§¦©¨¤¨¨§©הקב "ה
והרג  �ביעי  '�ר וע �ה 
נים �ה�ליד לאחר ©¨§¦¦§¨¨§¦¨¦¤©©§¤¤למ �

וג�': לפצעי  הרג �י  אי � �י  �אמר: זה� קין . ��י את ¤©¦¤¤¨©¦¦¨©§¦§¦§¦§§¥
לפר+ה נ �ים. אחת ה!
�ל '�ר �ל  'ר�ן  היה �� ¨¦¨¨¨©§¨¤©©©©¦§¦¨

was Kayin who was building the city, and he,

Kayin, called the name of the city after the

remembrance of his son, Hanokh. (18) cxire
cli — There are places in Scripture where,

concerning a man [who produces a child,]

the verse uses the verb ciled, while in other

places it uses the verb cli [in the simple

conjugation]. This is because birth [i.e., the

production of a child] can be represented by

two terms: a) The woman's giving birth [of

the child], naistre in Old French, and b) the

man's production of progeny, engendrer in Old

French. Now, when Scripture employs the

term ciled, in the hif-il [causative]

conjugation, it is referring to a [man “causing” a] woman to give birth [thus the causative

form,] i.e., so-and-so “caused his wife to give birth” ( z` ciledezy` ) to a son or daughter.

While when Scripture employs the term cli, it is referring to the production of progeny by the

man himself [and thus the simple conjugation is used] Oneidrer in old French. (19) And

Lemekh took [two wives] for himself — Scripture need not have specified all this

[namely, to elaborate on the details of Lemekh's life. Rather, should it not have simply stated

that Metusha-eil produced Lemekh and Lemekh produced Yaval and Yuval, and then

continue?] However [it does elaborate on Lemekh,] in order to teach us at the end of the

passage [dealing with Lemekh's life,] that the Holy One, Blessed is He, fulfilled His promise,

when He said that Kayin will receive his retribution after seven generations (verse 15 above).

Thus, after Lemekh produced children, this signifying the production of the seventh generation

[after Kayin], he then arose and killed Kayin. This is what the verse refers to (verse 23 below),

when it says, “Did I kill a man by wounding [him intentionally]?” [for Lemekh said this after

he had unintentionally killed Kayin (see Rashi verse 23 below)]. Two wives — This was the

way of [people who lived in] the generation of the Flood, [to have] one wife for producing
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:dNv `zipY mEWe dcr cg mEW כaWi ia` did `Ed laiÎz` dcr clYe ¨¨¨§¦§¨¨¦¨©¥¬¤¨¨−¤¨¨®´¨½̈£¦¾¥¬
:dpwnE ld`:xira ixnE oipMWn iaziC lkC oFdAx ded `Ed lai zi dcr zcilie −Ÿ¤¦§¤«¦¥©¨¨¨¨¨£¨©§§¨§¨§¥©§§¦¨¥§¦

abEre:כא xFPM UtYÎlM ia` did `Ed laEi eig` mWeidFg` mEWe §¥¬¨¦−¨®´¨½̈£¦¾¨Ÿ¥¬¦−§¨«§©¦

and the name of the second was Tzillah. (20) And Adah gave birth to Yaval: he

was the first of those who dwell in tents and pasture cattle. (21) His brother's

name was Yuval: he was the first of all those who play the harp and flute.

מ �ק& לת�מי � �היא ז� לת�מי �. ואחת ¨§©¦§©§¦¤¦§©§©©§¨¦§�רב+ה
עקרין  �ל �כ�ה ��ס  �מק�טת ��עקר �די  ¤£¨¦§¥¤¥¨¥§ª¤¤§©¨

וזה� �אלמנה. נז �פה וחבר�& מעד�ים ¤§¨¨§©§¨§¨§¤£©¦©£©¨¦£©�מאכיל &
לא  ואלמנה תלד לא עקרה רעה א+�ב: Ÿ¤£¨¨Ÿ¥¥§©§¨¨Ÿ¦¥¦¤��יר�

חלק. 
א"דת �!פר� �מ � �לעדה ייטיב. היא §¥¦§¤§Ÿ̈§©¨©¥¤¨¨¦¤
עדה  מאצל � �מ �סרת עליו  �!ג�ה ועל �רב +ה ¨¨§¤¥¤¤¨¨¨ª§¤©§¨¦§¨¦§�ר+ה

�לס �רה. �םצ!ה �ר"�ם  על  ��מי � �ל היא ©§¤¨¦¨¦¤©§¦©¥

ברא�ית  הם א"דה 'ברי  
צ��. �מיד ¦¥§¦¥¨¨©¥§¦¦§¦¨¤¤¤�+��בת

�מקנה.(כ )ר
ה: אהל י�ב הרא��ן אבי היה ה�א ©¨£¦Ÿ¥Ÿ¤¦§¤¨¨¨¦
�אן  ח �ד� אהלים  וי ��ב  
!ד
ר�ת 
המ �ת ¨¤¦£Ÿ¥§¨§¦©¥§¥§לר�עי 
ה!ראה  �כ��לה צאנ� מרעה 
�ביל  �אן  ¤§¦©¨¨¤§Ÿ¥§¦¦§¦¨¤§וח �ד�
�מדר� אחר. 
מק�ם אהל � ות�קע  ה�ל� זה 
מק�ם§¨¤¥§¥©¨¢§¨©¥¦§©
אמר  'א� �מה ��כבים לעב�דת 
�ים 
�נה ¥¨§©§¨§¦¨©£©¦¨¤¨¨©א"דה:
וע �גב, ���ר ��פ � ואחיו  וכן  המקנה. ה$נאה ¨§¦¥¦¨§¥§¤§©©¨§¦©¤¥סמל 

children and one for cohabitation

[exclusively for pleasure]. The wife reserved

for cohabitation would be administered a

potion that would make her sterile; she would

be adorned like a bride and fed delicacies.

While her fellow-wife would be neglected and

mournful as if a widow. This is what Iyov

explained (Job 24:21), “He provides for the

barren one that does not give birth, while for

the widow, he does not do any good,” as is

taught in the Aggadic passage [of the chapter

entitled] Heilek [in Tractate Sanhedrin] (and

see Bereishit Rabbah 23:2). Adah — She was

the wife reserved for producing children. Her

very name represents the fact that she was

repulsive to him and removed from his presence, for the Aramaic translation of Adah is dxeq,

meaning, “removed.” Tzillah — was the wife reserved for cohabitation [exclusively for

pleasure]. Her name signifies this — that she constantly was sitting in his shadow (lv). These

[explanations regarding Lemekh's two wives,] are Aggadic teachings found in the Midrash

Bereishit Rabbah (23:2). [Now, although Tzillah was the wife reserved for cohabitation and was

thus the one administered with the potion to make her sterile, nevertheless, verse 22 says, “And

Tzillah also gave birth ... .” However, our Rabbis teach that even though she drank the potion,

it did not harm her and she was able to bear children in spite of it.] (20) dpwne ld` ayi ia`
— [means:] He was the first of all those who pasture cattle in deserts, dwelling in tents for a

month in one place and then a month in another, for the purpose of pasturing his flock. Thus,

when the pasture in a particular place had been consumed, he would leave and pitch his tent

somewhere else. And the Aggadic explanation of the verse is that Yaval would build houses for

idolatry [alluded to in the word dpwn], as the verse says (Ezekiel 8:3), “the symbol of jealousy

(d`pw), which causes jealousy (dpwnd).” Likewise, his brother, Yuval, played the harp and flute
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:`aEA`e `xFPM xnf irci `lap mER lr oBpnC lkC oFdAx ded `Ed laEi כבdNve ¨£¨©§§¨¦§©¥©¦§¨¨§¥§©¦¨§©¨§¦¨´
lfxaE zWgp WxgÎlM Whl oiw laEYÎz` dcli `edÎmb©¦À¨«§¨Æ¤´©©½¦Ÿ¥¾¨Ÿ¥¬§−¤©§¤®

:dnrp oiwÎlaEY zFg`eirci lkC oFdAx oiw laEY zi zcili `id s` dNve ©£¬«©©−¦©«£¨«§¦¨©¦§¥©¨©©¦©§§¨¨§¥

`Wgp zciair:dnrp oiw laEzC Dizg`e `lfxtEiyy כגdcr eiWpl Knl xn`Ie ¦¦©§¨¨©§§¨©£¨¥§©©¦©£¨©¸Ÿ¤¤¹¤§¨À̈¨¨³
(22) And Tzillah also gave birth — to Tuval-Kayin, who sharpened and forged

all [instruments of] copper and iron. And Tuval-Kayin's sister was Na'amah.

(23) Lemekh said to his wives, Adah and Tzillah harken to my voice, O wives

��כבים: לעב �דת קין.(כב)לז !ר ��בל��בל §©¥©£©¨¦©©¦¨
והתקין  
ל � �בלין , ל��ן  ות�בל קין . �ל  ¦§¦§¥¦¦§©§¨§¦©¤¨ªא!נ �ת�

לר�צחים: זין  �לי  לע ��ת קין  �ל  �ל א!נ �ת� לט� ª¨¤©¦©£§¥©¦¨§¦Ÿ¥¨
�ברזל  נח�ת �ברזל,חר� נח�ת א!נ�ת מח'ד . Ÿ¤§Ÿ¤©§¤§©¥ª¨§Ÿ¤©§¤

א�א  �על ל��ן  אינ � ח �ר� לי  עיניו  ילט�� �מ �§¦§¥¨¦¥¥§Ÿ¤¤¨
למ �ה, וטעמ � קטן  קמץ נק�ד �הרי  ��על ¨©§£©§¨¨¨¨¨¥£¤¥§ל ��ן 
�ברזל: נח�ת א!נ �ת �לי  �ל �מצחצח מח 'ד �ל�מר§©§©¥§©§¥©¨§¥ª¨§Ÿ¤©§¤

ר
ה:נעמה. 
ברא�ית נח  �ל  א��� היא ©£¨¦¦§¤Ÿ©¦§¥¦©¨
ק�לי.(כג ) מ !��שמען ��ר��ת נ �יו  �הי � §©©¦¤¨¨¨§¦¤


נ � קין  ��בל ואת קין  את �הרג לפי  §¦©©¤§¦©¤©¨¤¦§¦§©¦מ ��מי �
קין  את וראה מ ��כ� קין  ות�בל  ס �מא למ � ¦©¤¨¨§§¦©©§¨¤¤¨¨¤�היה
והרג �. 
$�ת למ �� לאביו  ואמר �ח+ה. ל� ¨£©¤¤©Ÿ§¦¦¨§©¨§¨©§¤§¦§ונדמה
את  וספק �ף אל �ף ה�ה זקנ � קין  �ה�א �+דע ¤©¨§©¤©¨¦¥§¦©¤©¨¤¨¥§וכיון 

to serenade idols (Bereishit Rabbah 23:3).

(22) oiw laez — [So named, since] he refined

(laez) the craft of Kayin. [The word] laez is

derived from the same root as oilaz, meaning

“seasoning.” [Thus, just as seasoning refines

the cooking to which it is added, so

Tuval-Kayin] added seasoning [i.e.,

improved upon] and perfected Kayin's

profession, namely, the manufacture of

weapons for murderers. (ibid.) yxg lk yhl
lfxae zygp — [means:] He sharpens

[cutting instruments used in] copper and iron

work. [The word yhl means “sharpens,”] as

in the verse (Job 16:9), “sharpens (yehli) his

eyes upon me.” Now, the word yxg is not in the po-el form with a segol [three dots vocalizing

the second syllable, under the second, unaccented syllable, like ohel (tent) or okhel (food ) —

in which case it would be a noun, meaning “tools”]. Rather, it is in the po-eil form [with a

tzeirei i.e., two dots vocalizing the second syllable, under the letter x, making it a verb, present

participle, like the verb omeir (saying) or holeikh (going)], for indeed it is vocalized by a kameitz

katan [i.e., a tzeirei], and the accented syllable is the second one [indicating that the word is

a verb, and has the meaning of cutting, forging or polishing]. Thus, the verse is understood

to mean as follows: “He sharpened and polished up all cutting instruments of copper and

iron.” Na'amah — She was Noah's wife [her name meaning “pleasant,” for her ways were

pleasant and righteous] (Bereishit Rabbah 23:3). (23) Harken to my voice — [Lemekh

appealed to his wives,] for they had separated themselves from cohabiting with him, since he

had killed Kayin [his ancestor] and Tuval-Kayin his own son. For Lemekh was blind and [his

son] Tuval-Kayin would lead him. Now, [one time, Tuval-Kayin] saw what appeared to him

like an animal [but was actually] Kayin. So he told his father to draw his bow [and arrow, in

order to kill it, and he did so, thereby unwittingly] killing Kayin. When Lemekh discovered

that it was his ancestor Kayin that he had killed, he cracked his hands together [in distress,
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iYbxd Wi` iM izxn` dPf`d Knl iWp ilFw ornW dNve§¦¨Æ§©´©¦½§¥´¤½¤©«£¥−¨¦§¨¦®¦´¦³¨©¸§¦Æ
:izxAgl clie irvtl`ziv` Knl iWp ilw ornW dNve dcr idFWpl Knl xn`e §¦§¦½§¤−¤§©ª«¨¦«©£©¤¤¦§¦¨¨§¦¨¦§©¨¦§¥¤¤¨¥¨

iviYWi DilicaC zilag `nilFr `l s`e oiaFg liaq `p` DilicaC zilhw `xab `l ixnnl§¤§¦¨©§¨§¨¦¦§¦¥£¨¨¦¦§©¨¥¨£¨¦¦§¦¥¦§¥¥

:irxf כד:draWe miraW Knle oiwÎmTi mizraW iMoixc `raW ix` ©§¦¦¬¦§¨©−¦ª«©¨®¦§¤−¤¦§¦¬§¦§¨«£¥©§¨¨¦

:`raWe oiraW DixA Knll `ld oiwl oilzi` כהFYW`Îz` cFr mc` rcIe ¦§¦§¨¦£¨§¤¤§¥©§¦§©§¨©¥̧©¨¨¬Æ¤¦§½
of Lemekh — listen to what I have to say! Did I kill a man by wounding [him

intentionally]? Or a child by [willful] injury? (24) If Kayin was to receive

retribution after seven [generations], then surely for Lemekh after

seventy-seven! (25) And Adam had further knowledge of his wife, and she gave

וה�א  מ !�� ��ר��ת נ �יו  והי � והרג� 
יניהם  
נ�§¥¥¤©£¨§¨¨¨§¦¤§
אי � וכי  לת�מי �. לי  לה�מע ק�לי  �מען  ¦¦§¦§©§¦©¨¦§¦©©§¨§©§מפ +סן 
מזיד  �צע �יו  אני  וכי  נהרג ה�א לפצעי  הרג�י  ¦¥¦§©§¦£¦§©¡¤¦§¦§¦§©¨¤£א�ר
הרג�י  א�ר וילד �מי . על קר�י  ה�צע  ¦§©¨¤£¤¤§¦§©¨©¤©¥§¤�+הא

תמי & חב �רתי  ידי  על  �ל �מר נהרג, ©¦§¦¦¨£¥§©©§©¡¤¦¨£©לחב �רתי 
זה� ולא �צעי  זה� לא מזיד, ולא אני  ��גג  ¤Ÿ¥£¦§Ÿ¥¦Ÿ¤¦§¦§Ÿ£©והלא


לע"ז:פצעי.חב�רתי : מקאדור"ה חץ  א� חרב  מ �ת £¨¦¦§¦©©¤¤¥§©©
קין.�(כד) יקם �בעתים ל �י נתלה מזיד �הרג  קין  ¦¦§¨©¦ª©¨¦¦©¦¤¨©¥¦¦§¨

�ן � �ל  לא ��גג �הרג �י  אני  '�ר�ת, �בעה ¥¤¨Ÿ¥¦§©¨¤¦£¨§¦©עד
הר
ה: �ביע+�ת לי  ו�בעה.�+�לה ל��ן �בעים ¤¦¨¤¦§¦¦©§¥¦§¦§¦§¨§

�נח�מא  ר
י  'ר� �� ל�. אחז �ביע +�ת ¨§©¦©©¨¨©¨¦¦§¦ר
�י 
מ !�� ��ר��ת ונ�יו  �ל �ם  למ � הרג לא ב "ר ¤¦§¨¨§§¤¤©¨Ÿ©§¦�מדר�
לכ��ת  "זרה ��גזרה לפי  �רב+ה �ר+ה ©§¨¥§¨§§¦¤¦§¨¦§¨¦§§©§¤¦מ �+ק+מ �

accidentally] striking his own son between

them, killing him. [Because of this,] Lemekh's

wives separated themselves from him, so he

[was now making an attempt] to appease

them, saying, “Harken to my voice to agree

with me to have relations. Did the man that I

[unwittingly] killed, die because I inflicted a

willful wound? Did I indeed kill him

intentionally, that his death be directly

attributed to me?! And did that child whom I

[accidentally] killed, die because I inflicted a

fatal injury onto him?!” That is to say, he

asked [rhetorically], “[Did that child die] by

my willfully inflicting an injury?! Surely, [do

you not see that] my actions were unintentional, not willful?! This is not my [intentional]

wounding, nor my [willful] injuring!” irvt — refers to a wound inflicted by a sword or an

arrow; macheure in Old French. (24) If Kayin was to receive retribution after seven

[generations] — [meaning to say:] If Kayin, who killed willfully, had his retribution

suspended for seven generations, then how much more so should I, who killed unintentionally,

have my punishment suspended for many lots of seven-generations?! Seventy-seven — [not

to be understood literally, but rather, Lemekh] was employing a [figurative] expression to

signify multiples of sevens. Thus it is expounded by Rabbi Tanhuma (Midrash Tanhuma 11). [Up

till now, Rashi has explained the verses in accordance with the teaching that Lemekh had killed

Kayin and Tuval-Kayin, as described.] However, in the Midrash Bereishit Rabbah (23:4), it is

taught that Lemekh did not kill anyone at all, and that his wives had separated from him after

they had [facilitated] the fulfillment [of the commandment] to have children. For the decree

had been made (see verse 4:15 above) to annihilate the offspring of Kayin after seven
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birth to a son. She called his name Sheit, for God has placed another offspring

instead of Hevel, whom Kayin killed. (26) And a son was born also to Sheit,

and he called his name Enosh. It was then that people called things in the Lord's

אנ� מה אמר� '�ר�ת �בעה לאחר קין  �ל  ¨¨§¨¨§¦©©§¦©¤§©זרע�
ה�ל את ו ��טף 
א ה!
�ל למחר לב�לה, Ÿ©¤¥§¨©©¨¨§¨¨©§§י �לד�ת
אני  וכי  לפצעי , הרג �י  אי � וכי  להן : א�מר ¦£¦§¦§¦§¦§©¨¦¦§¤¨¥§וה�א

�נים, וילד 
ק�מה אי � �היה הבל את ¦¨§¤¤§¨§¦¨¨¤¤¤¤¦§©ה̈רג�י 
נתלה  �הרג  $ין  �מה ע�ן . 
א�ת� �לה זרעי  ¨§¦©¨¤¦©©¨§¤¨¦§©¥§¤�+הא
�ן � �ל  לא הרג�י , ��א אני  '�ר�ת, �בעה ¥¤¨Ÿ¨©§¦Ÿ¤¦£¨§¦ל �
�ל וחמר קל  וזה� הר
ה. �ביע +�ת לי  ¤¤Ÿ¨©¤§¥§©¦¦§¦§¦¤�+תל �


 ה$ד�� אין  �ן  אם  ח�ב ��ט�ת, את "�בה ה�א ר�� §¦¥¥©¨¨¤¤

�ר�:' את וג�'.(כה)�מק+ם  אדם למ �ו�דע ל � 
א §©¥¤¦©¥©¨¨§¨¤¤

וכי  להם: אמר נ�יו . על וקבל  הרא��ן  אדם ¦§¤¨©¨¨¨©©¨§¦¨¨¨¤¥אצל
ע �� א�ם מק�ם  �ל "זרת� על  לדק'ק £¤©¨¤¨¥§©¥§©§¤¥£עליכם
עצמ , ק�ט ל�: אמר� ��� את יע�ה וה�א §§©Ÿ§§¨¤¤¤£©§¤§©§¦מצותכם 

generations. [Now, Lemekh's wives knew that

a destructive Flood was to occur in the

lifetime of Lemekh, and they thought that this

Flood was to come in order to fulfill the

decree to annihilate the offspring of Kayin,

for indeed their husband Lemekh was one of

Kayin's descendants.] They said: “Why

should we give birth for nothing?! Tomorrow

the Flood will come and wipe us all out!”

[But in actual fact, they had made a mistake.

It was an entirely different Lemekh in whose

lifetime the Flood was to occur — Lemekh,

the son of Metushelah (see verse 5:25 below),

and Kayin's retribution was independent of the Flood.] So Lemekh [their husband,] now said

to them: [izxagl clie] irvtl izbxd yi` ik which means: “But did I kill Hevel, who was a

[fully-grown] man in stature yet a [young] child in years — that my offspring be annihilated

on account of that sin?! If Kayin, who indeed killed, had his retribution suspended for seven

generations, then how much more so should I, who did not kill, have my punishment suspended

many times seven-generations?!” But this inference from minor to major [that Lemekh made]

was futile, [for God decreed destruction for the generation of the Flood, and] if so [if you

would hold Lemekh's argument as valid], how could the Holy One, Blessed is He, exact

retribution, keeping His decree [to destroy that generation, if Lemekh's descendants should

not receive retribution for “seventy-seven” generations, especially since they were anyway evil

people]?! (25) And Adam had ... knowledge [of his wife] — Lemekh came to the first

man [Adam], and complained about his wives [refusing to cohabit with him]. So Adam said

to the wives: “Is it your place to be particular about the decree of the Omnipresent [that you

should make calculations whether or not it is worthwhile to have children or not]?! You must

do that which you are commanded to do, and God will do that which He chooses to do.” They

said to Adam: “Correct yourself first [before you tell us what to do]! Have you not separated
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zgY xg` rxf midl` ilÎzW iM zW FnWÎz` `xwYe oA clYe©¥´¤¥½©¦§¨¬¤§−¥®¦´¨¦³¡Ÿ¦Æ¤©́©¥½©´©
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Name for idolatrous purposes. 5 (1) The following is the enumeration of man's

progeny, on the day of God's creating Adam: He made him in the likeness of

God; (2) He created them as male and female. He blessed them, and called their

name Man, on the day when they were created; (3) Adam lived for one hundred

and thirty years, and then produced a child in his likeness and form. He called

�נה  ��ל �ים  מאה זה מא��, �ר�� והלא ¨¨¦Ÿ¨©§¨¥¦§§¤¥¨§Ÿ£©¨¦§�ח �ה
�מה� וג�'. אדם ו +דע  מ +ד: יד,. על  מיתה ©§¨¨©¥©¨¦§¨©¨¦¨§§¦¤¦מ ��קנסה
בב "ר: �אות� על �אוה ל� ��תו 0פה ללמד ¨£©©¨£©¨§©§¦¤¥©§ע �ד?

ה�חל.(כו ) האדםאז  �מ �ת את לקרא ח�ין . ל ��ן  ¨©§ª¦¦§Ÿ¤§¨¨¨
ה�א  
ר�� ה$ד�� �ל  
�מ � העצ 
ים  �מ �ת ¨¨©¤§¦¦©£¨§¤§ואת

אלה�ת: ולקר�תן  אלילים  ספר (א)לע��תן  זה ©£¨¡¦¦§¦§¨¡Ÿ¤¥¤
אדם. �מדר�י ��לדת אדם. ��לד�ת ספירת היא ז� §Ÿ¨¨¦§¦©§¨¨¦§§¥

ר
ים: י � וג�'.א"דה �רא 
י �ם�י�ם� מ "יד ©¨¨¥©¦§§Ÿ§©¦¤§
ה�ליד: �נה.(ג )��ברא �מאת �אן �ל�ים עד ¤¦§¨¦§Ÿ¦¥©¨¨©©

הא�ה: מן  ¨¦¨¦¥̈�ר�

from your own wife for these past one

hundred and thirty years, since the time that,

because of you, death was imposed [on

mankind]?!” So immediately, [Adam indeed

acted on their words,] “And Adam ... had

knowledge [of his wife] ... .” [Now, Scripture

says, “And Adam had further knowledge of his

wife.”] What is signified by the word

“further”? This teaches us that he now had

more desire [for his wife] than he had had

before. This is taught in Bereishit Rabbah

(23:4-5). (26) lged f` — [This expression] denotes profanity [(oileg), literally meaning to

apply something holy to a mundane (leg) context. For here,] they would call the names of

people and the names of idols, using the Name of the Holy One, Blessed is He, thereby making

them into objects of idolatrous worship and referring to them as deities (Bereishit Rabbah 23:7).

(1) mc` zclez xtq df — [means:] “This is the enumeration (zxitq) of the progeny of man.”

[That is the simple meaning,] and there are many Aggadic expositions [of this verse]. [The

enumeration of man's progeny,] on the day of God's creating [Adam] — [The

juxtaposition of these two phrases] tells us that on the day that Adam was created he produced

progeny [namely, Kayin and Hevel] (Bereishit Rabbah 24:7). (3) [Adam lived for] One

hundred and thirty years, [and then produced a child] — Up till that time, Adam had

separated himself from his wife [for he mourned for Hevel and for the fact that he had brought

death to mankind] (Bereishit Rabbah 24:6; Eiruvin 18b).

i"yxRASHI

:iic `nWA d`NvNn `Wp` ipa Elg idFnFiA okA WFp` DinW zi `xwE xA ciliz`אהdf ¦§§¦©§¨¨§¥¡§¥§¦¨§¥¡¨¨¦§©¨¨¦§¨©§¨¤´
xA mFiA mc` zclFY xtqdUr midl` zEncA mc` midl` ` ¥½¤«§−Ÿ¨¨®§À§³Ÿ¡Ÿ¦Æ¨½̈¦§¬¡Ÿ¦−¨¨¬

:Fz`:Dizi car midl` zEncA mc` ii `xaC `nFiA mc` zclEY xtq oiC בxkf Ÿ«¥§©§©¨¨§¨¦§¨§¨¨¨¦§¡Ÿ¦¨¥¨¥¨¨¬
:m`xAd mFiA mc` mnWÎz` `xwIe mz` Kxaie m`xA dawpE§¥−̈§¨¨®©§¨´¤ŸÀ̈©¦§¨³¤§¨Æ¨½̈§−¦¨«§¨«

:E`ixAz`c `nFiA mc` oFdnW zi `xwE oFdzi KixaE oEp`xA `awEpe xkC גmc` igie §©§§¨§¨¨¦¨§§¨¨§¨¨¨§¨§¦§§¦©§¦´¨À̈
:zW FnWÎz` `xwIe FnlvM FzEncA clFIe dpW z`nE miWlW§¦³§©Æ¨½̈©¬¤¦§−§©§®©¦§¨¬¤§−¥«
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:zW DinW zi `xwE Dil incC DizEncA cilF`e oipW oizlzE d`n mc` `ige דEidIe ©£¨¨¨§¨§¨¦§¦§¦¦§¥§¨¥¥§¨¨§¥¥©«¦§´
mipA clFIe dpW z`n dpnW zWÎz` FcilFd ixg` mc`Îini§¥«¨À̈©«£¥Æ«¦´¤¥½§Ÿ¤¬¥−Ÿ¨¨®©¬¤¨¦−

:zFpaE:opaE oipA cilF`e oipW d`n ipnY zW zi cilF`C xzA mc` inFi Fede הEidIe ¨«©£¥¨¨¨©§¦¨¥©§¥§¨§¦§¦§¦§¨©¦«§º
:znIe dpW miWlWE dpW zF`n rWY igÎxW` mc` iniÎlM̈§¥³¨¨Æ£¤©½§©³¥Æ¨½̈§¦−¨¨®©¨«Ÿ

q:zinE oipW oizlzE d`n rWY `IgC mc` inFi lM FedeוmipW Wng zWÎigie ©£¨¥¨¨¦©¨§©§¨§¨¦§¦¦©«§¦¥¾¨¥¬¨¦−
:WFp`Îz` clFIe dpW z`nE:WFp` zi cilF`e oipW Wnge d`n zW `ige §©´¨¨®©−¤¤¡«©£¨¥§¨©£¥§¦§¦¨¡

zF`nז dpnWE mipW raW WFp`Îz` FcilFd ixg` zWÎigie©«§¦¥À©«£¥Æ«¦´¤¡½¤´©¨¦½§Ÿ¤¬¥−
:zFpaE mipA clFIe dpWoipW raWE d`n ipnY WFp` zi cilF`C xzA zW `ige ¨¨®©¬¤¨¦−¨«©£¨¥¨©§¦¨¡©§¥§¨§©§¦

:opaE oipA cilF`e חrWzE dpW dxUr miYW zWÎiniÎlM EidIe §¦§¦§¨©¦«§Æ¨§¥¥½§¥³¤§¥Æ¨½̈§©¬
:znIe dpW zF`nq:zinE oipW ixUr iYxze d`n rWY zW inFi lM Fede טigie ¥−¨¨®©¨«Ÿ©£¨¥¥§©§¨§©§¥©§¥§¦¦©§¦¬

:opiwÎz` clFIe dpW mirWY WFp`zi cilF`e oipW oirWY WFp` `ige ¡−¦§¦´¨¨®©−¤¤¥¨«©£¨¡¦§¦§¦§¦¨

:opiwיdpW dxUr Wng opiwÎz` FcilFd ixg` WFp` igie ¥¨©§¦´¡À©«£¥Æ«¦´¤¥½̈£¥³¤§¥Æ¨½̈
:zFpaE mipA clFIe dpW zF`n dpnWEopiw zi cilF`C xzA WFp` `ige §Ÿ¤¬¥−¨¨®©¬¤¨¦−¨«©£¨¡¨©§¦¨¥¨

:opaE oipA cilF`e oipW ixUr Wnge d`n ipnYיאWng WFp` iniÎlM EidIe ©§¥§¨©£¥©§¥§¦§¦§¦§¨©¦«§Æ¨§¥´¡½¨¥´
:znIe dpW zF`n rWzE mipWqoipW Wnge d`n rWY WFp` inFi lM Fede ¨¦½§©¬¥−¨¨®©¨«Ÿ©£¨¥¡§©§¨©£¥§¦

:zinE יב:l`lldnÎz` clFIe dpW miraW opiw igieoiraW opiw `ige ¦©§¦¬¥−̈¦§¦´¨¨®©−¤¤©«£©§¥«©£¨¥¨©§¦

:l`lldn zi cilF`e oipW יגl`lldnÎz` FcilFd ixg` opiw igie §¦§¦¨©£©§¥©§¦´¥À̈©«£¥Æ«¦´¤©«£©§¥½
his name Sheit; (4) And the days of Adam, after he had produced Sheit,

amounted to eight hundred years, and he produced sons and daughters; (5) And

all the days that Adam lived, totalled nine hundred and thirty years. Then he

died; (6) And Sheit lived for one hundred and five years, and produced Enosh;

(7) And Sheit, after he had produced Enosh, lived for eight hundred and seven

years, and he produced sons and daughters; (8) And the total days of Sheit were

nine hundred and twelve years. Then he died; (9) And Enosh lived for ninety

years, and he produced Keinan; (10) And Enosh, after he had produced Keinan,

lived for eight hundred and fifteen years, and he produced sons and daughters;

(11) And the total days of Enosh were nine hundred and five years. Then he

died; (12) And Keinan lived for seventy years, and he produced Mahalaleil;

(13) And Keinan, after he had produced Mahalaleil, lived for eight hundred and
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:zFpaE mipA clFIe dpW zF`n dpnWE dpW mirAx`xzA opiw `ige ©§¨¦´¨½̈§Ÿ¤¬¥−¨¨®©¬¤¨¦−¨«©£¨¥¨¨©

:opaE oipA cilF`e oipW oirAx`e d`n ipnY l`lldn zi cilF`C ידiniÎlM EidIe §¦¨©£©§¥©§¥§¨§©§§¦§¦§¦§¦§¨©¦«§Æ¨§¥´
:znIe dpW zF`n rWzE mipW xUr opiwqrWY opiw inFi lM Fede ¥½̈¤´¤¨¦½§©¬¥−¨¨®©¨«Ÿ©£¨¥¥¨§©

:zinE oipW xUre d`nטוclFIe dpW miXWe mipW Wng l`lldn igie §¨©£©§¦¦©§¦´©«£©§¥½¨¥¬¨¦−§¦¦´¨¨®©−¤
:cxiÎz`:cxi zi cilF`e oipW Wnge oiYW l`lldn `igeטזl`lldn igie ¤¨«¤©£¨©£©§¥¦¦©£¥§¦§¦¨¨¤©§¦´©«£©§¥À

clFIe dpW zF`n dpnWE dpW miWlW cxiÎz` FcilFd ixg ©̀«£¥Æ«¦´¤¤½¤§¦´¨½̈§Ÿ¤¬¥−¨¨®©¬¤
:zFpaE mipAoipA cilF`e oipW oizlzE d`n ipnY cxi zi cilF`C xzA l`lldn `ige ¨¦−¨«©£¨©£©§¥¨©§¦¨¤¤©§¥§¨§¨¦§¦§¦§¦

:opaEיזzF`n dpnWE dpW mirWze Wng l`lldn iniÎlM EidIe §¨©¦«§Æ¨§¥´©«£©§¥½¨¥³§¦§¦Æ¨½̈§Ÿ¤¬¥−
:znIe dpWq:zinE oipW Wnge oirWze d`n ipnY l`lldn inFi lM Fede ¨¨®©¨«Ÿ©£¨¥©£©§¥©§¥§¨§¦§¦©£¥§¦¦

`KFpgÎz:יח  clFIe dpW z`nE dpW miXWe miYW cxiÎigie©«§¦¤¾¤§©¯¦§¦¦²¨¨−§©´¨¨®©−¤¤£«
:KFpg zi cilF`e oipW oiYxze oiYWe d`n cxi `ige יטFcilFd ixg` cxiÎigie ©£¨¤¤§¨§¦¦§©§¥§¦§¦¨£©«§¦¤À¤©«£¥Æ«¦´

:zFpaE mipA clFIe dpW zF`n dpnW KFpgÎz`cilF`C xzA cxi `ige ¤£½§Ÿ¤¬¥−¨¨®©¬¤¨¦−¨«©£¨¤¤¨©§¦

:opaE oipA cilF`e oipW d`n ipnY KFpg zi כmiYW cxiÎiniÎlM EidIe ¨£©§¥§¨§¦§¦§¦§¨©¦«§Æ¨§¥¤½¤§©³¦
:znIe dpW zF`n rWzE dpW miXWeqd`n rWY cxi inFi lM Fede §¦¦Æ¨½̈§©¬¥−¨¨®©¨«Ÿ©£¨¥¤¤§©§¨

:zinE oipW oiYxze oiYWeכאclFIe dpW miXWe Wng KFpg igie §¦¦§©§¥§¦¦©§¦´£½¨¥¬§¦¦−¨¨®©−¤
:glWEznÎz`:glWEzn zi cilF`e oipW Wnge oiYW KFpg `ige כבKNdzIe ¤§¨«©©£¨£¦¦©£¥§¦§¦¨§¨©©¦§©¥̧

zF`n WlW glWEznÎz` FcilFd ixg` midl`dÎz` KFpg£¹¤¨«¡Ÿ¦À©«£¥Æ«¦´¤§¤½©§¬¥−
forty years, and he produced sons and daughters; (14) And the total days of

Keinan were nine hundred and ten years. Then he died; (15) And Mahalaleil

lived for sixty-five years, and he produced Yered; (16) And Mahalaleil, after he

had produced Yered, lived for eight hundred and thirty years, and he produced

sons and daughters; (17) And the total days of Mahalaleil were eight hundred

and ninety-five years. Then he died; (18) And Yered lived for one hundred and

sixty-two years, and he produced Hanokh; (19) And Yered, after he had

produced Hanokh, lived for eight hundred years, and he produced sons and

daughters; (20) And the total days of Yered were nine hundred and sixty-two

years. Then he died; (21) And Hanokh lived for sixty-five years, and he

produced Metushelah; (22) And Hanokh, went with God for three hundred

years, after he had produced Metushelah, and he produced sons and daughters;
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(23) And the total days of Hanokh were three hundred and sixty-five years;

(24) And Hanokh went with God. Then, he was no more, for God had taken

him; (25) And Metushelah lived for one hundred and eighty-seven years, and he

produced Lemekh; (26) And Metushelah, after he had produced Lemekh, lived

for seven hundred and eighty-two years, and he produced sons and daughters;

(27) And the total days of Metushelah were nine hundred and sixty-nine years.

Then he died; (28) And Lemekh lived for one hundred and eighty-two years,

חנ ��.(כד) �ל��בו�תה! 
דע �� וקל היה צ 'יק ©¦§©¥£©¦¨¨§©§©§¨
וס �ק� ה�א 
ר�� ה$ד�� מהר לפיכ� §¦§¨¨©¥¦¨¦§©¦§©§�להר�יע

מיתת� ה�ת�ב  ���ה וזה� זמ ��. קדם ¨¦§¨©¨¦¤¤§©§¤Ÿ¦¥§והמית�

�נ�תיו : למ �את 
ע�לם ואינ�� את�.לכ �ב לקח  �י ¦§Ÿ§¥¤¨¨§©Ÿ§¨¦¨©Ÿ
עיני ,: מחמד את מ !, לקח  הנני  �מ � זמ �� ¤¥©§©¤§¦©¥Ÿ¦§¦§©§¥§¦לפני 

(24) And Hanokh went [with God] — He

was a righteous man, but it was easy to

persuade him to turn towards evil ways.

Therefore, the Holy One, Blessed is He,

hastened Hanokh's demise, and had him die

before his time. This is why Scripture uses a

different expression concerning his death, when it writes, “he was no more” [i.e., Hanokh was

no more] in the world to complete his years (see Bereishit Rabbah 25:1). For [God] had

taken him — before his time. This [expression of God “taking,”] is similar to the verse

(Ezekiel 24:16), “I am hereby going to take the delight of your eyes from you in a stroke” [for

here, God informed Yehezkel that his wife was to die before her time].

i"yxRASHI

:zFpaE mipA clFIe dpWzlY glWEzn zi cilF`C xzA iic `YlgcA KFpg Kilde ¨¨®©¬¤¨¦−¨«§©¦£§©©§¨©§¨¨©§¦¨§¤©§©

:opaE oipA cilF`e oipW d`n כגdpW miXWe Wng KFpg iniÎlM idie §¨§¦§¦§¦§¨©§¦−¨§¥´£®¨¥³§¦¦Æ¨½̈
:dpW zF`n WlWE:oipW Wnge oiYWe d`n zlY KFpg inFi lM dede כדKNdzIe §¬¥−¨¨«©£¨¨¥£§©§¨§¦¦©£¥§¦©¦§©¥¬

:midl` Fz` gwlÎiM EPpi`e midl`dÎz` KFpgqKFpg KiNde £−¤¨«¡Ÿ¦®§¥¤¾¦«¨©¬Ÿ−¡Ÿ¦«§©¦£

:ii Dizi zin` (`l) ix` idFzile iic `YlgcAiriay כהraW glWEzn igie §©©§¨©§¨§¥¦£¥¨£¥¨¥§¨©§¦´§¤½©¤¯©
:KnlÎz` clFIe dpW z`nE dpW mipnWEoipnze d`n glWEzn `ige §Ÿ¦²¨¨−§©´¨¨®©−¤¤¨«¤©£¨§¤©§¨§©§¦

:Knl zi cilF`e oipW raWEכוKnlÎz` FcilFd ixg` glWEzn igie §©§¦§¦¨¨¤©§¦´§¤À©©«£¥Æ«¦´¤¤½¤
:zFpaE mipA clFIe dpW zF`n raWE dpW mipFnWE miYW`ige §©³¦§¦Æ¨½̈§©¬¥−¨¨®©¬¤¨¦−¨«©£¨

A cilF`e oipW oiYxze oipnze d`n raW Knl zi cilF`C xzA glWEzn:opaE oipכזEidIe §¤©¨©§¦¨¤¤§©§¨§©§¦§©§¥§¦§¦§¦§¨©¦«§Æ
:znIe dpW zF`n rWzE dpW miXWe rWY glWEzn iniÎlM̈§¥´§¤½©¥³©§¦¦Æ¨½̈§©¬¥−¨¨®©¨«Ÿ

q:zinE oipW rWzE oiYWe d`n rWY glWEzn inFi lM Fede כחmiYW KnlÎigie ©£¨¥§¤©§©§¨§¦¦§©§¦¦©«§¦¤¾¤§©¯¦
:oA clFIe dpW z`nE dpW mipnWEoipW oiYxze oipnze d`n Knl `ige §Ÿ¦²¨−̈§©´¨¨®©−¤¥«©£¨¤¤§¨§©§¦§©§¥§¦



ziy`xaiyy meilBEREISHIT FOR FRIDAY 106ew

and he produced a son; (29) And he called his name Noah, saying, This one will

bring us rest from our work and from the anguish of our hands, from the ground

which the Lord has cursed. (30) And Lemekh, after he had produced Noah, lived

for five hundred and ninety-five years, and he produced sons and daughters;

(31) And the total days of Lemekh were seven hundred and seventy-seven years.

Then he died; (32) And Noah was five hundred years old. And Noah produced

�ן.(כח) הע �לם :ו��לד נבנה ינחמ "�.(כט)�!!�� זה ©¤¥¤¦¤¦§¨¨¨¤§©£¥
היה  לא נח 
א ��א עד ידינ � עצב �ן  את מ !�� ¨¨Ÿ¨Ÿ©Ÿ¤©¥¨§¦¤¤¦©¦י̈ניח
הארץ והיתה להם הכין  וה�א מחר�ה �לי  ¤¨¨¨§¨§¤¨¦¥§¨¦£©¥§¤ל̈הם
מ $ללת� ח �ים ����רעים ודר'רים  ק�צים  ¨§¦¦¦¦¦§¤§¦¨§©§¦¨¦מ �ציאה
ואם ינחמ �� וזה� נחה. נח �בימי  הרא��ן  אדם ¦§¤£©§¤§¨¨©Ÿ¥¦¦¨¨¨¤�ל
ה�ם על נ �פל  ה���ן  טעם  אין  �� �פר�ה� ¥©©¥¨©©©¥¨¥§¨§Ÿלא

מנחם : �מ � לקר�ת צרי � מא �ת (לב)וא�ה חמ� �ן §©¨¨¦¦§§§©¥¤£¥¥
ה�ליד��נה. ה'�ר�ת �ל  �עם מה י �דן : ר
י  אמר ¨¨¨©©¦¨©©©¨©¦


ר�� ה$ד�� אמר מא�ת? לחמ � וזה �נה ¨¨©©¨¥¥£©¤§¨¨¨¥§למאה

(28) And he produced a son — [Why is the

term oa, “son,” used here, as opposed to all

the other progeny mentioned? Because oa is

connected to the term for building (oipa); thus

here, Lemekh produced a son (oa), Noah,]

from whom the world was [to be] built (dpap)
(Tanhuma 11). (29) epngpi df — [means: This

son] will bring us rest (gipi) from the anguish

of our hands For until Noah came, they had

no plowing implements [with which to

efficiently work the land], and Noah manufactured [such implements] for them. [Up till Noah,]

the ground used to produce thorns and thistles when wheat was sown, due to the curse brought

about by the first man [Adam] (see 3:17-18 above). But in the days of Noah, this came to a

halt (dgp). This, then, is the meaning of epngpi, namely, “[This one will] bring us rest (gipi).”
Now, if you do not explain it to mean this [but rather, you explain it to mean, “This one will

comfort (mgpi) us” from the root mgp], then the term is not alluded to in Noah's very name [like

it is if you explain it to mean “rest”], and you would be forced to call him Menahem (mgpn)

[rather than Noah (gp)] (ibid.). (32) [And Noah was] five hundred years old — Rabbi

Yudan says: What is the reason that all the [preceding] generations had children at the age

of [approximately] one hundred years, while Noah [only produced children] when he was five

hundred? The Holy One, Blessed is He, said, “If [Noah has children before the Flood, and]

i"yxRASHI

:xA cilF`e כטEpUrOn Epngpi df xn`l gp FnWÎz` `xwIe §¦¨©¦§¨¯¤§²−Ÿ©¥®ŸÂ¤º§©«£¥³¦«©«£¥̧Æ
:dFdi Dxx` xW` dnc`dÎon Epici oFaSrnExninl gP DinW zi `xwE ¥«¦§´¨¥½¦¨´£¨½̈£¤¬¥«£−̈§¨«§¨¨§¥Ÿ©§¥¨

:ii Dhhl iC `rx` on `pci zE`NnE `pcaFrn `pPngpi oiC לixg` KnlÎigie ¥§©£¦¨¨¥¨¨¨¦¥§¨¨¦©§¨¦©§©§¨©«§¦¤À¤©«£¥Æ
clFIe dpW z`n Wnge dpW mirWze Wng gpÎz` FcilFd«¦´¤½Ÿ©¨¥³§¦§¦Æ¨½̈©«£¥¬¥−Ÿ¨¨®©¬¤

:zFpaE mipAoipA cilF`e oipW Wnge oirWze d`n Wng gp zi cilF`C xzA Knl `ige ¨¦−¨«©£¨¤¤¨©§¦¨Ÿ©£¥§¨§¦§¦©£¥§¦§¦§¦

:opaEלאdpW zF`n raWE dpW miraWe raW KnlÎiniÎlM idie §¨©«§¦Æ¨§¥¤½¤¤³©§¦§¦Æ¨½̈§©¬¥−¨¨®
:znIeq:zinE oipW raWE oiraWe d`n raW Knl inFi lM Fede לבgpÎidie ©¨«Ÿ©£¨¥¤¤§©§¨§©§¦§©§¦¦©«§¦¾Ÿ©

:ztiÎz`e mgÎz` mWÎz` gp clFIe dpW zF`n WngÎoAdede ¤£¥¬¥−¨¨®©´¤½Ÿ©¤¥−¤¨¬§¤¨«¤©£¨
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g xA gp:zti zie mg zi mW zi gp cilF`e oipW d`n Wn אוmc`d lgdÎiM idie Ÿ©©£¥§¨§¦§¦Ÿ©¨¥¨¨§¨¨¤©«§¦Æ¦«¥¥´¨«¨½̈
:mdl EcNi zFpaE dnc`d ipRÎlr axliBqnl `Wp` ipa E`ixW cM dede ¨−Ÿ©§¥´¨«£¨¨®¨−ª§¬¨¤«©£¨©§¦§¥¡¨¨§¦§¥

:oFdl Eciliz` `zpaE `rx` iR` lr בzFpAÎz` midl`dÎipa E`xIe ©©¥©§¨§¨¨¦§§¦§©¦§³§¥¨«¡Ÿ¦Æ¤§´
Sheim, Ham and Yefet. 6 (1) And it was, when man began to multiply on the

face of the earth, that daughters were born to them; (2) And when the rulers'

(ספרים ורע  
!ים יאבד� הם ר�עים אם  ¦¨§©§¦©©§Ÿ¥¦¨§¦ה�א:
זה) צ 'יק �ל  זרע  צ'יקיםאחרים : ואם זה. לצ'יק £¥¦¤©¤©¦¤§©¦¤§¦©¦¦

את  �ב� הר
ה �ב�ת לע��ת עליו  אטריח  ¤©¨¥§©¥£©¨¨©¦§©¥הם 
��א  �די  �נה מא�ת חמ � עד ה�ליד ולא Ÿ¦©£¥¥¨¨§¥¤Ÿ§¨§©מעינ�
ה!
�ל, לפני  לע �נ�ין  רא�י  
בניו � ה"ד�ל  יפת ©©¥§¦¦§¨¨¨¨§¤¨©¤¤¥§יהא
לענ� רא�י  ימ �ת �נה מאה 
ן  ה�ער �י  ¤Ÿ§¨¨¨¨¨¥¥©©©¦¦§¦'כתיב:

��רה: מ �ן  לפני  וכן  ואת לעתיד. חם את �ם את ¨¨¦§¥¦§¥©©¨¤¥¤¨§¤
א�ה יפת. 
תח�ה א�א ה�א?! ה"ד�ל  יפת והלא ¨¤©£Ÿ¤¤©¨¤¨¦§¦¨©¨

מה�ל. ��ה�א ונ�לד צ 'יק �ה�א �ם את ¨¤§©§¦©¤¥¤¥'�ר�
בב"ר: וכ �' מ !�� יצא האלהים.(ב )ו �אברהם בני §¤©§¨¨¨¨¦¤§§¥¨¡Ÿ¦

הם האלהים 
ני  ד"א וה��פטים. ה1רים ¥¦Ÿ¡¨¥§¦§©§¦¨©¥§בני 
הי � הם  אף מק�ם, �ל  
�ליח�ת� הה�לכים  ¨¥©¨¤¦§¦¦§©¦¨©ה1רים
מר�ת. ל ��ן  
!קרא� אלהים  �ל 
הם . ¨§¨§¦©¤¦Ÿ¡¨¤¨¦§¨§¦מתערבין 
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they turn out to be evil, then they will perish

in the [Flood] waters, and that would cause

grief to this righteous one [Noah]. And if they

turn out to be righteous, then [through their

merit, their city will be saved from the decree

of the Flood, and consequently,] I shall have

to trouble Noah to make many arks [for

them].” Therefore, God withheld Noah's

issue [i.e., his abilities to procreate], and

Noah only produced children when he was

five hundred years old. In this way, Yefet, the

eldest son (see Rashi Genesis 10:21) [and

clearly, then, the other two younger sons] did

not yet reach an age, before the Flood

occurred, that would deem him liable to [capital] punishment. [And what age is this? Well,

concerning the time of the final redemption,] Scripture writes (Isaiah 65:20), “for the young

man will die at one hundred years of age” — i.e., that will be the age at which a person will

be deemed liable to capital punishment in the future, and so it was also in the time period

before the giving of the Torah [whereas after the Torah was given and also among those who

observed the Torah before this, namely, our Patriarchs and their families, the age for capital

punishment was twenty years old. Hence, since Noah was six hundred years old when the

Flood occurred (see Genesis 7:11), Yefet was not quite one hundred, and thus not yet liable

to capital punishment] (Bereishit Rabbah 26:2). Sheim, Ham and Yefet — But was Yefet not

the eldest? [Should the verse, then, not enumerate Noah's sons in chronological order?]

However, Scripture deemed it first necessary to discuss Sheim, for he was a righteous man

who was born already circumcised [a phenomenon reserved for only the very holy individuals

in this world], and Avraham descended from him ..., as is taught in the Midrash Bereishit Rabbah

(26:3). (2) midl`d ipa — [literally could be understood as “sons of God.” Rather, the

meaning is:] The sons of rulers and judges [for the term midl` also refers to people with

rulership or courts of law (see Rashi further)] (Bereishit Rabbah 26:5). Another explanation of

midl`d ipa: These are the angels that were sent as messengers by God — [in addition to men,]

these angels too, intermingled with the daughters of man (see Rashi verse 4 below; Pirkei

d'Rabbi Eliezer 22). Wherever the term midl` occurs in Scripture, it denotes authority [or
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:ExgA xW` lMn miWp mdl EgwIe dPd zah iM mc`dipa Ffge ¨«¨½̈¦¬Ÿ−Ÿ¥®¨©¦§³¨¤Æ¨¦½¦−Ÿ£¤¬¨¨«©£§¥

:E`irxz` iC lMn oiWp oFdl EaiqpE oiP` oxiRW ix` `Wp` zpA zi `Iaxax גxn`Ie ©§§©¨¨§©¡¨¨£¥©¦¨¦¦§¦§§¦¦Ÿ¦¦§§¦©´Ÿ¤
eini Eide xUa `Ed mBWA mlrl mc`a igEx oFciÎ`l dedi§Ÿ̈À«Ÿ¨¸¦³¨«¨¨Æ§Ÿ½̈§©©−´¨¨®§¨´¨½̈
sons saw the daughters of man beautified, they took [the] women for

themselves, from whichever they chose. (3) And the Lord said: Let My spirit

not be in conflict for a long time, on account of man, for he is but flesh. His

י �כיח נת�י ,וזה ראה לאלהים. ל � �היה וא�ה §¤¦©§©¨¦§¤¥Ÿ¦§¥§©¦
ה"ה.אלהים: טבת �תיב�י טבת י �דן : ר
י  אמר ¡Ÿ¦¦ŸŸ¥¨¨©©¦¨ŸŸ§¦

היה  לח�ה. ל�נס  מק�טת א�ת& מטיבין  ��הי �§¤¨§¦¦¨§ª¤¤¦¨¥©ª¨¨¨
�ח�ה: �ב�על& נכנס  �חר�."ד�ל א�ר אף מ�ל ¨¦§©£¨§¦¨¦Ÿ£¤¨¨©

וה
המה: ה�כר אף 
על ר�חי (ג)
ע�ת יד�ן לא  §ª©©©©©¨¨§©§¥¨Ÿ¨¦
האדם:ם.באד  
�ביל עלי  ר�חי  ויריב  יתרעם לא ¨¨¨Ÿ¦§©¥§¨¦¦¨©¦§¦¨¨¨

אםלעלם. 
קר
י  נ '�ן  ר�חי  ה�ה ימים לאר� §Ÿ¨§Ÿ¤¨¦¦¥¦¦§¦§¦¦

ר�חי  זה מד�ן  יהיה לא לרחם ואם ¦§¤¨¤§¦Ÿ¥©§¦§¦§©§לה�חית

ימים: לאר� �ל�מר ב,ר.לע �לם , ה�א �מ ���#ם §¨§©§Ÿ¤¨¦§©©¨¨§
�ה�א  �
 זאת �"ם 
�ביל �ל �מר 
סג�"ל , 
�"ם§¤©§¤§©¦§¦¤©Ÿ¤
יהיה  אם �מה לפני . נכנע אינ� כן  �י  על  ואף 
�ר©¨§©©¦¥¥¦§©§¨©¨¦¦§¤
�מ � 'ב�רה. �$מ �י  עד �
 �+�צא ק�ה. 'בר א� §¨§¦§©©©¥©¤¨¨¨¥א�

mastership, thus, its use as a term referring

to God], and the following verses will prove

this: (Exodus 4:16,) “and you will be his

master (midl`)” [referring to Moshe being

Aharon's master, certainly not Aharon's

god!]; and (Exodus 7:1), “See! I have made

you a master (midl`)” [referring to Moshe

being a master over Pharaoh, certainly not a

god over him!] dpd zah ik — [literally

means, “that they were good.” However, as]

Rabbi Yudan says, [This word zah, normally

written zeaeh, here] is written lacking [the

letters e, and thus means “improved in

appearance,” or “beautified.” Consequently, the verse is to be understood as follows:] When

the girls were beautified (dze` oiaihn) and adorned, ready to enter the wedding canopy [to

marry their betrothed], the head ruler would [preempt by] coming in and having relations

with her before [her husband] (Bereishit Rabbah 26:5). [They took (the) women ...,] from

whichever they chose — [“Women” — meaning they took] even those who were married,

[and “from whichever they chose” — meaning they took] even males or animals. (ibid.) (3) `l
mc`a igex oeci — [means:] Let My spirit not complain and cause strife within Me, on

account of man. mlrl — [literally, “forever,” but here, it means: “Let My spirit not be in

conflict] for a long time.” [God was, in effect, saying:] “I am disputing within Me, whether to

destroy man or to be merciful upon him — let this conflict not be within My spirit mlrl, i.e.,

for a long time!” [And indeed, we see that God did not delay His decision; rather, it was

immediate, for our very verse continues: “... His days will amount to one hundred and twenty

years.”] xya `ed mbya — [This word Amby with a patah under the letter y is to be§©¨
understood to be] equivalent to Amby with a segol [under the letter y, as if the verse actually§¤¨
said:] liayaea z`f mby , [i.e., the verse means,] “since (liaya...) there is also this about him

— that he is [only made of soft] flesh — and yet he does not humble himself before Me! How

much more [insubordinate would he be], if he were made of fire or some hard substance?!”

Similar to this [instance,] where the syllable sha is to be understood as she [meaning “that,”]

are the following verses: (Judges 5:7,) dxeac iznwy cr [where the word shakamti is] equivalent

i"yxRASHI
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:dpW mixUre d`noEP`C licA mlrl incw oicd `Wia `xC mIwzi `l ii xn`e ¥¨¬§¤§¦−¨¨«©£©§¨¨¦§©©¨¨¦¨¨¥¢¨©§£¨§¦§¦

:oEaEzi m` oipW oixUre d`n oFdl zaidi `kx` `IWiA oFdicaFre `xUA דmiltPd ¦§¨§¨¥¦©¨©§¨§¦©§§¨§©§¦§¦¦§©§¦¦º
ipA E`ai xW` okÎixg` mbe mdd minIA ux`a Eidmidl`d ¨´¨»̈¤»©¨¦´¨¥¼§©´©«£¥¥À£¤̧¨¹Ÿ§¥³¨«¡Ÿ¦Æ

days will amount to one hundred and twenty years. (4) Now, the giants were on

the earth in those days — and also afterwards, when the rulers' sons cohabited

אף  �א�ה �מ � ע !י  מד
ר �א�ה וכן  ©¨©¤§¦¦¥©§¨©¨¥§¦§©¤�$מ �י .

�"ם : �מ � וג�'.
�"ם ימיו �נה והי� ק"ך עד §©©§§¤©§¨¨¨§©¨¨

ואם מ 
�ל . עליהם  אביא י ��ב� לא ואם א�י  ¦§©¤¥£¦¨¨Ÿ¦§¦©¦£©אארי �
מאה  א�א אינ � ה!
�ל  עד יפת מ ���לד ¨¥¨¤¥©©©¤¤©¤¦©�Ÿאמר:
ה"זרה  היתה �בר 
��רה �מאחר מק'ם אין  ¨¥§©¨§¨¨§¨©¨ª§¨§ª¥¨̈�נה
וכן  ��לד�ת נח  �ה�ליד קדם �נה ע�רים ¥§¨©Ÿ¤¤¦Ÿ¨¨¦§¤¨§"ז�רה

לא  ר
ים א"דה מדר�י  י � ע �לם . 
סדר Ÿ§¦©¨¨©¥§§¦¥¨¤¥§¦מ̈צינ�

���ט�: צחצ�ח ה�א זה אבל עלה"פלים.(ד )יד�ן , ¨£¨¤¦§©§©§¦¦©
ל��ן  עברי  �בל��ן  הע�לם את וה�יל � ��פל � §¦§¦§¦¨¨¤¦¦§§¨¤¥�ם

ה�א: ההם.ענקים  קין :��מים �בני  אנ�� '�ר 
ימי  £¨¦©¨¦¨¥¦¥¡§¥©¦
כן. אחרי '�ר וגם �ל  
אבדן  �רא� �י  על אף §©©£¥¥©©¦¤¨§¨§¨¤

לא  הע�לם, �לי � והציף א�קינ �ס  �עלה Ÿ¨¨¦§¦¥§¨§¨¨¤¡אנ ��

to shekamti [literally, “until the time that I,

Devorah, arose”]; and (Judges 6:17), dz`y
xacninr [where the word sha-atah is]

equivalent to she-atah [thus meaning, “that it

is You Who is speaking with me”]. Likewise,

the word here mbya, beshagam, is equivalent

to beshegam [the prefix (ya) beshe..., meaning

“since”]. His days [will amount to one

hundred and twenty years] — [i.e., God

says:] “Up till one hundred and twenty years,

I shall delay my anger against mankind. But

if [after this,] they do not return to Me, I

shall then bring a Flood upon them!” Now,

one might ask the following: [But did we not just read that Yefet was born, and] from the time

of Yefet's birth until the Flood was only one hundred years (see Rashi on verse 5:32 above)

[so do we not see that only one hundred years had elapsed to give man a chance to return,

rather than one hundred and twenty? In answer to this, we are taught that events] in Scripture

are not always [related] in chronological order: [in fact here,] the decree [that God was

giving mankind one hundred and twenty years to return to Him,] had actually been already

imposed twenty years prior to Noah having children. This is taught in Seider Olam (end of

Chapter 28). There are many Aggadic explanations on our verse, “Let My spirit not be in

conflict ...,” but the above is the clear, simple meaning of Scripture here. (4) miltpd — [These

were angels, namely, Shamhaza-ei, Uzieil and others, who were called militp,] since they had

“fallen” (eltp) [from heaven (see Rashi Numbers 13:33; Targum Yonatan Ben Uziel on our

verse)] and they had “brought about the downfall” (elitd) of the world [on account of their

sinfulness]. And in the Hebrew language, [the term militp] has the meaning “giants.” (Bereishit

Rabbah 26:7) In those days — namely, in the days of Enosh and Kayin's sons (see Rashi

Numbers 13:33). And also afterwards — [After what?] Even though people then saw the

annihilation of Enosh's generation, when [the waters of the] Okyanus [Ocean] swelled up and

flooded a third of the world [on account of their sins], nevertheless, [“also afterwards,”] the

generation of the Flood did not humble themselves to learn from those people [and rather,

i"yxRASHI
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with the daughters of man, who would give birth to them. These [giants] were

the most powerful ever, men with distinctive names. (5) And the Lord saw that

the evil of man was great upon the earth, and that every inclination of the

thoughts of his heart was only evil, all day long. (6) And the Lord was

comforted that He had made man [only] on earth, and in His heart, He

מהם: ללמד ה!
�ל  '�ר  יבא�.נכנע  הי �א�ר ¦§©©©¦§Ÿ¥¤£¤¨Ÿ¨
�מ �תם : ענקים  
!ק�ם:ה#�רים.י �לד�ת למרד §£¨¦§¨©¦Ÿ¦¦§Ÿ©¨

ה�ם. מח �יאלאנ �י עירד 
�מ �ת ��קב� א�תן  ©§¥©¥¨¤¨§¦§¦¨§¨¥
'בר  וה���. ��!�ח� אבדן  �ם  על ��קב � ¨¨§ª§¦¤¨§¨¥©§¨¤¥¨§מת��אל 

הע�לם: את ��!מ � �!מ �ן  אנ �י  ה'(ו )אחר ו�"חם ©¥©§¥¦¨¤¦§¤¨¨©¦¨¤
ע ,ה. 
�ח ��נים�י 
רא�� לפניו  היתה נחמה ¦¨¨¤¨¨¨§¨§¨¨¤§¨©©§¦

בב "ר: ממרידן  היה העלי �נים מן  היה ¨¦§©¨¨¦§¤¨¦¨¨¦¤�א��

מח �ב ��ו�תע /ב. עלה מק�ם �ל  �
ל  אל  האדם ©¦§©¥¨¨¨¤¦¤¨¨¨§©£©§

אחר: 'בר א �נקל �ס . �ר"�ם  זה� להעציב�. מק�ם ¥©¨¨§§§©¤¦£©§¨¤�ל

they continued their evil, sinful ways]. xy`
[mc`d zepa l` midl`d ipa] e`ai —

[Here, Rashi continues with the explanation

that midl`d ipa refers to angels (see Rashi on

verse 2 above), and teaches us that these

angels, “the giants ... cohabited with the

daughters of man,” and in turn,] these

women would give birth to giants like those

[who had cohabited with the women. This

answers the question: “If the giants were

destroyed by the Okyanus flood, then how did this new generation of giants come into existence

i.e., the generation “also afterwards?”] Powerful — in rebelling against the Omnipresent

(see Rashi Genesis 10:8). myd iyp` — i.e., men who had distinctive names, e.g. (see verse

4:18 above), cxir (meaning “expelled”), l`iegn (meaning “erased by God” or l`yezn
(meaning “uprooted by God”) — thus, they were distinctive [insofar as their very names]

signified their destruction, their being erased and uprooted. Another explanation [of my iyp`]:

Men of desolation (oenny, signified by the word myd here), for they caused the world to become

desolate (Bereishit Rabbah 26:7). (6) dyr ik 'd mgpie — [In light of the fact that mankind was

so sinful that he caused all of the world to rebel against their Creator,] God found it a comfort

(dngp) that He had created man [only] below [on earth], for had man been one of the celestial

beings, he would have caused them to rebel. This is taught in Midrash Bereishit Rabbah (27:4).

avrzie — [means:] And man became loathsome in the Heart of the Omnipresent i.e., God

considered in His thoughts to bring grief upon man — this is the translation [of the phrase

eal l` avrzie] by Onkelos. Another explanation of mgpie: The thoughts of the Omnipresent

i"yxRASHI

iWp` mlFrn xW` mixABd dOd mdl Eclie mc`d zFpAÎl ¤̀§´¨«¨½̈§¨«§−¨¤®¥¯¨©¦Ÿ¦²£¤¬¥«−̈©§¥¬
:mXdtzpA zel `Iaxax ipA oENri iC oM xzA s`e oEP`d `InFiA `rx`a Fed `IxAB ©¥«¦¨©¨£§©§¨§©¨¨¦§©¨©¥¦©£§¥©§§©¨§©§©

:`nWC oiWp` `nlrnC `IxAB oEP` oFdl ocilie `Wp`xihtn הdAx iM deci `xIe ¡¨¨¦¦¨§¦¦¨©¨¦¥¨§¨¡¨¦¦§¨©©´§§Ÿ̈½¦¬©¨²
:mFIdÎlM rx wx FAl zaWgn xviÎlke ux`A mc`d zrx`fge ¨©¬¨«¨¨−¨¨®¤§¨¥̧¤Æ©§§´Ÿ¦½©¬©−¨©«©£¨

:`nFi lM WiA cFgl DiAl zaWgn `xvi lke `rx`A `Wp` zWiA z`ibq ix` iiוmgPIe §¨£¥§¦©¦©¡¨¨§©§¨§¨¦§¨©§§©¦¥§¦¨¨©¦¨´¤
:FAlÎl` aSrzIe ux`A mc`dÎz` dUrÎiM deciDixninA ii aze §Ÿ̈½¦«¨¨¬¤¨«¨−̈¨¨®¤©¦§©¥−¤¦«§¨§¨§¥§¥
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considered to punish him. (7) And the Lord said: I shall erase man whom I have

created, from upon the face of the earth — from humans to animals, to crawling

רחמים מ !'ת מק�ם  �ל  מח �ב �� נה�כה ¦£©©¦¦¨¤§©£©¨§§¤¤¨¦©ו +�חם
�ע��ת  מה לפניו  
מח �בה עלה ה'ין , £©©¨¨§¨¨£©§¨¨¦©©¦§למ 'ת

!קרא � נח�ם ל ��ן  �ל וכן  
ארץ . �ע�ה 
אדם̈¨¨¤¨¨¨¨¤§¥¨§¦¤©¦§¨
עבדיו  ועל ו +תנחם . אדם �בן  �ע ��ת מה נמל� ¨¨£©§¥©§¦©¨¨¤£©©©§¦§ל ��ן 
את  המלכ�י  �י  נחמ �י  הרעה. על  ה' ו +�חם  ¤¦§©§¦¦¦§©¦¨¨¨©¥¨¦©¥©§¦יתנחם .

הם: אחרת מח�בה ל ��ן  ל��.��ם  אל ו�תע/ב ª¨§©£¨¨©¤¤¥©¦§©¥¤¦
על ה!ל� נעצב  �מ � ידיו , מע�ה אבדן  על  ©¤¤©©¡¤§¨¨¥£©©§¨©¥©§¦נתא
ל 
אחד  א�יק�ר�ס  ה!ינים לת��בת �תב �י  וז � 
נ�.§§¨©§¦¦§©©¦¦¤¦¤¨
א�ם אין  ל �: אמר קרחה 
ן  יה��ע ר
י  את ¤©¥©¨¨§¨¤©ª§¦©¤©¨¤��אל 
אמר  ה��לד. את ר�אה ה�א 
ר�� �ה$ד�� ©¨¨©¤¤¨¨©¤¦מ �דים 
אמר  .�
ל אל  ו +תע/ב �תיב : והא ל�: אמר הן . ©¨¦¤¥©§¦©¦§¨§©¨¥ל �:
�מה  ל�: אמר הן  ל�: אמר מ +מי ,? זכר 
ן  ל, נ�לד ¤©¨¥©¨¤¨¦¨¨¤§©ל �:
ל�: אמר ה�ל . את ו �!ח �י  �מח�י  ל�: אמר ©¨Ÿ©¤¦§©¦§¦§©¨©¨¨¦ע̈ �ית?
חדותא  
�עת ל � אמר למ �ת. ��0פ � י �דע  היית ¨¨§¤©§¦©¨¨¤©¥¨¦¨Ÿ§ולא
מע�ה  �� ל�: אמר אבלא. אבלא 
�עת ¥£©¨©¨¨§¤¨§¤©§¦¨¨§¤חדותא,
��0פן  לפניו  �"ל �י  �י  על  אף ה�א 
ר�� ¨¤¨¨§¨¤¦©©¨¨©ה$ד��

were transformed from [acting on] the

attribute of mercy to [acting on] the attribute

of judgment. That is to say, [at first, God had

not thought of doing anything to man, but

now,] He considered in His thoughts, as it

were, what to do with mankind that He had

made on earth. Similarly, wherever the

expression megip occurs in Scripture, it

denotes a “reconsidering of what to do.” [For

example] (Numbers 23:19), “nor a human

being, that He should change His mind

(mgpzie);” and (Deuteronomy 32:36), “and

will reconsider (mgpzi) His servants;” and

(Exodus 32:14), “And the Lord reconsidered

(mgpie) [doing] the evil;” and (I Samuel

15:11), “I have reconsidered (izngp) My

coronating [Shaul as king]” — all of these

[expressions of megip] denote another thought [different to an original one]. eal l` avrzie
— [Here, as opposed to the explanation above, Rashi gives another explanation of this

phrase:] God mourned the [imminent] destruction of His handiwork. This [meaning to the

phrase eal l` avrzie] is similar to the verse (II Samuel 19:3), “The king is grieved about (avrp
epa lr) his son.” Now, I cite the following [Midrash, so that you may know how] to refute the

heretics: “A non-Jew once asked a question of Rabbi Yehoshua Ben Korhah. He said to him,

Do you [Jews] not admit that the Holy One, Blessed is He, foresees the future? He answered,

Yes. The non-Jew then asked, But does Scripture not write, And [God] was grieved in His

heart?! [The non-Jew's question implied that God had not foreseen that mankind would reach

such low levels of sinfulness, for had He known, He would not have created him in the first

place!] [Rabbi Yehoshua Ben Korhah] said to him, Have you ever had a son born to you? He

said, Yes. He asked, And what did you do then? The non-Jew replied, I rejoiced and made

everyone else rejoice! [Rabbi Yehoshua Ben Korhah] queried, But did you not know that this

son will eventually die [yet you still rejoiced]?! He answered, At the time of joy, there is joy;

and at the time of mourning, mourning. [Rabbi Yehoshua Ben Korhah] responded, So too, is

the way of the Holy One, Blessed is He: even though He clearly knew that they would

i"yxRASHI

:DizErxM oFdRwY xaYnl DixninA xn`e `rx`A `Wp` zi car ix`זdeci xn`Ie £¥£©¨¡¨¨§©§¨©£©§¥§¥§¦§©¨§§¦§¥©´Ÿ¤§Ÿ̈À
Îcr mc`n dnc`d ipR lrn iz`xAÎxW` mc`dÎz` dgn ¤̀§¤̧¤¨«¨¨³£¤¨¨̧¦Æ¥©¸§¥´¨«£¨½̈¥«¨¨Æ©
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creatures through to the birds of the heaven! For I have decided what to do

[with them], now that I have made them! (8) But Noah found favor in the eyes

of the Lord.

ה/'יקים 
�ביל  מ �בראן . נמנע  לא �לא
דן  ¦¦©©¦§¦¨§¨§¦©§¦Ÿ§©§¨Ÿ£©לחטא
מהם: לעמד את (ז)העתידים  אמחה ה' ו�אמר ¨£¦¦©£Ÿ¥¤©Ÿ¤¤§¤¤

א�ת�,האדם. ואמחה מים  עליו  ואביא עפר ה�א ¨¨¨¨¨§¨¦¨¨©¦§¤§¤
מח �י : ל ��ן  נאמר �המה.לכ � עד הםמאדם אף §¨¤¡©§¨¥¨¨©§¥¨©¥


 נברא ה�ל אחר: 'בר 'ר�ם. האדםה�חית� �ביל  ¦§¦©§¨¨¨©¥©Ÿ¦§¨¦§¦¨¨¨

א��?: /ר� מה �לה, �ה�א �י וכיון  נחמ �י �י §¥¨¤¨¤©Ÿ¤§¥¦¦©§¦¦

ע�יתים:ע ,יתם. א�ר על  �ע ��ת מה ח�ב�י  £¦¦¨©§¦©©£©£¤£¦¦

eventually sin and be destroyed, nevertheless,

He did not refrain from creating them.”

(Bereishit Rabbah 27:4) [This is the end of the

extract from Midrash Rabbah, and is a

sufficient answer to refute the heretic.

However, Rashi continues to provide us with

the real answer, namely, that even though

God knew the end of man, still He did not

refrain from creating them,] for the sake of the righteous individuals who are destined to

descend from them. (7) And the Lord said: I shall erase man — [Why did God use the

term “erase,” rather than “destroy” or “annihilate?” God said:] “Man is but dust, so I shall

bring water upon him, and thereby erase him!” Therefore, [because of this metaphor, it is

indeed fitting for] Scripture to employ the term of “erasure” (Bereishit Rabbah 28:2). From

humans to animals — [Why did God decree destruction also upon the animals? Because]

they too perverted their way (see Rashi verse 6:12 below). Another explanation [why the

animals were also to be destroyed]: All of Creation was for the sake of man. Since now he

was to be annihilated, what need would there be for these [creatures any longer]? (Sanhedrin

108a). mziyr ik izngp ik — [means:] I have decided what to do [with them], now that I

have made them.

i"yxRASHI

:mziUr iM iYngp iM minXd sFrÎcre UnxÎcr dndAii xn`e §¥½̈©¤−¤§©´©¨¨®¦¦¬¦©−§¦¦¬£¦¦«©£©§¨

`InWc `tFr cre `Wgx cr `xirA cr `Wp`n `rx` iR` lrn iz`xa iC `Wp` zi ign ¤̀§¥¨¡¨¨¦§¥¦¥©©¥©§¨¥¡¨¨©§¦¨©¦£¨§©¨¦§©¨

:oEPYcar ix` ixninA ziaz ix` ח:dFci ipirA og `vn gpet t tgpe £¥¨¦§¥§¦£¥£©§¦§¾Ÿ©¨¬¨¥−§¥¥¬§¨«§Ÿ©

:ii mcw oingx gMW ©̀§©©£¦¢¨§¨

an wxt diryia
ור�ח ה  עליה לעם נ �מה נתן וצאצאיה הארץ  רקע ונ �טיהם  ה�מים 
�רא יהוה | האל �ה־אמר«Ÿ¨©º¨¥´§Ÿ̈À¥³©¨©̧¦Æ§´¥¤½Ÿ©¬¨¨−¤§¤«¡¨¤®¨Ÿ¥³§¨¨Æ¨¨´¨¤½¨§−©

:&
 "�ים :ולהלכים לא�ר עם לברית  וא�נ , וא /ר, 
יד, ואחזק בצדק קראתי, יהוה לפקח ז אני ©«Ÿ§¦¬¨«£¦¯§Ÿ̈²§¨¦¬§¤−¤§©§¥´§¨¤®§¤¨§À§¤¤§²¦§¦¬−̈§¬¦«¦§−Ÿ©
ח ��: י�בי �לא  מ
ית א0יר  מ!ס"ר לה�ציא עור �ת לאחרח עינים  �כב�די �מי ה�א ידוה אני ¥©´¦¦§®§¦³¦©§¥Æ©¦½¦¥¬¤−¤¬§¥«¤£¦¬§Ÿ̈−´§¦®§¦Æ§©¥´

ל �סילים: �תה�תי אתכם:ט לא־א �ן א �מיע �צמחנה 
טרם מ"יד אני וחד��ת  ה�ה־בא � הרא�נ �ת «Ÿ¤¥½§¦¨¦−©§¦¦«¨¦«Ÿ−¦¥¨®©«£¨Æ£¦´©¦½§¤¬¤¦§©−§¨©§¦¬©¤§¤«
וי�ביהם:י א+ים  �מלא � ה+ם י�רדי הארץ מקצה �ה�ת� חד� �יר  ליהוה ועריו יא �יר � מד
ר י�א � ¦³©«Ÿ̈Æ¦´¨½̈§¦¨−¦§¥´¨¨®¤«§¥³©¨Æ§Ÿ½¦¦−§«§¥¤«¦§³¦§¨Æ§¨½̈

יצוח �: הרים מרא� סלע י�בי יר�� קדר ��ב י"יד�:יב חצרים  
א+ים  �תה�ת � �ב�ד לידוה י�ימ� £¥¦−¥¥´¥®̈¨¸ŸÆ´§¥¤½©¥¬Ÿ¨¦−¦§¨«¨¦¬©«Ÿ̈−¨®§¦¨−¨«¦¦¬©¦«
ית "
ר:יג על ־איביו אף־יצריח  יריע קנאה יעיר  מלחמ�ת �אי� יצא 
�ר "� מע�לם יד יהוה הח �יתי §Ÿ̈Æ©¦´¥¥½§¦¬¦§¨−¨¦´¦§¨®¨¦¸©Æ©©§¦½©©«Ÿ§−̈¦§©¨«¤«¡¥̧¦Æ¥«½̈

יחד: וא�אף א�ם אפעה �+�לדה אתא�ק ו�מ�י טואחרי� א �בי� וכל־ע�
ם  �גבע�ת  הרים אחריב ©«£¦−¤§©¨®©«¥¨´¤§¤½¤¬Ÿ§¤§©−¨«©©«£¦³¨¦Æ§¨½§¨¤§¨−¦®§©§¦³
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dpyn` wxt ze`ewn

`dlrnl Ffe ,FGn dlrnl Ff ,zF`ewOA zFlrn WW¥©£©¦§¨§©§¨¦§§©§¨
,xFdh dzWe `nh dzW ,mi`ab in .FfndzW .`nh ¦¥§¨¦¨¨¨¥§¨¨¨¨¥¨¨

,xFdh ilkA `NnE `nhxMM ltpe `nh dzW .`nh ¨¥¦¥¦§¦¨¨¥¨¨¨¥§¨©¦¨

Mishnah Mikvaot, chapter 1

(1) There are six degrees among ritual baths,

in ascending order. Water [gathered] in pits

[which contain less than forty se'ah, from

which] an impure person drank and a clean

person drank afterwards, [the latter] becomes impure [because when the impure person drank,

we assume that a drop of water fell from his mouth back into the pit and the second person

drinking water from the pit may drink that drop]. If an impure person drank [from it] and [then]

withdrew [water] with a pure vessel, the vessel becomes impure. If an impure person drank

[from the water in the pit] and a loaf of terumah [gift of produce given to priests, which may

במקואות.` מעלות מחברתה :שש  גדולה מהן  אחת כל מעלות, שש בהן  יש מים כינוס של  גבאים.מקומות מי

מקוה: שיעור  שהוא סאה  מארבעים  פחות והן שאובין שאינן  מים בה המכונסין שבקרקע מים גבאים.חפירה  לשון 

l)מגבא diryi):.טמא טהור ושתה  טמא הטהור ,שתה  מהן  שתה כך ואחר  תחלה, טמא המים מאותן שתה  אם

טמאים  משקין דהשותה ונטמא, הטהור  אותה שתה ושמא הגבא, לתוך טמא של  מפיו טפה  שנפלה  לפי הטהור , נטמא

התרומה  את פוסל דאינו  ואע"ג  דשבת . קמא פרק  כדאיתא ביום  בו  שגזרו דבר עשר משמונה  והוא התרומה , את פוסל

סלקא  לא טפה ואותה  שבפיו  המשקין  כל  טימאה בפיו , הטמאה הטפה  כשבאה מקום מכל רביעית, שתה  כן אם  אלא

עד  מיטמאים הגבא מי אין הטמא נגיעת ידי  ועל  בסיפא. כדקתני סאה ארבעים  בו כשאין דמיירי בגבא, השקה לה

בתוספתא: איתא והכי  טהור.שיתלשו. בכלי טפה מילא לאותה דחיישינן  הטמא. בו ששתה  לאחר  שבגבא המים מן

`xephxan dicaer epax

א�בי�: ואג!ים לא+ים  א�ים טז נהר �ת אדריכם לא ־ידע� 
נתיב�ת  ידע� לא 
'ר� עורים  וה�לכ�י §¨Æ¨«¦¦½©«£©¦−¦«§«©§¦´¦§¦À§¤̧¤Æ´Ÿ¨½̈¦§¦¬Ÿ¨«§−©§¦¥®¨¦Á
ה' א �ה למי��ר  �מעק�ים לא�ר לפניהם  עזב�ים:מח�� ולא  ע�יתם ב�תיז ברים  יב�� אח�ר נסג� ©§¨̧¦§¥¤¹¨À©«£©¦Æ§¦½µ¥¤©§¨¦½£¦¦−§¬Ÿ£©§¦«¨³Ÿ¨Æ¥´½¤

אלהינ�: א�ם למ0כה האמרים 
�סל לרא�ת:יח ה
טחים ה
יט� והעורים  �מע� ע�ריט החר �ים מי ©«Ÿ§¦−©¨®¤¨«Ÿ§¦¬§©¥¨−©¤¬¡Ÿ¥«©¥«§¦−§¨®§©«¦§¦−©¦¬¦§«¦³¦¥Æ
ידוה: �עבד וע�ר  �מ��ם  ע�ר מי א�לח  �מלאכי וחר � אם־עב'י (רא�תכ�י ולא קריראית ר 
�ת ( ¦´¦©§¦½§¥¥−§©§¨¦´¤§¨®¦³¦¥Æ¦§ª½̈§¦¥−§¤¬¤§Ÿ̈«¨¬ŸÃ¨¬©−§´Ÿ

י�מע: ולא  אזנים  �ק �ח הספרדים כא ת �מר  מסיימין כאן ויא'יר: ��רה יג'יל צדק� למען חפץ  יהוה ¦§®Ÿ¨¬©¨§©−¦§¬Ÿ¦§¨«§Ÿ̈¬¨¥−§©´©¦§®©§¦¬−̈§©§¦«
פפד"מ מ/ילכב וק"ק  ואין לבז הי� הח
א � כלאים  
ב�י� ��ם  
ח �רים  הפח ו�ס �י עם ־
ז�ז  ½¦©´¥§Æª½̈§¨¥¬§¨¦−¨§¨®¨³¨©Æ¦»©©¥³¨¼¨§´¨©«§וה�א 

ה�ב: ואין־אמר  לאח�ר:כגמ�0ה וי�מע יק �ב זאת  יאזין בכם  (למ�י0ה כד מי למ�ו0ה  נתן מי §¦¨−§¥«Ÿ¥¬¨©«¦¬¨¤−©«£¦´®Ÿ©§¦¬§¦§©−§¨«¦«¨©̧¦§¦¨¯Ã¦§¦¨¯

ת �רת �:קרי �מע� ולא  הל �� בדרכיו ולא־אב� ל� חטאנ � ז� יהוה הל �א  לבזזים וי�ראל יעקב (©£²Ÿ§¦§¨¥¬§«Ÿ§¦−£´§Ÿ̈®µ¨¨´½§«Ÿ¨³¦§¨¨Æ¨½§¬Ÿ¨«§−§«¨«
על־לב:כה  ולא־י�ים �
ו�בער־ ידע ולא מ0ביב ו�להטה� מלחמה ועז �ז א�� חמה עליו »¥©¬¦¨³Ÿ¨¨Æ¥¨´©½¤«¡−¦§¨¨®©§©«£¥³¦¨¦Æ§´Ÿ¨½̈©¦§©−§«Ÿ§¦©ו+���
לי־א �ה:א  ב�מ, קראתי גאל�י, �י אל ־�ירא  י�ראל ויצר, יעקב 
רא, ידוה �ה־אמר ¨»¨¦−§¦§¦¬¨¨½¦§©§´¦À̈«Ÿ¨©³§Ÿ̈ÆŸ©«£´©«£½Ÿ§«Ÿ¤§−¦§¨¥®©¦¨Æ©§וע�ה
תבער ־
�:ב  לא  ולהבה ת�וה לא 
מ�־א � �י־תל � י�טפ �, לא �ב�הר�ת  אני א�, 
!ים  �י־תעבר¦©«£³Ÿ©©̧¦Æ¦§´½̈¦©§¨−Ÿ¦§§®¦«¥¥³§¥Æ´Ÿ¦¨¤½§¤«¨¨−¬Ÿ¦§©¨«
�ח�י,:ג �סבא  ��� מצרים  כפר, נת�י  מ��יע, י�ראל  קד�� אלהי, ידוה אני יקר�ד �י מא�ר  ¦À£¦Æ§Ÿ̈´¡Ÿ¤½§¬¦§¨¥−«¦¤®¨©³¦¨§§Æ¦§©½¦¬§¨−©§¤«¥«£¤̧¨©¯§¨

נפ �,: �חת �לא!ים  �ח�י, אדם  וא �ן אהב�י, ואני נכ 
ד� מ!זרח ה בעיני א �,־אני �י אל ־�ירא  §¥©²¦§©−§¨©«£¦´£©§¦®§¤¥³¨¨Æ©§¤½§ª¦−©¬©©§¤«©¦¨−¦´¦§¨®¦¦¦§¨Æ
אק
צ 5: �מ!ערב זרע, מקצה ואביא  �בנ�תי מרח�ק  בני הביאי אל־�כלאי �לתימן �ני ל/פ�ן אמר ¨¦´©§¤½¦«©«£¨−£©§¤«¨Ÿ©³©¨Æ¥½¦§¥−̈©¦§¨®¦¨¦³¦¨©Æ¥«¨½§©−¦§¥¬

אף־ע�יתיו:ז הארץ: יצר �יו 
ראתיו ולכב�די ב�מי ה�קרא וחר �ים ח �ל י� ועינים  עם ־ע�ר  ה�ציא  ¨¨«¤µŸ©¦§¨´¦§¦½§¦§¦−§¨¦®§©§¦−©£¦¦«¦¬©¦¥−§¥©´¦¥®§¥«§¦−
למ�: עדיהם ט ואזנים  י�נ� י�מיענ� ורא�נ �ת זאת  י"יד בהם מי לא!ים  ויאספ � יח 'ו נק 
צ� �ל־ה"�ים §¨§©¬¦¨«¨©¦º¦§§´©§À̈§¥¨«§Æ§ª¦½¦³¨¤Æ©¦´½Ÿ§¦«Ÿ−©§¦ª®¦§³¥«¥¤Æ

אמת : ויאמר � וי�מע� ותבינ �יויצ 'ק� לי ותאמינ� �דע� למען 
חר�י א �ר ועב'י נאם ־ידוה עדי א �ם  §¦§½̈§¦§§−§«Ÿ§¬¡¤«©¤³¥©Æ§ª«§Ÿ̈½§©§¦−£¤´¨¨®§¦§©´©¥«Â§Â§©«£¦̧¦³§¨¦̧Æ
יהיה: לא  ואחרי אל  לא־נ�צר לפני ה�א �י־אני¦«£¦´½§¨©ÆŸ´©¥½§©«£©−¬Ÿ¦«§¤«

'de zayd meil xiy xenfn e` yal ze`b jln 'd xenfne ,dxhtde mebxz cg`e `xwn mipy reayd zyxt z`ixw xg`

meid zpiga ceqid cbp `edy zexdh xcqn dklde dpyn exac g"lvi jln
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,gicd m` ,dnExY lW,gicd `l m`e .`nh:xFdh ¤§¨¦¥¦©¨¥§¦Ÿ¥¦©¨
a,xFdh dzWe `nh ilka `Nnilka `Nn .`nh ¦¥¦§¦¨¥§¨¨¨¨¥¦¥¦§¦

ltpe `nh ilka `Nn .`nh ,xFdh ilka `NnE `nḧ¥¦¥¦§¦¨¨¥¦¥¦§¦¨¥§¨©
,gicd m` ,dnExY lW xMM,gicd `l m`e .`nh ¦¨¤§¨¦¥¦©¨¥§¦Ÿ¥¦©

:xFdhbEltp .`nh ,xFdh dzWe mi`nh min Eltp ¨¨§©¦§¥¦§¨¨¨¨¥¨§
,xFdh ilka `NnE mi`nh minmin Eltp .`nh ©¦§¥¦¦¥¦§¦¨¨¥¨§©¦

m`e .`nh ,gicd m` ,dnExY lW xMM ltpe mi`nh§¥¦§¨©¦¨¤§¨¦¥¦©¨¥§¦
.xFdh ,gicd `loiA gicdW oiA ,xnF` oFrnW iAx Ÿ¥¦©¨©¦¦§¥¥¤¥¦©¥

:`nh ,gicd `NWcodA KldW F` ,zn okFzl ltp ¤Ÿ¥¦©¨¥¨©§¨¥¤¨©¨¤

only be eaten in a purified state,] afterwards

fell in; if he rinsed it [intentionally in the

water of the pit, thereby intentionally

separating the water from the pit], it becomes

impure [since the water was lifted

intentionally it now becomes susceptible to

impurity and the original drop which fell back

into the pit, may be on the loaf lifted out of

the water, which, in turn, defiles the

additional water on the loaf, consequently

defiling the loaf], but if he did not rinse it, [rather it fell unintentionally], it remains pure [since

produce is only susceptible to defilement if a) it is detached from the ground, b) it was wetted

intentionally by one of the seven liquids which render detached produce susceptible to

becoming defiled, (see Mishnah 1 Makshirin); therefore the drop which originated from the

impure person, even if lifted together with the loaf cannot defile the additional water on the

loaf and, in turn, becomes (batel be'rov) neutralized in the majority of the pure water on the

loaf]. (2) If a person withdrew [water from the aforementioned pit] with an impure vessel, and

[then] a pure person drank [from the pit], the latter becomes impure. If a person withdrew

[water from the pit] with an impure vessel, and [then] drew [some] with a pure vessel, the latter

[vessel] is rendered impure. If a person withdrew [water from it] with an impure vessel, and

[afterwards] a loaf of terumah fell [into the pit]; if he rinsed it [intentionally], it becomes

impure, but if he did not rinse [it intentionally], it remains pure (see above). (3) If impure water

fell [into the aforementioned pit], and a pure person drank [from it], he becomes impure. If

impure water fell [into it], and a person withdrew [water from it] with a pure vessel, the latter

[vessel] becomes impure. If impure water fell [into it], and then a loaf of terumah fell in; if he

rinsed [it intentionally], it becomes impure, but remains pure if he did not rinse it

[intentionally]. [In all the above cases] Rabbi Shimon says, Whether he rinsed it [intentionally]

or whether he did not rinse it [intentionally], it [the loaf] becomes impure [Rabbi Shimon fears

that all the water may have fallen off the loaf when he lifted it out of the pit except for that

single original impure drop, preventing it from being neutralized (batel be'rov)]. (4) If a corpse

fell into it [the aforementioned pit], or if an impure person walked into it, and [then] a pure

טמאין: משקין  בנגיעת  מיטמאין  שהכלים  הכלי  נטמא הדיח.כדפרישית  מפניאם טהור, לאו , ואם טמא. הככר , את

הוחשבו לא הככר כשהגיבה  ואפילו  טהור. הדיח, לא אם הלכך, שיתלשו , עד טומאה לקבל  עלולים  גבאין  מי שאין 

לקבל  שבידיו  מים  והוכשרו  הוחשבו כשהדיח, אבל הטהורים  במים הטפה  שנתבטלה הטפה , מן  טומאה לקבל שבו מים 

הככר : את וטימאו  נטמאו אדרבה אלא בהן  נתבטלה  ולא הטפה  מן  טמא .aטומאה בכלי  אשמעינןמילא לעיל

כלי  מחמת באה  כשהטומאה אשמעינן והכא טמא, אדם  מחמת למים  באה טמאים.b:(nh`)כשהטומאה  מים נפלו 

בהן : שנפלו טמאין משקין ידי  על טומאה מקבלין  הללו  גבאים  שמי אשמעינן  שלאהכא בין  שהדיח בין  אומר ר"ש 

ליה הדיח. סבירא בכולהו  משקין, מחמת בין  כלי , מחמת  בין  אדם, מחמת שבאה  אטומאה  בין שמעון, ר ' קאי אכולהו 

מן או הטמא מפי שנפלו טמאים  המים שטפת אומר שאני שמעון, דר ' וטעמא הככר . טמא הדיח  שלא בין הדיח  בין 

שמעון: כר' הלכה  ואין  וטמאתו. הככר על  ההיא הטפה  נשתיירה המים  כל כשנפלו לבסוף  טמאין, המשקין מן או  הכלי 
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,xFdh dzWe ,`nHdin ,mi`ab in cg` .xFdh ©¨¥§¨¨¨¨¤¨¥§¨¦¥
,zFxrn in ,oigiW in ,zFxFa,EwqRW zFIvnz in ¥¦¦¥§¨¥©§¦¤¨§

minWBd zrWA ,d`q mirAx` mdA oi`W zF`ewnE¦§¨¤¥¨¤©§¨¦§¨¦§©©§¨¦
xFdh lMd.EwqR,KxCle xirl miaFxTd ,minWBd ©Ÿ¨¨§©§¨¦©§¦¨¦§©¤¤

,oixFdh ,miwFgxde .mi`nh:mc` ipA ax EkNdIW cr §¥¦§¨§¦§¦©¤§©§Ÿ§¥¨¨
dEAxIXn ,mixnF` i`OW ziA ,ozxdh izni`n¥¥¨©¨¢¨¨¥©©§¦¦¤¦§

lNd ziaE .EtFhWie`NW iR lr s` EAx ,mixnF` §¦§¥¦¥§¦©©©¦¤Ÿ
xnF` oFrnW iAx .EthW.EAx `NW iR lr s` EthW . ¨§©¦¦§¥¨§©©¦¤Ÿ©

:micIl odn lFHle dNgl oixWMein ,odn dlrnl §¥¦©©¨§¦¥¤©¨¨¦§©§¨¥¤¥

person drank [from it], the latter remains pure

[since water, in order to become susceptible

to defilement, must first be separated from the

ground; here however, the water remained

connected to the ground]. It is all the same

whether the water is in pits, or whether the

water is in cisterns, [or] the water is in

trenches, [or] the water is in caves, or rain

water whether it is [flowing down the hill

slopes] forming pools [after the flow has

ceased], or ritual baths holding less than forty se'ah while the rain continues to fall, they are

all considered pure; once the rain has ceased however, those near a city or a roadway [since it

is considered very likely that an impure person drank from this water] are considered impure,

and those that are distant from city or a roadway are considered pure, unless a multitude of

people have passed by [in which case, they too, are rendered impure]. (5) When are they [again

to be] considered pure? The School of Shammai say, After they have been increased [by more

than an equivalent quantity of rain water] and have overflowed [even a minute amount]; but

the School of Hillel say, After they have been so increased, even if they have not overflowed.

Rabbi Shimon says, When they have overflowed, even though they have not been so increased

[by more than an equal amount of rain water]. The waters [which are again to be considered

clean] are valid for [preparing] hallah [the portion of dough given to a priest] and for the

washing of the hands. (6) Superior [in its purifying ability] to the water [gathered in pits

c.טהור טהור ושתה  הטמא בהן  שהלך לעיל :או כדאמרן שיתלשו , עד  טומאה  לקבל  עלולים  גבאים מי  שאין

שיחין. מי  בורות מי גבאים מי עשוייןאחד הן בורות, השנית. המעלה עד במתניתין  דתנינן  הדינים  לכל  שוין כולהו

פה : להן שיש אלא בקירוי  מכוסות  מרובעות מערות, וקצרים. ארוכין  שיחין , שפסקו.עגולין. תמציות גשמים מי

המים  אותן  מזחילתן , ההרים  ופסקו  הגשמים  שפסקו לאחר  ההרים  מן  ומבעבעין  המים  ומתמצין ההרים על היורדים 

הטמאה  הטפה  אין טמאין, משקין  בהן  נפלו או  טמא בכלי מילא או  טמא אדם מהן שתה ואם  גבאים, כמי הן הנשארים 

הגשמים  ומי  גבאים, כמי נחשבין  אין  הגשמים, שפסקו אע"פ מזחילתן, ההרים  פסקו שלא זמן  כל אבל בהן  מתבטלת 

ב' בפרק  תנן והכי בטלוה . לא הראשונים  שהמים פי על  אף הטמאה  הטפה  מבטלים ההרים  מן כך אחר  הנזחלין 

a)דמכשירין dpyn) אבל שפיכות. מי שקדמו  בזמן  אימתי , טהור . הטהור, מן  רוב אם  גשמים  מי עליהם שירדו  שפיכות מי

טמא: שפיכות מי שהוא, כל  אפילו גשמים , מי טמאים .קדמו ולדרך לעיר (מהן )הקרובים שתה שמא דחיישינן

טמא: בכלי מילא או אדם.טמא בני  רוב שיהלכו מהןעד שתה שמא טמאים  דאז רחוקה. בדרך  ההולכות  השיירות

טמא: בכלי מילא או  טמא טהרתן.dאדם ורחוקין :מאימתי קרובים  וישטופו.של וירבומשירבו  גשמים  משירדו

המים על הגשמים  (מהם)מי  ששתה  קודם  כבר  בהם  ויעברושהיו שוטפין  שיהו וגם טמא, בכלי מהם שמילא או הטמא

שהוא: כל השטיפה  ושיעור לחוץ . ויצאו  הגבא שפת אלא רבו.על  וישטופו, שירבו תרווייהו דבעו שמאי  כבית  לא

לחוץ : ויצאו שטפו  שלא אע"פ נטהרו , טומאתן , בשעת בהן  שהיו המים  על כך  אחר שבאו גשמים  מי שרבו  'ר כיון

מששטפו. אומר שטפושמעון  שלא אע"פ נטהרו , טומאתן , בשעת בהן שהיו המים  על כך אחר  שבאו גשמים  מי 

לחוץ: מששטפו.'ר ויצאו  אומר הגבא:שמעון נטהר לחוץ, ויצאו גבא של גדותיו על גשמים רבו.מי  שלא אע"פ

טומאתן: בשעת בגבא שהיו המים  על  כן  אחרי  שבאו  הגשמים  לחלה .מי  במתניתין,כשרין  דתנן  הללו  גבאים מי
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Ewqt `NW zFIvnz.xFdh ,xFdh dzWe `nh dzW . ©§¦Ÿ¨§¨¨¨¥§¨¨¨¨
ltpe `nh dzW .xFdh ,xFdh ilka `NnE `nh dzẄ¨¨¥¦¥¦§¦¨¨¨¨¨¥§¨©
ilka `Nn .xFdh ,gicdW iR lr s` ,dnExY lW xMM¦¨¤§¨©©¦¤¥¦©¨¦¥¦§¦
ilka `NnE `nh ilka `Nn .xFdh ,xFdh dzWe `nḧ¥§¨¨¨¨¦¥¦§¦¨¥¦¥¦§¦
,dnExY lW xMM ltpe `nh ilka `Nn .xFdh ,xFdḧ¨¦¥¦§¦¨¥§¨©¦¨¤§¨

iR lr s`dzWe mi`nh min Eltp .xFdh ,gicdW ©©¦¤¥¦©¨¨§©¦§¥¦§¨¨
,xFdh ilka `NnE mi`nh min Eltp .xFdh ,xFdḧ¨¨§©¦§¥¦¦¥¦§¦¨
s` ,dnExY lW xMM ltpe mi`nh min Eltp .xFdḧ¨§©¦§¥¦§¨©¦¨¤§¨©

,gicdW iR lrmdn lFHle dnExYl mixWM .xFdh ©¦¤¥¦©¨§¥¦©§¨§¦¥¤
:micIlfmirAx` FA WIW dewn ,odn dlrnl ©¨¨¦§©§¨¥¤¦§¤¤¤©§¨¦

.oiliAhnE oilaFh FAW ,d`qoirn ,odn dlrnl §¨¤§¦©§¦¦§©§¨¥¤©§¨
dewOl deW ,oiaE`W min eilr EAxe oihrn einiOW¤¥¨ª¨¦§©¨¨©¦§¦¨¤©¦§¤

oirOle ,oxAW`A xdhl`EdW lkA FA liAhdl: §©¥§©§Ÿ¤§©©§¨§©§¦§¨¤

containing less than forty se'ah, mentioned in

the preceding Mishnah] is rain water flowing

[down slopes] before the flow of water has

ceased. If an impure person drank [from it],

followed by a pure person [who drank from it

afterwards], he remains pure [because the

impure drop of water becomes pure in a

continuous flow of water]. If an impure

person drank [from it], and [then] withdrew

water [from it] with a pure vessel, [the vessel]

remains pure. If an impure person drank from

it, and a loaf of terumah fell [into it], even

though he rinsed it [intentionally], the loaf

remains [nevertheless] pure. If a person

withdrew [water from it] with an impure vessel, and [then] a pure person drank from it [i.e.,

the rain water] he remains pure. If a person withdrew [water from it] with an impure vessel,

and [then] a person withdrew [water from it] with a pure vessel, it [the second vessel] remains

pure. If a person withdrew [water from it] with an impure vessel and then a loaf of terumah

fell [into the rain water] even if he rinsed it [intentionally], it remains pure. If impure water fell

[into it], and an impure person drank [from it afterwards], it remains pure. If impure water fell

[into it], and a person [then] withdrew [water from it] with a pure vessel, the vessel remains

pure. If impure water fell into it, and [afterwards] a loaf of terumah fell [into it] even though

he rinsed it [intentionally], it, nevertheless, remains pure. The water is valid [for preparing]

terumah and for the washing of the hands [however, it is not valid for immersion and washing

hands for the higher degree of purity required to handle sanctified items (see Mishnah Hagigah

2:5)]. (7) Superior to the [flowing] water [mentioned in the preceding Mishnah] is the ritual

bath that contains forty se'ah, in which people may immerse themselves and may immerse

[other objects as well; e.g., vessels etc.]. Even more superior [in its ability to purify] is a spring

whose water is small in quantity [containing less than forty se'ah], to which was added a larger

quantity of drawn water; it is equivalent in purifying power, to the ritual bath for rendering

pure [when] not flowing, [although an ordinary spring can purify even when flowing; here

however, the added drawn water reduces its purifying power to that of a mikvah] and [is

equivalent] to a spring for immersion in it however small the quantity [of water; a spring in

which no drawn water has been added does not require forty se'ah of water in order to purify

חלה: בהן ולבשל ללוש לחלה בהן  להשתמש לידים .כשרים  מהן  ידים:וליטול נטילת  שצריך  דבר  תמצית eלכל  מי 

פסקו . מ שלא  מבצבצין  הן  ועדיין  מזחילתן הטמאה י ההרים  הראשונה  הטפה מבטלים אלו  עליהן  שירדו  הגשמים מי

פסקו: שלא זמן  כל  טהור ושתה טמא שתה לפיכך  בגבא, היא טהור.שהיתה  וזו נטהרו. שם , שנפלו טמאים  דמים 

וידים : וכלים  אדם  לטבילת  כשרים אין אבל עלתה . הכא ואילו הטמאים , למים  טבילה עלתה לא דלעיל  דהני  המעלה,

f.גופו :טובלין כל  אדם  לקדש:ומטבילין.בני כגון בנטילה, סגי  ולא ידים טבילת  דבעי למידי  והידים  מעין.הכלים,

בתוכו : ששפכו  שאובין  המים  מן מעטים  הנובעים והמים  נובעים , באשבורן.שמימיו לטהר למקוה  בזוחלין.שוה  ולא

לטהר  למקוה שוה שבו מרובים שאובים מים משום  והאי באשבורן , מטהר ומקוה  בזוחלין מטהר  מעין  לן  דקיימא
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g.oilgFfA oixdhn odW ,oiMn min ,odn dlrnl§©§¨¥¤©¦ª¦¤¥§©£¦§£¦
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dn WCwl mixWkE ,mirxFvOlin o:z`Hg ©§¨¦§¥¦§©¥¥¤¥©¨

by immersion]. (8) Superior to the [spring,

into which drawn water had been added] is

“smitten water” [i.e., hot springs] which

purifies even while flowing. Superior to this

is fresh flowing water [from a spring], for with this [is performed] the ritual immersion of zavim

[persons emitting a discharge], and [that of] the sprinkling of the leprous, and it is valid for

mingling with the ashes of the [red heifer] sin-offering.

בזוחלין : ולא שהוא .באשבורן בכל בו להטביל בפחותולמעין  מטהר מקוה  דאין כמקוה , סאה ארבעים  בעי  ולא

כמעין : שהוא בכל מטהר והאי  סאה , מוכין .gמארבעים  חמים:מים או מלוחים  שהן נובעים מטהריםמים  שהן 

באשבורן:בזוחלין . אלא בזוחלין מטהר  אינו דלעיל  מועטים שמימיו  מעין  בזוחלין .ואילו  מטהרים  חיים  ואילומים 

באשבורן : אלא בזוחלין  מטהר  אינו  דלעיל  מועטים  שמימיו חיים .מעין  מוכין :מים שאינן טבילהנובעים שבהן

eh)דכתיבלזבים. `xwie): חיים במים  בשרו את למצורעים.ורחץ בהו והזיה  ci)דכתיב my): חיים מים  על  חרש כלי  אל

חטאת. מי  בהן  לקדש  בהו וכשרים  hi)דכתיב xacna):כלי אל חיים  מים 

`xephxan dicaer epax

Gemara Niddah 7b

[The Mishnah states “Rabbi Eliezer ruled: In

four cases it suffices for a woman to reckon

her period of uncleanness from the time of

discovery of blood flow. In the case of a

virgin, in the case of a pregnant woman, a

nursing woman and an older woman. Rabbi

Yehoshua said, I only heard this ruling

concerning the case of a virgin.”] It was

taught: Rabbi Eliezer said to Rabbi

Yehoshua, “You have not heard, but I have

heard; you have heard only one tradition, but

I have heard many; people do not ask the person who has not seen the New Moon to come and

testify that he has seen the New Moon, but only the person who has seen it [i.e., my view

should be accepted over yours].” Throughout the lifetime of Rabbi Eliezer the people acted in

accordance with the ruling of Rabbi Yehoshua, but after the death of Rabbi Eliezer, Rabbi

Yehoshua reintroduced the earlier practice [of Rabbi Eliezer]. Why did he [Rabbi Yehoshua]

not follow Rabbi Eliezer during his lifetime? Because Rabbi Eliezer was put in herem

[excommunicated (see Baba Metzia 59b)], and he felt that if they would act in agreement with

his ruling in one matter, they would also act in agreement with his rulings in other matters, and

that out of respect for Rabbi Eliezer no one could restrain them. After the death of Rabbi

Eliezer, however, when the people could be restrained [if they followed Rabbi Eliezer in other

matters as well], he reintroduced the original practice.

`xnb:f sc dcp

`l dY` :rWFdi iAxl xfril` iAx Fl xn` `ipY©§¨¨©©¦¡¦¤¤§©¦§ª©©¨Ÿ
ip`e zg` `N` YrnW `l dY` ,iYrnW ip` YrnẄ©§¨£¦¨©§¦©¨Ÿ¨©§¨¤¨©©©£¦
Wcgd z` d`x `NW inl mixnF` oi` .dAxd iYrnẄ©§¦©§¥¥§¦§¦¤Ÿ¨¨¤©Ÿ¤
iAx lW eini lM .Ed`xW inl `N` cirie `Faï§¨¦¤¨§¦¤¨¨¨¨¨¤©¦
lW FzxihR xg`l .rWFdi iAxM miUFr Eid xfril¡̀¦¤¤¨¦§©¦§ª©§©©¨¦¨¤
iAxM FpWil xaCd z` rWFdi iAx xifgd xfril` iAx©¦¡¦¤¤¤¡¦©¦§ª©¤©¨¨§¨§§©¦
xfril` iAxC mEXn `l `nrh i`n .eiIgaE xfril¡̀¦¤¤§©¨©©£¨Ÿ¦§©¦¡¦¤¤
opicar `cgA DizEM opicar i` xaqe `Ed izEnẄ¦§¨©¦©§¦¨©¨¥©£¨©§¦¨
xfril` iAxC FcFaM mEXnE `zipixg`A DizEM©¨¥§©£¦¦¨¦§§©¦¡¦¤¤

:FpWil xaCd z` xifgd EdA opign opivnC§¨¦¨¨¦¨§¤¡¦¤©¨¨§¨§
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עב  יד דף בהקדמה זוהר


י�א  'גרמין א ��ן �לתא  לברכה: זכר�נם  ר
�תינ� ¨¦¦§©§¦¨¨§¨¨§¦¨§¦¥©§א̈מר �
נהמא  'זריק  מאן �נינא  "רמי&. 'לייט מאן חד ¨£©¦¨§¨¨¨§¦¥§©¦©§¨©§©§©§לגרמייה�.
�ר"א  וא �קיד מאן �ליתאה ��ית. 
ה� 'אית �ר �רין א� ¨§©¦§¨¨¨¦§¦©©§¦§¦¥א �
'סדרא  לקד��א  י�ראל  מט� לא  עד 
תא�' 
מפקא §©§¨§©§¨©¨¨¦§¨¥¦§¨§¦§¨
מטא  לא עד נ �רא 
האי לאדלקא 'גיה�ם לנ�רא  ¨¨¨©¨©§¨¨§©§¨¦¥§¨§¦¨§'גרים
מח�לי  'קא  לא��ן 
"יה�ם  אית '�כ �א 'חד ¥§©§¨§¦§¨¦¥©¦¨§©§§©§¦זמנייה�.
'א �קיד  להה�א  ל & לייטין 
"יה�ם  'ענ ��ין וא ��ן 
ת �ת.�©¨§¦©£¦©¥¦¨©§¦¥§©§¦

ל & ואמרי זמני& מטא  'לא עד כב)�ר "א  יי (ישעיה ה�ה ©§¨©§¨¨¨¦§¥§¨§¦¥¦¥§¨
אל �'�ר צנפה יצנפ, צנ�ף וג�מר . גבר טלטלה ¤©¨¥§§¨§¦¨¥§¤¨¨¨§©§¤§©§מטלטל ,
�ד  נ�רא  לאדלקא  ה�א יא �ת  'לאו 
גין ידים. רחבת  ©¨¨¨§©§¥¨§¦§¦©¨©£©¤¤ארץ
�0א. על �מב'לי 
צל �תא י�ראל 'מב'לי עד 
תא� ¨©©¥§§©¨§¦¥¨§¦¥§§©§©¨§©¦נ̈פיק 
עלנא. ��יט 
ת �' �קד�ה ה�א 
ת� זמנא הה�א 'עד 
גין§¦§©©¦§¨©¨§ª¨§©¨©¦£¨¨
מ�רין  א��ן וכל ח +לין א ��ן �ל  �0א  על  'מב'ילין ¨§¦©¦¨§¦¨©¦¨¨©©¦¦§©§¨£©§�ב�עתא 
�לפ�לחנ & לאתרי& ית �ב וחד חד �ל  'חל י�מי על ¥¨§§¥§©§§©§©¨Ÿ§¥©¨§§¦§'אתמנן
קד� י�מא  ואתק'� 
תא � עאל 'כד 
גין עלי&. ¤Ÿ¨¨©§¦§¨§©¨¨§¦§¥£¥§§¦§'אתמני
ועד  'יל&. מ�לטנ�תא  אתעדי וחל 
עלמא  ו��יט ©§¥¦¨¨§¨¦¥©§¦Ÿ§¨§¨§¦©§©§¦א �ער
"ב  על  ואף לאתרייה�. תייבין לא  
תא � 'נפיק ©©©§§©§©§¦§©¨¨§©¦¨§¨£©�עתא 
י�ראל 'אמרי זמנא  עד לאתרייה� תייבין לא  
תא � ¥¨§¦¦§©§¨§¦©§©§©§¦§©¨¨§©©¨§'נפק 
אס �לק  קד� �דין לחל. קד� 
ין ה!ב'יל  יי א �ה 
ר ��̈©¨§¨©©§¦¥Ÿ¤§Ÿ§¥Ÿ¤¦§§©
ותייבין  מתערין 'חל י�מ�י על 'אתמניא � ¦§©§¦¨§¦Ÿ§©¦§§¦§¨§¦©�מ�ריין

על &: 'את �קד מטרי& על וחד חד �ל  ¥£©§§¦§¥§©©©§©¨§©§©§לאתרייה�

xdefd mebxz

הם  �ל�ה  לברכה , זכר�נם  ר 
�תינ� ¥¨Ÿ§¨¨§¦¨§¦¥©§א̈מר�

את �!ק�ל  מי אחד לעצמם : רעה ¤¥©§¤¦¨¤¨§©§¨¨¦§©ה "�רמים 

�+� �ר �רים א� לחם  ���רק  מי  ה�ני , ¥¤¦¥¤¤¥¤¦¦¥©§©עצמ�.

ה�ר  את  �!דליק מי  ה �לי�י , ��ית. 
הם̈¤©©¦©§¦¦¦¤©§¦¤©¥

לקד�א  י�ראל  �ה "יע� טרם  
ת � 
מ �צאי §¨¥©¨¤¤¤¦¦¦§¨¥¦§ª¨

א� להדליק "�רם  ה �א הא� 
א�ת � ¥¦§©§¥¥¨§¨§¦§'סדרא,

אחד  
מק�ם  �י זמ �ם . ה"יע ��א עד  ¨¤¨§¦¨©§©¦¦Ÿ©¤Ÿ¦¥©ה "יה�ם

וא�� 
ת�ת,� �!ח �לים  לאל� 
"יהנם  ¥§¨©¦§©§¤¥§Ÿ¦¥©¥י�

�הדליק למי מק �לים  
גיהנם ¦§¦¤¦§¦§©§¨¦¥©¦£¤�ענ��ים 

ל�, וא�מרים זמ��, �ה"יע מ�רם ¦§§©§©¦¦¤¤¤¦¥©ה �ר 

"בר  טלטלה  מטלטל, ה' ה �ה  כ"ב) ¤¨¨¥§©§¤§©§¥¦(ישעיה 

רחבת ארץ אל �'�ר  צנפה  יצנפ, צנ �ף  ©£©¤¤¤©¨¥§§¨§¦¨§וג�'

ה�ר  את להדליק רא�י  �אינ� מ ��ם ¥©¤¦§©§¨¥¤¦¦¨י̈דים.

מב'ילים  �+�ראל מ�רם ה �
ת , ��+�צאת §¤¥©©¨¦¤¤¤¦§¨¥©§¦¦

ה�מן עד �י ה��ס, על  �מב'ילים 
�פ�ה ,©§¦¨©§¦¦©©¦©©§¨

��לטת ה�
ת �קד �ת  ה �א, 
ת� ¤¤¨©©©ª§¨©©הה�א,

א�� �ל ה��ס, על �!ב'ילים �ב�עה  ¥¨©©¦¦§©¤¨¨¦¥ע̈לינ�,

ימי על ה !מ ��ים  ה !חנ �ת  א�� וכל  ¥§©¦§©£©©¥¨§¨§©ה /בא�ת 

ולעב�דת� למק�מ � �ב ואחד  אחד �ל ¨£©§§¦¨¨¤§¨¤¨©הח�ל,

ה �
ת ���כנסת  �י  עליה. ממ��ה ¨©©¤¤§¦¤§¦¨¤¨¤§¤�ה �א

ו ��לט  ה $ד � מתע�רר  ה+�ם, ¥§¤Ÿ©¥§¦©¥©§¦�מתק'�

ה �עה  ועד מ�ליטת�, מ�סר  והח�ל 
ע�לם ,̈¨§©¨¦§¦¨§©©¨¨

י�ראל , �א�מרים  ה�עה  עד למק�מם, �בים  אינם ה �
ת , �+�צאת �י על  ואף  למק�מם. �בים  אינם  י �צאת ¥¨§¦¦§¤¨¨©©¨§¦¦¨¨¥¨©©¥¤¦©©§¨§¦¦¨¨¥¥¨©©¤�ה �
ת 

למק �מם , וח�זרים מתע�ררים הח �ל , ימי על  ��תמ �� וה !חנ �ת  מס��ק, ה $ד � אז לח�ל. קד � 
ין ה !ב'יל ה' א�ה  
ר �ך̈©¨©©§¦¥Ÿ¤§¨©Ÿ¤¦§©¥§©©£¤¦§©©§¥©¦§§¦§§¦¦§¨

עליו. הפקד א�ר  מ�מר�� על  ואחד אחד �ל̈¤¨§¤¨©¦§©§£¤¨§©¨¨

wegl sqei
xqen

xi`n iaxc `zipbxn

ה��מר א�רי  �ניו . על �+ראת � מי ¨§¦©¥§©¨¨©¨§¦¤¦¥§©א�רי 
א�רי  עניו . �ה�א מי  א�רי ¥§©¨¨¤¦¥§©¨£¥מע�ניו .
�ה�א  מי א�רי  המ�ניו . א�ת� ¤¦¥§©¨£¦§©§©המ�
חים 
ל�מע  אזניו �!�ה מי  א�רי 
עיניו . ©Ÿ§¦¨§¨¤©¤¦¥§©¨¥§¨̈�פל
��רה  'ברי  ה��מע א�רי ��רה. ¨¥§¦©¥©¥§©¨¥§¦'ברי 
לפני  ע�מדת �מימה ה' ��רת י �ם. 
כל§¨©§¦¨¤¤¦§¥

מ�נת� ע�סק �ה�א 
�עה ¨§¦§¥¤¨¨§¨¨ה̈אדם

החיל 
�ר" ע!, ה' 
אתי וא�מרת ה�ה §¤¤¦§¦©©¦¦¥¨¦

Yosef le-Hok

Ethical teachings:

Marganita de-Rabbi Meir

Fortunate is the one whose fear [of God] is

visible on his face. Fortunate is the one who

guards himself from sinning. Fortunate is the

one who is humble. Fortunate is the one

praised by the multitudes. Fortunate is the one

who is insignificant in his own esteem.

Fortunate is the one who inclines his ear to

hear words of Torah. Fortunate is the one who

hears words of Torah every day. The Torah

of the Lord, which is perfect, stands before a person when he is occupied with his studies and
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תא� צרכי להכין ��י 
+�ם  
קר
 ¨©¥§¨¦©§¦¦§¤Ÿ©¦§©י��ים
י��דל ל �מ�� עבדים  �מה ל � י� ¥©§¦§©§¦¨£¨©¥¦£©ואפל �
�די  
ת� לצרכי 'בר ��ם 
עצמ� ¥§¨©¥§¨§¨¨§©§¦¨§להכין
דק  דק הירק מח�� היה חסדא  רב �י ©©¤¤©¥©§¨¨¨§¦©¦§©§לכבד�
זירא  ור
י עצים  מבקעין הי� י�סף ורב ¨¦¦¦§¦¥¦§©§§¥©§¨©§ור 
ה
ה
ית מתקן היה נחמן ורב הא � מדליק  ¦©©¥©§¨¨¨§©©§¥¨¦§©¨ה̈יה
�לי  �מפנה ל �
ת  הצריכים �לים ¥§¤©§¨©©¦¦§©¦¥¦§©�מכניס
לא  יאמר  ולא אדם �ל  ילמד �מהם ŸŸ©Ÿ§¨¨¨©§¦¤¥©הח�ל
ה�
ת �מכ 
ד �ב�ד� ה�א זה �י �ב�די ¨©©¥©§¤§¤¦¦§§א̈פנ �ם 
מ�ב�ד  זה� �י 
ת � 
ערב ה0�ין לה�חיז §¦¤¦¨©¤¤§¦©©¦§©§¥§וי�

לאכילה: עצמ� �מכין ב
�רבה�
ת  יר 
ה ©©¨¤¥¦©§©£¦¨©§¤§¨¨
יכל��: �פי �מגדנ �ת §¨§¦§¨§¦¦©§ויין

Practical Law:

Shulhan Arukh, Orah Hayim 250

(1) A person should arise early on Friday

morning to prepare whatever is necessary for

the Sabbath. Even if he has many servants to

minister to him, he should make an effort

himself, to prepare something needed for the

Sabbath in its honor, for Rabbi Hisda would

cut the greens very finely; Rabbah and Rabbi

Yosef would split wood; Rabbi Zeira would

kindle the flame; and Rabbi Nahman would

prepare the house, bring in the vessels needed

for the Sabbath, and remove the weekday

utensils. Every person should learn from

them, and not say, “I will not blemish my

honor,” [by doing such demeaning labor] for it is an honor to him that he honors the Sabbath.

The knife should be sharpened on the eve of the Sabbath [i.e., Friday during the day], for it is

part of the honor of the Sabbath that he prepares himself for eating [of its meals]. (2) A person

should have as much meat, wine, and delicacies as he can afford.

לקראת , יצאתי  �ן  על ¤¨§¦¦¨¨¥©§¤©§לל!ד,
�ז�רני . אם  א�רי, ואמצא5 �ני, ¦¥§§¦¦¤§©¨¤¨§¤§¤¨¥©§ל�חר
אם א�רי, �צ�נני 
לבב , אם ¦¤§©¦¥§§¦§¨§¦¦¤§©א�רי,

י  י�ם  �בכל ��מעני אם א�רי , ¦¨§¦¥§§¦¦¤§©¦¥§©§�ק+מני .
מן  התרחק ימי,. �
יר בי �י  זממי , ¦¥©§¦¤¨§¦¦¦¤¨§§¦יהי �
ה1ררה  מן  �ברח  
��רה וה'בק ¨¨§©¦©§¨©¥¨¦§¨¥£ה̈עברה
אלהי, אל �קרא 
הכנעה �מיד ¤Ÿ¡¤¨§¨¨§©§¦¨¤§¦§ותהיה
ל,. ויניח  וי �
יע, יר"יע, ה�א �י §©¦¨§¤¦§©§¤¦§©¦¦̈�מיד 
לעפר מז!ן סר�חה ט �ה �א�ה ¨¨¤¨Ÿ¤©¨¦¨§¨§ª§�זכר 
ועבד ה!נ�חה מן התרחק לכן  Ÿ£©¨§©¦¥©§¦¥¨¨§ו��חה
�י  לחמלה ל� ויהיה 
�מחה. ¦¨§Ÿ¤§¦§¨§¦§¤¨§ª¡אלהי,
למ 1את ל� ויהיה �ח �חה. ¥©§¨¤§¦§¨§¤¤©ה'ר�
ל� �ע�ה ה�ה ה'בר  את  אם  ¨¤£©¤©¨¨©¤¦¨£©ואר �חה.
�עבד אם  �י אלהים וצ�, ���גהים  Ÿ¦¦¦©£Ÿ¡§¦§¦§©¦י̈איר
ה�ה  
ע�לם א�רי , וח
ה 
אהבה ¤©¨¨¤§©¨¦§¨£©§¤Ÿ¡אלהי,

ה
א: לע�לם ל� ¨©¨¨¨§וט �ב

it says, “The Lord be with you, mighty man

of valor. Behold, I have come to teach you,

therefore I have come forth to meet you, to

seek your face, and I have found you.

Fortunate are you if you shall recall me.

Fortunate are you if you will keep me in your

heart. Fortunate are you if you will observe

me. Fortunate are you if every day you shall

speak of me, and if every day your designs

shall be in me, for through me your days shall

be many.” Distance yourself from sin; adhere

to the Torah; flee from power, and always be

submissive. Call to your God always, for He

will calm you, and satisfy you, and cause you

to be at ease. Remember that you are [i.e.,

stem from] a putrid drop [i.e., of semen] and

that the dust and the [grave] pit await you.

Therefore avoid rest, and serve your God with joy, and He shall be merciful to you, for if you

are bent over (lit., the way is to be bent over), He shall be to you as a gift and as bountiful

plenty. If you do this, He shall shine for you as a dazzling star. The Lord has commanded you,

if you shall serve the Lord with love and affection, you shall be fortunate in this world, and it

shall be good for you in the World to Come.


