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flock, servants and handmaids. And I am sending [this message] to tell my
master, to find favor in your eyes. (7) The angels came back to Yaakov, saying:
We came to your brother, to Eisav, and he is also coming towards you together
with four hundred men! (8) Yaakov became very afraid and distressed. He split
up the people with him and the flock, cattle and camels, into two camps.
(9) Then he said: If Eisav comes to one camp and smites it, then the remaining

RASHI

one would say to someone else [referring to
many roosters crowing]: during the night Xy
307 [ “the rooster crowed”], rather than
2R Rlely! X [ “the roosters have crowed”]
(Bereishit Rabbah 75:6). And I am sending
[this message] to tell my master — i.e,
to inform you that I come to you [in
subjugation, and thus:] To find faver in
your eyes — for my relationship with you
is sound and I come to seek out your love.
(7 We came to your brother, to Eisav

— [Why “to your brother” and then

“to Eisav?”
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The angels were effectively saying to

Yaakov:] “You said of him, He is my brother. But he acts towards you like the evil Eisav —
indeed he is still harboring his hatred [towards you]!” (Bereishit Rabbah 75:7) (8) [Yaakov]
became very afraid and distressed — He “became [very] afraid” that he might be killed
[in the confrontation], and he was “distressed” [at the thought that] he might have to kill
other people [in self-defense] (see Bereishit Rabbah 76:2; Tanchuma 4). (9) 71271 NNNT 7307030
— [The number NNXT, “one,” that qualifies the word here 1307,
gender, while the pronominal suffix of the word T2,

“camp,” is in the feminine

“and smites it,” is in the masculine

gender. How could this be? Well, actually, the word] 13m0 can be used either in the masculine
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camp will escape.
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or the feminine gender. [We see this
illustrated as follows:] (Psalms 27:3), OR
mann 5y mann, [where the verb 1NN, which
is in the feminine gender, indicates that the
word 1IN is treated there as being] in the
feminine gender — while (Genesis 33:8),
a1 7AnA [has the qualifying adjective 7711 in
the masculine gender, thus indicating that the
word 113NN is treated there as being] in the
masculine gender. Likewise, there are other
words that are used both in the masculine
and the feminine gender. [For example, the

word YN, “sun,” which,] in the verses
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(Genesis 19:23), TIX1 9y NX° wnwn, and
(Psalms 19:7), XM Q0WR O3pn, is [treated
as being] in the masculine gender [where in the latter case, the pronominal suffix of the word

Y27 IRYAT

WM, meaning “where it comes forth,” refers to the sun and is in the masculine gender] —
while (I Kings 3:22), @171 9y 71 WAWM [has the verb TR in the feminine gender, thus
treating the word W@ as being] in the feminine gender. Similarly, the word M7, “wind,” [can
be in either gender, e.g.,] (Job 1:19), X2 2174 MM 7N [where the feminine adjective 2173
and the feminine verb nX2 indicate that the qualified noun M7 there is treated as being] in the
feminine gender — while [the continuation of that very verse] (ibid.), N°27 NaD ¥2IX2 ¥
[has the masculine verb Y3 treating the noun M as being] in the masculine gender. Also (I
Kings 19:11), D1 B0 PIM A2V MM [has one adjective, 213, in the feminine, while the
other adjective, P, and the verb, P91, are both in the masculine, thereby indicating that the
qualified noun, NN, is] in both masculine and feminine genders. And the word VX, ‘fire,” is
similar, e.g., (Numbers 16:35), '71 NR1 NRY” WX [where the feminine verb, XX, treats the noun
WX as being] in the feminine gender, while (Psalms 104:4), ©2 WX [has the masculine
adjective, VT2, treats the noun WX as being] in the masculine gender. Then the remaining
camp will escape — against Eisav's will, because I will engage him in battle [and while
he is involved in this battle, the other camp, situated elsewhere, will be sure to escape. We see
from this passage, that] Yaakov set up three things for himself [in his preparations to resolve
possible confrontation]: a gift, prayer and war. [Where do we see this?] A gift — as Scripture
says (verse 22 below), “So the gift went on ahead of him.” Prayer — (next verse), “O God of
my father Avraham ... .”" And war — (our verse), “[If Eisav comes to one camp and smites
it,] then the remaining camp will escape” [because Yaakov would engage him in battle, as

above].
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(1) The vision of Ovadiah: So said the Lord God concerning Edom: We have
heard tidings from the Lord, and a messenger has been sent among the nations,
Arise and let us rise up against them in war! (2) Behold, I have made you small
among the nations; you are very despised. (3) The wickedness of your heart
enticed you, who dwell in the clefts of the rock, whose habitation is high, who
says to himself, Who will bring me down to the earth? (4) If you go up high like
an eagle, and if you place your nest among the stars, from there I will bring you
down, says the Lord. (5) Did thieves come upon you, did plunderers of the
night? How were you silent? Will they not steal until they have enough? If
vintagers came upon you, would they not leave over some gleaning grapes?
(6) How Eisav was searched out, how his hidden things were revealed!

RASHI

1) The vision of Ovadiah — /Because]
he was an Edomite convert. (2) Despised —
That they did not crown a king the son of a
king. (3) Who dwell in the clefts of the
rock — Who relies on the support of his
ancestors, Avraham and Yitzchak [but they
shall be of no avail to him]. 371?0 NNl —
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In the clefts of the rocks. (5) '[z? X2 — Come upon you. How were you silent — Why were you
sleeping soundly and still until they stole all they desired? (6) How [YWBN1] — was searched
out. How his hidden things were revealed — How his treasures were revealed!
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® Crossing the street next to her corner, and he walks on the way to her house,

(9) In the twilight, in the evening of the day, in the pitch darkness of the night.

(10) And behold, a woman [was coming] toward him, the nakedness of a harlot

with her heart besieged. (11) She is bustling and rebellious; her feet do not

dwell in her house. (12) Sometimes [she is] in the street, sometimes in the

squares, and she lurks at every corner. (13) She takes hold of him and kisses
him brazenly; she says to him.
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8) Next to her corner — of the harlot and

the pagan house of worship. 10) 1117 N0 —

The nakedness of a harlot. Her heart

besieged — Surrounded by lewdness.
11y And rebellious — Turning away from the [proper] path.

Mishnah Berakhot, chapter 8 1 P9D Mo 13N

(1) These are the points [of contention]
between the School of Shammai and the
school of Hillel, regarding meals. The school
of Shammai say, That the blessing is first
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recited over the day [i.e., kiddush, since the

day which obligates kiddush came first] and then over the wine [J937 "9 X3, or in the case
of one making kiddush over bread, X*217], while the School of Hillel say, That the blessing
is first said over the wine [or bread, since without wine or bread one would not make kiddush)|
and then the [kiddush of the] day. (2) The School of Shammai say, That washing the hands
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precedes the filling of the [kiddush] cup, [by AN DMK 5511 n°21 030 DX AT 72 X
Rabbinic decree hands always have a second  "XpW n°2 3 @72 P91 92 mX) 0i97 nx
degree impurity, unless they have been N°21 '[l'l'?W.'l oy AII NP2 7Y napn ,D’j?;ﬁx
purified by pouring water from a vessel over

them (see Chok vol. 5, pg. 108, Yadayim 2:1). If they touch liquid, it becomes impure to the first
degree [as liquid always reverts to the first degree (Parah 8:7)], therefore, if one recited kiddush
before washing his hands and if the cup were wet, his very touching of the cup conveys
impurity to the first degree to the liquid, which, in turn, conveys impurity to the outside of the
kiddush cup. Now, even though the Rabbis limited the defilement to the outside of the cup so
that the inside does not become impure (see Kelim 25:6), still the School of Shammai maintain
that the Rabbis forbade using a vessel whose outside became impure, lest some drops spill
and, touching the outside of the cup, become defiled and then convey impurity to the hands
holding the cup; therefore the School of Shammai say that one should purify his hands first,
so as to make certain, that the outside of the cup does not become impure], while the School
of Hillel [maintain, that using a vessel whose outside is defiled, was not prohibited by the
Rabbis and therefore] say that the filling of the [kiddush] cup precedes the washing of the
hands [for if one washed his hands first and didn't dry them properly and then used a vessel,
the outside of which was defiled to the second degree (which is permitted, according to the
School of Hillel), the liquid on his hands touching the cup, becomes a first degree impurity, which,
in turn, defiles his hands]. (3) The School of Shammai say that after wiping his hands [from
washing for bread] with a napkin, the diner places it on the table [so that he can use it during
the meal, however, he may not place it on the seat cushion. Since there is no prohibition of sitting
on a defiled seat (because a seat, even if defiled to the first degree, does not convey impurity to
man or vessels, however it does defile food and therefore), if he now placed a wet napkin on the
seat, the liquid now becomes Rabbinically a first degree impurity as in the previous Mishnah and
if he subsequently wipes his hands on them during the meal, his hands now become impure. The
table, however, is not defiled since the School of Shammai maintain that it is forbidden to eat
at a defiled table even when only defiled to the second degree]. While the School of Hillel say
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that he places it on the [seat] cushion [rather B> °XBY "2 T :N033 5y Baliialh; 5o
than on the table. The School of Hillel argue 927 n°21 .0°7°2 1°2013 72 XY 1727 DX 17201
on that of Shammai and maintain that it is 727 DX 7722% 2 0X) O°7°2 PovI o mix
permitted to eat at a table defiled to the .72727) Dy i M3 0K XY 2 7
second degree and therefore, if he places a  n"2 nb‘r:m T oon) 73, 5o
wet napkin on such a defiled table, the liquid

becomes defiled in the first degree which, in turn, may defile foods coming into contact with
the wet napkin and since foods can become defiled Biblically (although here it becomes defiled
only Rabbinically, since liquid reverting to a first degree is only a Rabbinic defilement to begin
with, still) it is better that he places the wet napkin on the seat since only his hands will become
defiled (people don't place food on seats), which is only always Rabbinic in nature, rather than
place it on the table, where the food may become defiled in a manner more comparative to a
Biblical defilement, since food can become Biblically defiled]. (4) The School of Shammai say
that [one may hire an am ha'arets (i.e., an uneducated) waiter and therefore, after the meal]
the floor is [first] swept [of all crumbs] before one washes his hands [for the grace recital, lest
the water falls onto food, the size of an olive bulk, thereby destroying food] while the School
of Hillel say that [one may not utilize the services of an uneducated waiter and therefore,] they
[the diners may] wash their hands [first] and then the floor is swept [since an educated waiter
will not leave food particles, the size of an olive, nearby (and particles smaller than an olive
are of no concern and are not prohibited to be destroyed). The halachah here follows the
School of Shammai]. (5) [Where one was eating late Sabbath afternoon and night fell without
his having finished his meal and he only has one cup of wine.] The School of Shammai say
that [the proper order is the blessing over] light [WNX7 "7 X2 usually recited in the
havdalah], grace [over the meal, the blessing over smelling the] spices [@’212] and [then the]
havdalah [blessing, “Blessed ... Who separates between holy and secular ....], while the School
of Hillel say light, spices, grace and havdalah [both agree that havdalah is recited last, thereby
showing that the Sabbath is not a burden; both also agree, that light is first, being that he may
now (after nightfall) benefit from light, the Schools of Shammai and Hillel differ over whether
the blessing over spices is connected to the blessing over light, or not: The School of Shammai
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that
therefore, he should recite grace before the

maintain they are not connected,
smelling of the spices since he is already
obligated to do so; however, the School of
Hillel hold the two blessings are connected
(see Tiferet Yisrael)]. The School of
Shammai say; [that the blessing over light

concludes with the words] X72¥ — who
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created [past tense] TN — the light UX7 —
of the fire, while the School of Hillel say;
[that the words are] X712 — who creates [can
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be either past or present tense] X% — the lights [plural,] WXi7 — of the fire [since there are
different-colored flames]. (6) A blessing may not be recited over the lights or spices of idolaters
[since these lights were used on Sabbath in a manner prohibited to a Jew and their spices are
assumed to have been used for a festivity connected with idolatry] or over the lights or spices
of [i.e., in honor of] the dead [lights in honor of a deceased is not for the benefit of the light
and therefore, it is not fitting to make a blessing over it and so, too, spices placed near a corpse,
is only to eliminate the odor and not for the purpose of its own fragrance] nor [does one make
a blessing] over the lights or the spices placed before idols [since any benefit from idols is
prohibited] and a blessing is not said over the light until it has been utilized [i.e., he should
be close enough to have the ability to benefit from it]. (7) If one has eaten and forgot to recite
grace [after the meal and then remembered]: the School of Shammai say He must return to
the place where he ate and recite grace [there], while The school of Hillel say [If this was
unintentional] he should recite it in the place where he remembered [if intentional, he must
return to the place where he ate]. Until when can he say grace? Until enough time has passed
for the food in his stomach to be digested. (8) If wine is served after the meal and that is the
only cup there is, the School of Shammai say that a blessing may be first recited over the wine
and then [the grace is recited] over the food [i.e., the recital of grace does not require wine],
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while the School of Hillel say that a blessing
[i.e. grace after meals] is first recited over the
food and then over the wine [thereby
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allowing him to recite grace with wine, which 12727 93 ywY

is obligatory]. One says Amen after a

blessing recited by an Israelite [even though he only heard the end of it] but not after a blessing
recited by a Kuti, unless he heard the whole blessing [in order to ascertain that the blessing
was directed towards God and not towards the Mountain of Gerizim, which they also

worshipped].
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Gemara Berakhot 53b

[On the Mishnah:] “If one has eaten and
forgotten [to say grace].” Rav Zevid, or as
some say Rav Dimi bar Abba, said: Opinions
differ only in the case where one forgot, but
if he omitted wilfully he must return to his
place and say grace. This is obvious! The
Mishnah says “Has forgotten?” You might
think that the rule is the same even if he did
it purposely, and the reason why it says “has
forgotten” is to show you how far the School
of Shammai are prepared to go [that he must
return to where he ate, even though it was a
mistake]. Therefore we are told [that this is
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not so]. It has been taught: the School of Hillel said to the School of Shammai, According to
you, if one ate at the top of a tower and forgot and descended without having said grace, he
should return to the top of the tower and say grace? The School of Shammai replied to the
School of Hillel: According to you, if one forgot a purse at the top of the tower, is he not to
go up and retrieve it? And if he will ascend for his own sake, he certainly should do so for
the honor of Heaven! There were once two disciples who omitted to say grace. One who did
it accidentally followed the rule of the School of Shammai [and returned to the place where
he forgot, thus following the stricter opinion] and found a purse of gold, while the other, who
did it purposely [being in a hurry to go somewhere else], followed the rule of the School of
Hillel [which applies only to accidental omissions], and he was devoured by a lion. Rabbah
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bar Bar Channah was once traveling with a
caravan, and he ate and forgot to say grace.
He said to himself, What shall I do? If I say
to the others, I have forgotten to say grace,
they will say to me, Say it [there]: wherever
you say the benediction you are saying it to
the All-Merciful. I had better tell them that I
have forgotten a golden dove. He then told
them Please wait for me, for I have forgotten
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a golden dove. He returned, recited grace and

found a golden dove. [Question:] Why should it have been just a dove? [Response:] Because

Knesset Yisrael is compared to a dove, as it is written, “The wings of the dove are covered

with silver, and her pinions with the shimmer of gold.” (Psalms 68:14) Just as the dove is
saved only by her wings, so, too, is Israel saved only by the commandments.
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Yosef Le-Chok
Ethical Teaching:
Tiferet HaKodesh, 12a (Abridged)
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Rabbi Shmuel bar Nachmani said in the name
of Rabbi Yochanan: Whoever performs a
commandment in this world, it precedes him
and walks before him in the World To Come,
as it states, “Your righteousness will walk before you.” (Isaiah 58:8) And whoever commits a
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sin in this world, it winds itself around him
and goes before him on the day of judgment,
as it says, “The paths of their way wind
around them; they go up in a desolate place
and are lost.” (Job 6:18) Rabbi Elazar said: it
is tied to him as a dog [to its owner], as it
says, “That he did not listen to her to lie next
to her, [and] to be with her.” (Genesis 39:10)
“To lie next to her” — in this world;” “to be
with her” — in the World To Come. Thus far
the quote. The idea of — “it winds itself
around him and goes before him on the day
of judgment” means that whoever commits
one sin acquires for himself one accuser, and
that accuser has a full height [i.e., he accuses
non-stop]. As it is with a commandment, so,
too, it is with sin. For a person's actions are
that which make for him filthy garments.
According to the number of his sins, so is the
number of those garments, because each and
every sin creates for him a garment. This is
the meaning of “winds itself around him”
mentioned in the above statement. The proof
of this is, “See, I have removed your sin from
upon you.” (Zechariah 3:4) Our Sages, of
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blessed memory, explained that the sin he [Rabbi Yehoshua the High Priest] had was the fact

that his sons married non-Jewish women. Rabbi Elazar says: It is tied to him as a dog — not

only does it make for it [the soul] a garment, but it attaches itself to the very soul, cleaving to

it. And it is the nature of a biting dog that a piece of the person's flesh is found between its
teeth. May God save us and all Israel; so may it be His will.
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Practical Law:
Rambam, Laws of Torah Study, Chapter 4

1) Torah is only taught to one who is a fitting
student who is becoming in his actions, or to
one who is unproven [but sincere]. But if he
follows in a path that is not good, one must
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bring him back to the good and lead him in a straight path and examine him, and [only] then
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one brings him into the house of study and
teaches him. The Sages said, “Whoever
teaches a student who is not fitting it is as
though he threw a stone at Merculis” [an idol
which was worshipped in this way], as it
says, “Like one who sets a stone in a
slingshot, so is he who gives honor to a fool.”
(Proverbs 26:8) And “honor” means only
Torah, as it says, “The wise inherit honor.”
(ibid., 3:35) (2) Similarly, if a teacher does not
walk in a good path, even if he is a great
scholar and all the people need him, one
should not be taught by him until he returns
to good, as it says, “For the lips of the priest
will guard knowledge, and they will seek
is the
messenger [malakh] of the Lord of Hosts.”
(Malachi 2:7) The Sages [therefore] said, If
the teacher is like an angel [malakh] of the
Lord of Hosts, they should seek Torah from
his mouth. But if not, they should not seek

Torah from his mouth, for he

Torah from his mouth. (3) How do they
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teach? The teacher sits at the head and the students sit around him as a crown [i.e., in a

semicircle], so that all of them can observe the teacher and hear his words. The teacher should

not sit on a chair and his students on the ground; rather, either everyone [should sit] on the

ground or everyone [should sit] on chairs. In earlier times, the teacher would sit and the

students would stand, but before the destruction of the Second Temple, everyone adopted the
practice of teaching students while they were seated.

VAYISHLACH FOR MONDAY W ard nswn
TORAH an
IAYY N2wn M B0 AR 13 TRYAY 173 DT TP 7HET T TA3 0w BR DPI0D 7Y NP T

v o s TP TR 2 VP 30y oy

7 PR XIXT TR D77K

(10) And Yaakov said: O God of my father Avraham, and God of my father
RASHI vl
10) [O God of my father Avraham,] 7D MIXK KIT 17091 .pOXY AKX HOK) 0
and God of my father Yitzchak —

[Why does Yaakov say here, “God of Yitzchak,”] while earlier (verse 31:42), [when he



