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(10) Yaakov left Be-eir Sheva, and set out on his way to Charan. (11) He
converged with the place, and stayed there overnight, because the sun had set.

RASHI

0) Yaakov left — It was because “the
daughters of Canaan were evil in the eyes of
his father, Yitzchak,” that “Eisav went to
Yishma-eil [and took Moch'lat, the daughter
of ... Yishma-eil ... as a wife for himself].”
(see Genesis 28:6-9) On account of all this,
the passage dealing with Yaakov [receiving
the blessing from his father and his
subsequently having to flee from FEisav] is
interrupted by stating (Genesis 28:6), “Eisav
saw that [Yitzchak] had blessed [Yaakov]....”
Thus, since Scripture finished [describing
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that episode of Eisav going to Yishma-eil to
marry another wife], it now resumes the first matter [by continuing, in our verse, “Yaakov left
..’ [Yaakov] left — [Surely,] it would have only been necessary here to

write, “Yaakov set out on his way to Charan” [in which case it would have been understood

Be-eir Sheva

that he had left Be-eir Sheva! So] why did our verse mention his leaving altogether? However,
[this was indeed necessary, for] it tells us that when a righteous man leaves a place, it has an
effect: for when a righteous man is present in a city, he is its majesty, its aura, its glory —
but when he leaves the city, its majesty has turned away, its aura has turned away, its glory
has turned away. And similarly, regarding [the righteous women] Na'omi and Ruth, the verse
says (Ruth 1:7), “she left the place [... her two daughters-in-law along with her, and they went
on the way to the Land of Yehudah].” (Bereishit Rabbah 68:6) 11371 15’1 — [literally, “he went
to Charan,” signifying he arrived there. However, here, the meaning is:] “he set out on his
way to Charan” [but only actually arrived in Charan much later, for Yaakov stayed overnight
in Mount Moriah and also secluded himself at the house of Torah learning of Eiver for 14
years, before he actually arrived at Lavan's house (see Rashi on verse 9 above)]. (11) He
converged with the place — Scripture does not actually specify which place is referred to
here. However, [since it says “the place,” using the definite article,] Scripture is referring to
the place that had been already specified elsewhere — this place being Mount Moriah, of
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He took some of the stones from the place and set them around his head, and

RASHI

which  Scripture says (Genesis 22:4),

“[Avraham ...] saw the place from afar.”
YAD™ — [This term means to “come upon”
or ‘“reach,”] as in (Joshua 16:7), “and
reached (¥2321) Yericho (and Joshua 19:11),
and reached (¥3D1) Dabeshet.” And our
Rabbis expounded (Berakhot 26b), [that this
term YADN] signifies prayer, as in the verse
(Jeremiah 7:16), “do not pray (¥3dn 7X) to
Me.” [Hence, the meaning of our verse here
is: “He prayed (¥39™) to the Omnipresent
@WpPm).”] And we thus learn that Yaakov
instituted the eveming prayer [for Yaakov
offered up this prayer after the sun had set
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(see our verse). But why then, did our verse

not simply say 9790, “and he prayed,” rather than using the unusual term Y300?] Scripture
deviates from the simple term 9991 [and uses the word Y39, which also has the meaning of
two moving objects “meeting up” or “converging” with one another], in order to teach you
that [indeed not only was Yaakov moving towards Mount Moriah, but to shorten his journey,
God caused Mount Moriah to miraculously move towards him, for] the land sprung towards
Yaakov, as is explained [in Tractate Chullin,] in the chapter [entitled] Gid Hanasheh (91b).
Because the sun had set — The verse should have said: “The sun set, and he stayed there
overnight.” [However, since it says “He ... stayed there overnight,] because the sun had set,”
we must understand this literally, i.e., that the sun had suddenly set on him, not at its usual
time [of setting, but earlier. God did this,] in order that he stay overnight at that place
[namely, Mount Moriah] (Chullin 91b). And set them around his head — He made them
into a sort of [protective] structure surrounding his head, for he was afraid of wild animals
(Bereishit Rabbah 68:11). [And actually, he placed stones around his whole body, but] the
stones [which surrounded his head] began to quarrel with one another. One said, “Let this
righteous man rest his head upon me!” while another said, “Let it rest upon me!” Immediately,
[when] the Holy One, Blessed is He, [saw that their argument had only pure motives, He]
made them all into one [unified] stone. And that is why Scripture says (verse 18 below), “And
[Yaakov ...] took the stone that he had placed around his head,” [i.e., using the singular
“stone,” rather than saying “stones”’] (Chullin 91b). And lay down in that place — /Why
“in that place? ”’] This phrase comes to exclude [i.e., as if to say, “In that place, he lay down,]
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lay down in that place. (12) And he had a dream: Behold! A ladder standing on
the ground, with its top reaching towards heaven. And behold! Angels of God
ascending and descending it. (13) And behold! The Lord was standing over him,
and said: I am the Lord, God of your father Avraham and God of Yitzchak: The
Land upon which you are lying I shall give, to you and to your descendants.
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RASHI
but for the 14 years he had served in the

house [of Torah learning of] Eiver, he never
lay down to sleep at night, for he occupied
himself in the study of Torah [without
cessation] (Bereishit ~ Rabbah 68:11).
(12) Ascending and descending — /But if
angels come from heaven, the verse should
have written “descending and ascending.”

However, the reverse order is written,

because] they indeed first ascended [the
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ladder] and then descended. [And how so?]

Those angels that had accompanied Yaakov [in that part of his journey] in the Land [of Israel,
had completed their designated mission, and thus] could not leave the Land [of Israel].
Therefore, they “ascended” [the ladder] up to heaven, and [subsequent to this,] the angels
[that were designated] to accompany him outside the Land [of Israel] “descended” [thus the
order in our verse “ascending and descending”] (Bereishit Rabbah 68:12). (13) [The Lord
was]| standing over him — in order to protect him (Bemidbar Rabbah 4:7/). And God of
Yitzchak — Even though we do not find anywhere in Scripture that the Holy One, Blessed
is He, unifies His Name on particular righteous people while they are alive, i.e., that He should
say, “God of such-and-such” [even though He does so on those who have already passed
away]. As Scripture states (Job 15:15), “Indeed, He does not believe in His holy ones” [i.e.,
God does not trust that even holy people, while they are still alive, will not be lured by the
evil inclination]. Nevertheless, here, God did unify His Name upon Yitzchak [who was still
alive], because Yitzchak's eyes had become dim (see Genesis 27:1), and he was consequently

confined to the house. Thus, he was considered as if dead, and the evil inclination had ceased
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(14) And your descendants will be like the dust of the earth, and you will become
strong throughout the west, the east, the north and the south. And all the
families on earth will be blessed through you and through your descendants.
(15) You see! I am with you, and I shall protect you wherever you go and I shall

RASHI

from him. [The above is taught in Midrash]
Tanchuma (Toldot 7). [The Land] upon
which [you are] lying — /But surely
Yaakov was to be given all of the Land of
Israel, not just that piece of land upon which
he was lying?! However, this was indeed so,
for] the Holy One, Blessed is He, folded up
the entire Land of Israel underneath Yaakov,
in order to allude to him that for his

descendants, [the Land] will be [as] easy to
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conquer [as a small piece of soil measuring

four square cubits, which fits underneath a

person] (Chullin 91b). (14) NZDY — [This word means:] “And you will be strong,” as in the
verse (Exodus 1:12), “the stronger it became (Y79°).” 15) I am with you — [God reassured
Yaakov in this way,] since he was afraid of [any harm that might be caused by] Eisav and
Lavan. *NP0Y OX WK Y — [literally, “until the time if I have done,” where the word “if”
does not seem in place, for there is no doubt whether God's promise is to be fulfilled. Here,
however, the word] OR is used to mean 3, “when” [and thus, the phrase literally means: “until
the time when I have done ...”]. '[1? NN2T — [literally, “I spoke to you.” Here though, the
word 7 is equivalent to 9¥,] “in your interest” or “concerning you.” [Le., God was saying:]
that which I promised to Avraham, regarding his offspring. I promised to you, not Eisav. For
1 did not say to Avraham, Yitzchak will be called your offspring; rather, I [only] said to him
(Genesis 21:12), “through Yitzchak will offspring be called yours” and not all of Yitzchok [i.e.,
excluding Eisav]. Similarly, wherever the terms L '|’7, % or o> [literally “to me”, “to you”,
“to him”, “to them”] appear in Scripture attached to the verb M27, “speaking,” these terms

are rather used to mean 99, “regarding ...” [as opposed to “to ...”]. Our verse can [actually
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bring you back to this soil. For I shall not forsake you, until I have fulfilled that
which I spoke regarding you.

RASHI !
be used to] prove this rule, because up fill 19% 07p N27 XY 2Apyr Dy W o
this point in time, God had not spoken to

Yaakov [promising him the Land of Israel, so our verse could not mean “that which I spoke

to you,” but rather “regarding you”].

PROPHETS Hosea 11-12 -x* pID ywIT O°K°23
ARy PIYD Ny (;) piidEntaird By-bXY NIWRD 2URIPN WY 1
XWp XYM ONTIIR N AT - T
P K7 XTI2 PWYD )'715'1&7? 7338 27BN 0N TN m 3R Nb
PIX @ sopl xpr Y9y BRI DUNXD TN TAIND JION TN
WEUR DB TNyl siae vimm MEYR KD v B A0 T 05
e pow o N7 7SR TN APYN KD o png 19221 T 027
DPi28D  JPWK NRIXD W’S'N'?'! AN '?N 2 DMEN ﬂﬂW’? 2N
Baph wp TR Yy

mbx "X bmwv n"a xb:rb MR 27 KDY T (PR YR K7 @ oRnd 090N XD
1122937 *TR2 PN XYW Y PYTT X2 121y 1ol n*‘n DR NEZY? T R

(7) And My people waver whether to return to Me, and to the matter concerning
which they call them, together they do not uphold [it]. (8) How shall I give you,
Ephraim? [How] deliver you, O Israel? How shall I make you as Admah, make
you as Tzvoyim? My heart is turned within Me, together My remorse has been
kindled. (9) I will not execute the kindling of My anger, I will not return to
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which the prophets call them, together My

people will not uphold it. (8) Deliver you — Deliver you into the hands of your enemies.
1221 — Are heated. 9) 1 will not return — firom my good word to destroy them. And 1



1 VAYEITZEI FOR SUNDAY 1R oTo N¥™ 6

PR N1 NUUTR RIY
oW TV MR XITR2
11:'1’ »7 Nmbm 2 o
"X ’bnm X™IXD IR
XT3 70NN Y92 KA
TIXT RDIYD o) :X2YEM
xyﬁxb 1511 PR 19 X932

1992 MIT 0N < PY3 RIIK KDY UITR 7203

DR D33 ITUTY ARY? KT IND? N2

YN 7R P o e T

WN23°3230 x 71T ORI BPRRTYY DRI
Oy 717 AT ORI w2 M oy

115 Nan™g N.'n’m D’WED'I :V:N: n,w11p-ny1 bx

W‘mx‘r PN’ 12 K22

P27 272 P07 WOION (0 220 MK TITY0D 0 2T 1R’ 09w PI2NK MNNT RY WY

Ty RITONT N2y 93T 7y xm’vwsz PRI N7 AT 1T YR 1T 111‘7:*::1 o7BY
PR T 123 NYTR NRY TIPI NTRR P32 TR T"."'?E-’ T PrKI

destroy Ephraim, for I am God and not a man. In your midst is the Holy One,

and I will not enter a city. (10) They shall follow the Lord, He shall roar like

a lion; for He shall roar, and the children shall hasten from the west. (11) They

shall hasten like a bird from Egypt and like a dove from the land of Assyria;

and I will place them in their houses, says the Lord. 12 (1) Ephraim has

surrounded me with lies, and the house of Isracl with deceit, but Judah still rules
with God, and with the Holy One he is faithful.

RASHI

will not enter a city — Another one.
10) He shall roar like a lion — when they
leave the exile. Shall hasten — They shall
be gathered. Q°1) — [Lit., from the sea; here
meaning]  from the west. (1) Has
surrounded me — already, with lies;
Efraim and the house of Israel, [i.e.] the
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kings of the ten tribes. But Judah still rules with God — Still rules with the fear of God.
And with — the Holy One, blessed is He, who is called “E-lohim, Kedoshim,” He is faithful.

Writings Mishlei 6
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(17) Haughty eyes, a lying tongue, and hands that shed innocent blood;
(18) A heart that thinks thoughts of violence; feet that hasten to run
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to evil; (19) [One who] speaks lies with false testimony and incites quarrels
among brothers. (20) My son, keep the commands of your father, and do not
forsake the instruction of your mother. (21) Bind them always upon your heart,
tie them upon your neck. (22) When you walk, it shall lead you; when you lie
down, it shall guard you; and when you awaken, it shall speak for you.

RASHI (/)
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And when you awaken — for the

resurrection of the dead, to stand in judgment. It shall speak for you — It shall speak on
your behalf.

Mishnah Berakhot, chapter 7 T P7D mMoMa 13N

(1) If three persons have eaten together it is  ,NR7 92X 217 1m0 708D 10080 70w R
their duty to invite [one another to say grace  WIpm "W wym ,inmn ﬂ’?UJW TR Wy
together by saying 19wn 1322Xw 7723— let us

bless The One Whose (food) we have eaten]. One who has eaten demai [produce belonging
to an am ha'aretz of which it is doubtful (de— this, mai— what is it) whether he tithed or not,
may be included in the invitation since most amei ha'aretz do in fact tithe; therefore, this is
not considered a mitzvah performed through a transgression, which would be prohibited] or
[if he ate from the] first tithe from which terumah [i.e., terumat ma'aser (after the levite
receives 1/10th of the produce remaining, subsequent to the 1/50th portion which is first given
to the priest as terumah gedolah, he in turn gives) a 1/10th gift from that which he receives
to the priest] has been removed [i.e., here the levite took the tithes and gave a portion of it to
the priest as terumat ma'aser, but did so before the Israelite owner had an obligation to separate
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hence, are considered grain] or [if he ate from
produce of] second tithes or sanctified food
which has not been redeemed [properly, e.g.,
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were not properly minted, these are
considered to be a 77°2y2 NI MIN — a
mitzvah performed through a transgression],
or [if they ate with] an attendant who has

XU APRD LOXY X R T2 7121 mix

eaten less than the quantity of an olive or a

gentile [who converted but did not complete ’ﬁ5§ 13’{(’?5 j"._/‘ 121 ,MIR X172 072,
the immersion procedure, these] may not be

invited [to be counted in the required invitation of three to say grace together]. (2) Women,
children and slaves are not invited [to be counted in the three. However, three women or three
slaves that ate together may invite each other to say grace together, but one does not combine
slaves and women, e.g., two slaves and a woman]. How much [must one have eaten] to be
included in the invitation? As much as an olive; Rabbi Yehudah says as much as an egg.
(3) What is the formula for zimmun? If there are three he [the one saying grace] says 7723 —
Let us bless [17wn 13998 — The One of Whose (food) we have eaten, thereby including
himself in the three]. If there are three besides himself he says [i.e., he may say (see Melekhet
Shlomoh)] Bless [The One of Whose (food) we have eaten, i.e., a request that indicates that
there are three without him and, subsequently, you may “bless” even if he were not present].
If there are ten, he says 1’71982 121 — Let us bless our God [17wn 1%2Xw — of Whose
(food) we have eaten]. If there are ten besides himself, he says Bless [i.e., indicating that they
may bless, even if he were not present]. It is the same [formula] whether there are ten or ten
myriads [according to Rabbi Akiva. However, according to Rabbi Yose HaGalili] If there are
one hundred [people eating together] he says 13%17X /112 7723 — Let us bless the Lord our God
[Y2wn 13798 — of Whose (food) we have eaten]. If there are one hundred besides himself,
he says Bless [indicating that they may bless even without him]. If there are one thousand he
says, Let us bless the Lord our God the God of Israel. If there are one thousand besides himself
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he says, Bless [indicating as above]. If there
are ten thousand, he says Let us bless the
Lord our God, the God of Israel, the God of
hosts, Who dwells among the cherubim, for
the food which we have eaten. If there are ten
thousand besides himself, he says, Bless [as
above]. Corresponding to his invocation, the
others respond, Blessed be the Lord our God,
the God of Israel, the God of hosts, Who
dwells among the cherubim, for the food
which we have eaten. Rabbi Yose HaGalili
says, The formula of invocation [depends
and] corresponds to the number assembled as
it states “Bless God in full assemblies, the
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Lord, from the fountain of Israel.” (Psalms,
68:27) Said Rabbi Akiva, But what do we
find in the Synagogue? Whether there are many [more than ten] or few [i.e., exactly ten] the
reader [nevertheless] says /i1 NX 1272 — Bless the Lord. Rabbi Yishmael says 711217 /77 X 1372
— Bless the Lord who is blessed. (4) If three persons have eaten together they may not separate
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[each reciting grace on his own, rather, they must use the aforementioned formula and recite
grace together]. So, too, with five. Six may divide [and higher numbers] up to ten [into
individual groups of three, since the formula remains the same until ten], between ten and
twenty they may not divide [however twenty may divide into two groups of ten, since the
formula is the same]. (5) If two groups eat in the same room: as long as some of one [group],
can see some of the other [group], they combine [for the zimmun — invitation] but otherwise,
each group makes zimmun for itself. A blessing [i.e., the blessing of J9A7 "9 XM2] is not
recited over the wine until water is mixed into it [the wines, during the Mishnaic period, were
extremely strong and non-drinkable without diluting them with water and therefore, one
drinking such liquid would recite T¥77 °0 X3, since this was not considered drinkable wine
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and therefore, did not change its status of

grapes]. These are the words of Rabbi
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Eliezer. The Sages however say that the blessing [of 1237 *7® XT12] may be recited [even

without mixing with water].
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Gemara Berakhot 49b-50a

Shmuel said [regarding grace after meals], A
man should never exclude himself from the
general body [even though he may say to the
three, “Barkhu (You bless),” it is preferable
for him to say “N'varekh (Let us bless),”
thereby not excluding himself from those
reciting grace]. [Objection:] We have learnt,
“If there are three beside himself he says
“Barkhu” [implying that it is preferable for
him to say this, saying in effect, you are
many, and I am not part of you]. [Answer:]
Read, He may also say “Barkhu,” but all the
same, to say “N'varekh” [thereby including
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himself among the company] is preferable.

For Rav Adda bar Ahavah said, The school of Rav say [in support of Shmuel]: We have learnt
that [a company consisting of from] six to ten may divide [into groups of three or four]. Now
if you say that “N'varekh is preferable, we can see a reason why they should divide, But if
you say that “Barkhu” is preferable, why should they [six] divide [if they form two groups of
three, neither can say “Barkhu”]? You must therefore conclude that “N'varekh™ is preferable;
and so we do conclude. It has similarly been taught: Whether he says “Barkhu” or “N'varekh,”
no fault is to be found with him for this. But those who are exacting do find fault with him
for this [for excluding himself from the company]. And from the way a man says the
benedictions it may be recognized whether he is a scholar or not. For example, Rebbi says, If
he says “and by His goodness,” he is a scholar; if he says “and from His goodness,” he is an
ignoramus [because he belittles the goodness of the Almighty]. Abbaye said to Rav Dimi,
[objection:] But it is written, “And from your blessing let the house of your servant be blessed
for ever?” (II Samuel 7:29) [Response:] In a petition it is different [the petitioner wishes to
make a modest request]. [Objection:] But of a petition also it is written, “Open your mouth



