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Practical Law:
Rambam, Laws of Repentance, Chapter 4

(1) Twenty-four things prevent repentance.
Four of them are severe sins, and when
someone transgresses any of them, the Holy
One, Blessed is He, does not give him the
opportunity to repent, in proportion to the
magnitude of his sin. They are: One who
causes the public to sin, including one who
prevents  them  from  fulfilling a
commandment. (2) One who causes another
person to deviate from a good path to an evil
one, such as one who incites or entices
another person. (3) One who sees his child
following an evil path and does not try to

stop him. For, since his child is subject to his
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authority, had he tried, he could have stopped his wrongdoing. Thus, it is as if he caused him

to sin. Also included in this category is anyone who has the power to stop other people,

whether it be an individual or a group, from doing wrong but does not stop them, leaving them

to their stumbling. (4) One who says; I will sin and then I will repent. This category includes
one who says; I will sin and Yom Kippur will atone for me.
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(12) And Moshe spoke before the Lord saying; Even the Children of Israel
did not listen to me. How then should Pharaoh listen to me when I am of
closed lips? (13) And the Lord spoke to Moshe and to Aharon and He
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RASHI

12) How then should Pharaoh listen to
me? — [The Children of Israel did not listen
to me, even though I came to help them. Why
then should Pharaoh listen to me, when I intend to harm him? All the more so that he will not
listen to me!] This is one of ten inferences from a minor to a major fact (a fortiori) which are
found in the Torah. D°NBY oy — [means] obstructed lips. Similarly, I maintain that
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commanded them regarding the Children of Israel and regarding Pharaoh,
the king of Egypt, to let the Children of Israel out of the land of Egypt.

RASHI

every derivation of the word 727y means
obstructed or blocked, such as in the verse
QIR 797, (Jeremiah 6:10) meaning, their
ears are blocked so that they cannot hear.
Similarly, 25 "5y, blocked to understanding
(ibid. 9:25). Also “Drink, you ?ym”
(Chabakuk 2:16), and become closed up
through the intoxication caused by the cup of
curses. Also, M2 N2y [the foreskin of the
flesh] by which the organ is obstructed and
covered over. [Similarly, regarding the
prohibition of orlah which forbids fruit to be
eaten from a tree in its first three years of
growth, the verse states,] W27y DONPN
(Leviticus 19:23) [“You must surely block its
fruit (from use); it must be blocked to you.”’]
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Make for it a blockage and a covering that

will prevent you from eating it. For three years it will be "2y — [a forbidden growth, i.e.,]
barred, covered and prevented from consumption. (Beraishit Rabbah 92:7) (13) And the Lord
spoke to Moshe and to Aharon — Because Moshe said, “I am of closed lips,” the Holy
One, Blessed is He, paired Aharon with him, to act as his mouthpiece and spokesman. And
He commanded them regarding the Children of Israel — He commanded them to
deal with the Children of Israel in a gentle manner, and to be patient with them. (Shemot
Rabbah 7:3) And regarding Pharaoh, the king of Egypt — He instructed them to show
respect to Pharaoh when talking to him. This is a Midrashic interpretation. However, the
literal explanation is that He instructed them concerning the Children of Israel and concerning
His mission [in sending them] to Pharaoh [the purpose of which, was to take the Children of
Israel out of Egypt.] The content of these instructions is explained in the next section, after
their genealogy is described. Since Moshe and Aharon are mentioned together in this verse,
“These are the heads of their father's houses
” to inform us who Moshe's and Aharon's parents were, and what their lineage was, [since

the subject is interrupted by the [following] verse,

a king or ruler over Israel is appointed only from those whose lineage can be traced to
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(14) These are the heads of their father's houses: The sons of Reuvein the

firstborn of Yisrael: Chanokh and Phallu, Chetzron and Karmi. These are the

families of Reuvein. (15) And Shimon's sons: Yemueil, Yamin, Ohad, Yakhin,

and Tzochar, as well as Shaul the son of the Canaanite woman. These are the

families of Shimon. (16) These are the names of the sons of Levi, according to

their birth: Gershon, Kehat, and Merari. And the years of Levi's life were one
hundred and thirty-seven.

RASHI
Yaakov (Ohr Hachaim)/. (14) These are the
heads of their father's houses — /Ir
would seem that the section should have
started with,
sons of Levi ...”

“These are the names of the
(verse 16). However,] since
the Torah intends to show the lineage of the
tribe of Levi as far as Moshe and Aharon —
on account of Moshe and Aharon, it began
their [the Children of Israel's]
lineage according to their birth, beginning

tracing

with Reuvein. I saw explained in the Pesikta

Rabbati that [the Torah reviews the genealogy
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of these three tribes in detail, even though this was already done previously (Genesis
46:9-11),] because Yaakov our Patriarch rebuked these three tribes on his deathbed (see ibid.
verses 49:4-7). Therefore, the Torah traces their lineage by themselves, to confirm their high
esteem. (16) The years of Levi's life ...
Reuvein and Shimon,] why did it mention the age of Levi? To convey to us how long the period

— [Since the Torah did not mention the ages of

of slavery was. For as long as one of the tribes [i.e., the sons of Yaakov) was still alive, there
“Yosef and all his brothers died” (Shemot 1:6). And
(ibid. 1:8) And Levi lived longer than all of his brothers.

was no enslavement, as the verse states,

only afterwards, “A new king arose.”
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faithless is for violence. (3) He who guards his mouth keeps his soul; but he
who opens wide his lips shall have ruin. (4) The soul of the sluggard desires,
and has nothing; but the soul of the diligent shall be richly supplied. (5) A
righteous man hates lying; but a wicked man disgraces and shames. (6) Charity
guards he who is upright in his way; but wickedness ruins the sinner.
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=]770ﬂ — Makes crooked the sinner.

Mishnah Yevamot, chapter 14 T P N 73T

(1) A deaf [mute] man who married a sound  77¥7 0% AW XYY 0p9Y ,NNpd XYY v N
woman or a sound man who married a deaf 92,7772 0312 NI OWI .07 737 OX) XXV
[mute] woman [both marriages having 70NN ,NARE XYY 0pD IPRI2 NI X1
Rabbinical validity]: If he wishes to release X2 AUVl L0 3 @N1X0%P 37 DX)
her [by divorcing her], he may do so; and if .nv;‘giy XX IR ,IONYI R XIT WANT XSV
he wishes to retain her, he may also do so.

Just as he marries [the woman] by [communicating to her with] gestures, so, too, he divorces
her with gestures. If a sound man married a sound woman [the marriage here has Biblical
validity] and she became deaf [and mute], he may, if he wishes, release her [by issuing her a
divorce]; and if he wishes, he may retain her. If she became mentally incompetent [even if she
knows how to watch over her letter of divorce and thus is Biblically capable of receiving a
divorce, however, the Rabbis instituted that] he may not divorce her. If he, however, became
deaf [and mute] or mentally incompetent, he may never divorce her [since at the time of
marriage, he was sound. Therefore, his marriage has a Biblical validity and granting a divorce
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through gestures has Rabbinic force only and
is only valid where the marriage has the same
force and was effected in the same manner].
Rabbi Nuri
maintains that a woman who became deaf

Yochanan ben [argues and
and mute cannot receive a divorce and] asked
[the Sages]; Why [according to your view]
may a woman who became deaf [and mute]
be divorced, while a man who became deaf
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[the Sages] answered him; A man who gives
a divorce is not like a woman who is
divorced. While a woman may be divorced
with her consent, as well as without it, a man can give a divorce only with his full consent
[and therefore, since her consent is not necessary, a woman need not have mental competence
in order to receive her divorce]. (2) Rabbi Yochanan ben Gudgadah testified concerning a deaf
[minor] who was given in marriage by her father [who was sound and therefore, she has a
Biblically valid marriage] that she [herself] is released by a letter of divorce [i.e., even as an
adult, when she no longer is in her father's charge, she may be divorced directly, since her
consent is not necessary]. They [the Sages] said to him [to Rabbi Yochanan ben Gudgadah];
This one also is in the same position [as the case in the Mishnah above, and proves our view
that a deaf woman may receive a divorce]. (3) [If two brothers married two sisters and one of
the men died, the widow is exempt from chalitzah and from levirate marriage since one may
not marry his wife's sister (see Mishnah 1:1). So, too, where the marriage has Rabbinical
validity such as] if two deaf brothers were married to two deaf sisters, or to two sisters who
were of sound mind, or to two sisters one of whom was deaf and the other was of sound mind;
and so, also, if two deaf sisters were married to two brothers who were of sound mind, or to
two deaf brothers, or to two brothers, one of whom was deaf and the other of sound mind, [if
one of the brothers dies childless] these [women] are exempt from chalitzah and from levirate
marriage. [Since the Rabbinic force of the marriage of one sister is equal to the levirate force
of the widowed sister, each, therefore, exempts the other as is the case of two sound brothers
who married two sound sisters.] If [the women, however], were strangers [and not related to
each other, the respective levirs] must marry them [since no chalitzah is possible with a deaf
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mute (see 12:4, Chok, vol. 2, pg. 535)] and if
they wish to divorce them [afterwards], they
may do so [by gesturing, as the original
marriage was also conveyed through gesture].
@) If two brothers, one of whom was deaf and
the other of sound mind, were married to two
sisters who were of sound mind, and the deaf
brother, the husband of the sister of sound
mind, died, what should the brother of sound
mind, [who is the] husband of the sister of
[Nothing, his
sister-in-law] is exempt [from chalitzah and

sound mind, do? since

yibum], as being his wife's sister. If the
brother of sound mind, the husband of [the
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sister who was of] sound mind, died, what

should the deaf brother, the husband [of the sister who was] of sound mind, do? He must
release his wife by a letter of divorce [since the levirate bond with his sister-in-law, whose
marriage as one between normal persons, is of Biblical force, it supersedes his marriage with
his wife, which is of Rabbinical force and his wife now becomes prohibited to him as the sister
of his zekukah] while his brother's wife is forever forbidden [to marry again, since he, as a
deaf man, cannot submit to chalitzah and he may not proceed with a levirate marriage, as
Rabbinically, she is the sister of his former wife]. (5) If two brothers of sound mind were
married to two sisters, one of whom was deaf and the other of sound mind, and the brother of
sound mind, the husband of the deaf sister, died, what should the brother of sound mind, the
husband [of the sister who was] of sound mind, do? [Nothing; since his sister-in-law] is exempt
[from chalitzah and yibum], as his wife's sister. If the brother of sound mind, the husband of
[the sister who was] of sound mind, died, what should the brother of sound mind, the husband
of the deaf sister, do? He must divorce his wife with a letter of divorce [the levirate bond of
Biblical force supersedes his marriage of Rabbinical force, as above, and his wife now
becomes prohibited to him as the sister of his zekukah] and [since they are both sound people
he releases] his brother's wife by chalitzah, [here, too, he may not marry her as she is
prohibited to him, Rabbinically, as his former wife's sister]. (6) If two brothers, one of whom
was deaf and the other of sound mind, were married to two sisters, one of whom was deaf and
the other of sound mind, and the deaf brother, the husband of the deaf sister, died, what should
[the brother who was] of sound mind, the husband of [the sister who was] of sound mind, do?
[Nothing; since the widow] is exempt by virtue of her being his wife's sister. If the brother of
sound mind, the husband of [the sister who was] of sound mind, died, what should the deaf
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brother, the husband of the deaf sister, do?
He releases his wife [who became prohibited
to him as the sister of his zekukah] with a
letter of divorce. while his brother's wife is
forever forbidden to marry again [since he, as
a deaf man cannot submit to chalitzah and he
may not proceed with levirate marriage, as
Rabbinically, she is the sister of his former
wife]. (7) If two brothers, one of whom was
deaf and the other of sound mind, were
married to two strangers who were of sound
mind, and the deaf brother, the husband of
[the woman who was] of sound mind died,
what should the brother of sound mind, the
husband of the woman of sound mind, do? —
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He either submits to chalitzah or contracts

levirate marriage. If the brother of sound mind, the husband of [the woman who was] of sound
mind, died, what should the deaf brother, the husband of the woman who was of sound mind,
do? He must marry her and he may never divorce her [since her levirate bond, which comes
from his brother's marriage, is of Biblical force, while his divorce would only be of Rabbinical
force]. (8) If two brothers of sound mind were married to two strangers, one of whom was of
sound mind and the other deaf, and the brother of sound mind, the husband of the deaf woman
died, what should the brother of sound mind, the husband of the woman of sound mind, do?
He marries [the widow, since one may not submit to chalitzah from a deaf woman] and if he
wishes to divorce her [afterwards] he may do so [via gestures]. If the brother of sound mind,
the husband of the woman of sound mind, died, what should the brother of sound mind, the
husband of the deaf woman, do? He may either submit to chalitzah or contract levirate
marriage. (9) If two brothers, one of whom was deaf and the other of sound mind, were married
to two strangers, one of whom was deaf and the other of sound mind, and the deaf brother,
the husband of the deaf woman, died, what should the brother of sound mind, the husband of
the woman of sound mind do? He must marry [the widow, since chalitzah cannot be
performed when either party is deaf and mute], but if he wishes to divorce her [afterwards], he
may do so [via gestures]. If the brother of sound mind, the husband of the woman of sound
mind, died, what should the deaf brother, the husband of the deaf woman, do? He must marry
[the widow] and he may never divorce her [since the divorce of a deaf man is only of

Rabbinical force, but his levirate marriage is of Biblical force].
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cling to three things and distance himself
from three things,] A man should always
cling to three things ... (1) Chalitzah, [rather
than levirate marriage] in accordance with [a
statement of] Abba Shaul. For it was taught:
Abba Shaul said; If [a levir] married his
sister-in-law on account of her beauty, or in
order to gratify his desires or with any other
ulterior motive, it is as if he has infringed
[upon the prohibitions of] incest; and I am
even inclined to think that the child [from
such a union] is a mamzer. (2) The making of
peace, for it is written, “Seek peace and
pursue it.” (Psalms 34:15) and [in connection
with this] Rabbi Avahu stated that we may
deduce [that one should cling to] this from a
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comparison between the two expressions of

“pursuit:” Here it is written, “Seek peace and pursue it” and elsewhere it is written, He that
pursues righteousness and loving kindness finds life, righteousness and honor. (Proverbs
21:21) (3) The annulment of vows, in accordance with [a statement of] Rabbi Natan. For it
was taught: Rabbi Natan [citing the converse implication of the verse: “But if you will refrain
from pledging, then you will not have any sin” (Deuteronomy 23:23)] said; If a man makes a
vow, it is as though he has built a high place [for offering sacrifices after this has been prohibited]
and if he fulfills it [and does not have it annulled by a Sage], it is as though he has offered
up a sacrifice upon it. And distance yourself from three things: (1) From miyun [the declaration
of refusal by an orphaned minor who was married by her brother and mother (see Yevamot
13:1)], since it is possible that when she becomes of age, she will change her mind. (2) From
[receiving] deposits [applies to deposits made] by his fellow townsman who [regards] his
house as his own house [and visits often and may, therefore, retrieve it and may not recall
doing so and claim it again]. (3) From acting as surety refers to [would be] guarantors in
Shalzion [where they would collect straight from the guarantors]. For Rabbi Yitzchak said,
What was meant by the Scriptural text, “He who gives surety for a stranger [¥17° ¥7] will be
broken by it?” (Proverbs 11:15) [7¥7 1R 1¥7] Evil after evil comes upon those who receive
proselytes, and upon the guarantors of Shalzion and upon he who rivets himself to the word
of the halachah [but not its practice]. Those who receive proselytes, [bring evil upon
themselves, is deduced] in accordance with [a statement of] Rabbi Chelbo. For Rabbi Chelbo
stated: Proselytes [who are not knowledgeable in the laws of Israel] are hurtful to Israel [since
people learn non-Jewish practices from them] as a [NNBY] sore on the skin [as the verse states
regarding proselytes, 119011, which means attach themselves but, which Rabbi Chelbo takes as
meaning a sore] (see Isaiah 14:1). The guarantors of Shalzion [bring evil upon themselves]
because [in that place] they practice pull-out [the debtor] and thrust-in [the guarantor]. He who
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rivets himself to the word of the halachah,
[brings evil upon himself], for it was taught:
Rabbi Yose said; Whoever says that he has
no [desire to study the] Torah, has no [reward
for the study of the] Torah. Is this not
obvious [since he didn't study]? — Rather
[the meaning must be]: Whoever says that he
has only [an interest in the study of the]
Torah [and not in its observance], has only
[reward for the study of the] Torah. This,
however, is also obvious! — Rather [the
meaning really is] that [if he studies with the
intent of not observing,] he has no [reward]
even [for the study of the] Torah. What is the
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reason? — Rabbi Papa replied; Scripture YR 737 (3 waw) MKW VAOAN b mne
says: “And learn them and observe to do T9W TMiN A7 270 DiAx DWW 17:'7w'7w
them.” (Deuteronomy 5:1) whoever is 12795 T oy BY nnen nivvha

[engaged] in observance is [also regarded as

being engaged] in study, but whoever is not [engaged] in observance, is not [regarded as being
engaged] in study. And if you wish, I may say; [The reading is] in fact, as was said before:
Whoever says that he has only [an interest in the study of] Torah has only [reward for the
study of] Torah, yet [the statement was not obvious and] was necessary [in the case] where he
teaches others and these go and observe [the laws of the Torah]. Since it might have been
assumed that he also receives reward, we were therefore taught [that he does not]. And if you
wish I may say [that the statement]; He who rivets himself to the word of the halachah
[applies] to a judge who, when a lawsuit is brought before him, and he knows of a halachah
[relating to a similar case], compares one case with the other and, though he has a teacher, he
[rivets himself to the word and] does not go to him to inquire. [Such a judge brings evil upon
himself] for Rabbi Shmuel bar Nachmani stated [in the name of Rabbi Yonatan]; A judge should
always imagine himself as if [he had] a sword lying between his thighs, with Gehhinom open
beneath him; as it is stated in Scripture, “Behold, it is the seat of Shlomoh; threescore mighty
men are around it, [of the mighty men of Israel] because of the dread in the night.”

3:7,8) [i.e.,] Because of the dread of Gehhinom which is like “The night.”
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Yosef Le-Chok
Ethical Teaching:
Seder HaYom 37b

Our Rabbis, of blessed memory, said in
tractate Niddah (13b): “Ulla said: If a thorn
lodges in a man's abdomen, low down near
his genitals, and he has to grope there in
order to remove it, let his abdomen be split
open rather than evil being committed before
the Omnipresent.” Woe to the ears that hear
and the eyes that see how far the sanctity of
the Jewish People reach toward their Father
in Heaven! One who sees and hears this —
how can he not be ashamed before the
For he has

transgressed this so many times. Who is there

Omnipresent all his days!
who is clean of this, and of much worse than
this? Every man could unequivocally be
before the
Omnipresent because he has transgressed this

declared  thoroughly evil
repeatedly. And it goes, without saying, that
if one stretches his hand below in order to
scratch himself and this scratching results
in a stimulation and this stimulation results
in the sin of causing an issue in vain. And it
goes, without saying, that this is true if he
puts his hand there just because he wants to,

without any reason. And it goes, without
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saying, that if he deliberately causes himself an arousal, that he deserves banishment — and

according to another opinion, he is [automatically] in a state of banishment. And it goes,

without saying, that if he deliberately causes an issue in order to fulfill his desire, that he is

hated and distanced before the Omnipresent, Blessed is He, and he will not merit to see the
face of the Divine Presence. May G-d save us [from these actions].
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Practical Law:
Rambam, Laws of Repentance, Chapter 4

(1) Five things lock the paths of repentance in
front of those who commit them. They are:
(1) One who separates himself from the
community. When they repent, he is not
together with them and therefore, does not
acquire merit together with them in that
which they do. (2) One who disputes the
words of the Sages. For his dispute causes
him to separate himself from them, so that he
does not know how to repent. (3) One who
mocks the commandments. Since he
considers them insignificant, he does not
pursue them or perform them. And if he does
not do them, how will he acquire merit?

(4) One who scorns his teachers. For this
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causes him to be pushed away and removed, like Gechazi. And when he is removed, he will

find no teacher to instruct him in the way of truth. (5§) One who hates rebuke. For he has not

left himself a path to repentance. For rebuke, when one's sins are pointed out to him and he
is made to feel ashamed, causes a person to repent.
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(17) The sons of Gershon: The Livni and Shimi families. (18) The sons of Kehat:
Amram, Yitzhar, Chevron, and Uziel. The years of Kehat's life were one
hundred and thirty-three years.

RASHI A
(8) The years of Kehat's life were ... 1iawmnm /ix ooy »m 0wl Nap g )
The years of Amram's life were — /Of nixkn ya7x YK 12 awin Sy orm? 1uK m
all the others mentioned here, only the ages

of Kehat and Amram are recorded so that] from this calculation we can learn [facts] relating
to the period of dwelling of the Children of Israel for four hundred years, which is stated in



