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the World to Come? When such a person dies
without repentance. But if he repents for his
to his death, he is
considered a penitent and is among those

wickedness prior
who have a share in the World to Come. For
nothing stands in the way of repentance.
Even if a person denies one of the essential
beliefs all his life but repents in the end, he
has a share in the World to Come. As it says:
“Peace, peace, to he who is far and he who is
near, says God, and I will heal him.” (Isaiah
56:19) @) All evil people, deliberate sinners,
and the like,

transgressors who repent,
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whether openly or privately, are accepted. As it says: “Return, sinful children,” (Jeremiah 3:14)

even though he is [apparently] sinful since he only repented privately and not openly, still his

repentance is accepted.
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(8) And I will bring you to the Land regarding which I raised My Hand to give
it to Avraham, to Yitzchak, and to Yaakov. And I shall give it to you as an
inheritance — I am the Lord. (9) Moshe spoke thus to the Children of Israel,
but they did not listen to Moshe because of their shortness of breath and hard

RASHI

® I raised My Hand — [ raised it to swear
by My throne. (9) They did not listen to
Moshe — they did not accept his [words,

i.e., they did not accept] solace. Because of
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their shortness of breath — A person who is anxious becomes short of wind and of breath,

and he cannot breathe deeply. Similar to this [i.e.,

a similar interpretation to Rashi's
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work. (10) The Lord spoke to Moshe saying; (11) Come, speak to Pharaoh, king

RASHI

commentary to verse 2, that ' IR denotes,
“faithful to keep My promise,”’] I heard from
Rabbi Baruch, son of Rabbi Eliezer. He cited
the following verse as proof of the above
explanation — “This time, I will make My
power and strength known so that they will
” (Jeremiah 16:21)
From this verse we learn that when the Holy
One, Blessed is He, fulfills His words even
when it is to punish, He makes it known with

know that My name is’

His Name "1, and all the more so, when He
intends to fulfill His promise for the good.
However, our Rabbis interpret these phrases
as referring to the preceding topic, namely,
that which Moshe said “Why have You
harmed [this people].” (Exodus 5:22) [That
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is, according to the way Rashi had explained

the verses till now, is that God responds to Moshe's question of “Why did You send me?”
(Exodus 5:22) by stating that since He promised the patriarchs that He would take their
descendents out of Egypt, He therefore is sending Moshe to fulfill His promise. However,
according to the Midrashic interpretation of our Rabbis, the verses are a response to the first
(ibid.)] To which the Holy One,
Blessed is He, replied; Alas for those that are gone, and are no more to be found! I should

part of the question, “Why have You harmed this people?”
mourn the death of the partriarchs, to whom I revealed Myself many times as >0 9X, and yet
they did not ask Me what My name is. But you asked, “What is His name? What should I say
to them?” (verse 3:13). (Shemot Rabbah 6:4, Sanhedrin 111a) [Furthermore, even though,]
“And I also made My covenant with them ...” (verse 4), [I did not fulfill it, by giving
them the land of Canaan. On the contrary, when they wanted a plot of land in Canaan they
had to pay dearly for it, as] when Avraham wanted to bury Sarah, and he could not find a
plot until he bought one for a very high price (Genesis 23:16). Similarly, they contested
Yitzchak's ownership of the wells which he had dug in Gerar. The shepherds of Gerar argued
“After
(ibid. 33:19)
Nevertheless, none of them questioned My methods [nor the promise that I had made to give

that the water was theirs (ibid. 26:20). Similarly, regarding Yaakov, the verse states,
purchasing the section of the field upon which he had pitched his tent.”

them the land of Canaan]. But, [the very first time that you saw that My promise was not yet
fulfilled,] you said, “Why have You harmed.” However, this interpretation does not comply
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of Egypt, that he should send the Children of Israel from his land.

RASHI

with the text for a number of reasons: First,
the verse does not state, “They did not ask Me
My Name '1” [rather, “With My Name 71 I
was not known to them.”] and if one would
argue that [the phrase, “With My Name '11 1
was not known to them.” means] He did not
inform them that this was His Name, [because
they did not ask Him, this cannot be so, for
they did not have to ask what His Name was,]
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because when He initially revealed Himself to

Avraham at the covenant between the pieces, the verse states, “I am '11 Who brought you out
of Ur Kassdim” (Genesis. 15:7). Furthermore, the words “And I have also” (verse 5) indicate
that they are a continuation of the preceding verses, yet according to the Rabbinical
interpretation, how are the verses which follow this statement a continuation of that which
preceded them? [l.e., how are the verses] “And I have also heard the moaning of the Children
of Israel ...” “But with

my Name '71 I did not become known to them”]? Therefore, I maintain that this verse must be

Therefore, say to the Children of Israel” [a continuation of the verse,

interpreted according to its literal sense, so that each statement fits into context. The Midrashic
interpretation may also be offered [in addition to the literal interpretation], as the verse states,
“Are My words not like fire,”
23:29). Just like a rock may be shattered into many fragments [by the blows of a hammer,

says God, “and like a hammer which shatters a rock”(Jeremiah

so, too, the words of Torah, may be interpreted in many ways].
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(5) And I will scatter you into the wilderness, you and all the fish of your rivers;
you shall fall upon the open fields; you shall not be brought together, nor
gathered; I have given you as food for the beasts of the field and to the birds
of the sky. (6) And all the inhabitants of Egypt shall know that I am the Lord,
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because they have been a staff of reed to the House of Israel. (77 When they

took hold of you by your hand, you splintered, and tore into the whole of their

shoulders; and when they leaned upon you, you shattered, and made all their loins

stand upright. (8) Therefore thus says the Lord God: Behold, I will bring a sword
upon you, and cut off man and beast from you.

RASHI

©) A staff of reed — Many times Israel
relied on them but they were of no help [like
a staff of reed which breaks easily when
one leans upon it]. (7) Y1 — Like 7370, to
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splinter. And tore into — Like a person

who leans on a reed which breaks and the

[man falls onto the] jagged edges [which] enter into his shoulders. And made [all their

loins] stand upright — Since after you will break, they will have to strengthen their loins to
stand on their own.
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(26) The righteous is more magnanimous than his neighbor; but the way of the
wicked leads them astray. (27) The deceitful man will not roast his catch; but
the wealth of a diligent man is precious. (28) In the way of charity is life; and
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RASHI

26) More [magnanimous] than his
neighbor — The righteous individual passes
over his inclinations. 27) Will not roast —
That is to say, he will not succed with that which he trapped through deceit. But the wealth
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in its path there is no death. 13 (1) A wise son seeks his father's discipline; but
a scorner does not accept rebuke.

RASHI
of a diligent man — Is [truly]
precious. (28) In its path — [le,] of

charity. There is no death — He will not
die. (1) A wise son — Asks for and loves his
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father's discipline.

Mishnah Shabbat, chapter 14

1) The eight sheratzim [small, creeping
creatures| which are mentioned in the Torah
[which defile their

carcasses] (Leviticus 10:29-30), one who

when one touches

traps or bruises them [on the Shabbat] is
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liable [“one who traps” is liable, since it is

usual for these animals to be trapped; one who “bruises” is liable, because the skins of these
animals are very tough, so the bruises are permanent and therefore, he is liable for separating
the blood from the flesh, which is a subcategory of threshing (where one separates the grain
from chaff). Or, since the discoloration of the skin is permanent, he is liable, as a subcategory
of dyeing]; but [as for] other vermin and creeping things [such as worms], one who wounds
them is exempt [since their skin is supple, no permanent bruise remains]; one who traps them
because he needs them, is liable; if he does not need them, he is exempt [since these species
are not usually trapped]. As for a beast or bird in one's private domain, one who traps them
is exempt [since they are already trapped (see 13:7, pg. 17)]; one who wounds them is liable
[since they have a thick skin. In all these cases, he is only liable if he wounds in a constructive
manner, such as for the purpose of drawing the blood. However, if done to harm the animal
in a destructive manner, he is not liable (see 13:3, pg.16)]. (2) One may not prepare pickling
brine [i.e., heavily salted water with a drop of oil, used to make preserves] on the Shabbat,
but one may prepare salt water and dip his bread into it, or add it into cooked food.
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Said Rabbi Yose; But is that not brine,
whether [one prepares] much or little? [Le.,
should one differentiate between a larger
quantity and a smaller quantity in forbidden
labors? Rather, regardless of quantity it is
forbidden, so, too, here, if brine is forbidden
Rabbinically because of its similarity to
tanning, any amount should be forbidden.]
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Rather, this is the salt water that one is

permitted [to prepare]: One first puts the oil into the water [and then the salt], or [he puts the
oil] into the salt [first and then adds to the water. The result in both cases is that the oil hinders
the mixing of the water with the salt and the mixture is not considered a brine, according to
Rabbi Yose; the halachah does not follow Rabbi Yose]. (3) We may not eat Greek hyssop
[used medicinally to kill intestinal worms] on the Shabbat, because it is not a food for healthy
people [and thus is only taken as a medicine, which is Rabbinically forbidden to do on the
Shabbat, as a precaution lest someone come to crush herbs in the preparation of a medicine,
which is forbidden Biblically, as a subcategory of grinding]; but we may eat [a] yoezer [plant,
even though it is used to treat worms in the liver. Since healthy people eat it as well, the Rabbis
did not forbid it] and drink abuvroeh [used as an antidote for one who drank uncovered water].
A person may eat any kind of food [which is also eaten by healthy people, even if taken solely]
as a medicine, and [so, too,] drink any liquid, except water of palm-trees [i.e., water of a certain
well located between two palm-trees, which had purgative qualities] and [kos ikrin] a potion
of roots [used as a remedy in controlling menstrual flow], because they are [remedies] for
jaundice [but their side effect was sterility, hence, the name, kos ikrin — cup of sterility].
However, one [who is not sick] may drink water of palm-trees for his thirst and [one may] rub
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himself with oil of roots, if not for medical
use. (4) One whose teeth are hurting may not
sip vinegar through them [and then spit it out
without swallowing], but may dip [his bread
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the usual manner, and if he is cured, he is :an D’:??g gE! '?}_iji;?? '?;

cured. If one's loins hurt him, he may not rub

them with wine or vinegar [since these are always used for therapeutic purposes], but he may
anoint them with oil [being a common practice], but not rose oil [since it is very expensive, it
is only used for therapeutic purposes]. Royal princes [however], may anoint their wounds with
rose oil, since it is their practice to anoint themselves with it on weekdays. Rabbi Shimon says;

All Israel are royal princes [the halachah does not follow Rabbi Shimon].
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Gemara Shabbat, 117b

Our Rabbis taught: How many meals must
one eat on Shabbat? Three. Rabbi Chidka
says: Four. Rabbi Yochanan observed, Both
expound the same verse: “And Moshe said,
Eat it today; for today is a Shabbat to the
Lord; Today you will not find it in the field.”
(Exodus 16:25) Rabbi Chidka holds: These
three “todays” [each denoting one meal] are
[reckoned] apart from the evening [Friday
night meal]; however, the Rabbis hold; They
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include the evening [Friday night meal]. We

learned [in the Mishnah]; If a fire breaks out Shabbat eve, food for three meals may be saved;
is it [the Mishnah] not talking about where one has not [yet] eaten [and hence disagrees with
Rabbi Chidka]? — No: it [the Mishnah] is [a case] where he has [already eaten]. [The Mishnah
continues: If it breaks out] in the morning, food for two meals may be saved; surely that is
where one has not yet eaten [that day, thus proving only three meals must be eaten]? — No:
[where] he has [already] eaten [one meal prior to the fire]. [The Mishnah continues;] At [the
time of] minchah, food for one meal [may be saved]: Surely that is where one has not eaten
[the minchah meal yet, thus proving only three meals are required]? — No: [where] he has
eaten [the minchah meal before the fire broke out and this meal that he may save represents
his fourth meal]. But since the final section [of the Mishnah] states, Rabbi Yose says; We may
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save food for three meals at all times, it thus
follows that the Tanna Kamma holds [that
only] three [meals are required]. Hence it is
clear that our Mishnah does not agree with
Rabbi Chikda. Rabbi Shimon ben Pazzi said
in the name of Rabbi Yehoshua ben Levi in
Bar Kappara's name: He who observes [the
practice of eating] three meals on Shabbat is
saved from three evils; the travails of the
Mashiach, the retribution of Gehinnom, and
the wars of Gog and Magog. The travails of
the Mashiach:
[regarding Shabbat], while there it is written,
“Behold, I will send you Eliyahu the Prophet
before the [great and terrible] day [of the Lord]
comes. (Malachi 3:23) The retribution of
Gehinnom: “Day” is written here, while there

“Day” is written here

it is written: “That day is a day of wrath.”
(Zephaniah 1:15) The wars of Gog and
Magog: “Day” is written here, while there it
is written; “In that day when Gog shall
come.” (Ezekiel 38:18) Rabbi Yochanan said
in Rabbi Yose's name: He who delights in the
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Sabbath is given an unbounded heritage, for it is written; “[If you restrain your foot because
it is Shabbat ...] Then you shall delight yourself in the Lord, and I will make you ride upon
the high places of the earth; and I will feed you with the heritage of Yaakov your father ....
etc. (Isaiah 58:14) Not like Avraham of whom it is written: “Arise, walk around in the land,
through its length ....;” (Genesis 13:17) nor like Yitzchak of whom it is written: For I shall
;7 (Genesis 26:3) rather, like
Yaakov, of whom it is written; and you will become strong throughout the west, the east, the
north, and the south.” (Genesis 28:14) Rabbi Nachman bar Yitzchak says; He is saved from
the servitude of the Diaspora: here it is written: “And I will make you ride upon the high places

give all these territories to you and to your descendants ...

of the earth;” (Isaiah 58:14) while there it is written: But you will tread upon their high places.
(Deuteronomy 33:29)
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Yosef Le-Chok P> Rov
Ethical Teaching:

Zohar, Part 11 2b
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One who causes an unborn child to die in his
wife's womb commits three evil things that

the world cannot tolerate, so that little by
little the world becomes diminished without
it being known. The Holy One, Blessed is He,
withdraws from the world and the sword,
famine, and disease come upon the world.
The three are: a) he kills his children, b) he
destroys the edifice built by the King, and c)
he pushes away the Divine Presence. And the
suffers all the
tragedies. Woe to that man! Woe to him; woe

world aforementioned
to his soul! It would have been better for him
had he never been created! Fortunate are you,
Israel, who were many tens of thousands who
were in exile and guarded themselves from
menstruants, non-Jewish women, and from
killing their children. Even when it was

decreed: (Exodus 1:22) “Every boy who is born must be thrown into the river,”
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there was not

a single person who killed a fetus in its mother's womb, and certainly, not an infant after it was

born. In this merit they were redeemed from exile. Fortunate is the man who guards the sign

of the holy covenant. For, if one does not do so, in addition to the terrible punishment that

befalls him, he causes exile to the Jewish People. May G-d, in His mercy, bring us back in
complete repentance.
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Practical Law:
Rambam, Laws of Repentance, Chapter 4

(1) Twenty-four things prevent repentance.
Four of them are severe sins, and when
someone transgresses any of them, the Holy
One, Blessed is He, does not give him the
opportunity to repent, in proportion to the
magnitude of his sin. They are: One who
causes the public to sin, including one who
prevents  them  from  fulfilling a
commandment. (2) One who causes another
person to deviate from a good path to an evil
one, such as one who incites or entices
another person. (3) One who sees his child
following an evil path and does not try to

stop him. For, since his child is subject to his

VA'EIRA FOR MONDAY

3w oD NINI 137

1997
7 P79 7awn ma%n 0”7anan

NX T3yn D077 DMWY VAR X
DO TV ST Y T Y3 i
T pUEon KT N2 WATRR PR T
J7 15K AR 9T 0% mawn nivy?
NX22YRT Y 522210727 DK X0
T DK ORI 2 STYN Nivyn ohaan
TINIT 2 711 NPon 1D Y7 210 T
T i Kl YY) nuﬂn& Ry in
WIiB 17T 93 1‘7=r< iMwa 1 ‘wm-n
WOKY 5? Y 92321 IR0 Kynn
N1 0727 12 T P2 DNRA nim? i1
KUK MINKT 702152 omm KoK
927 O8I O KUK 1 592271 2wK)

authority, had he tried, he could have stopped his wrongdoing. Thus, it is as if he caused him

to sin. Also included in this category is anyone who has the power to stop other people,

whether it be an individual or a group, from doing wrong but does not stop them, leaving them

to their stumbling. (4) One who says; I will sin and then I will repent. This category includes
one who says; I will sin and Yom Kippur will atone for me.
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(12) And Moshe spoke before the Lord saying; Even the Children of Israel
did not listen to me. How then should Pharaoh listen to me when I am of
closed lips? (13) And the Lord spoke to Moshe and to Aharon and He
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RASHI

12) How then should Pharaoh listen to
me? — [The Children of Israel did not listen
to me, even though I came to help them. Why
then should Pharaoh listen to me, when I intend to harm him? All the more so that he will not
listen to me!] This is one of ten inferences from a minor to a major fact (a fortiori) which are
found in the Torah. D°NBY oy — [means] obstructed lips. Similarly, I maintain that





