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those who separate themselves from the ways
of the community; one who sins brazenly and
publicly, like Yehoyakim; informers; those
who intimidate people for a reason other than
for the sake of Heaven; those who shed
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blood; those who speak evil; and one who tries to make himself appear uncircumcised.
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(11) So they appointed conscription officers over them, in order to oppress them
with their burdens, and they built storage cities for Pharaoh — Pitom and
Raamses. (12) But as much as they would oppress them, so would they increase

RASHI

an 1"?}7 — [Literally, “over it,” third
person singular, here meaning] over the
people [of Israel] (see Rashi on preceding
verse). @°01 — [This word] denotes a tax.
[Thus, the expression QON MW refers to]
officers that collect a tax from them. And

what was the tax here? [As our verse
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continues,] that they build storage cities for

Pharaoh. ON?202 1N3Y 137735 — [literally, “in order to oppress it with their burdens.” Here,
the phrase “to oppress it” refers to the people of Israel (see Rashi on preceding verse), while
“their burdens”| refers to the burdens of Egypt [i.e., those burdens that the Egyptians inflicted
upon the people of Israel] (Siftei Chakhamim). N1IJ0N Y — [To be understood] as it is
translated [by Onkelos here, namely: Cities for storehouses]. Similar is (Isaiah 22:15): X2 2
M7 1901 X [where the word 130 refers to] a treasurer appointed over the storehouses (Shemot
Rabbah 7:10). [And they built storage cities for Pharaoh —] Pitom and Raamses
— [If these were new cities that Israel was to build, our verse would have said, “that they
build Pitom and Raamses, storage cities for Pharaoh.” However, it is expressed the other way
around (Siftei Chakhamim), ] because [these cities actually existed, but] they were not appropriate
for this purpose, and Israel made them into strong and fortified cities, fit for storage. (12) But
as much as they would oppress them, [so would they increase] — /[But was the
Egyptians' oppression of Israel the cause of the latter's increase?! Rather, the meaning
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and so would they spread out. And they became disgusted on account of the
Children of Israel. (13) So the Egyptians enslaved the Children of Israel with
body-breaking labor. (14) And they embittered their lives with harsh labor
involving mortar and bricks, and with every [type of] work in the field. All the
work that they forced them to do, was [intended] to break them. (15) And the
king of Egypt spoke to the Hebrew midwives, of whom one was called Shifrah

RASHI

here is that] as much as the Egyptians would
make plans to oppress the people of Israel, so
would the Holy One, Blessed is He, set His
heart to increase Israel and have them spread
out (Siftei Chakhamim). 1127” 12 — [Although
written in the future tense, the expressions
here Y9 121 127 13 are to be understood as
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in the present continuous, meaning| “so

would they increase and so would they spread out” (Siftei Chakhamim). This is the simple
meaning of our verse. And its Midrashic explanation is as follows: It was the Holy Divine
Spirit that said this [effectively to the Egyptians], namely, “You say,; 127 19, Lest they become
so abundant (verse 10 above) — but I counter, 127 13, Indeed so will they become abundant!”
(Sotah 11a) And they became disgusted [on account of the Children of Israel] —
[The simple meaning here is that] they became disgusted with their lives (see Genesis 27:46).
And our Rabbis expounded [the word 13P™ as meaning] that Israel were like thorns (@°3W) in
their eyes (Sotah 1la). (13) T8 — [means:] With harsh labor which crushes (N3781) the
body, and breaks it down (ibid). (15) NT2M2 — has a similar meaning to the word MT2M
[namely, to help a woman deliver a baby], except that this verb has a simple conjugation
[namely, the causative MT2M] and an intensive conjugation [namely, our word here NT2M.
The lighter causative form connotes an easier birth, while the more intensive form here
connotes more difficult births (Be-eir Rechovot), perhaps because here, each woman bore

sextuplets (see Rashi verse 7 above)]. Similar are [the verbal forms] "W [the simple
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and the other was called Puah,

RASHI
conjugation, meaning to break something
into two] and VN [the intensive

conjugation with a dageish in the middle root

letter 2, and meaning to smash into bits (see
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verse 32:19 below)]; [also
M7 and  [the
conjugation] 9270 [with a dageish in its middle root letter 1]. Likewise here, [the simple

the simple TIYOK 112173 113

conjugation] intensive

causative conjugation] T2 [has the same meaning as the intensive conjugation] T2 [with
a dageish in the middle root letter ®, except that the meaning has a more intense connotation
(see above)] (Be-eir Rechovot). DY — This was [Moshe's mother,] Yocheved, called such
because she would beautify (N"BYN) the newborn child; YD — This was [Moshe's sister,]
Miriam, so called because she would cry out (7¥1D), speak to and coo to the newborn child,
just as a mother soothes a crying baby (Sotah 11b). Y0 — [This term] denotes crying out,

as in the verse (Isaiah 42:14), “I shall cry out (MYBX) like a woman in childbirth.”
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(3) The crown of pride of the drunkards of Ephraim, shall be trampled
underfoot; (4) And the glorious beauty shall be the fruit of an inferior fig, which
is at the head of the rich valley, as the first ripe fig before the summer; which
he who sees it, swallows it, while it is still in his hand. (5) On that day shall

RASHI (7
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day — When the sinners are destroyed.

Shall the Lord of Hosts be — For the righteous who remain there.



1 SHEMOT FOR TUESDAY Wb 0rY MY 24

WA NTINT KRS INWY 7INDR NTDEY "33 MY ms:x T
YT XWEY N7IUNT n-n::x‘n uwm by :wv‘? vEYR m'l‘n N ~my

PN P77 LR wub 1 -
EOP 7 TRy Ky a3 WY T2 APNTDN | myw manbn vaven

PPDIT?  RION1 1An? GO 137'723 1:!27:‘. UW x’::n 2 um 'I:W:'l

oywa TTAN? X332 -:"7"79 D N2 'mz; 1:::71 7w

XJam2 PoX AXY 1 pinad

N3 WIBIK PPIY T2 Y0 WA TR MYPTON PPRY T 17 7801 K2 MYPROK KAy M)
XTIy 002 227

the Lord of Hosts be for a crown of glory, and for a diadem of beauty, to the
remnant of his people, (6) And for a spirit of justice to him who sits in
judgment, and for strength for those who turn the battle back to the gate. (7) But
they also erred through wine, and staggered through strong drink; the priest and
the prophet erred through strong drink, they are confused by wine; they stagger
through strong drink; they err against those who see, they pervert justice.

RASHI A
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give and take in] the batile of Torah. 17W3 1995 PD DNKMNT T2 WYY
(7 They err against those who see — Qulalizgant
Le., they scorn the words of the prophets. 12D

779°9D — means they pervert justice.
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(4) A virtuous woman is a crown to her husband; but she who acts shamefully
is as rot in his bones. (5) The thoughts of the righteous are just; but the counsel
of the wicked are deceit. (6) The words of the wicked lie in wait for blood; but
the mouth of the upright saves them. (7) The wicked are overthrown, and are

RASHI (A
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innocent. (7) And are no more — Because

they are destroyed. Shall stand — Will endure.
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no more; but the house of the righteous shall stand. (8) A man shall be praised
according to his wisdom; but he who is of a perverse heart shall be despised.

RASHI
8) A man shall be praised according to
his wisdom — [le, according to his

wisdom] he will recieve his reward.
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Perverse heart — Who turned his heart away from Torah.

Mishnah Yevamot, chapter 13

1) The School of Shammai say; Only those
[orphaned, minor girls who, by Rabbinic
statute, pass into the charge of the mother and
brother] who are betrothed [by them, but did
not yet consummate the marriage with
chuppah] may exercise the right of miyun
[i.e., the right of refusing the marriage up
until she becomes an adult]; while the School of
Hillel say; Both those [orphaned minors] who
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are betrothed and those who are married

[may exercise the right of miyun]. The School of Shammai say; [A declaration of miyun may
be made] against a husband, but not against a levir [i.e., if the minor became a widow, the
levirate bond to the brother of her deceased husband can only be severed by chalitzah]; but
The School of Hillel say; [Miyun is effective] either against a husband or against a levir. The
School of Shammai say; [The miyun declaration] must be made in his presence, but The School
of Hillel say; Either in his presence or not in his presence. The School of Shammai say; [The
miyun declaration must be made] before bet din, but The School of Hillel say; Either before
bet din or not before bet din. The School of Hillel said to The School of Shammai; [An
orphaned girl] may exercise the right of refusal while she is still a minor, even four or five
times [and marry again after each refusal]. The School of Shammai, however, answered them;
The daughters of Israel are not ownerless property [to be married and then be married again
without a proper divorce], rather, [if an orphan was betrothed and] makes a declaration of
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refusal [once], she must then wait until she
becomes of age [to become betrothed a
second time], or [if she wants to marry
someone else,] declares her refusal and
marries [immediately, thereby giving up the
right of miyun according to The School of
Shammai, by the force of consummation of
the marriage]. (2) Which minor [desiring to
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nullify the the
declaration of refusal? Any [minor] whose

marriage] must make 1PXD LUK T2 AIRY 122y 92 LIAUR X7 1PND
mother or brothers have given her in marriage with her consent [or if she had been given in
marriage by her father, which is a Biblically valid marriage and then divorced or became a
widow, she is now considered an orphan during the lifetime of her father, whereby, by
Rabbinic statute, she is in her own charge and may marry on her own; she, too, may declare
miyun]. If, however, they gave her in marriage without her consent [the betrothal was never
valid and thus] she need not make any declaration of refusal. Rabbi Chanina ben Antignus
says; Any child who is unable to take care of her token of betrothal [i.e., the money or ring],
need not make any declaration of refusal. Rabbi Eliezer says; The act of a minor has no validity,
but [if she was given away in marriage, she is to be regarded] as one seduced [outside of
marriage. And thus] if she is the daughter of an Israelite [and was married] to a priest, she
may not eat ferumah, and if she is the daughter of a priest [and was married] to an Israelite,
she may eat terumah. [However, Rabbi Eliezer also admits that she requires miyun to nullify
the relationship (see Tosfot Yom Tov). The halachah follows Rabbi Chanina ben Antignus
and we assume that any child under the age of six is unable to take care of her token of
betrothal. From the ages of six until ten she is questioned in order to ascertain whether she, in
fact, is able to take care of it or not]. (3) Rabbi Eliezer ben Yaakov says; In the case of any
hindrance [to the marriage] that was due to the husband [i.e., he gave her a divorce] she [the
minor] is deemed to have been his wife [and he is thus prohibited from her relatives and she
from his]; however, in the case of any hindrance [to the marriage] that was not due to the
husband [i.e., she exercised her right of miyun], she is not deemed to have been his wife [and
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he is thus permitted to her relatives and she
to his]. @) [L.e.,] if a minor made a declaration
of miyun against a man, he is permitted [to
marry]| her relatives and she is permitted to
and he
disqualify her from [marrying] a priest [since

[marry] his relatives, does not
she was never married she is not considered
a divorcee]; but if he gave her a divorce, he
is forbidden to [marry] her relatives and she
is forbidden to [marry] his relatives, and he
also disqualifies her [as a divorcee] from
[marrying] a priest. If he gave her a divorce
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and then remarried her and after having

exercised her right of miyun against him, she married another man and became a widow or
was divorced, she is permitted to return to him. [This is not prohibited as is one who returns
his divorcee after she had married someone else in between, since, by exercising her right of
miyun, she shows that her first marriage before he divorced her was not a valid marriage and
thus negates and reverses her status as his divorcee]. If, however, she exercised her right of
miyun against him and he remarried her, and subsequently, divorced her and she then married
another man and became a widow or was divorced, she is forbidden to return to him [since
the second separation was due to a divorce rather than miyun, she retains her status as a
divorcee]. This is the general rule [even when she married and separated from him many
times]: If divorce followed miyun [and she then married someone else], she is forbidden to
return to him, but if miyun followed divorce, she is permitted to return to him. (5) If a minor
exercised her right of miyun against a man, and she then married another man who divorced
her, and afterwards, [married] another man against whom she made a declaration of miyun,
and then [married] another man who divorced her, and afterwards [married] another man
against whom she made a declaration of miyun, she is forbidden to return to those men from
whom she was separated by divorce [i.e., her second and fourth husbands. The Rabbis
instituted that miyun against one individual does not invalidate the divorce of another
individual, lest a minor who married a second husband after being divorced from the first,
succumb easily to renewed interest of her first husband and subsequently exercise miyun
against her second husband], but is permitted to return to those from whom she was separated
by her exercise of the right of miyun. (6) If a man divorced his wife and remarried her
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[and then died childless], she is permitted to
marry the levir [although during the time that
she was divorced, she was forbidden to him
as his brother's divorcee]; Rabbi Eliezer,
however, forbids. So, too, if a man divorced
an orphan [a minor who was given in
marriage by her mother or brother] and then
remarried her, she is permitted to marry the
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levir; Rabbi Eliezer, however, forbids. [In
both cases, Rabbi Eliezer forbids lest they be
confused with the following case.] If a minor was given in marriage by her father [a Biblically
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valid marriage] and was divorced [the divorce having been accepted on her behalf by her
father, since a minor cannot accept a divorce], she is now considered an “orphan” during the
lifetime of her father [whereby her father no longer has the right to give her in marriage. By
Rabbinic statute, she is now in her own charge and may marry on her own and declare miyun],
and if then her husband remarried her, [and afterwards, died childless] all agree that she is
forbidden to marry the levir [since, Biblically, the second marriage has no force, she is
considered his divorcee; the halachah does not follow Rabbi Eliezer]. (7) If two brothers were
married to two sisters who were minors and orphans [given in marriage by their mother or
brothers], and the husband of one of them died [childless], she [the widow] is free [from levirate
bonds and does not require chalitzah] being [that she is] his wife's sister [even though the
marriage was valid only by Rabbinical statute, hence Biblically speaking, she is not his Biblical
wife's sister, still, there are no levirate bonds]. So, too, in the case of two deaf [and mute adult
sisters whose marriage is valid by Rabbinical statute, who were married to two brothers and
one died childless, the widow is free from levirate bonds and does not require chalitzah]. An
adult and a minor [who are sisters and are married to two brothers]: If the husband of the
minor died, the minor is free [from levirate bonds] being [that she is] his wife's sister. If the
husband of the elder sister died [since her marriage has Biblical validity, there now exists a
levirate bond of Biblical force to the surviving brother which supersedes his previous marriage
to the minor, since it is valid by Rabbinical force only, therefore], Rabbi Eliezer says, the
minor [who is his present wife] is instructed to exercise her right of miyun against him [and
he then performs the Biblical levirate marriage with her older sister]. Rabban Gamliel says; If
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she [the minor] exercises her right of miyun,
fine and good; but if not [the force of the
levirate bond does not prohibit the marriage
to her younger sister, rather], let her [the
older sister] wait until she [her younger
sister] is of age [when her marriage becomes
Biblically binding] and the other becomes
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free [from levirate bonds and does not require

chalitzah, being that she now becomes prohibited to the levir] as his wife's sister. [He must
not be instructed to perform chalitzah on the older sister, since this would, in effect, prohibit
his wife as she now becomes the sister of his chalutzah.] Rabbi Yehoshua says; Woe to him
[the surviving brother] because of his wife and woe to him because of his brother's wife! He
must allow his wife to go by [giving her a] divorce, [Rabbi Yehoshua holds, as does Rabbi
Eliezer, that the Biblical levirate bond to the older sister supersedes the Rabbinical marriage
bond to her younger sister. But, he also differs with Rabbi Eliezer, in that he maintains, that
even here we do not encourage the miyun practice (see Yevamot 109a) and therefore, he must
divorce her instead. Rabbi Eliezer, however, maintains that one may encourage miyun where
it involves fulfilling a mitzvah] and [he also must let go of] his brother's wife [who becomes
prohibited to him as the sister of his divorcee] by [performing] chalitzah [the halachah follows
Rabbi Eliezer]. (8) [The Mishnah (4:11, Chok, vol. 1, pg. 354) states; “Where a man who was
married to two women died, cohabitation or chalitzah with one of them exempts her rival wife.
The reason is because the verse states; “Thus will be done to the man who will not build up
his brother's household” (Deuteronomy 25:9). We deduce from here, that one builds up his
brother's household only once and is prohibited from marrying a second fellow wife of his
deceased brother. In the case where validity of the marriage is Rabbinic, such as] if one was
married to two orphans who were minors [and were not related to each other] and died, [here,
too,] cohabitation [by the levir even while she is a minor where the levirate bond is only
Rabbinical] or chalitzah [performed after she becomes of age, since a minor cannot perform
chalitzah], with one of them exempts her fellow wife [from levirate marriage or chalitzah).
And so, too, regarding [one who was married to] two deaf [and mute] women [where the
validity of the marriage is also Rabbinic, and died childless, the cohabitation of one by the
levir exempts the other]. [If a man was married to] a minor and to a deaf [and mute] woman
[and died], cohabitation [by the levir] with one of them, does not exempt her fellow wife [from
the levirate bond. Although, both marriages are only Rabbinical, however, due to the
differences in the physical conditions of each, they are not considered as being equal, as we
are in doubt as to whether the deceased preferred the minor, who, when becoming of age,
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would be completely normal and would be
considered his main wife, or whether he
preferred the deaf woman, with whom he
could have had an adult relationship]. [If one
wife was] normal and [the other was] deaf
[and mute], cohabitation [by the levir] with
the normal [widow, whose marriage and
subsequent levirate bond are of Biblical
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force], the deaf [widow], but

cohabitation with the deaf [widow, whose

exempts 2y 21 UM ,NYNa 9Y 027 X2 .73LpA NX oD
marriage was of Rabbinical force], does not exempt the normal [widow]. [So, too, if one was]
of age and the other a minor, cohabitation [by the levir] with the adult exempts the minor, but
cohabitation with the minor, does not exempt the adult. (9) If one was married to two orphans
who were minors, and then died, and the levir cohabited with the first, and then he also
cohabited with the second, or if his brother cohabited with the second, he [or his brother] has
not thereby rendered the first ineligible [for him, since a minor may, at any time, exercise her
rights of refusal; therefore, the marriage to a minor is considered as always hanging in doubt
until she reaches adulthood. Since the cohabitation of one has the same force as the other,
therefore, if cohabitation with the first was a valid acquisition, she is now his wife through
levirate marriage and after levirate marriage has been performed once, the levirate bond
regarding the other dissipates; cohabitation with the second has no consequence in the
relationship to the first, being considered a licentious relationship rather than a levirate
marriage. If, on the other hand, the cohabitation with a minor was not a valid acquisition, then
they are both strangers to him anyway, since by the same reasoning, the marriage to the
deceased brother had no validity either. However, he may not decide to keep the second as his
wife, because if marriages to minors are valid, then the levirate marriage to the first did take
effect and the second would be prohibited as building a second household]. And so, too, [is
the law, if one was married to] two deaf mute women [and then died, and the levir cohabited
with the first, and then he also cohabited with the second]. [If one widow was] a minor and
the other a deaf [mute], and the levir cohabited with the minor and then he also cohabited with
the deaf [widow], or a brother of his cohabited with the deaf [widow], he has not rendered the
minor ineligible [for him. As explained above, if the minor was fully acquired, the subsequent
cohabitation with the deaf woman is of no consequence. If not, then she was not the wife of
his deceased brother and is regarded as a stranger]. If the levir [however,] cohabited with the
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deaf [widow first] and then he also cohabited
with the minor, or a brother of his cohabited
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with the minor, he has rendered the deaf
widow ineligible [for him. Regarding the
minor, the doubt is whether this is a fully
valid acquisition or not. However, regarding
the deaf mute, the acquisition is definitely
valid, although only to a partial degree.
Therefore, on the possibility that the minor is
a fully valid acquisition, the marriage of the
minor has a greater force than that of the
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partially valid marriage of the deaf mute, and

therefore, the second cohabitation with the minor has levirate validity, even after the first
levirate marriage to the deaf widow. Subsequently, the deaf widow becomes prohibited as
building a second household]. (10) [If] one [widow was] of sound mind and the other deaf [and
mute], and the levir cohabited with the sound one and then he also cohabited with the deaf
one, or a brother of his cohabited with the deaf one, he does not render the former ineligible
[for himself. Since the first levirate act is completely effective, the latter is, therefore,
considered a licentious act and has no consequence to the relationship of the first]. If the levir
cohabited with the deaf one, and then he also cohabited with the sound one, or a brother of
his cohabited with the sound one [since the first levirate act is not a fully valid act and the
second act is], he renders the deaf one ineligible [for himself]. (11) [If one was] of age and the
other a minor, and the levir cohabited with [the widow] who was of age, and then he also
cohabited with the minor, or a brother of his cohabited with the minor, he does not render the
elder one ineligible for himself. If the levir cohabited with the minor, and then he also
cohabited with [the widow who was] of age, or a brother of his cohabited with [the widow
who was] of age, he renders the minor ineligible [for himself]. Rabbi Elazar says [in all the
aforementioned cases, i.e., including the case of the deaf woman and the minor]; the minor is
instructed to exercise her right of miyun against him [i.e., against the levir, thus leaving the
levirate marriage with the other widow intact]. (12) If a levir who was a minor cohabited with
a sister-in-law who was also a minor, they should be brought up together [since a minor cannot
give a valid divorce nor can a minor accept a divorce]. If he [a minor] cohabited with a
sister-in-law who was of age, she should bring him up until he is of age. If [after having
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heart shall be there always.” (I Kings 9:3)

While the other said; He should direct his " !

eyes towards [the heavens] above, for it is Sl &( ! 7
said: “Let us lift up our heart with our >+, & -$

hands.” (Lamentations 3:41) In the meantime, % - + 01 )&2 0
they were joined by Rabbi Yishmael bar ! ) & - -&

Rabbi Yose who asked them; Regarding " & - +" & &(
which subject are you engaged? They replied; , 3% " ( $h +1
On the subject of prayer. He said to them; My $*2 | 5", 4% (
father ruled thus: A man who offers up his (, (o

prayers must direct his eyes below and his + 1, b+ b & $h
heart above, in keeping with these two / P, W%/
Scriptural texts. While this was going on, + R "o’ bt %
Rebbi entered the Academy [at which time , - 8% " P01,
everyone was expected to take his I( I 5,9
appropriate seat on the ground]. They, being -~ /5" , 5, - &(
nimble, got into their places quickly. Rabbi 0 , -*5 &" -
Yishmael son of Rabbi Yose, however, [/ Y7/ 9 Y * "&

owing to his corpulence could only move to - /-4y "M &1 &, -
his place with slow steps. Cried Avdan out to $h b & /5" $*
him; Who is this man who strides over the / - $ + %0
heads of the holy people! The other replied; - $* 0 = %01
I am Yishmael son of Rabbi Yose who came  ,&% + 0+! - /5" ,

to learn Torah from Rebbi. The first said to  + ( " "5 1

him; Are you fit to learn Torah from Rebbi?

— Was Moshe fit to learn Torah from the lips of the Omnipotent! the other retorted. Are you
Moshe! the first exclaimed. — Is your Master god! the other retorted. Rabbi Yosef remarked;
Rebbi received that which he merited when one [Rabbi Yishmael] said to the other [Avdan]
“Your Master” and not “My Master.” While this was proceeding, a sister-in-law came before
Rebbi [for chalitzah]. Said Rebbi to Avdan; Go out and have her examined [for puberty]. After
the latter went out, Rabbi Yishmael said to him: Thus said my father [Rabbi Yose]; In the
section [in Scripture dealing with levirate marriage] “Man” is written [thus excluding a minor
from performing the rites] (Deuteronomy 25:5); [but as to] a woman, whether she is of age or
a minor [her chalitzah is valid]. Come back, he cried after him, you need not [arrange for any
examination]; the grand old Sage has already given his decision [on the subject]. Avdan now
came back picking his steps, when Rabbi Yishmael son of Rabbi Yose exclaimed; He of whom
the holy people is in need may well stride over the heads of the holy people; but how dare he
of whom the holy people has no need, stride over the heads of the holy people! Remain in
your place, said Rebbi to Avdan. It was taught: At that instant, Avdan became leprous, his two
sons were drowned and his two daughters-in-law made declarations of [/ ] refusal. Said



