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of the community: Even if he commits no sin,
himself from the
not fulfilling the
commandments in their midst, not sharing

but simply separates

community of Israel,

their troubles or participating in their fasts,
but rather, goes his own way like one of the
non-Jews, as though he were not one of them
— he has no share in the World to Come.
(2) One who sins brazenly, like Yehoyakim,
whether he transgresses slight or severe sins,
has no share in the World to Come. This is
what is referred to as uncovering faces
against Torah because such a person, in a
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figurative sense, makes his forehead bold, uncovers his face, and has no shame before the

words of the Torah. (3) Two kinds of people are referred to as informers: one who hands over

another Jew to idolaters to be killed or beaten, and one who hands over another Jew's

possessions to idolaters or to a robber who is the equivalent of an idol worshipper. Both of
these types of people have no share in the World to Come.
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(5) And Pharaoh's daughter went down to bathe by the river, while her maidens
walked along the riverside. And she saw the basket among the reeds and sent

RASHI

®) W 5y ?HWL«’ — [Our verse literally
means: “And Pharaoh's daughter went down
to bathe by the river.”’] By reorganizing the
phrases of our verse, you can explain it to

mean as follows: “And Pharaoh's daughter
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went down to the river to bathe in it.” W7 T’ '737 — means: Next to the river, as in the verse
(I Samuel 14:30), “Look, Yoav's field is next to me (*7° 9X).” This expression [T 9% contains
the word T°] which literally means “hand,” [therefore signifies “next to,”] just as a man's
hand is alongside him. And our Rabbis have expounded our verse as follows: [Her maidens]
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her hand[maid] out to get it. (6) She opened it up and saw him, the child. The
lad was crying and she took pity on him and said: This is one of the Hebrew
boys. (7) So his sister said to Pharaoh's daughter: Shall I go and call for you a

RASHI

walked (N377) — this denotes death, just as
the verse says (Genesis 25:32), “Look, I am
going to die (MA? T2Y).” The maidens were
to die because they rebuked Pharaoh's
daughter [saying, “At least the very family of
the king should honor his decree!”
Immediately, the angel Gavriel killed them].

And our actual verse supports the Rabbis [in
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this exposition], for why else would we need 1R @ w13 i%ip .23 "W mm oy
to know that the maidens were walking [if not

that the expression signifies something other than just the plain meaning]? NNAR DX — [from
the root X,] meaning: Her handmaid [referring to one handmaid that Gavriel spared (see
preceding Rashi) out of respect for royalty, so that the princess would not be left alone]. Now,
our Rabbis expounded it [the word TNNAX,] as meaning an arm [as in AR, meaning an arms
length or cubit, and our phrase TNMX NX M2WM therefore means “and she stretched out her
arm”]. However, according to the rules of grammar of the Holy Language, [since in our form]
IR [one of the letters 1 of the root has been dropped, its omission (see Rashi Exodus 23:27)]
should be [compensated by] vocalizing the [remaining] 1 with a dageish [as in TR, cubit (see
e.g., below 25:10,17) — while here in our verse, the 2 does not have a dageish]. Nevertheless
(see Rabbeinu Sadiah as quoted by the Radak's Seifer HaShorashim), our Rabbis expounded
our verse, such that INNAX NX means “her arm” [and the verse uses INMX instead of 77T to
signify], that her arm became [miraculously] elongated by many cubits (TR) [in order
Jfor Moshe to be salvaged from the water] (Sotah 12b, Be-eir Rechovot). (6) She opened it up
and saw him, the child — [Our verse should have simply stated, “and saw the child.”]
The simple meaning [of the extra “saw him,” is as if saying]: Who was it that she saw? The
boy. And the Midrashic explanation is: [The verse literally means, “and saw Him, the boy.”]
Pharaoh's daughter also saw the Divine Presence which accompanied [the boy] Moshe (ibid.).
1122 W1 1IN — [Usually, the term 233, refers to a lad who is older that 13 years. However,

although Moshe was an infant,] his voice was like that of a lad (ibid.). (7) [Shall I go and
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wet nurse from the Hebrew women, so that she can nurse the boy for you?

(8) And Pharaoh's daughter said to her, Go. So the young girl went and called

the boy's mother. (9) And Pharaoh's daughter said to her: Take this boy and nurse

him for me and I will pay your wage. So the woman took the boy and nursed

him. (10) And the boy grew up and then she brought him to Pharaoh's daughter, and

he was [like] a son to her. And she called him Moshe, Because, said she, I
removed him from the water.

RASHI A
call for you a wet nurse] from the PI7 T2 NPIYR SV IRV 7N .NMAV
Hebrew women — [Why from the Hebrew Y3W1 OY 12T7 TNy maw 07 pr X7
women? Well,] this teaches us that Pharaoh’s ~ ‘B7¥2 N7y1 M ma%i .mbyn 97m @
daughter had taken him around to many T TX3MNI MM YT K2 XN DN (0)
Egyptian women to nurse him, but he refused 9 KT RYY munn aanwn o) sy
to suckle [since impure foods are discernible — TW?221.K27MM RIPI7 Hwn3 MK ‘72 IRYIT
in the milk of a woman who eats them (see W1 K7 Wi K7 13 vRiToI ‘% 3rnwn M2y
Rashi on Sotah 12b), so even as an infant,

Moshe protected his mouth from impurities,] for [his holy mouth] was destined to speak with
the Divine Presence in the future. (8) .‘m‘;yn ']Lf‘ﬂW — [Scripture calls Miriam an 793 here
so as to allude that] she went [on her mission] with the energy and alacrity of a [powerful]
youth (823). (9) "D — [The unusual form "2 instead of the simple 72 X7l is used here
(Siftei Chakhamim), in order to teach us that] Pharaoh's daughter actually prophesied here
without even knowing what she prophesied. [She was in fact saying:] “Here is (°7), that which
is (really) yours (*3°2®)” (Siftei Chakhamim). (10) WIN"UM — [this word is to be understood]
as it is translated [by Onkelos], namely, PR2MY [meaning, “I took him out”], [for Snw]
denotes “taking out ” in the Aramaic language, as in (Berakhot 8a), “As one removes (20M3)
a hair from milk.” [Therefore,] in the Hebrew Language, WiN*0n has the meaning “I removed
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(11) And it was in those days, when Moshe had grown, that he went out to his
brothers and looked into their sufferings. And he saw an Egyptian man beating

RASHI

as in (Joshua 1:8), “[This Torah] will
not depart (OM) [from your mouth],” and
(Numbers 14:44), “[And the Ark ... and
Moshe] did not depart (Wn).” That is how
Menachem [Ben Saruk] classified our word

him,”’

[namely, as stemming from a two-letter root,
wn/. I, however, say that our word should not
be classified under the same entry as ¥R or
M’ [as above]. Rather, it stems from [the
three-letter root] W, meaning “rescue,” as
in (Il Samuel 22:17), “He will rescue me
(°Wn?) from deep waters.” Because if our

word were to be classified under the same
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entry as WOn, it would not be correct to say

”

WINWN [since YN is intransitive, meaning to “go out,” so MN"UN would mean “I go out him,
which is incorrect]. Rather, [the causative form would have been needed, namely,] TN A1
[literally, “I caused him to go out,” i.e., “I removed him”] — just as from the root Qp, one
would say NM°PR [for the causative form, as in (below 6:4), >n°72 NX *Mpn, “I established
My covenant”], and just as from the root 2, one would say *M2°W1 [for the causative form,
meaning “I brought it back”], and from the root X3, one would say X271, “I brought it.”
Alternatively, [had our word stemmed from the two-letter root Wn, instead of taking on the
causative form here in our verse, it could have possibly taken on the simple transitive form]
WPRYR, I moved him,” as in (Zechariah 3:9), “And I shall remove ("PWM) the sin of that
land.” However, the word 10 (as in our word WIN"WM) can only stem from the class of word
whose root has the letter 11 at its end, such as 7R, 733, AVY, MX and 1IB. [In this type of
word, ] when one wishes to express it in the first person singular past tense (e.g., I did, I built),
that letter 1 [at the end of the root] is replaced by a letter °, as in *N°WY, *N°12, °N°1D and "NM3.
(11) When Moshe had grown — But has Scripture not just stated (preceding verse) that
“the boy grew up “? [So why does our verse repeat this?] Rav Yehudah Bar Ilayi teaches: The
first mention (in the preceding verse) refers to Moshe's physical growth, while the second
mention (in our verse) refers to [his growth in] status — for Pharaoh appointed Moshe in
charge of his palace (Tanchuma Yashan Vaeira 17). on®202 XM — [Instead of BN220 NX XM,

” ”

“he saw their sufferings,” our phrase here means literally, “he saw into their sufferings.

(Seifer HaZikaron). This signifies that] Moshe set his eyes and heart [to the sufferings of his
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one of his Hebrew brothers. (12) He turned this way and that, and saw that there
was no one. So he struck down the Egyptian and then hid him in the sand.

(13) And he went out the next day, and behold! two Hebrew men quarreling.
And he said to the evil one: Why would you beat your fellow? (14) So he said:
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RASHI

brothers], becoming distressed over [what
was happening to] them. An Egyptian
man — He was a taskmaster. [These

Egyptian taskmasters were] appointed [by
Pharaoh] over Israelite policemen [who, at
threat of being beaten by the taskmasters (see
below 5:13-16), would have to make sure the
work was done]. The taskmasters would make
the Israelite policemen get up for work at the
call of the [dawn] rooster. Beating one
of his Hebrew [brothers] — He would
beat him and flog him. [The Hebrew] was the
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husband of Shlomit the daughter of Divri.

The Egyptian coveted her, so during one nighttime, he woke up her husband and sent him
away from the house. The Egyptian returned to the house, went in and was intimate with the
man's wife, she thinking that it was her husband. When her husband came back home, he
realized what had occurred. And when that Egyptian saw that the man had realized what had
happened, the Egyptian would beat and flog him all day. (12) He turned this way and that
— [Apart from the literal meaning (see below), our verse means:] Moshe saw what the
Egyptian had done to the Hebrew in his home (see preceding Rashi) and what he had done
to him in the field [i.e., beating him all day|. And according to the simple meaning, our verse
can be understood literally [to mean that he looked in all directions]. And saw that there
was no one — [Moshe saw that the Egyptian had] no future descendant who would convert
to Judaism [to redeem him (see Mizrachi)]. (13) Two Hebrew men — /[These were] Datan
and Aviram — the same ones who left over some of the manna [in defiance of Moshe's orders
(see below 16:20)]. Q°83 — [means:] Quarreling. [And he said to the evil one:] Why
would you beat [your fellow?] — /Scripture uses the future tense here, 72N instead of
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Who has made you a man, a lord, a judge over us?! Do you intend to kill me
as you killed that Egyptian?! And Moshe became frightened and he said; So
the matter has indeed become known. (15) When Pharaoh heard about this
matter, he sought out to kill Moshe. So Moshe fled from Pharaoh, and settled

RASHI
o1 which would mean “Why are you
beating ...,” to show us that he had not yet

actually beaten him. However,] even though
he had not yet actually beaten him, Scripture
calls him an evil person, because he raised
his hand [against his fellow] (Sanhedrin
58b). Your fellow — [Moshe did not mean
here “your friend,” but rather:] Your fellow
evil one, just like you [for Datan and Aviram
were both evil (see Numbers 16:25-26)]. (14)
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Who has made you a man — /Datan X9 27377 2rvoiph on Swn nxo xab

hereby derided Moshe, implying,] “But you 2 7%¥" myn MKW KIT 200 12 ooy
are still a mere lad!” MR AR 337917 —

[literally, “Are you saying to kill me?”’] From here, we learn that Moshe killed him [through
speech, namely,] by uttering the Divine Name (Shemot Rabbah /:34). And Moshe became
frightened — To be understood literally [i.e., he was afraid for his safety, because it had
become public knowledge]. And the Midrashic explanation is as follows: Moshe became
worried [not for himself, but for the future of Israel], when he saw that among Israel were evil
informers. He said: “Since this is so, maybe they are not worthy to be redeemed.” (ibid.) So
the matter has indeed become known — To be understood according to its simple
meaning. And the Midrashic explanation is: [Said Moshe,] Now I understand a matter which
1 found puzzling — how has Israel sinned so much more than all the other seventy nations,
that they be beaten by such harsh labor? But now I see that [they have the sin of evil
(derogatory) speech (see preceding Rashi and on next verse) and so,] they are deserving of such
[punishment] (ibid.). (15) When Pharaoh heard — They [Datan and Aviram] had informed
on Moshe (Shemot Rabbah 7:36). He sought out to kill Moshe — [but did not succeed.]
He gave Moshe to the executioner for execution, but [God made a miracle, that Moshe's neck
became like solid marble stone, and] the sword was rendered ineffective! This is what is
referred to, when Moshe says (below 18:4), “He rescued me from the sword of Pharaoh” (and
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in the land of Midyan. He sat by a well. (16) Now, the priest of Midyan had
seven daughters. They came and drew water and filled up the drinking troughs,
in order to water their father's flock. (17) And the shepherds came and chased
them away. Moshe got up and rescued them, and he watered their flock.
(18) When they came to Reu'eil their father, he said: Why did you come so
quickly today? (19) So they said; An Egyptian man saved us from the
shepherds, and he even drew water for us and watered the flock! (20) And he
said to his daughters; And where is he now? Why did you leave this man? Call

RASHI (/)
see Rashi there and on 4:11 below). AW  2wm ind DY 22yN) MR YIN2 2w yve
1" YIN2 — [The word 20 is mentioned — 2py™ Y MW WY XA DY awn apy
twice in our verse. The first means] he 27 .MM 1371 (v) KT Y a9 MW
“settled” there [in Midyan], as in (Genesis :D7¥Xn MM D'OK NTayn 1% wao Ty
37:1), “Yaakov settled (V™) [in the Land]” NMWyn 077 NIYIIN NID™M2 DX .DWTNT NX
[while the second,] IR '7}7 N — means M AV () LTI 00 DWW () YIR3
actually sitting down. Moshe learned from

[his forefather] Yaakov, who met his soul mate at a well (see Genesis Chapter 29). (16) ]i'D‘?'I
1”71 — He was the high priest among them, but he disassociated himself from idolatry, for
which they banished him from [living] next to them. R*UNT NN — [The word V11 means
“rush.” Thus, our word refers to] water pools dug up in the earth, that contain rushing water
[for the flock to drink]. 17) And chased them away — because of the ban [on Yitro and
his family (see Rashi on preceding verse)]. (200 Why did you leave [this man]? — [Yitro
asked his daughters why they had come home unusually early that day. They explained how
the man saved them and how the well-water miraculously rose up to meet him. Accordingly
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him, so he might eat bread. (21) And Moshe agreed to live with the man, and
he gave his daughter Tzipporah to Moshe. (22) And she gave birth to a son, and
he called his name Gershom, Because, said he, I have been a stranger in a
foreign land. (23) And it happened, during that long period, that the king of

RASHI

(Siftei Chakhamim),/ Yitro realized that Moshe
was a descendant of Yaakov, since the waters
had risen to meet him [just as they had done
for Yaakov (see Yonatan Ben Uzziel on Genesis
29:10)] (Shemot Rabbah /:32). [Call him,]
so he might eat bread — /[This expression
of “eating bread” or “eating food” is used
figuratively to refer to a wife (see below).
Thus, Yitro was intimating the following:]
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“Perhaps he might [agree to] marry one of UVITW M yIvyl .oMyn n npn adhn
you.” [An example of the figurative use of

this expression is] as Scripture states (Genesis 39:6), “except for the food that he would eat”
(see Rashi there). (21) BRI [This word is to be understood] as it is translated [by Onkelos,
namely: And Moshe agreed]. Similar to this is: (Judges 19:6), “Please consent (?X%) and stay
the night;” and (Joshua 7:7), “If only we would have been content (\39XY});” and (Genesis
18:27), “If I may begin speaking” (literally, “I have resolved (*NoXY}) to speak”). And the
Midrashic explanation is: [Our word ?X\ here] signifies an oath (?X). [Thus, the meaning
here is that] Moshe swore to Yitro that he would leave Midyan only with Yitro's permission
(Shemot Rabbah 7:40). (23) And it happened, during that long period — [This seems to
be an interruption to the passage concerning Moshe. However, it is all connected,] because
[while] Moshe was living in Midyan, the king of Egypt died and the Israelites were in need of
being saved ... (then the passage continues below 3:1), “And Moshe would shepherd the
flock ...”
[explains the continuity here and] is why these passages are placed next to one another (Old
Rashi Text). The King of Egypt died — [Although this should have caused Israel to rejoice,

nevertheless, our verse continues,] “And the Children of Israel groaned ... and cried out.” The

and indeed it was through Moshe that the salvation [of Israel] came. This

explanation is that] Pharaoh became stricken with tzaraat (see Leviticus Chapter 13) [and was
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Egypt died. And the Children of Israel groaned from the labor and cried out.
And their cry from the labor ascended to God. (24) And God heard their moans
and God remembered His covenant with Avraham, with Yitzchak and with
Yaakov. (25) God looked at the Children of Israel and God gave [them His]
attention. 3 (1) And Moshe would shepherd the flock of Yitro his father-in-law,
priest of Midyan. And he led the flock to the edge of the desert, and he came
to the Mountain of God, towards Choreiv. (2) And an angel of the Lord
appeared to him from the heart of a fire in the middle of a thorn-bush. And he
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RASHI

considered, therefore, as dead (see Nedarim
64b). His advisers told him that to heal
himself, he must soak himself in the blood of
Jewish babies,] so he would slaughter Jewish
babies and bathe himself in their blood [and
this is why Israel groaned and cried out]
(Shemot Rabbah 1:34). (4) DNPRI —
[means:] Their cry. Similar is (Job 24:12), “From the city, dead men cry out (2X3").” NKX
072X DX MN°N2 — [The first IR is one that precedes a direct object, while the subsequent
ones mean “with.” Thus, BMAR NX means] “with Avraham.” (25) o' rToN VI — [literally,
“And God knew.”’] God turned His heart towards them, and did not ignore them. 3 (1) [And
he led the flock] to the edge of the desert — In order to distance himself from any thefi,
he would not allow his flock to graze in anyone else's fields. To the Mountain of God —
[Called by this name here,] because of the future [events that would occur on this mountain,
namely, the Divine Revelation and the giving of the Torah]. (2) UX nava — [means:] In the





