ov

the lower lip. But even though this is
permitted, it is not the practice of the Jewish
people to destroy it. Instead, one should
shave [only] part of it so that it will not
interfere with eating and drinking. (3) The
removal [by a man] of the hair from the rest
of the body, such as the underarm or the
pubic area, is not forbidden by the Torah, but
by the Sages. One who removes it is given
lashes for rebellion. To what does this apply?
To a place where only women remove it, so
that he [a man] should not groom himself in
the way that women do. But in a place where
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both women and men remove the hair, if [a man] removes it, he is not flogged. And it is

permitted to remove the hair of other parts of the body with scissors, in any place.
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(22) Then, I saw in my dream — behold! Seven full, good ears of grain,
growing on a single stalk. (23) And look! After them, sprout seven hardened,
lean ears of grain, scorched by a [harsh] easterly wind. (24) The lean ears of
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23) MMAX — In the Aramaic language, [the
word] XN means “a rock” (see Bava Batra
18a). [Thus, when the term MY is used to
describe these ears of grain, it means that]
they are like wood, lacking moisture, and are as hard as a rock. Thus, the translation [of T1%
by Onkelos here, is:] TP? 133, meaning, “their husks [stricken of kernels],”
grain] only had their husks, since they had been emptied of their kernels. [Hence, these
“hard as a rock (R11X) " and “their husks stricken (of kernels)” denote
a complete destruction which did not actually appear in the dream, but which Pharaoh

— these [ears of

explanations, namely,

intentionally included in his description, in order to test Yosef. Yosef, realizing that such utter
destruction was not destined for the world then, did not include this concept of utter
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grain then swallowed up the seven good ears of grain. So I told the
necromancers, but no one could explain [them] to me. (25) Yosef then said to
Pharaoh: Pharaoh's dream is one. God has declared to Pharaoh that which He
is about to do. (26) The seven good cows signify seven years; and the seven
good ears of grain [also] signify seven years — it is one and the same dream.

RASHI

destruction, N33, in his interpretation, and
thus passed Pharaoh's test.] 26) [The seven
good cows signify] seven years and [the
seven good ears of grain (also) signify]
seven years — [That is to say,] they all

signify only one lot of seven years [i.e., it is

7ﬂw1
KPX IPX 172 DMWY YIUW) ..DWY YW O3)
A1 1ITIY 707 BMYS DIV MY WK,V
vawa i oivn nuwin Yy miea 1% sy 3
iy e LvieY AT omK) ninten oy
AYI2 K ARYT 0K 2V W vy ,qmo
TN W7 12 950 ,pinT1 2790 1371 Y 707

one dream]. And as for the dream being
repeated to Pharaoh as two dreams, this means that the matter is in readiness [to happen],
just as Yosef explained to Pharaoh at the end [of his interpretation, when he said (verse 32
[And the repetition (M3IWN) of the dream being
presented as two separate dreams (Q°M¥D), signified that God was “hurrying to do it”

below),] “As for the dream being repeated ... .”"
(see
Ramban on verse 32 below)]. Now, regarding the seven good years, it states (preceding verse),
“[God] has declared Pharaoh [that which He is (about to) do],” where [the term “declared”
implies] that [the event described, namely, the onset of the seven good years,] is about to
happen very soon, while regarding the seven years of famine, it states (verse 28 below),
“[God] has shown Pharaoh [that which He is (about) to do],” for since the event described
there is distant and far away [namely, only after the seven good years will have elapsed] —
the term show is used [thus implying “showing” something that is far off].
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(8) And these are their names [of the twelve officers]: The son of Chur, on
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Mount Ephraim. (9) The son of Deker, in Makatz, and in Shaalvim and

Bet-Shemesh, and Elon-Bet-Chanan. (10) The son of Chesed, in Arubot, to him

Sokhoh, and all the land of Chefer. (11) The son of Avinadav, all the region of

Dor; Tapat the daughter of Shlomoh was to him a wife. (12) Baana the son of

Achilud, [to him pertained] Taanakh and Megiddo, and all Bet-Shean which is

beside Tzaretana beneath Yizreel, from Bet-Shean to Avel Mekhola, as far as
beyond Yokmeam.

RASHI K7
1) IXT NBI — The region of Dor. KT 295 ANT NDA (k)
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(18) But he does not know that death is there; her guests are in the depths of

the grave. 10 (1) Proverbs of Shlomoh: A wise son makes his father happy, but

a foolish son is the grief of his mother. (2) Treasures of wickedness will not

avail, but charity will save from death. (3) The Lord will not starve the soul of

the righteous, but the destruction [wrought by] the wicked will cast [them]

down. (4) A poor man makes a deceitful scale, and the hand of those who make
true decisions will make [them] rich.
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Mishnah Zevachim, chapter 10

(1) Whatever is more constant than another
takes precedence over that other. The daily
(7°1nn) [burnt-Jofferings precede the (%0m)
additional offerings [which were sacrificed
on Sabbaths, Festivals, and Roshei
Chodashim]; the additional offerings of the
Sabbath precede the additional offerings of
Rosh Chodesh [when the Sabbath and Rosh
Chodesh are on the same day, and similarly
the other cases]; and the additional offerings
of Rosh Chodesh precede the additional
offerings of Rosh Hashanah; for it is said,
[You shall these] “Besides the
burnt-offering of the morning, which is for a

offer
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continual burnt-offering.” (Numbers 28:23)

[L.e., these are the additional Festival offerings, besides the burnt-offering of the morning with
the implication that it had already been offered, having preceded the additional offerings].
(2) Whatever is of a higher degree of holiness than another precedes that other. The blood of
a sin-offering precedes the blood of a burnt-offering [if both are ready for sprinkling at the
same time], because it appeases [and effects atonement where karet is involved]. The limbs of
a burnt-offering precede the emurim of a sin-offering [for burning], because it [the former] is
entirely for [altar] fires. A sin-offering precedes a guilt-offering, because its blood is sprinkled
on the four corners and on the base [whereas of the guilt-offering only two applications are
made, and not on the top corners; nor, is it clearly stated in Scriptures that the blood should
be poured out on the base. Even though such is the practice — Rashi. (0”0 '¥)] A
guilt-offering precedes a thanksgiving-offering and a Nazirite's ram, because it is a sacrifice
of a higher degree of holiness. A thanksgiving-offering and a Nazirite's ram precede a
peace-offering, because they are eaten one day [only] and require [the accompaniment of]
loaves. A peace-offering precedes a firstborn, because it requires four [blood] applications,
laying [of hands], libations, and the waving of the breast and the thigh. (3) A firstborn precedes
the tithe, because its sanctity is from the womb [it is born sacred], and it is eaten by priests.
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The tithe precedes bird [offerings], because it
is a slaughtered sacrifice [whereas a bird
requires melikah; (i.e., piercing) slaughtering
is considered a higher degree of holiness],
and part of it is of the highest degree of
holiness, [namely,] its blood and emurim [—
sacrificial fats, even in sacrifices of a lesser
degree of holiness these possess the same
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case of a bird, only the blood possesses that

sanctity, but there are no emurim.] (4) Birds precede meal-offerings, because they are blood
sacrifices. A sinner's meal-offering precedes a freewill meal-offering, because it comes on
account of sin. A sin-offering of a bird precedes a burnt-offering of a bird; and it is likewise
when he dedicates them [when a man dedicates the two birds (see Leviticus 5:7): he first
dedicates the one for a sin-offering and then, the other, for a burnt-offering]. (5) All
sin-offerings in the Torah precede guilt-offerings [where a person was liable to both and
brought them at the same time], except the guilt-offering of a metzora, because it comes to
make [a defiled person] fit [to enter the Temple and partake of sacrifices. This invests it with
greater importance.] All guilt-offerings of the Torah must be two-year-olds and [two] silver
shekel in value [“with a value in silver shekalim,” (Leviticus 5:15) denoting at least two, is
written in connection with the guilt-offering for unintentional misappropriation of sacred
objects; other guilt-offerings are inferred from it], except a Nazirite's guilt-offering and the
guilt-offering of a metzora, which must be one year-old, and not be [two] silver shekel in value
[for both of these, a one year-old animal is required (Numbers 6:12; see Leviticus 14:10-12).
Since Scripture decreed that the two-year-old ram for the guilt-offerings must be worth two
silver shekel, a one-year-old lamb would be worth less]. (6) Just as they take precedence in the
order of being offered, so, too, they take precedence in the order of being eaten [this refers to
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all sacrifices]. In the case of a peace-offering
of yesterday [which may be eaten for two
days and the intermitting night] and a
peace-offering of today, that of yesterday
takes precedence. In the case of a
peace-offering of yesterday and a sin-offering
and a guilt-offering of today, yesterday's
peace-offering takes precedence; this is the
But the Sages

maintain: The sin-offering takes precedence

opinion of Rabbi Meir.

because it is a sacrifice of the highest degree
of holiness [the halachah follows the Sages].
(7 And in all of these [sacrifices where the
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flesh is eaten] the priests may variate in their XY W7 172 MO 07302 NiNIR "R7R7 0N
mode of eating, and eat them roasted, stewed,

or boiled, and season them with spices either of chullin or of terumah; this is the opinion of
Rabbi Shimon. Rabbi Meir said: One may not season them with spices of terumah, so as not
to bring terumah to unfitness [for should they become notar, the spices too, may not be eaten,
even if they could be separated from the flesh, because they absorbed the taste of that flesh,
which is now forbidden]. (8) Rabbi Shimon said: If you see oil being shared out in the Temple
Court [to the priests for food], there is no need to ask what it is, for [certainly] it is the residue
of the wafers [rekikim] of the Israelite's' meal-offerings [see Leviticus 2:4; the oil was used in
smearing the wafers], or the log of oil of the metzora (see Leviticus 14:12). If you see oil being
poured onto the fires [i.e., being burnt on the altar, and the fires are those of sacrifices or
portions thereof (i.e., the emurim) as they are burnt on the altar], you need not ask what it is,
for it is the residue of the oil of the wafers of priests' meal-offerings [which is completely
burned as is stated “Every meal-offering of a priest must be completely burned,” (Leviticus
6:16)] or of the anointed priest's meal-offerings; for one cannot offer oil [alone onto the fire
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of the altar; hence, this oil must be the Y 0727300 MR 1197 "27 1Y 02T
residue of oil used in a meal-offering]. Rabbi
Tarfon said: Oil can be donated [by itself to be burned on the altar]; the halachah follows

Rabbi Tarfon].

X7319272 7772 1129
KW YT Sy 15y XD 705 AW DITINN PR ANy 1192 N upny v i ninna vy mmw PR
JNYY 7153 w190 M PRI NYY 1193 . RW 217NN NN PI9IY I 12T 0paT K pYRnaT pwin
NIWN WK 123 SV MK PpmLpak nwSwn ning PR NYY 2103 T 0aTanaw 3% 1911900 1203 mabm
K™D Nynw M37 W MA3% PIonn R DIKET TI0N KD MK KM T2V WK TA0n KT YR .Ow
11237 K91 17 DR XM 7P 1917 WK ANw QWeRT W piod i K91 .ANm PIann R 02T 1

Gemara Zevachim 88b

Rabbi Anani bar Sason also said: Why are the

sections on sacrifices and the priestly
garments close together [immediately after
discussing the burnt-offering, meal-offering,
sin-offering, and peace-offerings (Leviticus
7), Scripture speaks of the priestly garments].
To teach you: just as sacrifices make
atonement, so do the priestly vestments make
atonement. The coat atones for bloodshed, for
it is said, “And slaughtering a young he-goat,
they dipped the tunic in blood.” (Genesis
37:31) The breeches atone for lewdness, as it
is said, “And you shall make them linen
breeches to cover the flesh of their
nakedness.” (Exodus 28:42) The hat atones
for arrogance. How do we know it? Rabbi

Chanina said: Let an article placed high up
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[on top of the head] come and atone for an offense of pride. The girdle atones for [impure]
meditations of the heart, i.e., where it was placed [at the level of the heart]. The breastplate
atones for [neglect of] civil laws, as it is said, “And you shall make a breastplate of judgment.”
(ibid., verse 15) The ephod atoned for idolatry, as it is said, “Without ephod there are
teraphim.” [Hosea 3:4; where there is no ephod, there is the unatoned-for sin of teraphim
(idols)]. The robe atoned for slander. How do we know it? Rabbi Chanina said: Let an article
of sound [the robe, which was fringed with bells] come and atone for an offense of sound.
The head-plate atoned for brazenness: regarding the head-plate it is written, “And it shall be
upon Aharon's forehead,” (Exodus 28:38) while of brazenness it is written, “Yet you had a
harlot's forehead.” (Jeremiah 3:3) But that is not so, for surely Rabbi Yehoshua ben Levi said:
For two things we find no atonement through sacrifices, but find atonement for them through



™

something else, and they are bloodshed and
slander. Bloodshed [is atoned for] by the
eglah arufah [see Deuteronomy 21:1-9],
while slander [is atoned for] by incense. For
Rabbi Chananya recited: How do we know
that incense atones? Because it is said, “And
he put on the incense, and made atonement
for the people.” (Numbers 17:12) And the
School of Rabbi Yishmael taught [likewise]:
For what does incense atone? For slander: let
that which is done in secret [no one was
present when the incense was offered] come
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and atone for an offense committed in secret

[slander is first related in private and then it spreads]. Thus slander contradicts slander [since
we stated earlier that the robe atoned for slander], and bloodshed contradicts bloodshed [since
we stated earlier that the coat atones for bloodshed]? There is no difficulty; bloodshed does
not contradict bloodshed: in the one case, the murderer is known [in which case the coat makes
atonement, so that the whole community should not be divinely punished], while in the other,
the murderer is unknown [and the eglah arufah makes atonement]. If the murderer is known,
is he not liable to death [and until he is executed the community is not forgiven]? It means
[where he committed murder] deliberately, but was not warned [in which case he could not
be executed]. Slander, too, does not contradict slander: in this case it was done is secret [and

the incense atones], while in the other case it was done in public [and the robe atones].
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Yosef Le-Chok
Ethical Teaching:
Sefer HaCharedim, 68b

Know that if, God forbid, you hate any Jew,
you become a vehicle for the defilement of
the ten impure [klipof] shells, which are
called [eivah] hatred.
unfavorably, you become a vehicle for the
shell of defilement which is called demerit. If

you tell slanderous gossip, you become a

If you judge

vehicle for the shell of defilement which is
called evil speech. If you are haughty, and the
fear of God is not before your eyes, and you
speak to people with anger, resentment, and
by screaming, you become a vehicle for the
shell of defilement which is called anger,
rage, fury, and trouble. There is no fear [of
God], as it is written, “Sin says to the wicked,
within my heart, there is no fear of God
before his eyes.” (Psalms 36:2) The result is
that you are, God forbid, attached to the ten
defiled shells. Your dwelling is outside the
holy camp and you are called defiled. This is
why it is written regarding a metzorah, who
hated a fellow Jew, when he judged him

unfavorably and spoke evil about him
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fearlessly and angrily, “And the person within whom is the affliction of tzara'at — his
garments must be torn, he must let the hair on his head grow, he must cover his head down
to his moustache, and must call out Impure! Impure! ... he must dwell isolated; his dwelling
will be outside the camp” (Leviticus 13:45,46). Therefore, be very careful. Return to God and

He will have mercy upon you. And whoever comes to purify himself is helped.
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Practical Law:
Rambam, Laws of Idolatry, Chapter 12

(1) A woman should not bedeck herself with ~DYWwRY T3 WX 1Y MWK T7VN0 XS x
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an ornament of a man, such as putting on her
head a turban or a [man's] hat, or wearing
armor or the like, or shaving her head as a
man does. A man may not bedeck himself
with a woman's ornament, such as wearing
colorful clothing or gold jewelry in a place
where only women wear such garments and
put on such jewelry — all according to the
practice of that country. A man who wears a
woman's ornament or a woman who wears a
man's ornament is flogged. If someone pulls
out the white hairs from among the black
ones in his head or his beard, as soon as he
pulls out one hair he is [liable to] flogging
because he is ornamenting himself with a
women's ornament. So, too, if [a man] dyes
his hair black, as soon as he dyes one white
hair, he is [liable to] flogging. A person of
indeterminate gender or a hermaphrodite
must neither veil himself like a woman nor
uncover his head like a man. But if he does
so, he is not flogged. (2) The tattooing
mentioned in the Torah refers to when one
engraves on his flesh and fills the place of the
engraving with pigment or dye or other
coloring substances that leave an impression.
This was the custom of the non-Jews, who
would mark themselves for idolatry, as if to
say that he is a slave sold to it and marked
for its service. As soon as one marks with one
of the things that mark, after having engraved
[his skin in] some place on his body, whether
a man or a woman, he is [liable to] flogging.
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If someone writes but does not mark it with coloring, or marks with coloring but does not
write by engraving, he is exempt, unless he writes and tattoos. As it says, “Do not etch a
tattoo.” (Leviticus 19:28) To what does this apply? To the one who writes. But the one on
whose flesh he writes and tattoos is not liable unless he assists him in doing the action. But if
he does not do anything, he is not flogged. (3) One who makes cuts [in his flesh] because of
the dead is flogged, as it says, “Do not make cuts in your flesh for a person.” (ibid.) It is the
same whether one is a Kohen or an Israelite. If he cut one line because of five dead people or
five cuts because of one dead person, he is flogged five times, provided that he was warned
concerning each of them.





