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bathhouse even to sweat, until he has prayed,
lest he become faint and come to neglect the
prayer. He may not even eat a snack, lest he
continue eating. He may not sit in judgment,
even if only to pronounce the verdict, lest the
verdict be overturned and the trial be
extended causing him to neglect his prayers.
A person may not sit before a barber to get a
lest the
scissors break [and he miss the time for

haircut, even a simple haircut,
prayer]. He may not enter a tannery close to
the time for the afternoon prayer until he has
prayed, lest he see something wrong with his
work, become occupied with it, and tarry too
long to pray. But if he did begin any of these
activities, he need not stop; he may finish
and then recite the afternoon prayer. (3) What
is considered the beginning of a haircut
[for which, once started, one does not have to

23w O1d 9272 26

Ry S%anmg Ty vy a9mK ynm?
'bmx ‘mx‘? Ll -rbsm-r m Spam novn
7 x‘71 .nbvaxn Ut KW Ky N97OK
AWM TN ONDT KW 7T 7013 1‘7’515
19v7 19EiT 1185 AW K91 .700T 1 Svan
Nny b‘mn’w Ty LTI nYison 19O
nmb Birale wmub ehiny xb1 AT D2Y
m:m‘?m TODT IR KRy bbsnvw Ty
‘7vnm DX -r‘vsm TR 22ynm [ povnM
72 MK M x‘?:g poo XY 1’7:;1; nAxa
N7NnT meKn 2 nm nen Sanm
%y 9o S n7syn rrwn niisonad
LYY YR NZONT DK PR
noNNT CmEPKm w7 qmen Tian
M3 TAN3 T3 T3 MWRNWA pOMaa
T NPT CnRm P IRy
DY 1T OKY 2w PITII 80ynen
TIVLY PV I YN

stop to pray]? When the barber's apron is spread out on his lap. What is considered the beginning of
using the bathhouse? When he takes off the garment closest to his body. What is considered
the beginning of tanning? When he ties the apron over his shoulders. What is considered the
beginning of eating? For the people of the Land of Israel, when one washes his hands. For the
people of Babylonia, when one loosens his belt. What is considered the beginning of a trial?
When the judges wrap themselves in their talitot and sit down. And if they were already sitting
[dealing with a previous case], the beginning of the trial is when the litigants begin to present
their cases.
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(11) For Binyamin, Avidan, the son of Gid'oni; (12) For Dan, Achi'ezer, the son
of Amishaddai; (13) For Asher, Pagieil, the son of Okhran; (14) For Gad, Elyasaf,
the son of De'ueil; (15) For Naftali, Achira, the son of Einan.
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(11) Therefore, I will return and take My grain in its time and My wine in its
appointed season and will take away My wool and My flax which were to
cover her nakedness. (12) And now I will reveal her disgrace before the eyes
of her lovers and no man shall save her from My hand. (13) And I will terminate
all her rejoicing, her Festival, her New Moon, her Sabbath and all her
appointed seasons. (14) And I will lay waste her vine and her fig trees regarding
which she said; This is my hire which my lovers have given me. And I will
make them a forest and the wild beasts shall eat them. (15) And I will visit upon
her the days of the baalim to whom she burnt incense and she adorned herself
with her earrings and her jewelry following after her lovers and she forgot Me
says the Lord.
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the  Patriarchs have been depleted.

(14) "NV — An expression of desolation. TANR — like 130X [A harlot's hire.] (15) And

she adorned herself — She adorned herself with jewelry to greet her paramours.
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(18) There are three things which are too wondrous for me and a fourth that I

do not know. (19) The way of the eagle in the sky, the way of the snake on a

rock, the way of a ship in the midst of the sea and the way of a man with a

young woman. (20) So is the way of an adulterous woman; she eats and wipes

her mouth and says; I have committed no sin. (21) Under three things the earth

quakes and under four, it cannot endure. (22) Under a slave who rules, under a
scoundrel when he is sated with food.
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the Land of Israel. (22) Under a slave —
Nevuchadnetzer.
Mishnah Gittin, chapter 1 X PB PUiA 13N

(1) One who [is a messenger and] brings a ger 2733 °192 TRY P ,0°0 nITEn vl X0 N
[a bill of divorce] from [a husband] overseas DR 2 X227 AX ,MIX PX°7n3 127 .0AM3 1071
[i.e., outside Israel] is required to say [on

presenting it to the wife in Israel]; “In my presence, it was written and in my presence, it was
signed.” [The Gemara explains that this declaration was required as proof that the get was
written /ishmah (written exclusively in the name of the wife), a requirement for a kosher get,
this is the view of Raba. Rava says: The declaration serves as a confirmation of the get, against
the possible contention of a husband who arrives from a distant land claiming that the get is
forged. Had the Sages not mandated such a declaration, two witnesses would have to be found
to repudiate the husband's claim by verifying the signatures of the get and when the get was
written overseas, this would be extremely difficult]. Rabban Gamliel says: [This declaration is]
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also [required] if he brings it from [cities
close to the border such as] Rekem or from
Cheger. Rabbi Eliezer says: Even if he brings
it from Kefar Ludim [which is surrounded on
three sides by Israel] to Lud [still he must
declare since we do not differentiate between
different areas outside Israel]. The Sages,
say; The
presence, it was written and in my presence, it

however, declaration “In my
was signed,” is required only from one who
brings a get from outside Israel [to Israel] or

one who takes [it out of Israel] and one who
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takes [such a document] from one province to

another overseas is also required to declare, “In my presence, it was written and in my presence,
it was signed.” Rabban Shimon ben Gamliel says: It is required even if he takes it from one
jurisdiction to another [where the governors of each guard their areas as separate territories].
(2) Rabbi. Yehudah says: From Rekem eastwards [is outside of Israel, thus requiring the
declaration], and Rekem itself is [considered] like the East; from Ashkelon southwards, and
Ashkelon is like the South; and from Acco northwards, and Acco is like the North. Rabbi Meir
says: Acco is considered as Israel regarding the laws of the ger [thus, no declaration is
necessary]. (3) If one brings a get [from one place to another] in Israel, it is not necessary to
declare, “In my presence, it was written and in my presence, it was signed.” If its validity is
challenged [i.e., the husband claims it was forged], it must be verified through the signatures
[either by the signatories verifying their signatures, or other witnesses who recognize the
signatures as being authentic]. If one brings a get from overseas, but [lost his power of speech
and] is unable to declare, “In my presence, it was written and in my presence, it was signed,”
— if the ger has been signed by witnesses, its validity can be established through its
signatories. [Since the law is that eidei mesirah karti — witnesses who saw the transfer validate
the get, therefore the Mishnah states: “If the get has been signed,” since the divorce can be valid

N33 7772 1329
AN31 7192 YW IR AT IWNRT OWS 0T N30 TIYW PYTY PRI LTN 12 0% NI 13 PRY 189 ,KNyY
OWn NMYNR MW PRY "85 ,KNYY "nKT K1.PR MIK KM 0w an31 oK 9 (097w K9 mn1,0nm 28
MOWY 1227 IMPNKM O™V NIPNN PR PR Oy Prw PNand XD amY vy Hyan X2 orw jxa%
178K KT P21 0P 1A 1PN LT P WR P LA 11 BRTT 1R Svan myay S KD 2w nad
DI W RATTRATD RITMATA (HKW? yIRN KA 7% 797m0 Xw 99 ipaxS nvim xonw .o 9eon
MRS 0T XY ORI ,57I 1R S oW 310 TV optn 1S opn 2 5 Sy AT 0T Tep!m nnx A
DTV 1YY DK AN DM HIm KW IIyn Syamy oMMy 1Y W BN 3 :Oxw pIRa K91 091wn
1% 175 My 9713 72 7RA PR LA KNI T AT W3 0NN 1YY DX 0TV IR O nnn Yy
,IAMMA V3T DPPNI VAT NN DPNRA 1737 OV NN OX1.0NM 11921 AN3) 7153 Y v oaw 103
DM 1921 AN31 7192 MY PPBOIT KD MRS KIMWD 19 1NW 113 .99 5191 11381 2621 162 M5 Y X



5 BAMIDBAR FOR TUESDAY

even if witnesses don't sign.] (4) Both gittin
and writs of freedom [of slaves] are the same
regarding [the laws of] bringing [from
overseas] and taking [to overseas, in that the
one bringing it must declare; “In my presence,
it was written and in my presence, it was
signed.”] And this is one of the ways in
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are the same. (5) [The Kutim were a nation
who converted but at first, it was doubtful
whether they were sincere converts.] Any
document which has a Kuti as a witness is not valid [though the Tanna of our Mishnah
maintains that the Kutim were sincere converts, nevertheless, they were not trusted regarding
monetary matters], unless it is a get or a writ of freedom [where one Kuti, as a witness, does
not invalidate the get provided there is one valid witness who signed after the Kuti. The reason
being that witnesses for a get must sign in the presence of one another; had the Kuti witness
not been trustworthy, the Jewish witness would not have allowed him to sign before him]. It
once happened that a get was brought before Rabban Gamliel [who argues on the Tanna
Kamma who requires at least one valid witness] at Kefar Otnai with [both] witnesses being
Kutim, yet he declared it valid. [However, after the Rabbis ascertained that they were not
sincere converts they instituted that a Kuti is to be treated as a non-Jew; even one Kuti serving
as a witness therefore, would invalidate a gef]. All documents which are accepted in non-Jewish
courts, though the signatories are non-Jews, are valid, except giftin and writs of freedom [and
those contracts which actually are the means of effecting a transaction; only those writs which
serve as proof to an occurrence are valid]. Rabbi Shimon says; [Since it is the witnesses who
observed the transfer, validating the get (eidei mesirah karti) and not those who are signed on
it], these [contracts which effect transactions] are also valid [when the signatures are clearly
non-Jewish names and thus, there is no fear lest one rely on them]. They [gittin, writs of
freedom and contracts which effect transactions] were only pronounced [to be invalid] when
drawn up by laymen [who are not accredited judges, but not when drawn up by judges though
they are non-Jewish. The halachah does not follow Rabbi Shimon]. (6) If a man says: Give
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this ger to my wife and this writ of freedom
to my slave, may, if he so desires retract both
[instructions]; these are the words of Rabbi
Meir. However, the Sages say: He may
retract in the case of the get [since this is
detrimental to her], but not in the case of the
writ of freedom [which is a benefit for him];
while we may effect a benefit for a person in
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of the freed slave though he loses his

maintenance this is not considered a loss because] if he [the owner] does not wish to maintain
his slave, he is not bound to do so [so accepting the writ of freedom on behalf of the slave
has only beneficial consequences for him; and thus, once the messenger accepts the writ he
becomes an agent for the slave and actually effects his freedom], but if he does not want to
maintain his wife, he is still bound to do so [thus accepting the divorce on her behalf would
be to her detriment as she is losing her maintenance; therefore, he cannot become an agent
and accept the divorce on her behalf]. He [Rabbi Meir] said to them: But does he not disqualify
his slave from eating terumah [by freeing him] in the same way as he disqualifies his wife [by
divorcing her so that freeing him is also detrimental]? They said to him: [the fact that the slave
eats of terumah is not an inherent privilege of being a slave, rather,] because he is the priest's
property [and if he wants to he could sell him to an Israelite; he would then remain a slave
and still be disqualified from eating terumah]. If a man says: Give this gef to my wife, this writ
of freedom to my slave, and dies [before they are given, the power effecting the divorce or the
slave being freed is no longer in force and], they are not given after his death. [However, if he
said], give a maneh to so-and-so and then died, the money should be given after his death [since
the words of a schiv mera — a deathly, ill person is considered as if it were written and given].
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instill too much fear in his household. For the
pilegesh in Givah was greatly frightened of
her husband [and ran away] causing the death
of many thousands in Israel (see Judges 19).
Rabbi Yehudah said in the name of Rav: If a
man instills too much fear in his household,
he will eventually commit three sins: [The sin
of] unchastity [by having relations with his
wife while she is impure because she fears
telling him], bloodshed [by causing members
of the household to run away who may then
fall into a hole] and the desecration of the
Shabbat [by cooking after the Shabbat
commences because of the fear of not having
his food ready]. Rabbah bar bar Chanah said:
The three things which the Rabbis said that a
person, should say to his household at the
commencement of the Shabbat; Have you
tithed, prepared the eruv and lit the lamp,
should be said gently, so that they obey him
readily. Rabbi Ashi said: I did not hear of the
rule of Rabbah bar bar Chanah, but I
observed it out of common sense. Rabbi
Avahu said: A man should never instill too
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much fear in his household. For there was a certain great man who instilled too much fear in
his household and as a result, they gave him to eat a great sin. And who was this? It was Rabbi
Chanania ben Gamliel. Do you mean to say that they actually fed it to him? Why even the
beasts of the righteous are not given the chance, by the Holy one Blessed is He, to offend [as
in the case of the donkey of Pinchas ben Yair, see Chullin 7a], how then shall the righteous
themselves be allowed to sin? Say then, they had attempted to feed him. And what was it that
they set before him? A piece of flesh cut from an animal while still alive [to replace a missing
piece]. Mar Ukva sent to Rabbi Elazar: There are certain people who are persecuting me, and
I am able to get them into trouble with the government; shall I do so? He lined a paper and
wrote [the following verse]: “I said I will take heed to my ways, that I sin not with my tongue:
I will keep a curb on my mouth while the wicked is before me,” (Psalms 39:2) [meaning]
though the wicked is before me, I will keep a curb on my mouth [and not hand them over to
the government]. He sent to him [again]: They are causing me great suffering and I no longer
can withstand them [what shall I do]? He sent back him: “Resign yourself to the Lord [?91nM]
and wait patiently for Him,” (ibid. 37:7) [adding]: Wait for the Lord and He will cast them
down [B°5%1] before you. Go early to the Midrash in the morning and in the evening and there
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tormentors] was taken out in chains [to be

executed].
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It is the proper manner for penitents to be 117 ’55127 TIRR TRN J'I'I’;'I‘/‘ nawn "737: 5127 1277
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returning them, hearing themselves reviled

without responding, rejoicing in the suffering of being insulted. If fools revile them, saying:



b BAMIDBAR FOR TUESDAY

Remember your earlier actions, he should
respond to them; I know that I have sinned
much, and I did many things that were not
proper. May the Rock forgive me. Tolerate
those who shame you, measure for measure
[just as you shamed Heaven through your
actions you, too, are now being shamed], and
in this way, your sin will be atoned. If it is
publicly known that a person committed
adultery, let him not, out of shame, refrain
from learning the laws relating to adultery, as
it is better for a person to achieve atonement

Wb 1% 93703 34

D°WRT Pyn 907 MR? 0¥9207 onix D0
0127 7931 7277 IRV U2 CAYT) O77 MmiX
X 91200 0% Yim msm i XY by
OXY 3% 79207 I AT TND AT DUA]
TiPn MYy Y oy mNIm iy 0377 Y1
9 29 "2 Yl CIEn NI N2TRT Nio%n
nX NIpiW YIad v M 0?2 EanY oY
WY TMRY IR 121 TWI IR 70 073
NI PPT20R PN TY? KW A% 19727 oaior
927 M @ o1y MWRIY I o mwi g
;1791 YD N2TY M2 WITE N3

in this world. For shame spills the blood and removes sin. Thus we find that our Rabbis, of

blessed memory, said: If a murderer comes to town and they honor him, he must confess: I

am a murderer (Shvi'it 10:8). As it says: “And this is the case (dvar, also meaning word) of

the killer.” (Deuteronomy 19:4) In other words, the word that he speaks with his mouth to
acknowledge his sin.

Practical Law:
Rambam, Laws of Prayer, Chapter 6

1) Even though the evening prayer is not
obligatory, a person should not come from
his work and say: I will eat a bit, sleep a bit,
and then I will pray, lest sleep overtake him
and as a result, he will sleep the entire night
[without praying]. Rather, [first] he recites
the evening [arvif] prayer and afterwards, he
may eat, drink or sleep. It is permissible to
get a haircut or to enter a bathhouse before
the morning prayer. For the Sages prohibited
[getting a haircut or entering a bathhouse]
before the time for the afternoon prayer,
which is the common occurrence, since most
people go there during the day. But early in
the morning it is unusual to do so, and thus
the Sages did not include it in their decree.
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(2) One who is occupied with studying Torah when the time comes for praying, he should stop

learning and pray. But if his Torah learning is his constant occupation, and he does not work

at all, and he is occupied with learning Torah at the time when he must pray, he need not stop

[for prayers], as the mitzvah of learning Torah is greater than the mitzvah of praying. And one

who is occupied with the needs of the community is as one who is occupied with the learning
of Torah.





